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THE AUTHOR

Hafiz Ibn Qayyim al-Jawziyyah
May Allah have mercy upon him

His Name:

HE IS THE IMAM, THE HAFIZ, the exegete, the legal jurist,
Shaykh al-Islam: Aba ‘Abdullzh Shamsu-d-Din Muhammad Ibn
Abi Bakr—better known as Ibn Qayyim al-Jawziyyah.

His Birth and Education:

He was born into a noble and knowledgeable family on 7* Safar
691H in the village of Zar’, near Damascus, Syria.

From an early age he set about acquiring knowledge of the
Islamic sciences from the scholars of his time. Describing his de-
sire for knowledge, al-Hafiz Ibn Rajab, Dbayl Tabaqat-i-Hanabilah
[4/449] said, ‘He had an intense love for knowledge, for books,
publications and writings.”
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Ibn Kathit, a/-Bidgyah wa-n-Nibdyab [14,/235] said, ‘He acquired
from such books what others could not acquire, and he developed
adeep understanding of the books of the Salaf and of the Khalaf.’

His Teachers and Shaykhs:

They include Shihab an-Nablusi, Qadi Taqi ad-Din ibn Sulayman,
from whom he studied hadith; Qadi Badr ad-Din ibn Jama‘ah; Safi
ad-Din al-Hindi; Isma‘il ibn Muhammad al-Harrani, from whom
he studied figh and usil; and also his father, from whom he learnt
the laws of inheritance.

However, the most notable of his teachers was Shaykh al-lslam
Ibn Taymiyyah, whom he accompanied and studied under for
sixteen years. Al-Hafiz Ibn Kathir (14/234) said, ‘He attained
great proficiency in many branches of knowledge; particulatly
knowledge of tafsir, hadith, and usal. When shaykh Taqi ad-Din
ibn Taymiyyah returned from Egypt in the year 712H, he stayed
with the shaykh until he died; learning a great deal of knowledge
from him, along with the knowledge that he had already occu-
pied himself in attaining. So he became a unique scholar in many
branches of knowledge.’

His Manners and Worship:

Many of his students and contemporaties have born witness
to his excellent character and his manners of worship. Ibn Rajab

(4/450) said,
He - may Allah have mercy on him - was constant in

worship and performing the night prayer, reaching the
limits in lengthening his prayer and devotion. He was

17
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constantly in a state of dhikr and had an intense love
for Allah. He also had a deep love for turning to Allzh
in repentance, humbling himself to Him with a deep
sense of humility and helplessness. He would throw
himself at the doots of Divine obedience and servitude.
Indeed, I have not seen the likes of him with regards
to such matters.

Tbn Kathir (14,/234) said,

He was constant in humbly entreating and calling upon
his Lord. He recited well and had fine manners. He had
a great deal of love and did not harbour any envy or
malice towards anyone, nor did he seek to harm or find
fault with them. I was one of those who most often kept
company with him and was one of the most beloved of
people to him. I do not know of anyone in the world
in this time, who is a greater worshipper than him. His
prayer used to be very lengthy, with prolonged bowing
and prostrations. His colleagues would ctiticise him for
this, yet he never retorted back, nor did he abandon

this practice. May Allah bestow His mercy upon him.

His Students and Works: ‘

Amongst his most prominent students were: Ibn Kathir
(d.774H), adh-Dhahabi (d.748H), Ibn Rajab (d.751H) and Ibn
‘Abdu-1-Hadi (d.744H), as well as two of his sons, Ibrahim and
Sharafu-d-Din ‘Abdullah.

Ibnu-1-Qayyim authored over sixty works. His books and writ-

ings are characterised by their touching address to the heart and
soul, as well as their accuracy, precision, strength of argument and

18
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depth of research.

In the field of figh and usal, his writings include: /%mun-I-
Muwaqqibin; Turnqu-1-Hukmiyyab; Ighathatn-I-Labfan; Tupfatn-I-
Mawlad: Abkam Ablu-I-Dhimmab; and al-Furisiyyah.

In the field of hadith and sitah they include: Zabdhib Sunan Abi
Dawid; al-Manaru-I-Munifs Fawa'id al-Hadithiyyab; Jala'n-1-Afbans; and
Zadn-I-Ma'ad.

In the field of beliefs: itima‘ al-Juyish al-lslamiyyab; as-Sawa‘iqu-I-
Mursalab; Shifa‘n-1-Abl; Hadiyw-l-Arwah; al-Kafiyatu-sh-Shafiyab; and
Kitab ar-Rih.

In the field of akhlaq (morals) and tazkiyah (purification):
Madairijn-s-Salikin; ad-Da’ wa-d-Dawa’; al-Wabilu-s-Sayyib; al-Fawdid;
Risalatu-t-Tabikiyyah; Miftah Dar as-Sa‘adab; and ‘Uddatn-s-Sabirin.

In the sciences of the Qur'an: ar-Tibyan fi Agsami-I-Qur'an; and
Amthal al-Quran. '

In language and miscellaneous issues: Bada’i al-Fawd'id.
Two books have also been written collating the exegetical com-
ments of ibn al-Qayyim from his vatious works: Zafsir al-Qayyim

and 7Zafsir al-Munir.

A few of his works have also been translated into the English
language.
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Statements of the Scholars about him:
Tbn Rajab (4/44) said,

He had deep knowledge concerning tafsir and the fun-
damentals of the religion, reaching the highest degree
concerning them both. Similar was the case in the field
of hadith, with regards to understanding its meanings,
~ subtleties and deducing rulings from them. Likewise
was the case in the field of figh and its usal, as well
as the Arabic language. He did a great service to these
sciences. He was also knowledgeable about rhetoric,
grammar, and su/itk as well as the subtleties and details
that occur in the speech of the people of fasawwnf.

Al-Hafiz Ibn Hajar, ad-Duraru-l-Kaminab (4/21),

He possessed a courageous spirit as well as vast and

* comprehensive knowledge. He had deep knowledge
concerning the differences of opinions of the Scholars
and about the ways of the Salaf.

Ibn Hajar also said in his commendation to ar-Raddu-1-Wafir,

And if there were no virtues of shaykh Taqi ad-Din
[Ibn Taymiyyah], except for his famous student, shaykh
Shamsu-d-Din ibn Qayyim al-Jawziyyah - the author of
many works, which both his opponents and supporters
benefited from - this would be a sufficient indication
of his [Ibn Taymiyyah’s] great position. ‘

al-Hafiz Ibn Nasir ad-Dimishqj, ar-Raddu-I-Wafir [p. 69] said,

He possessed knowledge of the sciences, especially
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tafsir and usal.

He also said:

Abt Bakr Muhammad Ibn al-Muhib said, as found in
his letter, “I said in front of our Shaykh, al-Mizzi, ‘Is
Ibnu-1-Qayyim at the same level as Ibn Khuzaymah?’
He replied, ‘He is in this time, what Ibn Khuzaymah
was in his time.”

As-Suyuti, Bughyatu-I-Wiar [1/62] said,

His books had no equal and he strove and became
one of the great Imams in [the field of] tafsir, hadith,
the Book, the Sunnah, furi’, and the Arabic language.

‘Ali al-Qati, al-Mirgat [8/251],
It will be clear to whoever aspires to read the explana-
tion of Manazilu-s-Sa'irin [i.e. Madarij as-Salikin], that
- they [Ibn Taymiyyah and Ibnu-1-Qayyim] are from the

great ones of Ablu-s-Sunnabh wa-I-Jama'ah, and from the
awliya’ of this Ummah.

Qadi Burhan ad-Din az-ZurG said as quoted from him in Dhay/
Tabaqat al-Hanabilah,

There is none under the heavens who has greater
knowledge than he.

His Death:

Imam Ibnu-l-Qayyim passed away at the age of sixty, on the 13%
night of Rajab, 751H, may Allah shower His Mercy upon him.
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Some of his fine works have been translated and published in

English under the Dar as-Sunnah Ibn Qayyim seties:

» Trials and Tribulations

» Characteristics of the Hypocrites
= Paragons of the Qur’an

= Inner Dimensions of the Prayer
= Heartfelt Advice to a Friend
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INTRODUCTION

With the Name of Allah, the
All-Metciful, the Most Merciful

Most Metciful.

!
i All praise is due to Allah, Lord of the worlds; the Most Merci-
I
|

All praise is due to Allah, the Most High, the Most Great, the
Most Forbearing, the Most Generous, the Most Forgiving and the

ful the Most Gracious; Sovereign of the Day of Recompense.

creation. So blessed is Allah, the best of creators!

He began the creation of man from an extract of clay. Then He
placed him as a sperm-drop in a firm lodging. Then He made
the sperm-drop into a clinging clot, and He made the clot into a
morsel of flesh. He then made from it, bones of different shapes
as foundation for this firm construct. Like clothing, He then cov-
] ered the bones with flesh; thereafter developing him into another

Glory is to Him, Whose Power covers everything, and Whose
Will takes effect over His creation in order to direct its affairs, and
Who has the exclusive dominion of the Heavens and Earth; He

l
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creates what He Wills:

@AM S 25 s 2y

“He gives to whom He wills female [offspnng], and He
gives to whom He wills males [offspring].”
[@l-Shura (42): 49]

And blessed is He, the Most High, the Most Great, the Most
Forbearing, the Most Generous, the Heating, and the Knowing:
PR e s
Qe AR Y‘LL’.Su.S;\J\]\"'é
“It is He who forms you in the wombs however He
wills. There is no deity except Him, the Exalted in

Might, the Wise.”
[A__/- Tmran (3): 6]

I bear witness that there is no deity except Allah alone; having
no partner. A deity high above having an equivalent ot a match;
exalted is He above resembling His creation.

/"

‘C:‘-‘J‘/b»\ﬁ‘ A &ZJ

“There is nothlng like unto Him, and He is the Heat-
ing, the Seeing.”
[al-Shura (42): 11]

And I bear witness that Muhammad is His servant and Mes-
senger, the best of whom He created and entrusted with His
revelation, and made His proof against His servants. He sent
him as mercy for all beings, a role model for those who wortk -

24



Introduction

righteousness, and set him as a goal aspired by those walking the
Straight Path. Through him, He guided people away from error,
educated them away from ignorance, increased [provisions] for
them after [conditions of] scarcity, honoured them after humil-
ity, and entiched them after poverty. Through his Message, he
opened eyes that were blind, ears that were deaf and hearts that
were covered. He conveyed the Message, fulfilled the duty and
gave sincere counsel to the nation until the requirements became
clear, the laws of Islam were established, the party of Allah was
honoured, and the party of the devil was humiliated. And thus,
the face of time shined with beauty, darkness turned into light,
and every lost soul found guidance.

May Allah bestow His Blessings upon the Prophet (#), and may
His Angels, Prophets, Messengers and believing servants ask of
Him to do so, as much as he held onto the fawhid of Allah, con-
nected people with Him and invited them towards Him. May the
peace and mercy of Allah be upon him.

Allah, the Exalted, diversified His provisions for man—from his
entering into this wordly life, until he reaches the home of perma-
nent abode in the Hereafter. Even in the three stages of darkness
before that; when His Commands took effect for him to come into
existence. Thereafter, his detachment from his mothet’s womb,
His subsidiary Commands begin concerning him— addressed
primarily to his parents or guardian responsible for raising him and
looking after his welfare. Allah Exalted, has issued exhortation to
his caretakers for as long as the child remains under their custody
and for which they are accountable rather than the child. Upon
reaching puberty, he becomes dispensed of the [divine] Com-
mands and his actions commence being recorded. He becomes
subjected to the rules and regulations that govern both, Muslims

25
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and non-Muslims, and his preparations for life begin—a journey
that will inevitably lead him either to the home of prosperity [i.e.
Paradise] or the house of wretchedness [i.e. Hellfire].

Days and nights pass until he finally reaches the eternal abode
he was destined and guided towards throughout his life. When he
reaches the final stage, he arrives at the home that was prepared
for him before his arrival; either the house of his wretchedness
or his prosperity. It is there he puts down the travelling cane and
settles down; either the house of justice becomes his sheltet, ot
the house of prosperity becomes his residence.

In this book, we sought to mention the requirements concerning
the child after the period of his birth and prior to puberty. This
includes his agiqah and its requirements, shaving of his head, pro-
viding him with a name, circumcising him, rules regarding his urine,
pietcing of his ear, detailed requirements of raising him and the
stages of his growth; from being a sperm-drop until his settlement
in either Paradise or the fire of Hell. This book turned out to be
lengthy and novel in its meaning, containing benefits that are rarely
found anywhere else. Unique gems of interpretations, hadiths that
are necessary to be studied, understood and collected, cases of
juristic discourse that are difficult for the student to comprehend,
as well as points of wisdom that are essential to be aware of.

It is an enjoyable book to read, fascinating to look through,
and bringing benefit for this life and the Hereafter. Its content is
necessary for everyone who is granted children. I ask Allah for
correctness and guidance to the way of right conduct, for He is
Most Generous and Bountiful.

I entitled it /INewborn Baby Guide] A Gift to the Loved One Regarding

26



Introduction

Requirements of the Newborn’ and 1 ask Allah, the Exalted, to make
it sincere for His Honourable Countenance.

I divided it into seventeen chapters [as follows]:

Chapter 1: Desirability of seeking children

Chapter 2: Disapproval of resenting having female children

Chapter 3: Desirability of extending glad tidings to those who
are granted children and congratulating them.

Chapter 4: Desirability of utteting the adhan and ‘igamah in
the child’s ears

Chapter 5: Desirability of Zabnik

Chapter 6: ‘Agigah and its requirements; Difference of views

on its obligation and the evidence of each side

Chapter 7: Shaving the child’s head, and donating the weight
of his hair

Chapter 8: Naming the child, its timing and its requirements

Chapter 9: Requirements of circumcision of the child

Chapter 10: Piercing the ear of the boy and girl

Chapter 11: Utine of young boys and gitls prior to weaning

Chapter 12: An infant’s saliva and spittle; is it pure or not since
infants do not wash their mouths despite frequent
vomiting

Chapter 13: Permission to carry children in prayers, even while
purity of their clothing is unknown

Chapter 14: Encouraging parents to kiss their children

Chapter 15: Obligation to discipline and educate children, and
to treat them faitly

Chapter 16: Useful topics in child education

Chapter 17: The stages of child growth from sperm-drop until
entering the final abode.

27



CHAPTER ONE

Desirability of Seeking Children

Allzh, the Exalted, said:

rﬁ}-‘///; \:i;‘:;(//) };‘Q‘A\’

“So now, have relations with them and seek that which
Allah has decreed for you.”

[al-Bagarah (2): 187]

Shu‘bah narrated from Al-Hakam from Mujahid that it [secking

what Allah has decreed] refers to the child (walad).

The same was said by Al-Hakam, Tkrimah, Al-Hasan al-Basti,

Al-Suddi and Al-Dahhik.

The strongest among what is narrated is by Muhammad Ibn
Sa‘d from his father: ‘My uncle told me, narrating from his
father that Ibn ‘Abbas (radipAllabu ‘anbuma) said: “It refers to the

child.””!

Ibn Zayd said: ‘It refers to copulation (fimai'a).’

! Ibn Jatir in his Jami al-Bayan, 2/98, however it is weak.

28
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Qatadah said: ‘Seek the concession (r#ksab) that Allzh has de-
creed for you.”

There is another narration from Ibn ‘Abbas (radiyAllahn ‘anbuma)
where he stated: ‘[It refers to] the Night of Decree (laylat al-gadr).”

The truth is: When Allah lightened [the hardship] for the #m-
mah, by allowing allowing martial relations on the night preceding
fasting until dawn - and since those engaging in martial relations
are overwhelmed by the desite (shabwa) for pleasure and fulfill-
ing their needs, so much so that neatly nothing else enters their
minds—Allah the Exalted guided them to seek His satisfaction in
such pleasure, rather than merely for the pleasure, but to seek the
rewards that Allah has decreed for them, and the child that comes
out of their backbones® to worship Allzh alone. In addition, He
guided them to seek the seek the exception (rmksah) He allowed
for them, for He likes that His concessions are accepted, and Allah
loves those who take to His concessions, just as He hates to be
disobeyed. He also decreed /aylat al-qadr for them, and they were
commanded to seek it.

Yet it could be asked: How does /aylat al-qadr relate to allowing
relations with the wife?

The answer is: It guides them not to be distracted by the allowed
copulation to seek this night, which is better than a thousand
months. Itis as if Allah the Exalted is saying: Fulfil your desire of
your wives the night preceding fasting, but do not let that distract
you from seeking what Allah decreed for you of this night, Wlth
which He preferred them; and Allah knows best.?

? Meaning the semen fluid that proceeds to impregnate.
* Muslim scholars usually conclude their speeches with “4lih knows best” ot “Success is
Sfrom Allah”.
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Anas (radipAllahu ‘anbs) said: “The Messenger of Allah (#8) used
to command us to get married, and severely forbade celibacy. He
said: “Matty the loving (a/wudnd) and the fertile (alwulid), for 1
will take pride of your great numbers before the other Prophets
on the Day of Resurrection.””*

Ma'qil Ibn Yassar (radiyAllahu ‘anbu) narrated: ‘A man came
to the Prophet (#) and said: “T have found a woman who is of
good lineage and beautiful, but she cannot have children. Should
I marry her?” He said: “No.” Then he came to him a second time,
and he told him not [to marry the woman]. He then came to him
a third-time and so he was told: “Marty the loving and the fertile,
because through you, I will compete with the nations for supetior-
ity in numbets.””

‘Abdullzh Ibn ‘Amt (radipAllabu ‘ank#) narrated that the Mes-
senger of Allah (#8) said: ‘Marry the fertile woman, for I will take
ptide of your great numbers on the Day of Resurrection.’

‘N’ishah (radipAllabn ‘anbd) said, narrating from the Prophet
(#8): ‘Marriage is part of my Sunnah, and whoever does not follow
my Sunnah is not from me. Get married, for I will compete with
the nations for supetiotity in numbers.”

- Hammad Ibn Salamah narrates from ‘Asim, from Abi Silih, on
the authotity of Abt Hurayrah (radiyAllahu ‘anbs) that the Prophet
(%) said: ‘A servant will have his rank (dargjah) raised and will say,
“O my Lord how has this come about for me?” And it will be
* Ahmad in his Musnad, #12202. Tbn Hibban ruled it as sahih, 3/338, and Al-Haythami
in ‘Majma‘ al-Zawa'id’, 4/474.

5 Abda Dawuad, #250; Al-Nasa’i, #3227. Ibn Hibban ruled it as sahih, 9/363 and Al-
Albani in ‘Sabib al-Targhit’, #1921.

¢ Tbn Majah, #1508. Al-Albani ruled it as hasan in his checking of Ibn Majah.
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said: “Through your son after you seeking forgiveness for you.

Among further motivations in seeking children is what has been
recorded by Imam Muslim in his ‘Szbih’. He narrated from Abw’l-
Hassan who said: ‘My two children died, so I said to Aba Hurayrah:
“Would you narrate to me anything from Allah’s Messenger (4) a
hadith that will soothe our hearts in our bereavement?” He said:
“Yes. Small children are the da‘amis® of Paradise. If one of them
meets his father [or he said his parents] he would take hold of his
garment, ot he said with his hand as I take hold of the hem of
your cloth [with my hand]. And the child will not let go of it until
Allzh causes him and his father to enter Paradise.””

Muawiyah Ibn Qurtah (radiyAllabn ‘anh#) narrated on the
authority of his father that a man used to come to the Prophet
(48) with his son. The Prophet (#) asked him: ‘Do you love him?’
He said: ‘O Messenger of Allah, may Allah love you like I love
him.” Then another time, the Prophet (&) noticed the child was
missing and so he asked: “‘Where is the son of so-and-so?” They
replied: ‘O Messenger of Allah, he has died.” The Prophet (&)
said to the father: “‘Would you not like to come to one of the gates
of Paradise and find him there waiting for you?’ The man said: ‘O
Messenger of Allah is this especially for me or for all of us?’ He
(#8) said: ‘Rather it is for all of you.™

7 Ibn Majah, #3660. Al-Albani ruled it as hasan in his checking of Ibn Majah, and his
Silsilat al-Sahibah’, #1598.

8 Ibn Athir said: ‘Da'amisis the plural of da‘mis, which refers to a small creature that lives
in ponds. Da ‘s also refers to the one who wanders around (i.e. able to go everywhete in
Jannah), entering all places and not being barred from any place...” See A/~ Nihayah, 2/279.
® Muslim, #2635

1 Ahmad in his Musnad, 3/436. It was ruled as sahih by Al-Hakim, 1/541. See also Al-
Albani, ‘Sahih al-Targhib’, #1756.
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Imam Ahmad said that ‘Abdu’l-Samad narrated from ‘Abd
Rabbuh Ibn Bariq Al-Hanafi, from Sammik, from Aba Zumayl
Al-Hanafi, on the authority of Ibn ‘Abbas (radiyAllabn ‘anbuma)
that he heard the Messenger (§&) say: “Whoever from my #mmab
that loses two infants, then Allah in return will enter him into
Paradise.” ‘A’ishah (radiyAllabu ‘anha) asked: “What about the one
who has lost one infant from among your #mmah?’ He replied: “The
one that loses only one infant shall prosper.” ‘A’ishah (radiy.Alibu
‘anhd) then inquired: ‘What of those who have not lost any children
from among your #mmah?” He replied: ‘I shall be the excess loss
for him in the Hereafter, for my loss [i.e. due to my death] will be
felt similatly [to losing one's family and children]."!

In both Al-Bukhari and Muslim, it is narrated on the authority
of Abu Sa‘d Al-Khudfi (radiyAllahu ‘ank#) that the Prophet (¥
) said: ‘Any woman who loses three of her children, they will be
a shield for her against the Fire [of Hell].” A woman asked: ‘And
twor’ He replied: ‘And two.”"?

In Muslim, a similar hadith is narrated on the authority of Aba
Hurayrah (radiyAllahu ‘anks).” The same hadith was also conveyed
by Ibn Mas‘ad (radip.Allabu ‘ank#)'* and Abu Barazah Al-Aslami
(radiyAllabu ‘anby).

"'Tirmidhi, 1#062, who said it was hasan gharib. Ibn Rajab said the narration has sup-
porting witness (via another chain), ‘Taskyat al-Nufiis’, 2/397; Ahmad Shiakir ruled it
sahih in his checking of Imam Ahmad’s Musnad, 5/39. Al-Albani ruled it weak in his
checking of al-Tirmidhi, see also, ‘Mukbtasar al-Shama’il’, #334. However the full ver-
sion of a/-Shama’ilis translated in English, “The Sublime Beauty of the Prophet ($£)’ of
Imam Trimidhi published by Dar us-Sunnah Publishers, Birmingham, UK, 1st ed, 2020.
12 Bukhari, #99 and Muslim, #4786

13 Muslim, #2636

4 Ahmad in his Musnad, 1/421 and others
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Also Al-Bukhari and Muslim narrated on the authority of Abd
Hurayrah (radjyAllahu ‘anks) that the Prophet () said: ‘Any Mus-
lim, three of whose children die before puberty, and he resigns
himself calmly to the will of Allah, the Fire will not touch him
but for the fulfilment of the oath.””

Al-Bukhiti also narrated on the authority of Anas (radi.Alabn
‘anhy) that the Messenger (#) said: “Any Muslim who loses three
children before they reach the age of maturity, will be granted
Paradise by Allah, the Exalted, out of His metcy for them.”"

In Muslim, a hadith is narrated on the authority of AbG Hurayrah
(radiyAllabu ‘anhs) who said: ‘A woman came to the Messenger of
Allzh (#8) with a child [who was sick]. She said: “Make supplication
for him, as I have already buried three children [already].” He said:
“You have buried three?” She said: “Yes.” He said: “You have built
a strong bartier against the Fire.””"

The child benefits his parents, whether he lives after them or
dies before them.

Muslim has also narrated on the authority of Absi Hurayrah
(radiy.Allabu ‘ankhs) that the Messenger of Allah (#8) said: “‘When a
man dies, his deeds come to an end, except for three: An ongoing
charity, knowledge by which people derive benefit, a pious child
who prays for him.”’®

15 Bukhari, #1251 and Muslim, #2632
16 Bukhari, #1248
7 Muslim, #2636.
18 Muslim, #1631.
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Section One

If someone said: What do you say regarding the saying of Allah,
the Exalted:
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“And if you fear that you will not deal justly with the
orphan gitls, then marry those that please you of [othet]
women, two or three or four. But if you fear that you
will not be just, then [marry only] one or those right
hand possesses. That is mote suitable that you may not
incline [to injustice].”
[@/-Nisa’ (4):3]
Al-Shafiq said interpreting the word: “1J,5” %2%/i#’ in the above-
mentioned verse: ‘that your children may not grow in number,’
does that not mean that the fewer children you have the bettet!

The answer is: Al-Shafi‘t—may Allah have metcy on his soul—
has said that, and he was opposed by the majority of interpreters,
both the ancient and the modern. They said that the verse means:
“That is more suitable that you may not incline to injustice.” It also
refers to the division of inheritance, because the heits increase in
number. Another detivation of the word is ‘to be in need.” Allah
the Exalted said:
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“And if you fear poverty, Allah will enrich you from
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His bounty if He wills.”
[Zawbah (9):28]
In addition, a poet said:

The poor knows not when his richness will be

and the rich knows not when he will be in need.

As for the increase in the number of children, it is derived from
a completely different root."”

Al-Wahidi said in his book al-Tafsir al-Basit that ‘ta‘ula’
55 means 7o be unfair, as related by all scholats of interpretation
(ablu’[-tafsir) and linguistics (lugha).

This was also narrated from the Prophet (#8). ‘A’ishah (radiyAllihn
‘anbd) narrated that the Prophet (#8) said: in interpretation of %%/’
155 that it means %o be unfair®

It was also narrated that it means o zucline.

This is the opinion of Ibn ‘Abbas (radiyAllahu ‘anbuma), Al-Hasan,
Qatadah, Al-Rabi’, Al-Suddi, Aba Malik, Tkrimah, Al-Farra’, Al-
Zajjaj, Ibn Qutaybah and Ibn Al-Anbari.

In addition, supporting this interpretation of the verse, despite
that Al-ShafiT’s opinion is seen by Al-Kisa’, as narrated by Al-
Farrd’, as fluent Arabic, the former opinion is preferred for a
number of reasons: ‘

1. Itis the prevalent interpretation in the language, besides

' There wete more details on this but they are very difficult to translate and pointless
to someone who does not speak Arabic.
2 Tbn Hibban, #4029 and others, however it is weak
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which there is almost no other, except in Al-Kisa’T’s opinion, who
was opposed by all the other linguistic scholars.

2. Itis narrated from the Prophet (48), which strengthens
this view, even if it were the less common.

3. Itis narrated from ‘A’ishah (radiyAllahu ‘anbd) and Ibn
‘Abbias (radiyAllahn ‘anbuma), and no interpreter has ever disagreed
with them. Al-Hakim Aba ‘Abdullzh said: “We regard the intet-
pretation of the Companion [of the Prophet (#)] as something
narrated from the Prophet (%) himself.’ ’

4. The aforementioned evidence regarding the desirability
of seeking children and the Prophet (#) boasting of his nation’s
number on the Day of Judgment refutes this interpretation.

5. 'The context of the verse is to move people away from
where they fear injustice. Allah said in the beginning of the verse:
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“And if you fear that you will not deal justly with the
orphan girls, then marry those that please you of [other]

women, two or three or four.”
[@/-Nisa’ (4): 3]

Therefore, Allah the Exalted guided them away from being unfair
to orphan girls to marry what they desire of adult women, and he
allowed them up to four wives. Then He guided them away from
being unfair and unjust in treating them, He said:
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“But if you fear that you will not be just, then [marry
only] one ot those your right hand possesses.”
[@/-Nisa® (4): 3]

Then He—in His Exaltedness—said that marrying only one or
a slave girl is more suitable to avoiding unfairness, which is explicit
in the interpretation.

6.  Itdoes not fit the meaning to say: If you fear that you will
not be just between four wives, and then marry only one as much
as you want of those your right hand possesses, for this is more
suitable that your children may not grow in number. The latter
part does not fit with the former.

7. Itis notlogical to be told: If you fear that you will not be
just between four wives, then you may have a hundred slave gitls
ot more as concubines, for this is more suitable that your children
may not grow in number.

8.  Allah’s saying:
(ORI
“That will be more suitable, to prevent you from doing
injustice.”
[@/-Nisa’ (4): 3]

is a justification for each of the preceding provisions, which are
moving men away from marrying orphan girls to marrying adult
women, and from marrying four wives to marrying just one or
slave girls, which is not suitable to be justified by the small number
of children.

9. Allah the Exalted said:
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“if you fear that you will not be just...”
[#/-Nisa’ (4): 3]

rather than saying: “4f you fear to become poor or needy.” If the in-
tended meaning had been having fewer children, this would have
been more suitable.

10.  When Allah the Exalted forbids something, and gives a rea-
son to justify it, that reason must be in contrast with the opposite
of the justified requirements. He, the Exalted, justified allowing
marriage to non-orphans and marrying only one or having slave
concubines that they are more suitable to avoiding unfairness. It
is known that having many children is not in contrast with the
opposite of the justified provision. Allah knows best.
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CHAPTER TWO

Disapproval of Resenting Getting
Female Children

Allah the Exalted said:
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“To Allah belongs the dominion of the heavens and the

earth; He creates what He wills. He gives to whom He

- wills female [children], and He gives to whom He wills

males—Or He makes them [both] males and females,

and He renders whom He wills barren. Indeed, He is
Knowing and Competent.”

[al-Shura (42):49-50]

Therefore, He, the Exalted, divided the states of spouses into
four states, and said that whatever children He decreed for them
is a gift from Him; it is enough for the servant to be subjected to
Allah’s wrath by resenting His gifts.
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He, the Exalted, mentioned females first. Some say that it
is to make up to them, for being considered burdensome by
parents.

Others say which is better, that He mentioned them first, because
the context is that He does what He wills, not what the parents
will. For parents mostly want but males, while He, the Exalted, said
that He creates what He wills. Therefore, He statted by mentioning
the kind [female] that He wills while the parents do not want it.

I have another view, and it is that He, the Exalted, gave priotity
to what the pre-Islamic Ignorance used to put down so much so
that they were buried alive; like He is saying: “This kind that you
put down and humiliate is preferred, in My sight, to males.”

And look how He, the Exalted, mentioned females as an indefi-
nite noun, and the males as definite nouns, so he compensated
females by giving them precedence, and compensated the delayed
by defining them, for in definition is commendation. It is as He
is saying: ““And He gives to whom He wills the mentioned, known knights
who are not unknown to you!”

Then, when he mentioned them together, he gave precedence
to the males, in order to give each gender their right of advancing
and delaying; Allah knows best His purpose from that.

We mean to say that resenting getting female children is of the
manners of pre-Islamic Ignorance that was put down by Allah the
Exalted when He said:
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“And when one of them is informed of [the birth of]
a female, his face becomes dark, and he suppresses
grief—He hides himself from the people because of
the ill of which he has been informed. Should he keep
it in humiliation or bury it in the ground? Unquestion-
ably, evil is what they decide.”

[a-Nah! (16): 58-59]

And He said:
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“And when one of them is given good tidings of that
which he attributes to the Most Merciful in compatison,

his face becomes dark, and he suppresses grief.”
[al-Zukhraf (43): 17]

That is why a fluent man, who was asked by another man: ‘I
dreamt that my face was dark.” He said: ‘Is you wife pregnant?’ He

said: “Yes.” He said: ‘She will give birth to a female.’

Muslim has narrated on the authority of Anas Ibn Malik
(radipAllabn ‘anbd), that the Messenger of Allah (#8) said: “Whoever

supports two gitls till they attain maturity, he and I will come on
the Day of Resurrection like this, and he (#8) joined his fingers

illustrating closeness.”!

‘Abdu’l-Razzaq natrates, from Mu‘ammér, from Al-Zuharti on
the authority of “‘Urwah Ibn Al-Zubayr that ‘A’ishah (radiy.Allahn

2 Muslim, #2631
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anha) said: ‘A woman came to me with her two daughters. She
asked me [for charity] but she found nothing with me except one
date-fruit, so I gave it to her. She accepted it and then divided it
between her two daughters and herself ate nothing out of that.
She then got up and went out. When the Messenger of Allih
(#8) came in, and I narrated to him the story, he said: “He who is
involved [in the responsibility] of [bringing up] daughters, and he
~ is benevolent towards them, they would become protection for
him against Hell-fire.”’*

Itis also narrated from Ibn Al-Mubarak, from Mu‘ammar, from
Al-Zuhati, from ‘Abdullah Ibn Aba Bakr Ibn Hazm, on the au-
thotity of ‘Urwah, which is the correct version.”

The hadith is also narrated in Musnad Ahmad.

It also conveys the hadith of Ayytb Ibn Bashir Al-Ansari on
the authority of Abt Sa‘id Al-Khudti (radinAllahn ‘anbs) that the
Messenger of Allah (#g) said: “Whoever has three daughters,
or three sisters, or two daughters, or two sisters and he fears
Allzh regarding them and treats them well, then Paradise is for
him.”*

Al-Humaydi narrates from Sufyan, from Suhayl Ibn Salih, from
Ayyub Ibn Bashir, from Sa‘id Al-A‘mash on the authority of Aba
Sa‘id (radipAllabu ‘anks) that the Prophet () said: “Whoever has
three daughters, or three sistets, or two daughtets, or two sisters
and he keeps good company with them and fears Allah regarding
them, then he will enter Paradise.”®

2 Ahmad in his Musnad, 6/166 and it is sahih.

# Bukhari, #1418 and Muslim, #2629

2 Ahmad in his Musnad, 3/42, 97, Aba Dawid, #5157, #5158 and it is hasan
% Humaydi, #738, Tirmidhi, #1912, Ibn Hibban, #446 and it is weak
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Muhammad Ibn ‘Abdullah Al-Ansari narrates from Ibn Jurayj,
from Abw’l-Zubayr, from ‘Umar Ibn Nabhan, on the authority
of Abtu Hurayrah (radiyAllihu ‘anks) that the Messenger of Allah
(#8) said: “‘Whoever has three daughters, and endures their hardship
and their distress will enter Paradise.”

In one narration, a man replied: ‘O Messenger of Allah, what
about [he who has] two?” He said: ‘Him too.” He said: ‘And what
about [he who has] one?’ He said: ‘Him too.” '

- Al-Bayhaqi said conveying from Ahmad Ibn Al-Hasan, from
Al-Asamm, from Al-Hasan Ibn Makram, from ‘Uthman Ibn ‘Amr,
from Al-Nahhas, from Shaddad Aba Ammar, on the authority of
‘Awf Ibn Malik (radipAllabu ‘anbs) that the Messenger of Allah
(%) said: “Whoever has three daughtets, on whom he spends until
they get married or die, they will shield him from Hell-fire.”’

‘Ali Tbn. Al-Madini conveys from Yazid Ibn Zuray’, from Al-
Nahhas Ibn Qahm, from Shaddad Aba ‘Ammar, on the authotity
of ‘Awf Ibn Malik Al-Ashja€, that the Messenger of Allah (%)
said: ‘Any servant [of Allah] who has three daughters, on whom
he spends until they get married or die, they will shield him from
Hell-fire” A woman then asked: ‘O Messenger of Allah, what
about [he who has] two?’ He said: ‘Him as well.” .

Abt ‘Ammaar also narrates on the authority of ‘Awf Ibn Malik
(radiyAllahn ‘anh#) that the Messenger of Allah (#%) said: T and a
woman whose cheeks have become black® shall in Paradise be like
these two [pointing to the middle and forefinger].””

26 Ahmad in his Musnad, 2/335 and it is weak
7 Ahmad in his Musnad, 6/27, 29, Bayhadf in his Shu‘ub al-Iman, 6 /405-406 and it is weak
% A woman of rank and beauty who has been bereft of het husband and devotes herself

to her fathetless children till they ate matried or die ,
» Abii Dawid, #5149, Bukhati in his . Adab af-Mufrad, #141 and it'is weak
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Fitr Ibn Khalifah narrates from Shurahbil Ibn Sa‘d , on the au-
thority of Ibn ‘Abbas (radiyAllabu ‘anbuma) that the Messenger of
Allzh (#8) said: “Any Muslim who has two daughters to whom he
is kind as long as they are in each other’s company, they will cause
him to enter Paradise.”*

‘Abdu’l-Razziq conveys from Mu‘ammar, on the authority of
Ibn Al-Munkadir that the Prophet (#%) said: “Whoever has three
daughters or three sisters, and provided for them, sheltered them
and got them married, will enter Paradise.” They said: ‘What about
[he who has] two.” He said: “Him as well” until they thought that
if they asked him, “What about [he who has] one?” He would
respond: “Him as well.” The chain of narrators for this hadith is
incomplete.”

‘Abdullzh Ibn Al-Mubarak said: ‘Conveying from Harmala Ibn
‘Imran, from Abi ‘Ushanah, from ‘Ugbah Ibn ‘Amir Al-Juhani
(radiyAllahn ‘anbd) that the Messenger of Allah ($) said: “Whoever
has three daughters and is patient towards them, and feeds them,
gives them to drink, and clothes them from his wealth; they will
be 2 shield for him from the Fite on the Day of Resurtection.
It is narrated by Ahmad in his Musnad.

Allih the Exalted said about women:
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% Ibn Abi Shaybah, 8/551, Bukhari in his 4dab al-Mufrad, #77 and it is hasan

3 ‘Abdu’l-Razziq, #19697 and it is weak ’

32 Ahmad in his Musnad, 4/154, Ibn Majah, #3669, Bukhari in his .4dab al-Mufrad, #76
and it is sahih.
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“For if you dislike them—perhaps you dislike a thing
and Allah makes therein much good.”
[@/-Nisa’ (4):19]

The same applies to daughters as well; there may be good for
them in this life and the Hereafter. It is enough to indicate the
awfulness of hating them that he who does so hates what Allah
granted him and was satisfied with.

Salih Ibn Ahmad said “Whenever my father had a female child
born, he would say: ‘The Prophets were fathers to female children’
and would say: ‘Allah and His Messenger said about daughters
what you know.”

Ya‘qub Ibn Bukhtan said: ‘T had seven daughters. Whenever
one of them was born, I would enter upon Ahmad Ibn Hanbal,
and he would tell me: “O Aba Yasuf, the Prophets were fathers
to female children,” and it would drive away my sorrow.” Success
is from Allzh.
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CHAPTER THREE

Desirability of Bringing Good Tidings to
- Those Who Receive Children and
Congratulating Them

Allah the Exalted said in the story of Ibtahim (%/ayhis-salim):
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“And certainly did Our Messengers come to Ibrahim
with good tidings; they said: “Peace.” He said: “Peace”
and did not delay in bringing [them)] a roasted calf—But
when he saw their hands not reaching for it, he dis-
trusted them and felt from them apprehension. They
said: “Fear not. We have been sent to the people of
Lot.”—And his Wife was standing, and she smiled.
Then We gave her good tidings of Ishaq and after
Ishaq,Ya’qub.”

46



Newborn Baby Guide

Until He said:
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“...And when the fright had left Ibrahim and the good
tidings had reached him, he began to argue with Us

concerning the people of Lut.”
[Had (11): 69-74]

He also said:
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“So We gave him good tidings of a forbearing boy.”
lak-Saffat (37):101]

And He said:

“And gave him good t1d1ngs of alearned boy.”
[@l-Dbariyat (51): 28]

And He said:
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“And inform them about the guests of Ibrahim—When

‘\ we
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they entered upon him and said: ‘Peace.” [Ibrahim]
said: ‘Indeed, we are fearful of you.—[The angels]
said: ‘Fear not. Indeed, we give you good tidings of
a learned boy’—He said: ‘Have you given me good
tidings although old age has come upon me? Then of
what [wonder] do you inform?—They said: “‘We have
given you good tidings in truth, so do not be of the
despairing’—He said: ‘And who despaits of the mercy
of his Lord except for those astray?”

[al-Hijr (15): 51-56]

Allah the Exalted also said:
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“[He was told]: ‘O Zakariyya, indeed We give you good
tidings of a boy whose name will be Yahya. We have
not assigned to any before [this] name.”

[Maryam (19): 7]

He, the Exalted, also said:
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“So the angels called him while he was standing in
prayer in the chamber: ‘Indeed, Allah gives you good
tidings of Yahya.”

AL Tmrin (3): 39]

Since the good tidings bring delight and happiness to the person,

it is recommended for the Muslim to hurry to bring delight to his
brother and inform him of the good news.
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When the Prophet (§) was born, Thuwaybah brought the good
tidings to his uncle, Aba Lahab, who was her master. She said:
“Tonight, a boy was born to ‘Abdullah.’ He freed her in celebra-
tion; Allah did not let [this action of his] go to waste, and he gave
him water to drink, after his death, in the space between his thumb
and other fingers.”

If one missed the opportunity to bring the good tidings, he
should offer congratulations.

* The difference is that bringing the glad tidings is informing the
Muslim of the good news, while congratulation is to pray for him
after knowing the good news.

That is why when Allah revealed the repentance of Kab Ibn
Malik (radip.Allahu ‘anbs) and his two companions, the news bearer
went to him and informed him. Then, when he entered the masjid,
people came and congratulated him.**

In pre-Islamic Ignorance, people used to say in marriage con-
gratulation: “With harmony and boys.”

Harmony, means: ‘May your marriage bring you concord and
harmony.’

Children: They congratulate for the birth of male children in

advance.

A person should not congratulate for the birth of male-children

% Bukhai, 9,/140
* Bukhiri, #4418 and Muslim, #2769
* Nasi’, 6/128, Ibn Majah, 1/614, Darami, 2/134 and others
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only and ignore females. He should either congratulate for them
both or leave them both, in order to avoid the tradition of the
pre-Islamic Ignorance, since many of them used to congratulate

for the birth of a boy and the death of a girl, rather than her birth.

Abu Bakr Al-Mundhir says in ‘4/~-Awsat” It is narrated from Al-
Hasan Al-Basri that a man entered upon him when another man
who had just received a son. He told him: ‘Congratulations on
[the birth of] the knight.” Al-Hasan told him: ‘How do you know
whether he is a horseman or a donkey-man?” He said: “‘What should
we say, then?’” He said, ‘Say: May the gift [you received] be blessed
for you, may you be grateful to the Granter, may he or she attain
their full strength, and may you enjoy their kindness.”*

Allah knows best.

3 Tabarani, 2/1243-1244, it is hasan and mawqif to Haéan al-Basti.
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CHAPTER FOUR

Desirability of Utteting the Adhan in the
Child’s Right Ear, and the /gamah in his
~ Left Bar |

In this regard, there are several traditions:

First: As narrated by Abt ‘Abdullah Al-Hakim from Aba Ja‘far
Muhammad Ibn Duhaym, from Muhammad Ibn Hazim Ibn Aba
Gharzah, from ‘Ubaydullah Ibn Masa, from Sufyan Ibn Sa‘id Al-
Thawti, from ‘Asim Ibn ‘Ubaydulldh Ibn Rafi‘ from his father
that he said: ‘I saw the Messenger of Allah (#) uttering the call
to prayer (adhan) in the ear of Al-Hasan Ibn ‘Ali when Fatimah
gave birth to him.”’

Narrated by Abt Dawid and Al-Tirmidhi, who said it is a sahih
hadith.

Second: As narrated by Al-Bayhaqi in ‘4/-5h#'ab’ on the authot-
ity Al-Husayn Ibn ‘Ali (radip.Allabu ‘anbuma) that the Prophet (#%)
said: ‘Whoever begets a child and utters the adban in his right ear
and the igamab in his left ear, the Jinn-companion is driven away

3 Aba Dawid, #5150, Tiemidhi, #1514, Ahmad, 6/9, 362, 391 and it is weak
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from him [the child].”®

Third: What he also narrated from Abu Sa‘id, on the authority
of Ibn ‘Abbas (radiyAllihu ‘anbuma) that the Prophet () uttered
the adhin in the right ear of Al-Hasan Ibn ‘Ali and the igamab in
his left ear on the day he was born. Al-Bayhaqji said that the chains
of narrators for both hadiths are week.”

The reason behind uttering the adhan, which Allah knows best,
is to make the first thing a person heats in its words, the glory and
might of Allah, and the creed of Islam which is its first deed. It is
as though he or she is inspired by the creed of Islam upon entering
this life, just as he or she is inspired by it upon his departure from it.

It is not improbable for the effect of the adhan to reach the
child’s heart and influence it, even if he or she does not feel it at
the time. Another benefit of such an act is to repel Satan away
with the adhan’s words; he is waiting for the child to be born in
order to accompany him or her throughout the trial, which Allah
had dectreed and willed. Therefore, Satan hears what weakens and
frustrates him at the first moments of his company.

Another meaning that it entails is to make the invitation to Allah,
His religion of Islam and His wotship preceding to the invitation
of Satan, just as the nature upon which Allah created him or her
was preceding to Satan’s alteration, in addition to other reasons.
Allah knows best.

3 Abi Ya'la in his Musnad, #6780, Ibn ‘Adi in Kamil, 7/2656, al-Bayhadq in his Shu'ab a/-
Iman, #8619, however it is not established tradition from the Prophet () and therefore
should not be attributed to him.

¥ al-Bayhadqi in his Shu'eb al-Iman, #8620, however it is also not established tradition
from the Prophet (#) and therefore should not be attributed to him..
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CHAPTER FIVE

Desirability of 7apnike

In both Al-Bukhiti and Muslim, narrated on the authority of
Abt Burdah, that Aba Masa (radiyAllahu ‘ankbs) said: ‘My wife gave
birth to a boy, so I took him to the Prophet (#), who named him
Ibtahim and performed Zzhnik on him with a date fruit.’

In Al-Bukhati’s version, he added: ‘He prayed for him to be
blessed, and then gave him back to me’. He was the eldest of Aba
Musa’s children.*!

Also in both Al-Bukhati and Muslim, that Anas Ibn Malik
(radiyAllabun ‘anby) said: ‘“The son of Abua Talhah had been ailing,
Abu Talhah set out on a journey and his son breathed his last [in
his absence]. When Aba Talhah came back, he said [to his wife
Umm Sulaym]: “How is my child?” Umm Sulaym said: “He is now
in 2 more comfortable state than before.” She served him dinner
and he ate. He then came to her [and had sexual intercourse with
het] and when it was all over, she said: “Make arrangements for

0 Tapnik: Slightly rubbing a softened date fruit and then rubbing the inside of the
newborn’s palate with it.
“ Bukhari, #5467 and Muslim, #2145
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the burial of the child.” When it was morning, Abt Talhah came
to Allah’s Messenger (#) and informed him, whereupon he said:
“Did you spend the night with her.” He said: “Yes.” He then said:
“O Allah, bless both of them.” She [later] gave birth to a child. Aba
Talhah told me [Anas] to take the child, [so I took him] and came
to Allah’s Messenger (). Umm Sulaym also had sent some dates
[along with the child]. Allah’s Prophet (#8) took him [the child in
his lap] and said: “Is there anything with you [for #ahnik]?”” They
[the Companions] said: “Yes.” Allah’s Prophet (#8) took hold of
them and chewed them. He then put them [the chewed dates] in
the mouth of the child and then rubbed his palate and gave him
the name of ‘Abdullah.”*

Abi Usamah narrates from Hisham Ibn ‘Urwah, on the authority
of Asma’ (radipAllahn ‘anka) that she was pregnant with ‘Abdullzh
Ibn Al-Zubayr (radipAllabu ‘anbumd) in Makkah. She said: ‘T set
out [for migration to Madinah] as I was in the advanced stage of
pregnancy. I came to Madinah and got down at the place known
as Quba’ and gave birth to a child there. Then I came to Allah’s
Messenger (48). He placed him [the child] in his lap and then
asked for dates. He chewed them and then put the saliva in his
mouth. The first thing which went into his stomach was the saliva
of Allah’s Messenger (). He then rubbed his palate with dates
and then invoked blessings for him and blessed him. He was the
first child who was born in Islam [after migration], therefore they
[Muslims] were very happy with his birth, for it had been said to
them that the Jews had bewitched them, and so they would not
produce any offspring.™*

Al-Khallal conveys from Muhammad Ibn ‘Ali that he heard the

 Bukhari, #5470 and Muslim, #2144
4 Bukhari, #5469 and Muslim, #2146
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slave woman* of [Imam] Ahmad Ibn Hanbal say: “‘When I went
into labour, my master was asleep, so I told him: “O Master! I am
dying.” He merely said: “Allah will ease [the hardship].” As soon
as he said it, I gave birth to Sa‘id. Then, he said: “Bring us those
dates [talking about dates that were brought to us from Makkah].”
I said to Umm ‘Ali: “Chew those dates and petform fapnik on him
and she did.”

Allah knows best.

# Untl she gave birth to his child.
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CHAPTER SIX

‘Agiqab and its Requirements

This [chapter] consists of twenty-two sections.
Section 1: Clarifying its legality.
Section 2: The argument of those who discourage it.
Section 3: The evidence of its desirability.
Section 4: Responding to the arguments of those who
discourage it.
Section 5: Derivation of its name.
Section 6: Is it disapproved to call it ‘@gigah?
Section 7: The debate over its obligation, and the arguments’
of each side.
Section 8: The recommended time for it.
Section 9: Indicating that it is better than donating an
equivalent amount for charity.
Section 10: Differentiation of males and females with regards
to it.
Section 11: The purpose, legality and benefits of ‘agigah and
reviving the Sunnah of the Messenger ().
Section 12: Indicating that cooking it is better than donating
it as raw meat.
Section 13:-Disapprova1 of breaking its bones.
Section 14: The minimum acceptable age of the ‘agigah
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among us [the jurists].

animal.

Section 15: Clarifying that it is one ‘@giqah per person, seven
people cannot participate in a cow or a camel (un-
like the #dpiyah).

Section 16: Is ‘@gigah acceptable with something other than

sheep, like cows and camels?

Section 17: Clarifying its recipients; what can be donated and

- what can be given as a gift, and the desirability of
giving a part of it to the delivering doctor/nurse/
midwife. : '

Section 18: Requirements upon the simultaneous artival of the
aqiqah and udpiyah; does one of them do away with
the other?

Section 19: Requitements of those whose parents did not
petform ‘agigah, should they perform it for them-
selves after maturity?

Section 20: Requirements of the %gigah’s skin and offal; can they
be sold or are they treated the same as in the #dhiyabh?

Section 21: What should be said when slaughtering the ‘@gigah.

Section 22: The reason why it should be performed on the

' 7th, 14th or 21st day [of birth].

Section One:

Clarifying its Legality

[Imam] Malik said: “This is a matter over which there is no debate
245

Yahya Ibn Sa‘ld Al-Ansari said: ‘During my time among people,

they never missed out on petforming ‘agiqah, whether for the boy
or the girl.’

4 Imam Malik in his A-Muwatta’, 2/502
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Thn Al-Mundhir said: “This is a tradition in Hijaz, both in the past
and the present, and it is used by scholars. Malik said that there is
no debate among them [over the legality of ‘@gigak].’

Among those who believe in its legality are ‘Abdullah Ibn ‘Abbas
(radipAllahn ‘anbumd), ‘Abdullah Ibn ‘Umat (radipAllabn ‘anbuma),
and ‘A’ishah (radiyAllabu ‘anba).

It was also narrated from Fatimah (radiyAllahu ‘anha) [daughter of
the Prophet (4)], Buraydah Al-Aslami, Al-Qasim Ibn Muhammad,
‘Urwah Ibn Al-Zubayt, ‘Ata’ Ibn Abi Rabah, Al-Zuhari and Abi’l-
Zinad.

This is also the view of Malik, people of Madinah, Al-Shafif
and his followers, Ahmad, Ishaq, Aba Thawt, and numerous other
scholars, all of whom are following, in this regard, the Sunnah of
the Prophet (). If something was confirmed to be the Sunnah
of the Prophet (#8), then it must be accepted as the correct view,
and it is not undermined by those who oppose it.

People of Opinion (ahlw’l-ra’3)* have denied that the aqiqah is
Sunnah, and they have hence disagreed with the confirmed reports
from the Prophet (#), his Companions and their followers who
were reported to perform it.

Section Two:

The Argument of Those Who Discourage It

They say: ‘Amr Ibn Shu‘ayb narrated from his fathet, from his
grandfather, that the Messenger of Allah () was asked about

% Tt refers to some followers of the Hanafi School of Jutisprudence, since they gave
precedence to the jurist’s opinion over less-common hadiths, as opposed to ‘Pegple of
badith’, which refers to all the other major schools of Jurisprudence.
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‘agiqah.” He said: ‘I do not like disobedience (‘ugig).”*"*

They also said it is due to the fact that it was the tradition of
Ablw'l-Kitab.*® The Prophet (4&) said: “The Jews used to perform
‘aqiqah for the newborn boy, but not for the newborn girl.” It is
narrated by Al-Bayhaqi.”

They said: It was among the kinds of animal sacrifice that was
done in the pre-Islamic Ignorance, and that Islam abolished it, just
like ‘atiral™ and fara‘>

They said: Imam Ahmad narrated from Aba Rafi‘ that when Al-
Hasan Ibn ‘Ali was born, his mother Fatimah (radz.Allabu ‘anhum)
wanted to sacrifice two sheep as an @gigah for him, but the Mes-
senger of Allah (#8) said: “Do not perform ‘@gigah, but shave his
head, then donate the weight of the hair in dirbams.”> Then, when
Al-Husayn was born, she did that too.

Section Three:

Evidence of its Desirability

As for all people of hadith (ab#’l-hadith), the jutists (fugaba’) and
the majority of scholars (ablu’/-%lm), have said: ‘It [the ‘agigab)] is
of the Sunnah of the Messenger of Allah ().’

" The rest of the hadith says, “as if he disliked the name.”

48 Abti Dawiid, #2842, Nasa’l, 7/162-164, Ahmad, 2/182, 194 and it is sahih

* It mainly refers to Jews and Christians.

50 Bazzir, 2/72/1233, Bayhaqj, 9/301-302 and it is weak.

3 Al-‘Atirak: A sheep that was sacrificed for the idols in the month of Rajab, during the
pre-Islamic Ignorance. ‘

52 Al-Fara The first baby for the she-camel, they used to sacrifice it for their gods and
seek the blessing from that act.

%3 Ahmad in his Musnad, 6/390-392, Tabarani in his a/-Kabir, #917, #6568, Bayhad,
9/304 and it is hasan
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Their evidence includes the hadith narrated by Al-Bukhati on the
authority of Salman Ibn ‘Amir Al-Dabbi (radinAllibu ‘anbs) that the
Messenger of Allah ($8) said: ‘Along with a boy there is an ‘agigah,
so shed blood on his behalf, and remove harm [hait] from him.”>*

Samrah (radiy.Allahn ‘anks) narrated that the Messenger of Allah
(#8) said: ‘A boy is in pledge for his ‘@gigah. Sactifice is made for
him on the seventh day, his head is shaved and he is given name
therein.”® Narrated by the Sunans® and Tirmidhi said this hadith
is hasan sahih. k

“Nishah (radipAllabu ‘ankd) narrates that the Messenger of Allzh
(#8) said: ‘For a boy, two sheep equal in age [to him are to be
slaughtered], and for a gitl, one sheep.™

In another version, she (radip.Allahu ‘anha) said: ‘Allah’s Messenger
(%) commanded us to slaughter two sheep equal [in age] for a boy
and one for a girl at their birth.”

Umm Karz Al-Ka‘biyah (radipAllahu ‘anks) said that she asked the
Messenger of Allah (#8) about the ‘agigah, and he said: ‘For the boy
is two sheep, and for the girl is one, it will not matter whether they

[the sheep] ate male or female.”® It is narrated by Imam Ahmad
and Al-Tirmidhi, who said it is a sahih hadith.

Al-Dahhak Ibn Makhlad said, conveying from Aba Hafs Salim
Ibn Tamim, from his father, from ‘Abdu’l-Rahman Al-A‘raj, on

5 Bukhari, #5472

55 Aba Dawid, #2838, Tirmidhi, #1522, Nasa’1, 7/166, Ibn Majah, #3165 and it is sahih
56 Refering to the following major hadith books: ‘Sunan Abi Dawid', ‘Sunan Al-Tirmidhi’,
Sunan Al-Nasa’?’, ‘Sunan Ibn Mdjab’.

57 Tirmidhi, #1513, Ibn Majah, #3165

% Abi Dawad, #2834, 2836, Tirmidhi, 1516, Nasa’i, 7/165, Ibn Majah, #3162
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the authotity of Abt Hurayrah (radjyAllabu ‘anbs) that the Prophet
(%) said: “The Jews petform ‘agigab for the boy, but not for the
gitl. Therefore, sactifice two sheep for the boy, and one for the
girl ™ It is narrated by Al-Bayhaq.

Ibn ‘Abbas (radipAllabu ‘ankuma) narrates that the Messenger of
Allah (#8) sacrificed two rams for both Al-Hasan and Al-Husayn,
one for each.* It is narrated by Aba Dawud and Al-Nasa, but
Al-Nasa’T’s version says: ‘two rams each.’

Amt Ibn Shu‘ayb narrates from his father, from his grandfather,
that the Messenger of Allzh (#8) commanded to name the newborn
on his seventh day, remove hair from him and petform ‘gigah.”*'
Al-Tirmidhi said: “This hadith is hasan gharib.”*

Buraydah Al-Aslami said: ‘During the pre-Islamic Ignorance,
when a boy was born to one of us, he would sacrifice a sheep and
smear his head with its blood. Then, after Allah brought Islam
to us, we would sacrifice a sheep, shave the newborn’s head, and
smear him/her with saffron.” It is narrated by Aba Dawud.*®

Ibn Al-Mundhir narrates from Yahya Ibn Yahya, from Hashim,
from Ubaynah Ibn ‘Abdu’l-Rahman, from his father, that Aba
Bakrah had a son, ‘Abdu’l-Rahmin’, born to him, and he was the
first newborn in Basrah. He sacrificed a camel and fed it to the
people of Basrah. Some of them disapproved of this and said:
“The Messenger of Allah (#8) ordered two sheep to be sacrificed
for the boy and one for the gitl.”**

% Bazzar, 2,/72/1233, Bayhaqj, 9/301-302 and it is weak.

© Abt Dawid, #2834

¢ Tirmidhi, #2832 and it is hasan

62 Tt means that although this hadith is correct, it is natrated by one chain of narrators only.
% Aba Dawid, 9/615-616

¢ See a/-Ishraf of Ibn Mundhir, 3/416
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Al-Hasan Ibn Samrah narrates that the Prophet (#) said about
the ‘agigah: ‘Every boy is mortgaged by his ‘%gigah, so slaughter
for him on the seventh day, and shave his head, and smear it [with
the ‘@gigak’s blood].”®

Abu Dawad says: ‘When Qatadah was asked about the blood
[of the ‘@gigah] and what should be done with it, he would say:
‘If the ‘@qiqah is slaughtered, a piece of its wool is taken from it
and placed on its neck veins, then placed on the boy’s head until
a stream of blood as thin as a string flows on his head. His head
is then washed and shaved.””*

Abt Dawad says, And that is a mistake by Hammam Ibn Yahya,
referring to ‘and smear it with the [‘agigab’s blood]’?, then he
referred to another version of the hadith that says: ‘Every boy is
mortgaged by his ‘2gigah, so slaughter for him on the seventh day,
and shave his head, and name him.’

Aba Dawad says: “and name him” is more correct. Itis narrated
by Al-Tirmidhi, Al-Nas2’1 and Ibn Majah; Al-Tirmidhi said: “This
hadith is sahih.’

Al-Hasan had heard this hadith from Samurah; Al-Bukhari men-
tioned in his Sahih,® conveying from Habib Ibn Al-Shahid that
he said: Ibn Sitin told me: ‘Ask Al-Hasan from whom he heard
the ‘@gigak’s hadith.” So, I asked him and he said: ‘From Samurah
Ibn Jundub.” .

% Aba Dawud, #2838, Tirmidhi, #1522, Nasa’i, 7/166, Ibn Majah, #3165 and it is sahih
% Aba Dawid, 9/608-609, Ibn Majah, #3156

7 The phrase written in italic in the previous hadith.

% Bukha, 9,/590
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Al-Bayhagi conveyed from Sulayman Ibn Shurahbil, that Yahya
Ibn Hamzah said to ‘Ata’ Al-Khorasani: ‘What does ‘mortgaged
by his ‘@gigal’ mean?’ He said: ‘He will be deprived of his son’s

intercession.”®’

Ishaq Ibn Han? said: “I asked Abu ‘Abdullzh [Imam Ahmad]
about the saying of the Prophet (#8), ‘mortgaged by his agigah’
and what it means. He said: “Yes, it is the Sunnah of the Prophet
(#8) to sacrifice two sheep for the boy and one for the girl. If the
parent does not, the child will be restrained by his ‘@gigah, until it
is sactificed for him.”"

Al-Athram conveys from Abu ‘Abdullzh that he said: “There
is no hadith clearer [in the ‘@gigak’s regard] than, “Every boy is
mortgaged by his ‘@gigah.”

Yaqab Ibn Bukhtan also said that Abu ‘Abdullah was asked
about the @giqah, and he said: “I know nothing stronger in that
regard than this hadith: “Every boy is mortgaged by his ‘agigah.”

Hanbal said that Aba ‘Abdullah said: ‘T do not wish for anyone,
who is [financially] capable, to not sacrifice for his child, because
the Prophet () said: “Every boy is mortgaged by his ‘@gigah, ”
which is the strongest hadith narrated in that regard. The Prophet
(48) only hated the name (‘agigah), but he has performed the

sacrifice.’

Ahmad Ibn Al-Qasim said that Aba ‘Abdullah was asked: “Is
the ‘@gigah obligatory?” He said: ‘T do not know if it is obligatory;
I cannot say “obligatory.” Then he added: “The strongest saying

¢ Bayhaqi, 9/299
" See Masa’il Imam Abmad, 2/130
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regarding it is that the boy is morfgaged by his ‘agiqah.”

Ahmad had said in another context: ‘mortgaged /restrained from
intercession for his parents.’

As for the phrase: “And smear it with the [‘agigah’s blood],” it was
debated. It was narrated by Hammam Ibn Yahya from Qatadah,
and Qatadah has interpreted it as mentioned above.

However, he was opposed by the majority of scholars, who said
that this [smearing the child’s head with the blood] is of the acts
of pre-Islamic Ignorance. That deed was hated by Al-Zuhri, Malik,
Al-Shafi, Ahmad and Ishagq.

[Imam] Ahmad said: T hate smearing the child’s head with the
blood; this is of the acts of pre-Islamic Ignorance.’

‘Abdullah Ibn Ahmad said: ‘T asked my father about the @gigab;
after it is sacrificed, should we smear with its blood the head of
the boy/gitl?” My father said: ‘No.’

Al-Khallal conveyed from Al-‘Abbas Ibn Ahmad that Aba
‘Abdullah was asked about smearing the child’s head with the
blood, he said: ‘T do not approve of it; it is of the acts of pre-
Islamic Ignorance.” He was told: ‘Hammam narrated “And smear
it with the [%gigah’s blood].”” Abu ‘Abdullah mentioned another
narrator who said, ‘And name him’ then said: ‘T do not approve
of Hammam’s narration in this regard.’

Ahmad Ibn Hashim Al-Antaki said, conveying from Ahmad:

‘Hammam and Sa‘id conveyed differently about the ‘zgigab; one
said ‘smear his head’ while the other said ‘bleed him”.
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There is another narration from Ahmad that smearing is Sunnah.
Al-Khallal conveyed from Usmah Ibn Tsam that Hanbal™ said:
‘Did you hear Aba ‘Abdullah’s view about smearing the child’s
head with the blood? That is Sunnah.’

However, his teachings that were reported by all his students are
that such an act is hated.

Al-Khallal also conveyed from ‘Usmah Ibn ‘Isam in another in-
stance that Ahmad Ibn Hanbal said: “Did you hear Aba ‘Abdullah’s
view about shaving the child’s head?”

Muhammad Ibn ‘Ali also narrated from Salih, and Ahmad Ibn
Muhammad Ibn Hazim narrated from Ishaq, both of which are
conveying from Abt ‘Abdullah that he said: “The blood-smeating
is hated; it was only reported in Samura’s hadith.” '

Muhammad Ibn Al-Husayn reports that Al-Fadl said to Aba
‘Abdullzh: ‘Should his head be shaved?” He said: “Yes.” He said:
‘Should it be smeared with the blood?’ He said ‘No, that is of the
acts of pre-Islamic Ignorance.” Al-Fadl said: ‘What about the hadith
narrated by Qatadah from Al-Hasan, it says ‘smear his head with
the [‘agigal’s blood]?” He said: ‘Hammam natrates it as ‘steat his
head’, but Sa‘id narrates it as ‘name him.’

In the narration of Al-Athram, ‘Abi ‘Ariiba narrates it as name
him, and Hammam narrates it as smear his head; and I believe the
latter to be wrong.’

Abt ‘Abdullah Tbn Majah reports in his Sunan from Ya‘qab Ibn
Humayd Ibn Kasib, from ‘Abdullah Ibn Wahb, from ‘Amr Ibn Al-

" Hanbal Ibn Ishaq is the cousin and student of Imam Ahmad Ibn Hanbal
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Harith, from Ayyub Ibn Masa , from Yazid Ibn ‘Abdu’l-Muzni
that the Prophet () said: ‘Offer sacrifice for the child, but do not
smear his/her head with the blood.””

We have already mentioned Buraydah’s hadith: ‘In the pre-Islamic
Ignorance, when one of us had a child born, he used to sacrifice a
sheep and smear the child’s head with it. But after Islam, we sacri-
fice the sheep, shave the child’s head, and smear it with saffron.”

Al-Bayhaqi and others convey from Yahya Ibn Safd, from
‘Amrah from ‘A’ishah (radipAllabn ‘anbd) that she said: ‘In pre-
Islamic Ignorance, people used to put a piece of cotton in the
‘aqiqak’s blood and place it on the child’s head. Then, the Prophet
(%) commanded to put perfume in place of that blood.”™ -

Ibn Al-Mundhir said: ‘It was confirmed that the Prophet (48)
said, “Shed blood on his behalf, and remove harm from him”. If
the Prophet (#) commanded us to remove harm from the child,
and blood is harm, and a great one at that, therefore, it is not
permitted to besmear his head with the blood.’

Section Four:
Responding to the Arguments of Those Who
Discourage It

Imam Ahmad, as narrated by Hanbal, said when he heard that
some of those who discourage the %gigah claimed thatitis of the

pre-Islamic Ignorance acts: “Thatis due to their lack of knowledge.
The Prophet (#8) performed it for Al-Hasan and Al-Husayn, but

72 Tbn Majah, #3166 and it is sahih
" Reference alteady mentioned
™ Reference already mentioned
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these people claim it is of the pre-Islamic Ignorance acts? The
‘aqigah is Sunnah from the Messenger of Allah (#), who said:
‘Every boy is mortgaged by his ‘@gigah, which has a good chain
of narrators, for it is narrated on the authority of Aba Hurayrah
(radiyAllabu ‘anbs) from the Prophet (8).””

He also said, as narrated by Al-Athram: ‘With regards to the
‘aqiqah, there are hadiths from the Prophet (4), and reports from
his Companions and their followers, while those people claim it
is of the pre-Islamic Ignorance acts?’ And he smiled in astonish-
ment.”

Al-Mamauni said: ‘T asked Aba ‘Abdullah, “Was something authen-
tic narrated from the Prophet (48) with regards to ‘agigah?’ He said:
“Yes, by Allah. More than one hadith were narrated in which the
Prophet (#&) said, “Two sheep for the boy and one for the girl.””’¢

I'asked him: “Then what about these hadiths which oppose that?’
He said: “They are nothing; they are not to be cared for.’

As for the hadith narrated by ‘Amr Ibn Shu‘ayb from his father,
from his grandfather that the Messenger of Allah (#8) said: ‘I do
not like disobedience (‘gsg).”” The context of the hadith is an
argument for encouraging the ‘@gigah. The hadith says, the Mes-
senger of Allah (#8) was asked about the @gigah. He said: I do not
like disobedience (‘#g7g).” As if he disliked the name. People said:
‘But one of us may offer a sacrifice when a child is born to him.’
He said: “‘Whoever wants to offer a sacrifice for his child, let him
do so, for a boy; two sheep, [of equal age], and for a girl, one.” As
for the hadith of Aba Rafi, it is not correct.”

> See al-Mughni of Ibn Qudimah, 13/395
7S See al-Masa’il Imim Abmad of Abu Ya'la, p.55
" Reference already mentioned
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Imam Ahmad said about the hadiths opposing ‘agigah: “They are
nothing; they are not to be cared for.”

There ate many hadiths which state that the Prophet (#) sacri-
ficed for Al-Hasan and Al-Husayn. Ayyub narrated from ‘Tkrimah,
on the authority Ibn ‘Abbas (radiyAllahu ‘anhuma) that the Messen-
ger of Allah (&) sacrificed a ram for both Al-Hasan and al-Husayn
each.” It is narrated by Aba Dawud.

~ Jarir Ibn Hazim narrated from Qatadah from on the authority
Anas [Ibn Malik] (radiyAllahu ‘anbu) that the Prophet () sacrificed
two rams for Al-Hasan and Al-Husayn.®

Yahya Ibn Sa‘id narrates from ‘Amrah on the authority ‘A’ishah
(radiypAllabn ‘anhd) that she said: “The Messenger of Allah (%)

performed ‘wgigah for Al-Hasan and Al-Husayn on the seventh
day [of their birth].”®!

If it was proven true that he (#) said [to Fatimah (radiAllahu
‘anha)]: ‘Do not sacrifice’ that is not evidence against @gigab, but
rather he wanted to undertake it himself. He said to her: ‘Do
not sacrifice’ then himself sacrificed and relieved her of that
burden.

As for their argument that the %gigah is a tradition of People
of the Book, their tradition was to perform it exclusively for the
‘male children without the females, as the hadith indicates. It says:

“The Jews sactifice two sheep for the boy, and do not sacrifice for

8 Reference already mentioned

™ Reference already mentioned

8 Tbn Abi Shaybah, in his Musnad, #6540, Tabarani, #1878 and it is hasan
8 Abii Ya'la in his Musnad, #4521 and it is hasan
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the gitl. Therefore, sacrifice two sheep for the boy and one for the
gir] %

Section Five:

Derivation of Its Name

Abta Umar said: ‘“The word ‘agigah, it was narrated by Abu
‘Ubayd from Al-AsmaT and others that it is derived from the hair
on the newborn’s head. The lamb that is sacrificed for him is
called ‘@gigah, because that hair is shaved from their head after the
sactifice. That is why that hadith said: ‘...and remove harm from
him’ referring to the hair.

Abu ‘Ubayd said: “This falls under what I had said to you, that
people may name something after something else, if it was associ-
ated with it or caused by it. The lamb was named ‘gigab after the
hair. Similarly for every newborn animal, the hair on it when it is
born is called ‘agigah and ‘agqah.’®

Abu Ubayd said: “The @gigah and ‘agqah are used for humans
and donkeys; they were not used for anything else.’

However, Imam Ahmad has rejected this interpretation of ‘agigah
by Aba ‘Ubayd, Al-Asma and others. He said: “The ‘agigah is the
actual process of slaughtering’ He added: ‘What Aba ‘Ubayd said
is not correct at all.’

Abl ‘Umar said: ‘Some of the later scholars have supported
[Imam] Ahmad’s view by saying that it is commonly known in the

# Reference already mentioned

# The narrator cites several verses of poetry to make his point, but I will skip them
because they are extremely difficult to translate and irrelevant to the non-Arabic-speaking
reader.
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language, because ‘@gigah is detived from the vetb ‘to cut,” from
which the word ‘uguq al-walidayn (disobedience of parents) is also
derived, because it means separating oneself from them.”®

Abi ‘Umar said: ‘Ahmad’s view in the linguistic meaning of
‘aqiqah is better and more correct than Aba ‘Ubayd.” Allah knows
best. : .

Al-Jawhari said: ““Agigah means to sactifice for the child on the
seventh day, and also to shave his @gigah hait.’

Therefore, he gave both meanings to the @gigah, which is more
cotrect. Allah knows best. 4

As for the hadith, ‘T do not like disobedience (%g4qg): it outlines
that hatred of repellent names. The Prophet (#) was very sensitive
to that, so much so that he used to change ugly names to better
ones, and avoid stopping in places with ugly names and passing
between mountains with ugly names. He loved beautiful names
and good omens.’

In AFMuwatia’, it is narrated that the Messenger of Allah (#)
asked about a she-camel about to be milked: “Who will milk this
camel?’ A man stood up. The Messenger of Allah (#8) said: “‘What
is your name?’ The man said: ‘Murrab (bitterness).” The Messen-
ger of Allah (#8) said to him: ‘Sit down.” Then he said: “‘Who will
milk this one?” A man stood up and the Messenger of Allah (¥)
said: “‘What is your name?’ He said: ‘Harb (war).” The Messenger
of Allah (#8) said: ‘Sit down.” Then he said: “Who will milk this
camel?’ A man stood up, and the Messenger of Allah () said to
him: “What is your name?’ The man said: ‘Yzish (he lives).” The

8 Same as above
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Messenger of Allah (#8) said to him: ‘Milk!’ It is narrated in a/+
Muwatta’ in mursal form.*

Another version was natrated by Ibn Wahb in his AX/ami’, Ibn
Luhay‘ah told me, conveying from Al-Harith Ibn Yazid, from
Abdu’l-Rahmian Tbn Jubayt, from Ya'ish al-Ghifarl (radiyAllahn
anbi), that the Prophet () asked one day for a she-camel, and
said: “Who will milk this camel?” A man stood up. The Messenger
of Allah (#) said: “‘What is your name?’ The man said: ‘Murrah
(bitterness).” The Messenger of Allah (48) said to him: ‘Sit down.”
Then he said: “‘Who will milk this one?” A man stood up and the
Messenger of Allah (#8) said: “What is your name?’ He said: ‘Jamrah
(live coal).” The Messenger of Allah () said: ‘Sit down.” Then he
said: “Who will milk this camel?” A man stood up, and the Mes-
senger of Allah () said to him: “What is your name?” The man
said: ‘Ya%b (he lives).” The Messenger of Allah () said to him:
‘Milk it!®

Abt ‘Umar said: “This is to seek good omens; it is not
pessimism.”®’

I have another view in that regards: Names and meanings have
a relation and correlation, which is not the case. Words and names
are vessels for meanings.*®

An ugly name indicates an ugly meaning, just as an ugly face
indicates an ugly inside.
That is why, and Allah knows best, ‘Umar Ibn Al-Khattab

85 Imam Malik in his A-Muwatta’, 2/973 and it is sabih li-ghayribi.
8 Al-Jami‘ of Ibn Wahb 2/742 no. #654
8 See Istidhkar, 27,/234,/40941

% The author cites verses of poetry to make his point, but I will skip them as explained

before.
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(radiyAllabu ‘anku) said what Malik narrated, when he asked a
man: ‘What is your name?” He said: ‘Jamrab (live coal).” He said:
‘Who is your father?” He said: ‘Shibab (meteor).” He asked: “Where
do you come from?’ He said: “4/Haraqab (the heat).” He asked:
‘Where do you live?” He said: ‘Harrat al-Nar (the volcanic stone of
fire region).” He said: “‘Where therein?’ He said: ‘In Dhat al- Laga
(the land of Hell).” ‘Umar (radiyAllabu ‘anbs) said: ‘Go and find
your family, for they have burned.” And he found them as ‘Umar
(radiyAllabn ‘anbu) s2id.¥

Ibn Abi Khaythamah narrated from Buraydah that he said: ‘The
Messenger of Allah (#) never took ill omens.” Once, Buraydah
took off in a caravan of seventy members of his family, of the
Aslam tribe. He met the Prophet (4) at night, who asked him:
‘Who are you?’ He said: ‘T am Buraydah (cool).” The Prophet
(#8) turned to Abu Bakr and said: ‘O Aba Bakr, our affairs have
become cool and reformed.” Then he asked: “Whete are you from?’
He said: ‘From the As/am (to make safe) tribe.” He said to Abi
Bakr: ‘Now, we have become safe.” Then he said: ‘From which
family?” He said: ‘From Sabm (Arrow) family” He said: ‘May your
arrows get launched.”

When the Messenger (%) saw Subay/ (ease-going) Ibn ‘Amt com-
ing on the day of the Treaty of Hudaybiyyah, so he said: “Your
affairs have become ease.”"

He was once walking, and reached two mountains, so he enquired
about their names, and people said: ‘Disgraceful and Scandalous.’
He turned away from them and refused to pass between
them.*
 Imam Malik in his A-Muwatta’, 2/973

% Tbn ‘Adi, 1/401, Abt al-Shaykh in Akblig al-Nabi, 1/21 and it is weak.
9 Bukhari, #2731, #2732
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The Prophet (§8) changed the name of a woman called “Asiya
(disobedient)’ to ‘Jamilah (beautiful)’,”” and the name of a man
called ‘Asram (to sever)’ to ‘Zar'ah (plant)’.**

Abi Dawid said in his A+Sunan®: “The Prophet () changed the
names of _4/-‘As (the disobedient), Aziz (mighty), Atalah (crow-
bar), Shaytan (satan), Al-FHakam (atbiter) and Ghurab (crow).” He
changed the name of Shihab (meteot) to Hisham (noble),” Harb
(war) to Silm (peace), Al-Mudtaji‘ (the recumbent) to A-Munba'ith
(the revived), the land of ‘Afirah (dust) to Khadirah (green),” the
people of Dalilah (abetrance) to Huda (guidance), and the Tribe
of Al-Zinyah (adultry) to A-Rushdab (guidance).””

This is an amazing part of the religion; to turn away from names
that repel the heart and mind to a better one, to whom the hearts
ate attracted. The Prophet (4) was very careful about this, so much
so that he said: ‘None of you should say: “My soul has become
evil”, but he should say: “My soul has become remorseless.””'®

Therefore, since the name ‘agigah was similar to disobedience
(‘ngsq) the Prophet (¥) hated it and said: ‘Allah does not like ugug .
Then he said: “If anyone has a child born to him, and wants to
sactrifice for his child, and then let him do it.”'%!

2 See Sirah al-Nabawi of Ibn Hisham, 2/614

93 Muslim, #2139

% Aba Dawid, #4954

% Abta Dawad, #4956

% Bukhari in his Adab al-Mufrad, #724, «akim in his a/-Mustadrik, 4/275, Bazzaz, 2/415,
however it is weak.

97 Tayalisi, #1501, Bukhari in his Adab al-Mufrad, #725, Ibn Hibban, 13/ 138 and others.
%8 T'abarani in his a/-Mujam al-Saghir, #349 and othcrs

% Abit Dawid, ‘4956

100 Bukhari, #6179 and Muslim, #2250.
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Section Six:

Is it Disapproved to Call it ‘Agigah?

Itis debated; a group disapproves of it, and their argument is that
the Messenger of Allah (#) hated the name, and so it should not
be used to name the sacrifice. They say: ‘According to the previ-
ously mentioned hadith, it should be called “Nasikah (Sactifice)”

instead of ‘agigah.

Another group said that it is not disapproved, and believe it is
allowed.

They used as evidence the hadith narrated by Samurah ‘Every
boy is mortgaged by his ‘@gigah,'® and the hadith narrated by
Salman Ibn ‘Amir: ‘Along with a boy there is an agigah.”® In both
hadiths, the word ‘agigah is mentioned, which indicates allowance,
not disapproval.

Abt ‘Umar said: “This indicates disapproval of the name, and
this is what is in the jurists’ books in all regions; only the ‘aqiqah is
mentioned, nothing about the ‘Nasikah.”'*

He also said: ‘However, the hadith narrated by Malik does not
contain explicit disapproval, and similarly for the hadith narrated
by ‘Amr Ibn Shu‘ayb from his father from his grandfather. They
say: ‘As if he disliked the name, and he said: “Whoever wants to
offer a sactifice for his child, let him do so.”

101 Bukhari, #6180 and Muslim, #2251.

102 Reference already mentioned

105 Reference alteady mentioned

1% See Ltidhkar, 15/368 and al-Tampid, 4/306.
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I say, this is similar to the debate surrounding the calling of /-
Isha’ (night) the a/-‘Atma’ (datkness). Thete ate two narrations from
Imam Ahmad in that regard.!® In both cases, it is disapproved to
abandon the lawful name, a/-Isha’ and al-Nasikah, and replace it
with the a/-atmah and ‘aqiqah. However, if the lawful name was
used, not abandoned, and the other name was sometimes used,
then itis fine; this would be a way for the two views to reconcile.'®
Success is from Allah.

Section Seven:
The Debate Over its Obligation, and the
Arguments of Each Side

Ibn Al-Mundhit'” said: “They [the jurists] have differed over
its obligation. One group said: It is obligatory, because the
Prophet (#8) commanded so, and his command is obligatory by
default."®

We narrated from Al-Hasan Al-Basti that he was asked about
a man whose parents did not sacrifice on his behalf, he said: ‘He
should sacrifice for himself.” However, he did not believe that a

woman [in the same situation] is obliged to do this on her own
behalf.'”

It was narrated that Buraydah said: ‘People will be held account-
able for ‘agigah on the Day of Judgment, just as they will be held

195 See Masi'il al-Imim Abmad, 1,/179-180

6 73 al-Mu'd, 2,/350

7 See al-Ishhraf ‘Ala Madbaab al-Ulama’, 3 /416-417

198 See al-Muballa, 7/523, 526 and Zad al-Mu'sd, 4/332

19 See Musannaf of ‘Abdu’l-Razzaq, 4/332 and Ibn Abi Shaybah, 8,/245
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accountable for the five daily prayers.’

Ishaq Ibn Rahuwiyah narrates from Ya‘la Ibn ‘Ubayd, from Salih
Ibn Hibban, from Ibn Buraydah, that his father said: “People will
be held accountable for ‘@gigah on the Day of Judgement, just as
they will be held accountable for the five daily prayers.’

I then asked Ibn Buraydah: “What is ‘4gigah?” He said: “The
newborn in Islam; a sacrifice must be done on his behalf,’!1

Ab®’l-Zannad said: “@gigah is a matter that Muslims hated to
leave.’

We narrated from Al-Hasan Al-Basti that he said: “The “gigah is
obligatory on the newborn’s behalf on his seventh day.’

Abi ‘Umar said: ‘As for the debate over its obligation. People
of the Zahiri School'"! say that it is obligatory, including Dawid
and others. They say that it is because the Messenger of Allah
(#) commanded to do it and did it himself, and that he said “Every
boy is mortgaged by his @gigah” and “Along with a boy there is an
‘aqiqah”, and “For the boy is two sheep, and for the gitl is one” and
other similar hadiths. Buraydah Al-Aslami said it is obligatory and
likened it to the daily prayers. Al-Hasan Al-Basti also said that it is
obligatory on behalf of the boy on his seventh day; if his parents
did not, he should do it himself.”!1?

Al-Layth Ibn Sa‘d said: “The sacrifice is made on behalf of the

110 See al-Tampid of Ibn ‘Abdw’l-Barr, 4/311, Istidbkdr, 5/368

" A school of thought in Islamic jutisprudence characterized by reliance on the mani-
fest (gahir) meaning of exptessions, in the Qur'an and hadith, as well as rejection of
analogical deduction (gzyas).

12 See al-Muballi of Tbn Hazm, 7/524
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newborn within his first seven days, but if it was not feasible, it is
fine to be performed later on. It is not obligatory to be performed
on the seventh day in particular.” His view was that it was obliga-
tory within the first seven days.

[Imam] Malik said that it is an obligatory Sunnah that should
be followed, which is the view of Al-Shafii, Ahmad Ibn Hanbal,
Ishaq, Aba Thawr and Al-Tabari. This is according to Abd
‘Umar.!B

I say: The obligatory Sunnah, according to Malik’s followers, is
that which is desirable to do and undesirable to ignore; they call it
‘as obligatory as a Sunnah’. That is why they said that Friday bath
is an obligatory Sunnah, the #dhiyah is an obligatory Sunnah, and
that the @giqah is an obligatory Sunnah.

Ahmad’s followers realte two statements about its obligation,
but he has no explicit evidence to support obligation.'"* We will
state his evidence: :

Al-Khallal said in A/+Jami under “The Desirébﬂity of ‘agiqal’
that it is not obligatory.

Sulayman Ibn Al-Ash‘ath narrates that Aba ‘Abdullah was asked
what the ‘@gigah is, he said “The sacrifice’ and he rejected the view
that it is ‘shaving the head’.'"®

Muhammad Ibn Al-Husayn told me, conveying from Al-Fadl
that he asked Aba ‘Abdullah whether the “gigah is obligatory, he

13 See al-Tampid of Ibn ‘Abdu’l-Barr, 4/311, Istidbkar, 5/550-552

4 See Masa'il al-Imam Abmad of Ishaq, 8/3943-3944, al-Mughni of Ibn Qudamah,
13/394 and others

15 See Masa'il al-Imam Abmad of Abi Dawud, p.256.
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said: “No, but whoever wanted to sacrifice, let him do so.”

He also said: “I asked Aba ‘Abdullah about the “gigah: ‘Do you
deem it obligatory?” He said: “No.”

He then narrates from Ahmad Ibn Al-Kassem that Aba
‘Abdullah was asked whether the %gigah is obligatory, he said: “I
do not know if it is obligatory; I cannot say ‘obligatory.”” Then
he added: “The strongest saying regarding it is that the boy is
mortgaged by his ‘agigah.”

Al-Athram said: “I asked Aba ‘Abdullah, ‘Is the ‘agigab
obligatory?” He said: ‘No, and the strongest saying''® regarding it
is that the boy is mortgaged by his ‘@gigah.”

Hanbal said that Aba ‘Abdullah said: “I do not wish for anyone,
who is [financially] capable, to not sactifice for his child, because
the Prophet () said, ‘Every boy is mortgaged by his @gigah”,
which is the strongest hadith narrated in that regard.’

Abu’l-Harith'"” said: I asked Aba ‘Abdullah about the %gigah:
“Is it obligatory, on the rich and the poor, when his or her child
is born to sactifice on his or her behalf?

Abu ‘Abdullzh said: ‘Al-Hasan narrates from Samurah that
the Prophet (#8) said, ‘Every boy is mortgaged by his “gigab, so
slaughter for him on the seventh day, and shave his head, and name
him.” This is the Sunnah of the Messenger (), and I prefer it to
be kept alive, I have faith that Allah will compensate him [the poor
who performs it].

116 See Masa’l al-Imam Ahmad of $alih, 2/208
W See Tabagat al-Handibilah of Ibn Abi Ya'la, 1/74-75
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Ishaq Ibn Ibrahim said, “I asked Aba ‘Abdullah about the mean-
ing of the hadith ‘Every boy is mortgaged by his ‘@gigah.” He said,
“Yes, it is the Sunnah of the Prophet () to sactifice two sheep for
the boy and one for the girl. If itis not done, the child is restrained
by his “gigah, until it is sactificed for him.””!*8

Ja‘far Ibn Muhammad said that Abt ‘Abdullah was asked about
the ‘agigah: “What if he [the parent] did not have the financial
means to petform it?” He said, “There is no guilt upon him.”

Abw’l-Harith said that Aba ‘Abdullah was asked about the
aqiqab: “What if he [the parent] did not have the financial means
to perform it?” He said, “If he borrowed [to perform it], I have
faith that Allah will compensate him, because he kept the Sunnah

alive.”!??

Salih said that he asked his father: “A child may be born to a
man who does not have the financial means to petform ‘agigah;
do you prefer that he borrows to perform it, or delay it until he
has the means?”

He said: “The strongest saying regarding it is the hadith narrated
by Al-Hasan from Samurah that the Prophet () said, ‘Every boy is
mortgaged by his @gigal’. I have faith that he who borrows [to pet-
form it] will be compensated quickly by Allah, because he kept the
Sunnah of the Prophet () alive, and followed his instruction.”'?

This is the evidence [of Imam Ahmad] as you see. However, his
followers divided the judgment of obligation into three points:

18 See Masa'il al-Imam Abmad, of Ishaq, 2/130
"9 See al-Mughni of Ibn Qudamah, 13/395
120 See Masa’il al-Imam Abmad, of Salih, 2/208
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1. Is it obligatory for the child from his own money, or his
father’s?

2. How many sheep are obligatory for the boy, one ot two?

3. If the parent did not perform it for him; is he exempted from
it, or does he have to perform it for himself after maturity?

As for the first point, they are divided into two groups:

The first one: It is compulsory for the father, which is reported
from Imam Ahmad. Ismal Ibn Sa‘id Al-Shalangi said: ‘T asked
Ahmad about 2 man whose father told him that he had not pet-
formed ‘agigah for him, does he have to petform it for himself?
He said: It is obligatory for the father.”

The second one: From the child’s money.

The evidence of the former team is that the father is the one
addressed with the command.

As for the latter team, they cite the hadith: ‘Every boy is mort-
gaged by his ‘wgigah.’

Both groups cite this hadith as evidence, because it began by
stating the child is mortgage by his ‘@gigah, and ends by the com-
mand to shed blood on his behalf.*!

Those who believe in its obligation cite the hadith, ‘For the boy
is two sheep, and for the girl is one’ which indicates obligation,
- because it means: Two sheep are sufficient for the boy, and one is
sufficient for the girl.

12! See al-Mughni of Ibn Qudamah, 13/397

80



Newborn Baby Guide

They also cite Al-Bukhati’s hadith that he conveyed from Salman
Ibn ‘Amir, that the Prophet (#) said: ‘Along with a boy there is
an ‘agiqah, so shed blood on his behalf, and remove harm [hait]
from him.’

They say that this indicates obligation from two ways, one of
which is the phrase, ‘Along with a boy there is an ‘agigah’. This is
not a statement of facts, but rather what should be. Then he com-
manded them to sacrifice on his behalf that which is with him, so
he said: “shed blood on his behalf”.

They also cite as evidence the hadith narrated by ‘Amr Ibn
Shu‘ayb narrated from his father, from his grandfather, that the
Messenger of Allah (#) commanded to name the newborn on his
seventh day, remove hair from him and perform ‘agigah.

They add that Al-Tirmidhi narrated from Yahya Ibn Khalaf,
from Bishr Ibn Al-Mufaddal, from ‘Abdullah Ibn ‘Uthman Ibn
Khuthaym, from Yasuf Ibn Mahik that they entered upon Hafsah
bint ‘Abdu’l-Rahman to ask her about the ‘@gigab. She informed
them that ‘A’ishah had informed her, that the Messenger of Allah
(#8) ordered them that for a boy, two sheep were sufficient, and
for a gitl one sheep. Al-Tirmidhi said: “This is a sahih hadith.”*

Abi Bakr Ibn Abt Shaybah narrates from ‘Affan, from Hammad
Ibn Salamah, from ‘Abdullzh Ibn ‘Uthman Ibn Khuthaym, from
Yasuf Ibn Mahik, from Hafsah bint ‘Abdu’l-Rahman, that ‘A’ishah
(radipAllabu ‘anha) said: ‘The Messenger of Allah () commanded
us to sacrifice two sheep for a boy’s ‘@gigah and one sheep for a

gitl’s.”12

122 Reference already mentioned.

12 Thn Abi Shaybah, 8/239
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Abt Bakr conveyed from Ya‘qub Ibn Humayd Ibn Kasib, from
‘Abdullah Ibn Wahb, from ‘Amt Ibn Al-Harith, from Ayyib Ibn
Miisa , from Yazid Ibn ‘Abdu’l-Muzani, that the Prophet () said:
‘Offer sacrifice for the child, but do not smear his/her head with
the blood.”*

They say: This is a statement, which represents 2 command.

Abt Bakr reports from Ibn Fudayl, from Yahya Ibn Sa‘d, from
Muhammad Ibn Ibrahim that he said: ‘It is obligatory to sactifice
for the child, even if only a bird.”'?

Sub-section One:

Those who believe it to be optional say: Had it been obligatory,
its obligation would be commonly known, because such a require-
ments touches everyone in their lives. Had that been the case, the
Messenger of Allah (#8) would have clatified its obligation to the
Ummah in an incontrovertible way.

They say: The Prophet (#) has kept it pending the parent’s

desire. He said “Whoever wants to offer a sacrifice for his child,

let him do so.

They add: The action of the Prophet (#) does not imply obliga-
tion, it implies desirability.

vThey also cite the hadith narrated by Aba Dawad from ‘Amr Ibn
Shu‘ayb, that the Prophet (#) said: ‘Allah does not like disobedi-
ence (‘ugnqg)’ as if he disliked the name. Then said: ‘If anyone has

124 Tbn Abi Shaybah, 8/239, Ibn Mijah, 2/1057
125 Tbn Abi Shaybah, 8/236, Imam Ahmad, 2/47
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a child born to him, and wants to sactifice for his child, and then
let him do it’.'* This hadith is mursal; Abt Dawid once narrated
it from ‘Amr, from his father, but he said: ‘T think it is from his
grandfather.”

Malik narrates from Zayd Ibn Aslam, from a man of the Damrah
tribe, from his father, that the Messenger of Allah (#8) was asked
about the ‘zgigah. He said: ‘T do not like disobedience (%gsq)’ as
if he disliked the name. People said: ‘But one of us may offer a
sacrifice when a child is born to him.” He said: “‘Whoever wants to
offer a sacrifice for his child, let him do so, for a boy; two sheep,
[of equal age], and for a gitl, one.””

Al-Bayhadqi said: ‘If you put this hadith beside the previous one,
both of them become stronget [in authenticity].”?

I say: Besides, the hadith of ‘Amr Ibn Shu‘ayb was strengthened
by ‘Abdu’l-Razzaq. He conveyed from Dawud Ibn Qays that he
heard ‘Amr Ibn Shu‘ayb narrating from his father, from his grand-
father that the Messenger of Allah (#£) was asked about the %gigab
and he stated the hadith.!?

Section Eight:
The Recommended Time for It

Abt Dawud says in Kitab AlF-Masa’i/*® ‘1 heard Abu ‘Abdullah
saying, “The ‘agigah is sacrificed on the seventh day.”"*' Salih Ibn

126 Aba Dawid, #2842 ;

127 ITmam Malik in @/-Muwatta’, 1/418 and others

128 Bayhadqj in his Swnan, 9/300

12 See al-Musannaf of ‘Abdu’l-Razzaq, 4/329 and a/-Tuambid, 10/391
13 The Book of Problems and Issues.

3 See Masa'il al-Imam Apmad, of Abi Dawid, p. 256
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Ahmad said: ‘My father said about the ‘agigab: It is sacrificed on
the seventh day; if missed, then on the fourteenth, and if missed,
then on the twenty-first.”* In addition, Al-Maymini said: ‘T asked
Abu ‘Abdullzh: “When should the sactifice be made?” He said:
“A’ishah says: “After 7, 14 and 21 days [of birth].” Abua Talib also
conveys from Ahmad that he said: “The ‘gigab is sacrificed after
21 days [of birth].’

The argument for this is the previously mentioned hadith nar-
rated by Samurah: ‘Every boy is mortgaged by his ‘@gigah; so
slaughter for him on the seventh day, and name him.”** Al-Tirmidhi
said that it is a sahih hadith.!**

‘Abdullzh Ibn Wahb narrates from Muhammad Ibn ‘Amr,
from Ibn Jurayj, from Yahya Ibn Sa‘id, from Amrah bint ‘Abdu’l-
Rahman, that ‘A’ishah said: “The Messenger of Allah (#) sacrificed
on behalf of Al-Hasan and Al-Husayn on their seventh day, named
them, and ordered to remove the harm [hait] from their heads.”*

Abu Bakr Al-Mundhir conveys from Muhammad Ibn Ismafl
Al-$2’igh, from Abu Ja‘far Al-Razi, from Aba Zuhayr ‘Abdu’l-
Rahmin Ibn Ma‘in,'* from Muhammad Ibn Ishaq, from ‘Amr
Ibn Shu‘ayb, from his fathert, from his grandfather who said: “The
Messenger of Allah (48) commanded us, on the seventh day of
the newborn’s birth to name, sacrifice on his behalf, and remove
harm [hait] from him.”*’

32 See Masd'il al-Imam Abmad, of Silih, 2/210

133 See Fath al-Bari, 9/519

13 Tirmidhi, 4,101

135 Thn Hibbin, 12/27, it is authenticated by Hakim and Dhahabi, 4/237 agreed and it
also related by Bayhaqi in his Swnan, 9/299.

136 See Ibn Hajr in a/-Tahdhib, 6/246.

137 See al-Musannaf of Ibn Abi Shaybah, 8,/240
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“This is the view of Muslim scholars in general; we report what
has reached us of their views.

The most prominent narrator in this regard is ‘A’ishah, Umm
Al-Mu’minin, as reported by Ahmad in Al-Maymiini’s narration.
Similatly, Al-Hasan Al-Basti and Qatadah say: ‘Sacrifice on his
behalf on his seventh day.*

Abi ‘Umar also said: ‘It was Al-Hasan Al-BastT’s view that it is
obligatory on the newborn’s behalf on his seventh day; if sacrifice
was not made for him, he ought to do it [after maturity].”**’

Al-Layth Ibn Sa‘d said: “The sacrifice is made on behalf of the
newborn within his first seven days, but if it was not feasible, it is
fine to be performed later on. Itis not obligatory to be performed
on the seventh day in particular.’

Abu ‘Umar said: ‘Al-Layth’s view was that it was obligatory
within the first seven days.’

‘At2’ said: If they missed making the sacrifice on the seventh
day, I prefer to postpone it to the next seventh day.’

Such was also the view of Ahmad, Ishaq and Al—Shiﬁ‘I. Malik
did not exceed the second seventh day.

Ibn Wahb said: “There is no problem in performing it on the
third seventh day, which is also the view of ‘A’ishah, ‘Ata’, Ahmad
and Ishaq’

Malik said: “The day of his birth is not counted, except if he was

138 See al-Ishrif ‘ali Madhibib al-Ulama’ of Ibn al-Mundhir, 3/418
139 See al-Tambid of Tbn ‘Abdu’l-Barr, 4/311-312 and Istidhkar, 5/550-551
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born before dawn [in the previous night].”*

It is apparent that adhering to that is optional, othetrwise, sacti-
ficing on the seventh, eighth, tenth ot later on would not count.
In addition, what matters is the day of sacrifice, not the day of
cooking or eating,

Section Nine:
Indicating that it is Better Than Donating an
Equivalent Amount for Charity

Al-Khallal said in Chapter on the recommended ‘@gigah and
its preference over charity: Sulayman Ibn Al-Ashth told us that
Abt ‘Abdullah was asked whether he preferred the %gigab or
donating an equivalent amount for the poor. He said: “[I prefer]
the ‘agiqah.”'*! '

He also said, in the narration of Abw’l-Harith, when he was
asked about the ‘agigah: ‘If he borrowed [to perform it], I have
faith that Allah will compensate him, because he kept the Sunnah
alive.”!*? ,

Salih said that he asked his father: ‘A child may be botn to a
man who does not have the financial means to perform ‘agigab;
do you prefer that he borrows to perform it, or delay it until he
has the means?’

He said: “The strongest saying regarding it is the hadith narrated

0 See al-Tambid of Ibn ‘Abdu’l-Bart, 4/312-316, Istidbkar, 5/551-552, Musannaf of Ibn
Abi Shaybah, 12/326-327, al-Mughni of Ibn Qudamah, 13/396-327 and othets.

! See Masa'il al-Imam Abmad, of Abt Dawid, p. 256

12 See Masa’il al-Imam Abmad, of $alih, 2/208 and al-Mughni of Ibn Qudamah, 13/395.
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by Al-Hasan from Samurah that the Prophet (#8) said: “Every boy
is mortgaged by his ‘@gigah”.** 1 have faith that he who botrows
[to petform it] will be compensated quickly by Allah, because
he kept the Sunnah of the Prophet (#8) alive, and followed his
instruction.”*

That is because it is a2 Sunnah and a legitimate rite of sacrifice,

- in response to the recent favour of Allah upon the parents. It

contains a wonderful secret regarding the ransom of Ismail with
the ram that was sacrificed on his behalf and used as a ransom
for him. Therefore, it became a followed tradition in his descend-
ants; to ransom their children after birth by sacrificing on their
behalf.

It is not implausible to think that this protects the child from
Satan’s harm after birth, just as mentioning the name of Allah
when planting the seed in the womb was to protect him or her
from Satan. That is why it is rare to find someone, whose parent
neglected the ‘@gigah, who is not under the influence of Satan.

The secrets of the Shari‘ah are greater than this, which is why
the ‘agigah is lawful for both the boy and the gitl, even if they dif-
fer in its amount.

As for People of the Book, the ‘agigah is not for the gitl, but
for the boy exclusively, which is the view of some of the Salaf.!*®

Aba Bakr Ibn Al-Mundhir said: ‘In this regard is a third opinion
held by Al-Hasan and Qatadah; they did not believe in ‘agigab for

43 Reference alteady mentioned.
1 See Masd’il al-Imam Apmad, of Salih, 2/210-212
145 The eatly scholars.
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the girl. !4

That is a weak view that should be ignored; the Sunnah disagrees
with it from a number of points, as will come in the next topic.

Therefore, sacrifice for the child is better than donating an
equivalent or even a greater amount, such as gifts and #dpiyah.
The sacrifice and spilling blood, in and of itself, is desired, for
it is a form of worship coupled with prayers. Allah the Exalted
said:

(O JSINE NI

“So pray to your Lord and sacnﬁce [to Him alone].”
[a/-Kawthar (108): 2]

He also said:
f\'% // "5&5‘5 ‘3
Baid;

“Say: ‘Indeed, my prayer, my trites of sacrifice, my liv-
ing and my dying are for Allah, Lord of the wotlds.”
[al-Anam (6): 162]

In each religion is a prayer and rite of sacrifice that cannot be
replaced. Therefore, if the person donated instead of the sacrifice
for the wedding, many times its value, it would not suffice, which
is also the case for #dpiyah. :

Allzh knows best.
Y6 Al Ishraf ‘ala Madhahib al-Ulama’ of Ibn al-Mundhir, 3/415, See al-Tambid of Ibn

‘Abdw’l-Bart, 4/317, Istidbkdr, 5/550-554, al-Musannaf of Tbn Abi Shaybah, 4,/331 and
al-Muballz, 7/523.
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Section Ten:
Differentiation of Males and Females
Regarding it

There are two issues here:

First issue: The @giqah is recommended for the girl just as it is
recommended for the boy. That is the view of the majority of
scholars from Companions [of the Prophet ()], followers (a/
tdbin)'*" and their followers.

We have already stated what Ibn Al-Mundhir conveyed from
Al-Hasan and Qatadah, that they did not believe in ‘agigah for
the girl.'®-

Perhaps they clung to the Prophet’s (48) saying: ‘Along with a
boy there is an @gigah’ which is narrated by Al-Hasan and Qatadah
from Samura’s hadith, since ‘the boy’ refers to males only.

However, this is refuted by the hadith of Umm Karz who asked
the Messenger of Allah (88) about the @gigah and he said: ‘For the
boy is two sheep, and for the girl is one, it will not matter whether
they [the sheep] are male or female.’ It is narrated by Al-Tirmidhi
and others, who said it is a sahih hadith.!*’

It is also refuted by the hadith of ‘A’ishah (radipAllahu ‘anha):
“The Messenger of Allah (#) commanded us to sactifice two sheep
for a boy’s ‘@giqah and one sheep for a gitl.” It is narrated by Aba
Shaybah and the full list of narrators were previously mentioned.'®

7 Followers (al-#3b'in) tefets to followets of the Companions—Muslims who have not

met with the Messenger (&) after converting to Islam, but have met with one or more
of his Companions.

148 Reference already mentioned

14 Reference already mentioned
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Abu ‘Asim said, conveying Salim Ibn Tamim, from his fathet,
from Al-A‘raj, on the authotity of Abt Hurayrah (radiyAllabu ‘anbu)
that the Prophet () said: “The Jews petform 4gigah for the boy,
but not for the girl. Therefore, sactifice two sheep for the boy,
and one for the gitl” It is narrated by Al-Bayhagqi by this way.*!

Malik said: “One sheep is sacrificed for the boy and one for the
girl; males and females are equal in that regard.”">*

He cited as evidence what Aba Dawud narrated in his Sunan:
Abta Mu‘amar conveys from ‘Abdu’l-Warith, from Ayyub, from
‘Tkrimah, from Ibn ‘Abbas (radiyAllabu ‘anhuma), that the Messenger
of Allah (#) sacrificed a ram for both Al-Hasan and Al-Husayn

each.’

Abu ‘Umar said: Ja‘far Ibn Muhammad narrates from his father
that Fatimah sacrificed a ram for both Al-Hasan and Al-Husayn
each.’

He said: “Abdulldh Ibn ‘Umar used to sacrifice a ram for each
of his children, whether boys or gitls. The same view is held by
' Muhammad Ibn ‘Ali Ibn' Al-Husayn Ibn ‘Ali (radiyAllabn ‘anbum),
just as Malik said.™*

Abt ‘Umar'> continues: ‘However, Ibn ‘Abbas, ‘A’ishah and a
group of people of hadith (ah/ul-hadith) said that two sheep are .
to be sacrificed for the boy and one sheep for the girl.” He then

150 Reference alteady mentioned

131 Al-Bayhaqi in his Sunan, 9/301-302 and his Shu'ab al-Inran, 15/106
152 See al-Muwatta’, 1 /419, al-Tampid, 4/314 and Istidhkar, 5/555-556
153 Reference already mentioned

154 See ol Tambid, 4/314 and Lstidbkar, 5/555-556

155 See al-Tambid, 4/317 and others.
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cited the hadith of Umm Karz and the hadith of ‘Amt Ibn Shu‘ayb
from his father, from his grandfather: “‘Whoever wants to offer a
sacrifice for his child, let him do so, for a boy; two sheep, and for
a girl, one.’

There is no contradiction between the hadiths of differentiation
between boys and gitls and the hadith of Ibn ‘Abbas (radiy4labu
anbuma) in the story of Al-Hasan and Al-Husayn. His hadith was
narrated in two versions; one says, ‘a ram each’ and the other says.
‘two rams each.” Perhaps the narrator wished to say two rams each,
but then narrated the genral sense of it.'*

However, I have a better explanation here: The Messenger
(#8) sactificed a ram for each, and their mother sactificed another
ram for each. Both hadiths were narrated. Therefore, one ram was
from the Prophet (), and the other was from Fatimah (radiy.Alahu
anhz). In this way, all hadiths agree.

This is a rule in the Shari‘ah. Allah the Exalted differentiated the
male and the female from each other, and assigned to the female
half that of the male in terms of inheritance, blood money, testi-
mony, slave freeing and ‘@gigah. As narrated, and deemed sahih by
Al-Tirmidhi, on the authority of Aba Umamah (radiy.Allabu ‘anbs)
that the Prophet (4) said: ‘Any Muslim man who frees a Muslim
man, then it is his salvation from the Fire—each of his limbs suf-
fices for a limb of himself. And any Muslim man that frees two

Muslim women, then they are his salvation from the Fire—each
of their limbs suffices for a limb of himself.” 1%’

136 This is the best way I could translate it.
57 Tirmidhi, 5/151
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In the Musnad of Imam Ahmad,"® on the authority of Murrah
Ibn Kab Al-Sulami (radipAllahn ‘anks) that the Prophet (#8) said:
‘Any Muslim man who frees 2 Muslim man, then it is his salvation
from the Fire—each of his limbs suffices for a limb of himself.
And any Muslim man that frees two Muslim women, and then they
are his salvation from the Fire—each of their limbs suffices for
a limb of himself. And any Muslim woman that frees a Muslim
woman, then she is her salvation from the Fire—each of her limbs
suffices for a limb of herself.’ It is narrated by Aba Dawud in his

Sunan.>

Therefore, differentiation in %gigah would have been applicable
even if there were no Sunnah therein. How about when an explicit
* Sunnah is confirmed regarding differentiation?

Section Eleven:
The Purpose, Legality and Benefits of ‘Agigah and
Reviving the Sunnah of the Messenger ()

Al-Khallal wrote a chapter in his Jai‘on the purpose of ‘agiqab,
and what is hoped to revive the Sunnah by the latecomers. Then
he stated the hadith of AbG’l-Harith when he asked Abt ‘Abdullzh
about the ‘aqiqah: ‘What if he [the parent] did not have the finan-
cial means to perform it?” He said: ‘If he borrowed [to perform
it], I have faith that Allah will compensate him, because he kept
the Sunnah alive.'®

He also stated the narration of Salih from his father: ‘T have faith
that he who botrows [to perform it] will be compensated quickly

158 Ahmad in his Musnad, 4/235, 236
1% Aba Dawid, 11/702, Ibn Majah, #2522 and others
160 See Masd’il al-Imam Abmad, of Salih, 2/208
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by Allah, because he kept the Sunnah of the Prophet () alive,
and followed his instruction.”

Its benefits include that it is a sacrifice on behalf of the child in
his first moments. The newborn benefits from it greatly, just as
they benefit from praying for them, bringing them to places of
tituals’, performing Jhran'®! for him and so on.

They also include that it absolves the newborn of their mort-
gage, for they are mortgaged by their ‘%gigah. Imam Ahmad
said: ‘mortgaged from intercession for their parents’, while ‘Ata’
Ibn Abi Rabah said it means: ‘being deptrived from their child’s
intercession’.

They also include that it is a ransom for the newborn, just like
Allah the Exalted ransomed Isma‘il with the ram. During the pre-
Islamic Ignorance, people used to perform it, call it @gigah and
smear the newbotn’s head with is blood. The Messenger (&%) ap-
proved of the sactifice, and abolished the name detived from wgsig
and the blood smudging when he said: ‘I do not like disobedience
(‘ugiqg)’ and “... do not smear his or her head with the blood.” He
(#8) informed us that what is sactificed for the newborn should
be deemed recommended, like the #dpiyah, so he said: ‘Whoever
wants to offer a sactrifice for his child, let him do so.” He treated it
the same way as the #dpiyah that Allah made a sacrifice and ransom
for Isma‘l (‘@layhis-salam) and a means of nearness to Him. It is
not unlikely for it to be a reason for the decent nurturing, safety,
long life and protection of the child from the harm of Satan, and
that each limb thereof suffices for a limb of the child. Thatis why
it is recommended to say, upon performing it, what is said when
petforming udpiyah.

16! [hram: The state of devoting [oneself] to a religious pilgrimage
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Abu Talib reports that he asked Abu ‘Abdullah: ‘If a man wished
to perform udpiyah, what should he say?’

He said: ‘He should say: “In the name of Allah,” and then perform
it with the @gigah’s intention in his heart, just like he does in #dhiyab.
He should say [in his heart]: “This is the @gigab of such-and-such”,
that is why he says: ‘O Allah, it [the ‘%@gigab] is from you and to
you”.

The recommended acts of #dhiyah ate also recommended here,
such as donating and distributing the meat. The sacrifice on be-
half of the newborn contains the meanings of sacrifice, gratitude,
ransom, charity and feeding people in the happy incidents, to
show gratitude to Allah and acknowledge His blessing that is the
purpose of marriage. If feeding people is recommended in mat-
riage, which is means for the production of this human being, it

is more appropriate to be recommended upon the arrival of such
end 162

It was decreed by means of sacrifice that includes the wisdom
explained earlier; nothing is better or closer to the hearts than such
law, regarding newborns.

This is applicable to the Sunnah of banquets in weddings and
such; it displays joy and happiness for establishing the Islamic
Shati‘ah and the emergence of a Muslim soul, with which the
Messenger (#) will boast before the other nations, on the Day of
Judgement, and compel the enemies.

When the Messenger (#) approved and confirmed the ‘@gigahin
Islam, and stated that the newborn is mortgaged by it; he forbade

162 See al-Mughni of Ibn Qudamah, 13/399-400
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putting blood on the newborn’s head, and allowed them to put
little saffron. In the pre-Islamic Ignorance, they used to smear
the newborn’s head with the blood to seek its blessing, since the
sacrifice’s blood was sacred for them that they even smear their
gods with it, in order to glotify and honour them. Therefore,
Muslims were commanded to avoid that, to avoid resemblance
to disbelievers, and they were given what is more beneficial to
the parents, the newborn and the poor, which is shaving the
newborn’s head and donating gold or silver equivalent in weight
to that hair. The Messenger (#&) also permitted smudging the head
with the good-smelling and nice-looking saffron, instead of the
bad-smelling and ugly-looking blood. Saffron is among the best,
most gentle and best-looking perfumes. Shaving the head removes
harm and weak hair from the newborn, and allows stronger, firmer
and more beneficial hair to grow in its place. It also lightens [the
burden] from the newborn, and opens the head’s pores to allow
the easy and smooth emergence of steam, which strengthens the
senses of sight, smell and hearing, ‘

It was dectreed that two sheep be sacrificed on behalf of the boy,
to display his preference and outline his status granted by Allah,
compared to the gitl, just as He preferred him in inheritance, blood
money and testimony.

It was decreed that the two sheep be equal in size to each other.
Ahmad said: in Aba Dawud’s narration, ‘Equal ot close”® and
said in Al-Maymuini’s narration, ‘Equivalent.’

In the narration of Ja‘far Ibn Al-Harith: ‘Each resembles the
other, since each of them was a ransom for the boy, and each are
similar in age and aesthetics, they become like one.’

1% See Masa'il al-Imam Abmad, of Abt Dawud, p. 256
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It means: Had the ransom been achieved with a single sheep,
it would have had to be perfect and ideal. However, since it is
achieved with two sheep, it may have been possible [for the parent]
to be negligent in one of them, as if the ransom was achieved with
one, while the other is just an unnecessary compliment. Therefore,
it was decreed that they be equal to avoid that illusion.

This includes a warning to rectify the ‘agigah from defects that
are not acceptable in other sactifices such as #dhiyab, since it re-
leases the mortgaging of the newborn, as the Prophet (#) said.
The meaning of this mortgaging was debated.

One group said: The newborn is restrained from interces-

sion for their parents, as was the view of ‘Atd’ and Imam
Ahmad.'**

This view has obvious flaws. The child’s intercession for their
parents is not more adequate than the opposite. In addition, being
a parent does not grant the right for intercession, and neither does

‘any other family relation. Allah the Exalted said:

,/r,/’!/,} /, 5.2 7
.\“_3\,‘_,41'}? A K H 64 e

PR S T < -

\._,.u.-.o,db‘_,&)k_;; .).,S_)AY_)e_DJJJUQ
“O mankind, fear your Lord and fear a Day when no
father will avail his son, nor will a son avail his father

atall.”

[Lugman (31): 33]

He also said:

164 See Zad al-Mu'ad, 2/326 and others.
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v/‘ } .-
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“And fear a Day when no soul will suffice for another
soul at all, nor will intercession be accepted from it.”

[@/-Bagarab (2): 48]

And said:

’/ rld o aj}o// L

MYJA»YJMC-N‘-}@ Jg.',joé

“...Before there comes a Day in which there is no ex-
change and no friendship and no intercession.”

[al-Bagarah (2): 254]

Therefore, no one can intercede for anyone on the Day of Judg-
ment, except only after Allah has permitted [it] to whom He wills
and approves.

The rank of the interceder, regarding closeness to Allah, is not
attained through a family relation, filiation or paternity. The master
and most prominent of interceders (#) said to his uncle, aunt and
daughter: ‘I cannot avail you at all against Allah."®

He also said, in another version: “I do not have power to do
anything for you against Allah.”'%

He also said regarding his grand intercession, when he prostrates
before Allah and intercedes: ‘He will fix a limit for me [to intercede
for] whom I will admit into Paradise.”?’

165 Bukhari, 5/382 and Muslim, 1/192
166 Muslim, #203, #204
167 Bukhari, 8,/160 and Muslim, 1,/181
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Therefore, his intercession is for a limited number of people,
set by Allah the Exalted for him (%), and his intercession cannot
exceed that limit, so how can it be said that the child intercedes for
their parents, and that if the parent does not perform the agigah,
the child will be restrained from interceding? The word ‘mortgaged’
is not used to describe someone who does not intercede for an-
other, neither does the term itself indicate such meaning,

Allah the Exalted states the mortgaging of the servant by his

deeds, as He said:
[ ,,// s-As
@ u;;"y

“Every soul, for what it has earned, will be retained.”

[al-Mudaththir (74):38]
He also said:

“Those are the ones who are given to destruction for
what they have earned.”
[al-An‘Gm (6):70]

The mortgaged one is the one who is restrained, either by his
actions or by the actions of another. As for whoever does not
intercede for another, he is never described as ‘mortgaged’. The
mortgaged one is the one who is denied something he aimed to
attain, not necessarily because of his actions; but sometimes be-
cause of the actions of others.

Allzh the Exalted made the sacrifice on behalf of the child a
reason for their release from the devil that clings to them upon
their emergence in this life, and a stab in his flank. The ‘@gigah is a
ransom and a release of Satan’s restraining, captivity and hindrance
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of pursuing the Hereafter. It is as the newborn is mortgaged for
slaughter by the devil with the knife, which he prepared for his fol-
lowers and allies, and swore to his Lord to destroy the descendants
[of Adam)], except for a few. He is on alert for the newbotns since
they enter this life. When they do, he rushes to them, embraces
them and makes sure to keep them in his grasp, under his captivity
and among his allies and party. He is most keen on this.

The majority of newborns are among his herd and army, as
Allzh the Exalted said:

Lok PP LK e NS
SRRy sy
“And become a partner in their wealth and their

children.”
[al-Lsra’ (17):64]

He also said:

%1 a., Pt ket i
“And Satan had already confirmed through them his

assumption.”

[Sabi’ (34):20]

Thus, the newborn was subject to this mortgaging, and Allah
the Exalted allowed the parents to release that mortgage through
a sacrifice; but if they do not perform it, the newborn remains
mortgaged. That is why the Prophet (#) said: ‘Along with a boy
there is an ‘@gigah, so shed blood on his behalf, and remove harm
[hait] from him.”'¢®

Therefore, he commanded shedding blood on the child’s behalf,

1%The book begins the hadith with, ‘Every boy is mortgaged by his “gigak’, but that is
not the correct hadith. The reference already mentioned.
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which releases the mortgaging. Had the mortgaging been related
to the parents, he would have said: ‘shed blood on your behalf so
that the intercession of your children can reach you.” However,
since he (#8) commanded to remove the apparent harm from him,
and shedding blood, which removes the ulterior harm from him,
we learn that this ‘@giqab releases the child from the apparent and
ulterior harm. Allah knows best His intent and the intent of His
Messenget.

Section Twelve:
Preference of Cooking it
Over Donating it as Raw Meat

Al-Khallal said in his Ja:, under Chapter on the recommended
acts in ‘agiqah: I was told by ‘Abdu’l-Malik that he asked Aba
‘Abdullzh: ‘Should the ‘@gigab be cooked?” He said: “Yes.”®

I was also told by Muhammad Ibn ‘Ali, conveying from Al-
Athram, that Aba ‘Abdulldh said about the %gigah: ‘It should be
cooked, limb by limb.’

Abt Dawud reports that he asked Aba ‘Abdullzh: ‘Should the
‘aqiqab be cooked?’ He said: “Yes.” He was told: ‘It is an additional
cost for them’ and he said, “They should endure it.”"”°

Muhammad Ibn Al-Husayn narrates from Al-Fadl Ibn Ziyad that
Abu ‘Abdullah was asked about the ‘zgigak: ‘Should it be cooked
in water and salt?’ He said: ‘Such is recommended.” He was asked:
“What if it was cooked in something else?” He said: “That would

19 See Masd’il al-Imim Abmad, of Salih, 2/210 and al-Mughni of Tbn Qudamah, 13,/400-
401.
0 See Masa’il al-Imam Abmad, of Abu Dawud, p. 256

100



P

Newborn Baby Guide

not hurt.

That is because, if cooked, it saves the poor and the neighbours
the effort of cooking, which is additional kindness and gratitude.
The neighbours, children and the poor enjoy it readily. When one
is presented with cooked and prepared meat, they are more happy
and pleased than being presented with raw meet that needs effort
and cost. That is why Imam Ahmad said: “They should endure it.’

Moreover, all traditional banquets that aim to show gratitude
[to Allah] are cooked.

They have different names: gira - guests’ food, ma’dubah, banquet
food, tubfah - visitors’ food, walimah, -wedding food, &hurs - child-
birth food, ‘@gigah - sactifice on the seventh day, upon shaving the
child’s head, @dhirah - citcumcision food, wadimah - funeral food,
nagqi‘ah - food for the person arriving from travel and wakirah - food
after construction works are completed.'”

Feeding people on these occasions is better than distributing
the meat and is among the good manners of generosity. Allah
knows best.

Section Thirteen:

Disapproval of Breaking its Bones

Al-Khallal said in his /am:* Chapter on the Disapproval of break-
ing the ‘@gigah’s bones and cutting it into pieces:

I'was told by ‘Abdu’l-Malik Ibn ‘Abdu’l-Hamid that he heard Aba

" See Figh al-Lugha wa sir al-‘Arabia of Tha'alabi, p.264
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‘Abdullzh say about the ‘agigah: ‘Its bones should not be broken,
but separated from the joints.’

‘Abdullzh Ibn [Imam] Ahmad said that he asked his father: “What
should be done with the ‘@gigah?’ He said: ‘Its limbs should be
separated, but the bones should not be broken.”'”?

He then narrated from Salih, Hanbal, Al-Fadl Ibn Ziyad, Aba
Al-Harith and Abt Talib that AbG ‘Abdullzh said about the ‘@gigah:
‘It should be separated thoroughly, limb by limb, but the bones
should not be broken.”"

Abt Dawad stated in Kitab al-Murasil,'™* from Ja‘far Ibn
Muhammad, from his father, that the Prophet () said, in the
‘aqiqah performed by Fatimah on behalf of Al-Hasan and Al-
Husayn: “Send a leg thereof to the midwife, eat and feed others,
and do not break its bones.”

Al-Bayhaqi narrated from ‘Abdu’l-Warith, from ‘Amir Al-Ahwal,
from ‘At2’, from Umm Karz, that the Messenger (#) said: ‘For
the boy is two sheep [equal in age], and for the girl is one.”'” ‘Ata’
said: It should be cut, limb by limb, and its bones should not be
broken. The natrator thinks that he added: ‘And it should be
cooked.”""¢

The same was narrated by Jurayj from ‘Ata’ with the addition:
‘It should be cut into pieces, cooked in water and salt, and given

172 See Masd’il al-Imam Abmad, of ‘Abdullah, 3/879

1 See al-Mughni of Tbn Qudamah, 13/401.

17 Kitab al-Murisil, pp.278-279 no. 379, Bayhaqi in his Sunan, 9/302 and see Zad al-Mu'id,
2/332

5 See Bayhaqj, 3/302 and Sh#'ab al-Iman, 15/104.

176 See al-Tampid of Ibn ‘Abdw’l-Batt, 4/321, Istidbkar of Ibn ‘Abdu’l-Bart, 5/559 and
al-Muballa, 7/529.
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as a ptresent to neighbours.””

In that regard, sayings were narrated from Jabir Ibn ‘Abdullah
(radiyAllabu ‘anks) and from ‘A’ishah (radiyAllahn ‘anka).

Ibn Al-Mundhir narrates from ‘Ata’, from Abua Karz and Umm
Karz, from 2 woman of ‘Abdu’l-Rahman Ibn Abi Bakt’s house-
hold said: “When ‘Abdu’l-Rahman’s wife gave birth, we sacrificed
a camel.” ‘A’ishah (radip.Allahn ‘anha) said: ‘No, the Sunnah is two
equivalent sheep, donated on behalf of the boy, and one on behalf
of the gitl. Tt should be cooked, but its bones should not be bro-
ken. It is then eaten [by the family], fed [to others] and donated.
This should take place on the seventh day [of birth]; if not, then
on the fourteenth; and if not, then on the twenty-first.” Ibn Al-
Mundhir narrates that Al-Shafiq said: “The ‘agigah is an obligatory
Sunnah. It should be free from defects that are not acceptable in
the udpiyah as well. Neither its meat nor its skin should be sold,
nor should the bones be broken. The [newborn’s] family should
eat and donate from it, and the child should not be touched with
any of its blood.””

Abu ‘Amr says: ‘Malik’s view is the same as Al-Shafiq, except
that he said: ‘Its bones can be broken, and neighbours should be
given to eat from it. However, people are not invited over [to eat]
as in the banquet.’'®

He also reported that Ibn Shihab said: ‘It is acceptable to break
its bones, which is Malik’s view.'®!

77 See Istidbkar of Ibn ‘Abdu’l-Bart, 5/559.

'8 See al-Ishraf ‘ala Madhahib al-Ulama’® of Tbn al-Mundhir, 3/417-418.
' See al-Ishrif ‘ali Madhabib al-Ulama® of Tbn al-Mundhir, 3/418.

80 See al-Tampid of Tbn ‘Abdw’l-Barr, 4/321, Istidbkar, 5/558-559

181 See al-Muhalli of Tbn Hazm, 7/528-529.
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Those who view it alright to break its bones said: “Nothing
‘correct’ was narrated in its prohibition, neither is there a Sunnah
regarding its disapptoval, which should be followed. It is the usual
practice to break the meat’s bones, to facilitate eating and utilizing
it. There is no benefit in preventing that.”

Those who disapprove of breaking the bones cling to the reports
we mentioned from Companions and Followers, and to the hadith
mursal'® narrated by Abta Dawid.

They stated some of the wisdom behind that view:

First: To highlight the honour and rank of such food, as it
is offered to eaters, given as presents to neighbours and
fed to the poor. Therefore, it was recommended to be
cut to pieces, each piece is complete in itself, none of its
bones is broken, and no part of the limb is missing. No
doubt that this is better and more generous than smaller
pieces.

Second: If a present is significant, it gets a positive reception
from the recipient, and indicates the nobility and vigor of
the presenter. This carries a good omen for the nobility
and vigor of the newborn.

Third: Since it is regarded as a ransom, it is preferred not to
break its bones, as a good omen for the safety, strength
and healthiness of the newborn’s limbs, due to not break-
ing the bones of the child’s ransom. Those who disap-
prove of breaking the bones follow the same rationale

192 Hadith mursal: A hadith that is narrated by a Follower (2nd generation narrator)
directly from the Messenger (&), while the companion (1st generation narrator) is not
mentioned in the chain of narrators.
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as those who disapprove of calling it ‘agigak’, This disap-
proval of breaking the bones is parallel to disapproval of
‘the name. Allah knows best.

Section Fourteen:

The Minimum Acceptable Age of the Animal

Al-Khallal said in his ‘/ami‘, Chapter on the recommended age
for agiqah:

He then cited a question of Abua Talib, when he asked Aba
‘Abdullah whether the ‘@gigab is acceptable with a ewe or a big
lamb, he said: ‘A male [lamb] is better, and it was narrated “whether
male or female”,'® so a ewe is fine as well.” He asked: “The lamb
then?’ He said: “The older is better.’

When the Prophet () said: ‘If anyone has a child born to
him, and wants to sactifice for his child, then let him do it’ this
is evidence that the acceptable age therein is the same as other
sactifices such as #dhiyah and hajj offerings. Since it is a Sunnah,
either obligatory or recommended, it follows the path of #dhiyah
and ajj offerings regarding donation, presenting, eating and draw-
ing nearer to Allah the Exalted. Thus, the accepted age for them
is also applicable for the ‘@gigab. In addition, since it was decreed
describing petfection, and therefore was made two sheep for the
boy and that both should be equivalent, the regarded acceptable
age is that of the obligatory sacrifices. That is why it follows the
same path in its requirments in general.

Abt ‘Umar Ibn ‘Abdu’l-Barr said: ‘Scholars have agteed that it
is only acceptable in the ‘@gigah what is acceptable in the #dpiyab;

183 Refernce already mentioned
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the eight mates,' except those who deviated, whose view are not
considered an opposition.’

As for what is narrated by Malik in a/-Muwatta’ from Rabi‘ah Ibn
‘Abdu’l-Rahman, from Muhammad Ibn Ibrahim Al-Taymi that his
tather said: “The ‘agigah is tecommended even if by [sacrificing] a
bird”® —it is a form of exaggeration. It is like when he (#) said
to ‘Umar regarding the horse: ‘Do not buy it, even if he gave it
to you for a dirham’™® and his saying about the slave gitl: ‘If she

committed adultery, sell her even for a hair rope.”®

Malik said: “The ‘@giqah is like the sactifices. It is not acceptable
therein to sacrifice an animal that is one-eyed, scrawny, broken
or ill. Neither its meat nor its skin should be sold, nor should its
bones be broken. The [newborn’s] farmly should eat and donate
from it.”'®8

-Section Fifteen:

Clarifying that it Cannot Be Shared, and is One
quqa/y per Person

This is one of the differences between aqz‘qab and égz’,/@ab or
sacrifice. Al-Khallal said in his Jami‘in [Chapter on the viability
of one camel on behalf of seven children]:

‘Abdu’l-Malik Ibn ‘Abdu’l-Hamid said that he asked Aba
‘Abdullzh: ‘Can you sactifice a camel as ‘agigah?’ He said: ‘Has it
not been done before?” He asked: ‘Can you sacrifice a camel on
18 They are mentioned in the verses [akAn‘im (6) :143-144]

18 Tmam Malik in his at-Muwatta’, 1/419
18 Bukhati, 3/352 and Muslim, 3/1620
187 Bukhari, 6/421 and Muslim, 3/1329
188 See al-Tampid of 1bn ‘Abdvw’l-Batt, 4/320, Istidbkdr, 5/558 and others
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behalf of seven people, as @giqah?’ He said: ‘I never heard anything
in that regard and I sensed he is not keen on the idea of seven
people sharing in a camel as ‘agiqah.’

I say: Since this sactifice is regarded as a ransom for the child, it
should be a complete sacrifice, in order to ransom one soul with
another.

In addition, if it were acceptable to shate in the ‘@gigah, the de-
sired blood shedding on behalf of the child would not take place,
since the blood shedding happens for just one child, while for the
others only distributing the meat is what takes place. The blood
shedding itself is desited on behalf of the child.

This meaning is what is cited by those who disapprove of shar-
ing in the #dhiyah and sacrifice.

However, the Sunnah of the Messenger (#) is more worthy of
following. It was he who allowed sharing in the #dhiyah and hajj
offerings, and it was he who decreed for the ‘@gigah two separate
animals for the child, which cannot be replaced by a camel or a
cow. Allah knows best.

Section Sixteen:

Is ‘Agiqah Acceptable with Something Other than
Sheep, like Cows and Camels?

Jurists have disagreed whether other animals are acceptable in
the @qigah.

Ibn Al-Mundhir'® said: “They disagreed about performing the

1% See al-Ishraf ‘ald Madhahib al-Ulama’ of Tbn al-Mundhir, 3/415-416.
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‘aqiqah with animals other than sheep. We narrated that Anas Ibn
Malik used to sacrifice camels on behalf of his children, and that
Abu Bakrah sacrificed a camel on behalf of his son, ‘Abdu’l-
Rahman, and fed with it the people of Basrah.’

He then narrated from Al-Hasan that he said: ‘Anas Ibn Malik
used to sactifice camels on behalf of his children.’

And then he narrated from Yahya Ibn Yahya, from Hushaym
Ibn, from Ubaynah Ibn ‘Abdu’l-Rahman, from his father, that Aba
Bakrah had a son, ‘Abdu’l-Rahman’, born to him, and he was the
first newborn in Basrah. He sacrificed a camel and fed it to the
people of Basrah.'’

Some of them disapproved of this and said: “The Messenger
of Allah (#8) ordered two sheep to be sactificed for the boy and
one for the girl, and it is not permitted to perform it otherwise.’

We narrated from Yasuf Ibn Mahik that they entered upon
Hafsah bint ‘Abdu’l-Rahmian, who had given birth to a boy of
Al-Mundhir Ibn Al-Zubayr, and asked her: ‘Did you sacrifice a
camel as @gigah?’ She replied: [I seek] the refuge of Allah. My
aunt [‘A’ishah] used to say: “For a boy, two sheep were sufficient,
and for a gitl one sheep.”"”!

Malik said: ‘In ‘@gigah, 1 prefer goats over cows, and sheep over

camels. In pajj offerings, I prefer cows and camels over sheep, and

prefer camels over cows.”*?

190 jbid
91 See al-Ishraf ‘ala Madhahib of Ibn al-Mundit, 3/416 and Bayhadqi in his Sunan, 9/301
192_4) Ishraf ‘ald Madhahib of Ibn al-Mundit, 3/416; see al-Tamhid of Ibn ‘Abdu’l-Barrt,
4/315.
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Ibn Al-Mundhit'” said: ‘Perhaps the atgument of those who
said that the ‘agigah is acceptable with camels and cows is the say-
ing of the Prophet (), “Along with a boy there is an ‘@gigah, so
shed blood on his behalf” without specifying the type of blood.
Therefore, whatever is sacrificed on behalf of the child, according
to the literal meaning of this hadith, is acceptable.’

He added: ‘Someone might say that this hadith is concise, while
the hadith, “For the boy is two sheep, and for the gitl is one” is
detailed, and the detailed hadith is a better source for legislation
than the concise one.’

Section Seventeen:

Clarifying its Recipients

Al-Khallal said in his Jam:‘in Chapter on what is donated and
presented of the ‘agigak:

‘Abdullah Ibn Ahmad reported that his father said: “You can eat
and send presents from the ‘agigah.”’**

‘Ismah Ibn ‘Isam reports from Hanbal that Aba ‘Abdullah was
asked what to do with the %gigah, he said: ‘As you wish.’

Ibn Sirin used to say: ‘Do as you wish.” He was asked: ‘Can the
family eat it?” He said: “Yes, but not all of it; they should eat and
feed others from it.”'>®

This was also narrated by Al-Athram,' but according to the

93 _ALIshrif ‘ali Madhahib al-Ulama’ of Tbn al-Mundhir, 3/416; see al-Fiwi al-Kabir of
al-Mawardi, 127-128, and Fath al-‘Aziz of al-Rafig, 12/170.

1% See Masa'il al-Imam Abmad, of ‘Abdullah, 3/879.

1% Ibn Abi Shaybah in his a/-Musannaf, 8/241 and Ibn Abi Dunyah in 2/~ %ydl, 1/214.
196 See Masa'tl al-Imam Abmad, of $alih, 2/210
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narration of Aba Al-Harith and his son, Salih, he said: ‘He should
eat and feed his neighbours from it.’

His son, ‘Abdullah, asked him: ‘How is the ‘@gigab divided?”” He
said: “As he [the parent] likes."”’

Al-Maymauni said that he asked Aba ‘Abdullah: ‘Can the fam-
ily eat from the “@giqah?’ He said: “Yes, they can.” He said: ‘How
much can they eat?’ He said: ‘I do not know.’ As for the #dpiyab,
however, the hadiths narrated by Ibn Mas‘ad and Ibn ‘Umar ap-
ply. Then he added: ‘But the family can eat from the ‘@gigah.” Al-
Maymiini asked: ‘Is it similar to the gigah, in that regard?” He said:
“Yes.” ' :

Al-Maymuni narrates from Aba ‘Abdullzh that he said: ‘A third
of the #dhiyah is presented to neighbours.” He asked: ‘The poot
among neighbours?” He said: “Yes, to poor neighbours.” He asked:
‘Can the ‘@giqah be treated similarly?” He said: “Yes. Whoever does
so is not far from right.’ :

Al-Khallal conveys from Muhammad Ibn ‘Ali, from Al-Athram,
that Aba ‘Abdullah was asked about the %gigah: ‘Can some of it
be saved, like the #dhiyah?’ He said: ‘I do not know.’

He also reports from Mansar: ‘Abt ‘Abdullah was asked: ‘Can
some of it be sent to the midwife?” And I think he said: “Yes.’

‘Abdu’l-Malik reports that Aba ‘Abdullzh said: ‘Some of it
should be gifted to the midwife. It is reported that he (#&) gifted
some of it to the midwife, when he performed the ‘agigab for
Al-Husayn.’

197 See Musa'il al-Imém Abmad, of his son ‘Abdullih, 3/880
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Al-Khallal conveys from Muhammad Ibn Ahmad, from his
father, from his father, from Hafs Ibn Ghayyath, from Ja‘far Ibn
Muhammad, from his father, that the Prophet (#) commanded
them to send a leg of the ‘@gigab to the midwife.

Al-Bayhaqi natrates from Husayn Ibn Zayd, from Ja‘far Ibn
Muhammad, from his father, from his grandfather, from ‘Ali, that
the Messenget of Allah () told Fatimah: “Weigh Al-Husayn’s hair
and donate it in silver, and give the midwife the ‘@gigab’s leg,”"*®

Al-Humaydi narrates from Husayn Ibn Zayd, from Ja‘far Ibn
Muhammad, from his father that ‘Ali gave the wgigah’s leg to the
midwife.'”

People debated whether people should be invited over to cat
from it, as in the marriage banquet (walimah), ot should it be given
as a present to people.

Abua ‘Umar Ibn ‘Abdu’l-Barr reports that Malik said: ‘Its
bones can be broken, and neighbours should be given to eat
from it. However, people are not invited over [to eat] as in the
banquet.” He then adds, ‘And I do not know any other jurist who
disapproved of that [inviting people over to eat].”” Allah knows
best. :

18 Bayhadqi in his Swnan, 9/304 and his Shu%ab al-Lmin, 15/113, and Hakim in his @/
Mustadrik, 3/179-180 .

% Bayhaq in his Sunan, 9/304 and his Shu‘ab al-Iman, 15/113,

20_4] Tampidof Ibn ‘Abdw’l-Barr, 4/321, Istidbkar, 5/559; see al-Mughniof Ibn Qudamah,
13/395, al-Hawi al-Kabir of al-Mawardi, 127-128, and and Fath al-Aziz of al-Rafif,
12/170.
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Section Eighteen:
Provisions upon the Simultaneous Artival of the
Agiqah and Udpiyah

Al-Khallal wrote, [Chapter on the tepotts that the #dhiyabh does
away with the @gigah):

‘Abdu’l-Milik Al-Maymuni told us that he asked Abi ‘Abdullzh:
Is it possible to perform #dhiyah on the child’s behalf instead of
the ‘agigah?’ He said: ‘I do not know” then added: ‘More than one
hold this view.” He asked: ‘From the Followers?’ He said: “Yes.”

‘Abdu’l-Malik told me in another instance that Abi ‘Abdullah
reports that some said: ‘If the person performed #dhiyah, they do
not have to perform the ‘wgigah.’

‘Usmah Ibn Tsam conveys from Hanbal, that Abia ‘Abdullah
said: “T have faith that the #dpiyah does away with the ‘agigab—Dby
Allah’s will—for those who did not perform it.”

‘Usmah Ibn ‘Isam reports, in another instance, from Hanbal,
that Aba ‘Abdullah said: “If a petson petforms the #dpiyah, it does
away with the ‘agigah.’

He also said: ‘T saw that Aba ‘Abdullah bought an #dhiyah and
sacrificed it on behalf of himself and his family. His son, ‘Abdullah,
was young, so he sacrificed it, I think, both as ‘agigab and as udpiyah.
He divided the meat and ate of it.’

‘Abdullah Ibn Ahmad said®” that he asked his father about the
‘aqiqak’ on the day of al-Adpa: ‘Can it be regarded as #dhiyah and

D1 See Masa’il al-Imim Abmad, of his son ‘Abdullah, 3/880
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‘aqiqah?’ He said: ‘either #dhiyah ot ‘agiqah, depending on what he

says upon sactificing.”?”

This entails three views interpreted from Abu ‘Abdullah:
First: The sacrifice suffices for both of them.
Second: The sactifice suffices for one of them.
Third: Dependance [on what is said].?*®

The reason for not sufficing for both of them: Because each
sacrifice is for a different purpose. Thus, no one sacrifice can
suffice for them both, like in the sacrifice of a/-famatn®* and the
sactifice of ransom.

The reason for sufficing for both of them is because the pur-
pose was achieved with one sacrifice. The #dhiyah on behalf of the
newborn is recommended like the @gigab. If the parent performed
the #dhiyah and intended it as ‘agigah too, it suffices for both of
them. Like if the person prayed two units [of prayet], intended
both as tapiyyah al-masjid® and as nawafil™ ot if he/she prayed
an obligatory or a recommended prayer after fawdf, it suffices both
for itself and for the fawaf>”

Similarly, if the pilgrim performing hajj al-tamatn sactificed a
tam on 9d al-adha, it suffices for the sactifice of a/-famatu and the
sacrifice of #dpiyah. Allah knows best.

22 See ‘Abdu’l-Razzaq in his a/-Jami’, #7996, Ibn Abi Shaybah, 12/329

203 See a)-Insaf of al-Mardawi, 4/111

24 4] Tamattu means performing wmrab during the ajf season; and on the day of farwiyab
the pilgrim gets into the state of ihram for aj.

25 Tapiyyah al-masjid: Two units of prayer performed upon entering the magid, to greet
the House of Allzh.

26 Nawdfi Recommended prayers associated with the obligatory prayers.

27 It is recommended to pray two units after performing tawaf.
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_ Section Nineteen:
Requirments of Those Whose Parents Did Not
Perform ‘Agigah, Should They Perform it for
Themselves after Maturity?

Al-Khallal stated in Chapter on the desirability of petforming
‘agiqah for oneself after maturity, if not performed on one’s behalf
after birth one of the questions of Isma‘l Ibn Sa‘id Al-Shalanji,
who asked Ahmad: ‘If a man was told by his father that he did not
perform ‘agiqah on his behalf; should he petform it for himself?’
He said: Tt is the father’s responsibility.”?

He also stated a question of Al-Maymiini, who asked Aba
‘Abdullah: If the ‘@gigah was not performed on one’s behalf at a
young age, should it be performed [by the parent] after maturity?’
Abi ‘Abdullah reported something he deemed weak in support of
that view, and then he recommended performing it after maturity
if not performed at a young age, and said: ‘If someone did it, I
would not disapprove.’

‘Abdu’l-Malik reported in another instance that he asked Abi
‘Abdullah: ‘Should the parent perform it after the child’s maturity?’
He said: ‘I did not hear any reports regarding @gigah for a mature
person.” He [‘Abdu’l-Malik] said: ‘His father was poot, and then
became rich, and he did not wish to leave his son without ‘@gigab.’
He [Abt ‘Abdullah] said: ‘T do not know, and I did not hear any
reports regarding ‘@gigah for a mature person.” He then added:
“‘Whoever did it, it is fine, and some deem it obligatory.’

28_Al-tamattu ‘means performing wmrab during the hajj season; and on the Day of Zarwiyah
the pilgrim gets into the state of hram for haj.
29 See Fath al-Bari of Tbn Hajt, 9/595
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Al-Khallal narrates from Aba Al-Muthanna Al-Anbari, from
Abu Dawud, from Ahmad, who was narrating that hadith of
Al-Haytham Ibn Jamil, from ‘Abdullah Ibn Al-Muthanna, from
Thumamah, on the authority Anas (radiyAllabu ‘ank#) that the
Prophet (4) performed the ‘agigah for himself.>"’

Ahmad said: “The hadith of ‘Abdullah Ibn Al-Muhatrar, on the
authotity Anas (radiyAllabu ‘anks) that the Prophet (£) performed
the ‘@giqab for himself is munkar?"' and ‘Abdullah Ibn Al-Muharrar

is a weak narrator.’

Al-Khallal narrates from Muhammad Ibn ‘Awf Al-Himsi, from
Al-Haytham Ibn Jamil, from ‘Abdullah Ibn Al-Muthanna, from a
man of Anas’ family, that the Prophet (4) petformed the ‘@gigab
for himself after receiving prophethood.*

In the Musannaf of ‘Abdu’l-Razzaq: ‘Abdullah Ibn Muharrar nat-
rates, from Qatadah, on the authority Anas (radiyAllabu ‘anhs) that
the Prophet (#) petformed the ‘%@gigab for himself after receiving
Prophethood. ‘Abdu’l-Razzaq said: “They deemed Ibn Muharrar
a weak narrator because of this hadith.”!?

210 Al-Tahawi in his Mushkil al-Athar, 3/78-79, Tabarani in a)-Awsat, 1/529 and al-Bayhagi
in his Sunan, 9/300

1 Hadith munkar is a hadith narrated by a weak narrator and possibly contradicts
another authentic hadith. v

%12 See al-Mughni of Ibn Qudamah, 13/397; see al-Haiwi al-Kabir of al-Mawardi, 15/129
23 ‘Abdu’l-Razzaq in his a/-Musannaf, 4/329 and Bazzar, #7281
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Section Twenty:

Requirement of the ‘Agigak’s Skin and Offal

Al-Khallal reports from ‘Abdu’l-Malik Al-Maymiini that Abd
‘Abdullzh was asked: “The skin, head and offal;*** should they be
sold and donated?’ He said: ‘Donated.”'s

‘Abdullah Ibn Ahmad narrates from his father, from Yazid, from
Hisham, that Al-Hasan said: ‘It is disapproved to give the skin of
the ‘agigah ot the udhiyah as payment.’¢

I say: It means that it is not recommended to give it as a fee to
the butcher or the cook.?"’

Abu ‘Abdullah Ibn Hamdan says in his book .A/-RiGyah'® Tt is
permitted to sell its skin, offal and head, and donate their value.
That is stipulated by [Imam Ahmad]. Some say it is prohibited
and unacceptable to sell them.?”” Others say that the provisions
of the #dhiyah [in this regard] are transferrable to the ‘@gigah, and
vice versa. Therefore, there are two views in this regard. However,
differentiation is more common.”

I'say: The quote he made is the Al-Maymuni’s problem we men-
tioned earlier. It can be interpreted as he said, and as the opposite
meaning as well: To donate it regardless of the price. Therefore,

4 Offal, also called variety meats, pluck or organ meats, refers to the internal organs
and entrails of a butchered animal.

25 See al-Tamam of Tbn Ya'la, 2/234

26 See Masa'il al-Imam Abmad, of ‘Abdullah, 3/880 and a/-Mughni, 13/382-383.

7 We have already mentioned what was narrated from Ahmad by Hanbal: ‘Do with
it as you please’ and by ‘Abdullah: ‘He can divide it as he pleases.” See Masa'il al-Imim
Apmad, of ‘Abdullzh, 3/880

#8_4/-Ri'Gyab of Ibn Hamdan, 1/257 and a/-Insf of al-Mardawi, 4/113

29 See al-Tamim of Ibn Ya'la, 2/233
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look at it carefully, unless he reported another explicit quote re-
garding selling.’

He [Al-Maymuni’s] said: ‘As narratedby Ja‘far Ibn Muhammad,
when he was asked about the cowhide of the #dhiyah and said: ‘It
is narrated that Ibn ‘Umar said, “It should be sold and its value be
donated.” It is unlike the sheepskin that can be used to make a rug
for prayets, but this is not useful to the household. The cowhide
is worth such-and-such.’

Al-Khallal conveyed from ‘Abdu’l-Malik Ibn ‘Abdu’l-Hamid that
Abi ‘Abdullzh said: ‘Tbn ‘Umar sold the cowhide and donated its
worth. This should not be sold [for one’s gain], because the camel
hide and cowhide are not useful for anyone. They are put in the
house and sat upon. It is not good for anything in the house. It
should be sold and donated. However, the sheepskin has many
uses.”?

Al-Athram said that he heard Aba ‘Abdullah say—and he men-
tioned the saying of Ibn ‘Umar that the cowhide should be sold
and donated—as if he meant it has a significant worth.

Ishaq Ibn Manstt?®! reports that he asked Aba ‘Abdullah: “The
skin of the #dpiyah; what should be done with it?” He said: ‘Tt
should be utilised and donated.” He asked: ‘Do you mean sold and
donated?’ He said: “Yes, [according to] the saying of Ibn Umar.’

Al-Marwiazi said: “The view of Aba ‘Abdullah is that the #dhiyak’s
skin is not to be sold [for one’s gain], but be donated instead.??
He cited the Prophet’s (§) hadith that he commanded donating
20 See al-Tamam of Ibn Ya'la, 2/234 ‘ )

21 See Masa'il al-Imam Abmad, of Ishaq, 8/4048
222 See al-Insaf of al-Mardawi, 4/92-93 and a/-Fari‘ of Ibn Muflih, 3/554.
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their skin and saddler.”?®

He said: ‘As narrated by Hanbal, it is alright to use the udhiyak’s
skin to make a rug to sit upon, but it should not be sold except
only to donate its value. He said, “If this sacrifice was obligatory,
to fulfill a vow or the like, he should sell it and donate its value.
But if it was voluntary, he can utilise it in his house if he wishes.””

He said: ‘As narrated by Ja‘far Ibn Muhammad, “The #dhiyah’s
skin should be donated or utilized in the house as a rug, but not
sold.”

He said: “As narrated by Aba’l-Harith: ‘It should be donated or
utilized as a rug for sitting or praying in the house.”

As narrated by Ibn Manstr : ‘He should donate or utilize its
skin, but not sell it.’ '

In Al-Maymauni’s narration, he said: ‘It should not be sold, but
donated.” They said: ‘How about selling it and donating its value?’
He said: ‘No. He should donate it as it is.”

Ahmad Ibn Al-Qasim reports that Aba ‘Abdullzh said, regarding
the #dhiyak’s skin: It is recommended that it is used to buy a sieve
or something used in the house, instead of giving it to the butcher.”

Abu Talib said that he asked Aba ‘Abdullah about the #dpiyah’s
skin, and he said: ‘Al-Sha‘bi and Ibrahim say that it should be used
to buy a sieve or a screen, without selling it and using its value
to buy that.” He asked: ‘Do you mean barter with it?” He said:
“Yes.” Abt Talib asked: ‘Do you support this view?’ He said: ‘He

25 Bukhari, 3/549 and Muslim, 2,/954
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should offer it to Allah, and not sell it, because the Prophet (#)
commanded ‘Ali to donate the skin and saddler.” He asked: ‘Can
I give it to the butcher?” He said: ‘No’ He asked: ‘Can I sell it and
donate its value?” He said: ‘No. Ibn ‘Umar used to give it to the
poort, for them to sell it themselves.” He asked: ‘Can I sell it for
three dirhams and give that to three poor people?’ He said: ‘Bring
them together and give it [the skin] to them.’

He also reported that Masriiq and Alqamah used to utilize it as
a prayer rug or something in the house. That is the cheapest way
in that regard, to be utilized at home.

Al-Khallal then said in Chapter on recommending selling the
cowhide and donating its value: ‘Mansar Ibn Al-Walid reports
from Ja‘far Ibn Muhammad, that Aba ‘Abdullzh was asked about
the cowhide, and said, ‘It was narrated that Ibn ‘Umar said, “It
should be sold and its value be donated. It is unlike the sheep skin
that can be used to make a rug for prayers, but this is not useful
to the household. The cowhide is worth such-and-such.” Aba’l-
Harith says that Aba ‘Abdullah was asked about the cowhide of
the #dpiyah, and he said: ‘It is narrated that Ibn ‘Umar said to sell
it and donate its value.”

Muhanna said that he asked Ahmad: “The person can buy a cow
to sacrifice as #dhiyah, and sell its hide for twenty dirhams and even

more, so he buys anther #dhiyah with that value. What do you think
of that?” He said: ‘Something similar is narrated from Ibn ‘Umar
in that regard.’ ‘

Ishaq Ibn Mansar® reports that he asked Abt ‘Abdullzh: “The
skin of the #dhiyah; what should be done with it?” He said: ‘It

24 See Masd’il al-Imam Apmad, of Ishaq, 8/4048.
25 See Masd'il al-Imam Abmad, of Ishaq, 8/4048.
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should be utilized and donated” He asked: ‘Do.you mean sold
and donated?”” He said: “Yes, [according to] the saying of Ibn
‘Umatr.

These are his citations regarding the hide of the %@gigab and the
udhiyah, both in the obligatory and voluntary sacrifices.” Allah
knows best.

Section Twenty-One:

What Should Be Said when Slaughtering
the ‘Agiqgab

Ibn Al-Mundhir said under Mentioning the name of the
child on whose behalf the ‘@gigah is performed: ‘Abdullih Ibn
Muhammad narrates from his father, from Hisham, from Ibn
Jurayj, from Yahya Ibn Sa‘id, from ‘Amrah bint ‘Abdu’l-Rahman that
‘A’ishah (radipAllabu ‘anhd) said, “The Prophet (#) said: “Slaughter
with the child’s name, and say: In the name of Allah. O Allzh!
That is from you and to you, this is the @gigah of such-and-
such.””??’ :

Ibn Al-Mundhir said: “This is alright. If he intended the ‘@gigab
but did not utter the name, it also counts, by Allah’s will.”??

Al-Khallal said in Chapter on what should be said when slaugh-
tering the ‘agigah: Ahmad Ibn Muhammad Ibn Matar and Zaka-
riyah Ibn Yahya, both, narrate from Aba Tialib that he asked Abi

26 See al-Mughni of Ibn Qudamah, 13/396, al-Insif of al-Mardawi, 4/113-114, Fath al-
Agziz of al-Rafi, 12/112-116 and a/-Hawi al-Kabir of al-Mawardi, 15/129.

%7 ‘Abdu’l-Razziq, 4/330, Abi Ya'la, 4/301, al-Bayhaqf in his Suran, 9/304 and it is
authenticated by al-Hakim, 4,/237 and Dhahabi agreed with him.

8 See al-Ishrif ‘ali Madhihib al-Ulama’ of Ibn al-Mundhir, 3/420.
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‘Abdullzh: “If 2 man wished to petform #dhiyah, what should he
say?” He said: ‘He should say: “In the name of Allah,” and then
petform it with the ‘@gigah the intention in his heart, just like he
does in #dhiyah. He should say: “This is the @gigah of such-and-

22

such.

It is apparent that he considered both the intention and the ut-
terance of the words, just as #/biyah and ihram [in hajj] on behalf
of someone else are done both by the intention and verbally, he
says: ‘Here I am, O Allh, on behalf of such-and-such’ or ‘My
ipram is on behalf of such-and-such.’

We understand from this that if someone wished to grant the
reward of his deed to someone, he should make so his intention,
and say: ‘O Allah! This is on behalf of so-and-so’ or ‘give the

reward of this deed to so-and-so.’

Some people say: ‘It must be conditional and he should say: “O
Allah! If you accept this deed from me, give its reward to such-and-
such,” for he does not know whether or not it is accepted from
him.’

That is not necessary, and is opposed by the hadith, when the
Prophet () heard the man saying: ‘O Allah! Here I am in re-
sponse to Your call on behalf of Shubrumah™® he did not say,
“You should say: “O Allah, if you accept my IThram, make it on
behalf of Shubrumah,” neither did he say so to the man who
asked if he could perform Aagjj on behalf of his relative, in any
other hadith. The Prophet’s (#8) guidance is more wotrthy to be
followed.

29 Aba Dawad, 7/160
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It is not reported that any of the eatly scholars tied the /gy of-
terings, udhiyah or the ‘aqigah on behalf of others to a condition.
Rather what is reported from them is to say: ‘O Allah! This is on
behalf of such-and-such’ and that is enough. Allah the Exalted
will only give the reward for the deeds he accepts, whether or not
it is stated by the person. Allah knows best.

Section Twenty-Two:
The Reason Why it is Designated for the
Seventh Day and its Multiples

There are four matters linked to the seventh day and its multi-
ples: The ‘@gigah, the head shaving, naming and circumcision of
the newborn.

The first two are unanimously recommended on the seventh
day. As for naming and circumcision, they are debated, as will be
mentioned, Allah willing,

We have already cited the reports on performing the ‘@gigah on
the seventh day.

The wisdom behind this—and Allah knows best—is that when
the baby is born, his status regarding soundness and damage is
uncertain, and it is still unclear whether he will survive or not, until
after a certain period, when his apparent condition demonstrates
his soundness, health and viability. This petiod is set at a week, for
itis a cycle of days, just as the year is a cycle of months.

This is the period that Allah determined upon creating the
heavens and the earth. He, the Exalted, designated six days to the

creation of the wotld, gave each day a special name, and linked
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each day to a type of creation that He created thereon. He made
the day of completing and gathering the creation—which is the day
of assembling of the creation —a day of gathering and celebration
for the believers. They gather on that day to worship, remember,
praise, laud, glorify Him as well as devote themselves to praise
and serve Him and remember the beginning of creation and the
return to Allah, designated for that day. This is the day when the
Lord, Blessed and Exalted, established Himself above the Throne,
when He created our father, Adam, when He admitted him into
Paradise, when He expelled him therefrom, and when this world -
will end and the Day the Hour appears. It is the day when Allah
the Exalted comes to bring His creation into account, and admits
the people of Paradise to their accommodation, and the people
of Hell to their destination.?

We mean to say that these days are the first stage of life, if the
newborn passes it, he/she moves into the second stage—the
months, and if they passed it, they move into the third stage—the
years. Anything less than these days is of incomplete creation,
and anything more is repeated and it will restate what was already
mentioned. Therefore, the six was made an end for completing
the creation, and the assembly took place at the end of the sixth
day. That is why naming, removing harm, ransoming and releasing
the mortgage of the newborn were designated to the seventh day.-
Justas Allah, the Exalted, made the seventh day of the week a day
of celebration for them, to gather and demonstrate His praise and
remembrance, rejoicing in what Allah has bestowed upon them
of His bounty of preferring them over the rest of the creatures,
that were created on the previous days.

In addition, it is the wisdom of Allah, the Exalted, to change the

20 See Zad al-Mu'ad of Tbn Qayyim, 1/375-425
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state of the servant every seven days and transfer him from one
state to anothert, so that the seven days are a phase and a stage of
his. That is why you find the state of the patient changing on the
seventh days, and it must do, either for better or for worse.

Since the wisdom of Allah, the Exalted, determined that, He
designated for His servant every seven days one day to be desirous
towards Him—humbly supplicating and praying to'Him, so that it
becomes a major cause of their welfare in this life and the Here-
after, and of driving much evil away from them. Glory is to Him
whose wisdom, in creation and legislation, impressed the minds.

Allah knows best.

1 See al-Tambid of Ibn ‘Abdw’l-Barr, 4/318, Istidbkar, 5/550-559
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Shaving the Child’s Head, and Donating
the Weight of His Hair

Abt ‘Umar Ibn ‘Abdu’l-Bart®! said: ‘As for shaving the child’s
head at the %gigah, the scholars recommended it, and it is reported
from the Prophet (#) that he said in the hadith of the ‘agigah,
“And shave his head, and name him.””

Al-Khallal said in his a/-Jami’ [Clarifying shaving the child’s head
and donating the weight of his hair.]: Muhammad Ibn ‘Ali narrates
from Salih that his father said, It is recommended to shave the
newborn’s head on the seventh day.’*?

Al-Hasan narrated on the authority of Samurah (radinAllahu
unbi) that the Prophet () said: ‘Shave his head.” Salman Ibn ‘Amir
narrated that the Prophet (#) said: ‘Remove harm from him.” %

Al-Hasan was asked about his saying (4&) ‘Remove harm from
him,” and he said: ‘It means shaving his head.’

21 See al-Tamhid of Ibn ‘Abdu’l-Barr, 4/318, and his Is#idhkar, 5/550-559

22 See Masa’il al-Imam Abmad, of Silih 2/209, Masa’il al-Imim Abmad, of Abi Dawid,
p- 256 and Masa’il al-Imim Abmad, of Ishaq, 8/3948

23 Reference alteady mentioned.
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Hanbal said conveys that Abu ‘Abdullzh said: “The child’s head
should be shaved.’

Al-Fadl Ibn Ziyad said that he asked Aba ‘Abdullzh: ‘Should
the child’s head be shaved?’ He said: “Yes.” He asked: ‘Should it
be smeared with the blood?’ He said: ‘No, that is of the acts of
pre-Islamic Ignorance.”

Salih Ibn Ahmad conveys that his father said: ‘It is said 'that
Fatimah (radiyAllahn ‘anbd) shaved the heads of Al-Hasan and Al-
Husayn, and donated the weight of their hair in silver dirbams.**

Hanbal reports that Aba ‘Abdullzh said: ‘Tt is alright to donate
the weight of the child’s hair.’

Malik narrated in his A/-Muwatta’ from Ja‘far Ibn Muhammad that
his father said: ‘Fatimah weighed the hair of Al-Hasan, Al-Husayn,
Zaynab and Umm Kulthum, and donated that weight in silver.”?

Also in al-Muwatia’ from Rabi‘ah Ibn Abu ‘Abdu’l-Rahman,
from Muhammad Ibn ‘Ali Ibn Al-Husayn that he said: ‘Fatimah,
the daughter of the Messenger (4%), weighed the hair of Al-Hasan
and Al-Husayn, and donated that weight in silver.””

Yahya Ibn Kathir narrates from Ibn Luhay‘ah, from ‘Umarah Ibn
Ghaziyah, from Rabi‘ah Ibn Aba ‘Abdu’l-Rahman, on the authot-
ity of Anas Ibn Malik (radipAllabu ‘anbs) that the Messenger (¥%)
commanded the heads of Al-Hasan and Al-Husayn to be shaved

24 See Masa’il al-Imam Abmad, of Salih, 2/213
5 Al-Muwatta® of Imam Malik, 1/418, al-Murasil of Aba Dawad, p.279 no. #380
25 ibid o
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on their seventh day, and he donated their weight in silver.””

‘Abdu’l-Razzaq natrates from Ibn Jurayj that Muhamad Ibn ‘Ali
said: ‘Whenever Fatimah, the Messenger’s (#8) daughter, had a
child born, she would otder his head to be shaved and donate the
hait’s weight in silver dirthams.”?®

Abt ‘Umar conveys that ‘At2’ said: ‘Shaving the head should
start before the sacrifice.””

I say, and Allah knows best: It is as if he meant, with that, to
differentiate it from the rituals of Aajj, since the Sunnah there is
to perform the sacrifice before shaving the head. I know no other
reports from ‘Ata’ in that regard.

Ibn Ishaq narrated from ‘Abdullah Ibn Aba Bakr, from
Muhammad Ibn Al-Husayn, from ‘Ali who said: “The Messen-
ger of Allah () sacrificed a lamb for Al-Hasan and said, “O
Fatimah! Shave his head and donate his hair’s weight in silver.” We

weighed it and it was equivalent to one dirbam or a fraction of a
dirham.**

Al-Bayhaqi narrated from Ibn ‘Aqil, from ‘Ali Ibn Ab@’l-Husayn,
from Abu Rafi, that when Al-Hasan was born, his mother wanted
to sacrifice a great ram for him, so she came to the Prophet
(#8) and he said: ‘Do not sactifice anything on his behalf. Instead,
shave his head and donate the hair’s weight for the cause of Allah
and for the stranded traveler.” She gave birth to Al-Husayn in the
next yeat, and she did that as well. 2!

27 Al-Bayhaqj, in his Swnan, 9/299
28 See al-Musannaf of ‘Abduw’l-Razzaq, 4/333
29 See Istidbkar of Thn ‘Abdu’l-Barr, 5/550 and Ibn Abi Dunyah in al- By, 1/222.

20 Tirmidhi, 4,/84, Hakim, 4/237, al-Bayhaqj in his Sunan, 9/304
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Al-Bayhadqi said: ‘If that narration proved to be authentic, he
wished to perform the ‘@gigah for them himself, as we already
stated.””*?

Section One:

AlQaza“ (Partial Shaving)

One of the issues related to shaving is alqaga” (partial shav-
ing), which means, shaving part of the child’s head and leaving
the rest. Al-Bayhaqi said: ‘As narrated in both in al-Bukhari and
Muslim from ‘Ubaydullah Ibn ‘Umar, from ‘Umar Ibn Nafi, from
his father, from Ibn ‘Umar (radipAllabu ‘anbuma) who said: “The

€999243

Messenger (#) forbade algaza’.
Al-Qaza‘ means to partially shave the head 2

It is said: “This demonstrates the complete love by Allah and his
Messenger for justice. He commanded it even in the one’s matters
with himself. He forbade him to shave some parts of his head and
leave the rest, for this is unfair to his head, since he left some of
it covered and the other bare.

Similarly, he forbade sitting with one partin the sun and the other
in the shade,?® for this is unfair to a part of his body. Similarly as
well, he forbade walking in one shoe; he should either wear them
both or take them both off**

241 Al-Bayhaqi in his Sunan, 9/304

2 Reference already mentioned

243 Bukhati, 1/363 and Muslim, 3/1675

24 See al-Nihayab of Ibn al-Athir, 4/59

%5 Tbn Majah, #3722, Imam Ahmad in his @/+-Musnad, 3/414 and others
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There are four types of alqaza

1- To shave scattered parts of his head. .4/gaza” originally
means the separation of a cloud’s parts.

2- 'To shave the middle and leave the sides, as the Christian
deacons do.

3- To shave the sides and leave the middle, as many rabble and
delinquents do.

4- 'To shave the front and leave the back.

All these are forms of a/-gaza’.

Allah knows best.

26 Bukhari, 10,/309 and Muslim, 3/1660
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CHAPTER EIGHT

Naming the Child,
its Timing and its Provisions

This [chapter] consists of ten sections:

Section 1: The time for naming,

Section 2: The desirable, forbidden and disapproved of names.

Section 3: The desirability of changing the name, if beneficial.

Section 4: The permissibility of cognominating the newborn

Section 5: Selecting the name is the father’s right, not the
mother’s. _

Section 6: The difference between the name, nickname and
kunyah (cognomen).

Section 7: The requirements of naming after our Prophet (48)
and sharing his £#nyah, and the hadiths in this regard.

Section 8: The permissibility of having multiple names.

Section 9: The relation between the name’s meaning with the
person, and the appropriateness therein.

Section 10: Clarifying that people ate called, on the Day of Judg-
ment, by their fathers’ names, not their mothers’.
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Section One:

The Time for Naming

Al-Khallal said in his Jam: [Chapter on Naming the Child]:
‘Abdu’l-Malik Ibn ‘Abdu’l-Hamid reports, ‘We were discussing
when the child should be named, and Aba ‘Abdullah told us:
“Thabit narrates from Anas that the child should be named after
three days. But according to Samurah—referring to his hadith—it
should happen on the seventh day.’ Therefore, the naming is re-
quired on the seventh.”

Ja‘far Ibn Muhammad narrates from Yaq'tb Ibn Bukhtan, that
Abt ‘Abdullah said: ‘According to Anas’ hadith, the child is named
on the third day, and according to Samurah’s hadith, he should be
named on the seventh.” And he stated Samurah’s hadith.

Muhammad Ibn ‘All conveys from Salih that his father said: ‘It
is recommended to name the child on the seventh day’... and he
stated Samurah’s hadith.

Ibn Al-Mundhir said in A~Awsa/*" : [Naming the Child on his
Seventh Day]: ‘Hadiths were reported from the Prophet () that

he commanded naming the child on the seventh day. We have
mentioned the chain of narrators ending with ‘Abdullah Ibn ‘Amr.’

I say: He meant the hadith narrated by Ishaq Ibn ‘Amr Ibn
Shu‘ayb, from his father, from his grandfather, “The Prophet
(#) ordered naming the child, petforming his @gigah and removing
the harm from him on his seventh day.” This hadith was already
mentioned, along with Samurah’s hadith.

%7 See al-Ishraf ‘ald Madhihib al-Ulamda’ of Ibn al-Mundhir, 3/421.
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Al-Bayhagqj said in his Sunan, [Chapter on naming the child once
born]: ‘It is stronger than the seventh day.”>*

He then narrated®” the hadith of Hammad Ibn Salamah, from
Thabit, on the authotity of Anas (radiyAllabu ‘anh#) who said: ‘I
took ‘Abdullah Ibn Aba Talhah when he was born to the Messen-
ger (#), while the Messenger (#8) was tar-washing a camel of his.?*
He (#8) said: “Do you have dates?” I said: “Yes”, and I handed him
some dates, which he put in his mouth and chewed, then opened
‘the boy’s mouth and put them inside, and the boy kept sucking
his lips in relish. The Prophet (#8) said: “4/~Ansar! love dates.”

It Waé narrated in both al-Bukharti and Muslim from Anas Ibn
Sitin on the authotity of Anas Ibn Malik (radiy.Allihn ‘anbu).>*

He also stated the hadith of Yazid Ibn ‘Abdullah from Aba
Burdah, from Aba Masa who said: “A boy was born to me, so
I brought him to the Prophet (#8) who named him Ibrahim, and
petformed Tahnik to him with a date.”?>

I say: In both al-Bukhati and Muslim,”* Sahl Ibn Sa‘d Al-Sa‘idi
said: ‘Al-Mundhir Ibn Aba Usayd was brought to the Messenger
(%) when he was born. The Prophet (#8) placed him on his thigh,
while Aba Usayd was sitting down. Then the Prophet (#) got
distracted with something, so Abt Usayd called for his son, who

8 He means that reports in that regard are stronger than those which stipulate naming
on the seventh day. See al-Bayhadqi in his Sunan, 9/305.

* ibid

20 To treat the wounds of war.

5! _A4L.Ansar (The Supporters): Residents of Medinah who supported the Prophet (%)
after migrating from Makkah.

%2 Bukhati, 9/587 and Muslim, 3/1689

23 See al-Bayhaqf in his Sunan, 9/305.

254 Bukhati, 10/575 and Muslim, 3/1692
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was lifted away from the Prophet’s (#) thigh. The Messenger
(%) asked: ‘Where is the boy?” Aba Usayd said: ‘We took him
away, O Messenger of Allah!” He said: “What is his name?” He
said: ‘Such-and-such.” He said: ‘No. His name is Al-Mundhir.””>*

Muslim states the hadith narrated by Sulayman Ibn Al-Mughirah,
from Thibit, on the authority of Anas (radiyAllihu ‘anbs) that the
Messenger (#£) said: “A boy was born to me tonight, and I named
him after my grandfathet, Ibrahim” and he continued the hadith
about the story of his death.”*

Abi ‘Umar Ibn ‘Abdu’l-Barr said in AFIstay‘ab: Mariyah Al-
Qibtiyya, the Prophet’s (#8) concubine, gave birth to his boy,
Ibrahim, in Dhu’l-Hijjah in the eighth year.

Al-Zubayr Ibn Bakkar conveyed from his masters that Ibrahim’s
mother gave birth to him in Al-‘Aliyah, the Prophet (&) petformed
his ‘@giqgah on his seventh day, his head was shaved by Abi Hind,
and he (#) donated the hait’s weight in silver to the poor. He
ordered the hair to be butied in the ground, and he named him
on that day.

That is what Al-Zubayr said: ‘He named him on the seventh.’
Howevet, the hadith is more authentic and reliable than his say-
ing.257

He then stated Anas’ hadith: ‘Her midwife was Salmah, the
Messenger’s (#) freed slave woman. She went to her husband,
Abt Rafi, and told him that Mariyah gave birth to a boy. Aba Rafi‘
went to the Messenger (#8) and gave him the good news, so he

255 It means “The Warnet”.
256 Muslim, 4,/1807
7_AlIstayab of ‘Abdu’l-Bart, 1/54.
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(#8) gifted him with a slave boy."»?

I say: The story of Mariyah and Ibrahim contain a number of

Sunnahs:
1-
2.

3
4-

6
7.
8-
9.

10-

11-

12-
13-

Desirability of accepting the gift (a/-badiya).
Accepting the gift from People of the Book (ahlu’/-

 kitah).

Accepting slaves as a gift.

The permissibility of having a concubine.
Delivering the good news to the one who has a child
born to him.

Desirability of rewarding the bringet of good news.
The ‘agigah on behalf of the newborn.

The ‘agiqah on the seventh day.

Shaving the newborn’s head

Donating the hair’s weight in silver dirhams.
Burying the head in the ground, and not throwing it
undet people’s feet.

Naming the child on the day of his birth.

The permissibility of giving the boy to someone, other

than his mother, to breastfeed and nutse him.

14- Desirability of the father visiting his child. When the

15-

Prophet (#) heard about his sons illness, he went to
visit him at the house of Aba Sayf, the blacksmith.
He called for him and held him close, while the boy
breathed his last. The Prophet’s (4&) eyes teared and
said: “The eyes shed tears, and the heart is grieved,
but we say only that which pleases our Lord We are
grieved over you, O Ibrahim.”’

The permissibility of crying over the dead. Among

8 _Al-Istay‘ab of ‘Abdu’l-Batr, 1/ 54 and see a/- Tabigat al-Kubrab of Ibn Sa'd, 1/135.
259 Bukhati, 3/172 and Mauslim, 4,/1807. '
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the virtues that were reported of Al-Fudayl Ibn ‘Iyad
was that he laughed on the day his son died. When he
was asked about that, he said: ‘Allah, the Exalted, has
decided a matter [the child’s death], and I wanted to
demonstrate my acceptance to His decision.”®

Howevet, the Messenget’s (#) guidance is better and more
petfect; as he combined acceptance with Allah’s decision with
metcy for the child. When Sa‘d Ibn ‘Ubadah (radsiyAllihu ‘anbn)
asked him: “What is that, O Messenger of Allah?’ He said: “This is
metcy, and Allah is only merciful to the merciful among his

servants.’?%!

- Al-Fudayl was not able to combine the two, accepting Allah’s
will and crying in mercy for the child. That is the answer that I
heard from our teacher.”

16- The permissibility of gtieving over the dead, and that
it does not reduce one’s reward, unless he/she says
or does something that displeases Allah, or does not
say or do something that pleases Him.

17- Giving the child a burial bath. Aba ‘Umar and others
stated that his wet nurse, Umm Burdah, Aba Sayf’s
wife, gave him a burial bath, and carried him from her
house to his grave in a small bed.?®

18- Janazah Prayer®* on the child. Aba ‘Umat said: “The
Messenger (#8) prayed janagah on him, and did Zekbir

0 See al-Rida ‘an Alldh bigada'hi of Ibn Abi Dunyi, p.108, and Hilyah al-Awliya’ of Abu
Nu‘aym al-Asbahani, 8,/100. ‘

261 Bukhari, 3/151 and Muslim, 1/636

22 See Zad al-Ma'ad, 1 /449 and al-Tufah al-‘Iragiyah of Shaykh al-Islim Ibn Taymiyyah, p.37
2% _A4[-Istay'ab of ‘Abdu’l-Bart, 1/56; see al-Tampid of Ibn ‘Abdu’l-Barr, 6/334

264 Salat Al-Janazab: Funeral Prayer
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four times.” This is the view of the majority of schol-
ars, which is based on authentic reports.

Al-Sha‘bi also said as much: ‘Ibrahim, the Prophet’s (#) son
passed away at the age of sixteen months, and the Prophet ()
prayed janazah on him.*

. Ibn Ishaq narrates from ‘Abdullah Ibn Aba Bakr, from ‘Amrah
bint ‘Abdu’l-Rahman, on the authority of ‘A’ishah (radiyAllibu
‘anbd) that the Messenger (#8) buried his son, Ibrahim, but did
not pray Janazah on him. '

Ibn ‘Abdu’l-Barr said: “That is not true, since it is the majority’s
consensus to pray janagah on the child once he comes to life... I
do not know anyone who reported differently except Samurah

Ibn Jundub.

He continues: ‘It is possible that ‘A’ishah’s hadith means that
he did not pray on him in congregation, but rather commanded
his companions to pray on him, and did not attend. This way,
it does not disagree with the scholars’ view, which is a better
interpretation.’

Others said: He was pre-occupied from the janazah prayer by
the solar eclipse and its prayer. A solar eclipse took place on the
day of his death, which made the Prophet (#) pre-occupied.
People said: The eclipse happened due to Ibrahim’s death. The
Prophet (48) delivered the eclipse sermon and said in it: “The sun
and moon are two signs of Allah, the Most High, and they do
not become eclipsed for death or birth of anyone, rather Allah,
the Mighty and Sublime, strikes fear into His slaves through

%5 _AJ-Istayab of ‘Abdu’l-Barr, 1/58, Ibn Abi Shaybah, 3/379, Ibn Sa‘d a/-Tabigat al-
Kubrah, 1/140 and others
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them.”2%

Abt Dawud said in his S#nan®’ [Chapter on Janazah Prayer
on the Child]. The hadith of ‘A’ishah as narrated by Muhammad
Ibn Ishaq who said: ‘Ibrahim, the Prophet’s () son passed away
at the age of eighteen months, and the Prophet (#) did not pray
janazah on him.’ :

He narrated in the same chapter from Al-Bahi who said: “‘When
Ibrahim, the Prophet’s (#8) son, passed away, he () prayet jandzah
on him in A/+Maqaid***%

This hadith is mursal, and Al-Bahi is Aba Muhammad ‘Abdullzh
Ibn Yasit, the slave of Mus‘b Ibn Al-Zubayr, and he is a #bi%.
He then stated another hadith from ‘Ata’ Ibn Abi Rabah that the
Prophet (48) prayed janagah on Ibrahim, who died at the age of
seventy days.”

This hadith is also mursal, and I believe that it is wrong. Allah
knows how old he exactly was.

Al-Bayhaqi said: “These reports, even if they are mursals (sev-
ered), they resemble, in meaning, a mawsx/ (connected) hadith, they
strengthen one another, and they proved that the Messenger ()
prayed janazah on his son, Ibrahim. This is more reasonable than
the repotts that state he did not.”"!

266 Bukhari, 2/536 and Muslim, 2/536

27 Abi Dawiid, 10/469-470 and Ahmad in his Musnad, 6/267

28 A location in Madinah.

*® Abt Dawad, 10/471 in his Swnan and in his al-Mardsil, #431, al-Bayhad] in his Sunan,
4/9

70 Abt Dawid, 10/471 in his Sunan; see Fath al-Bari, 3/174 and ‘Umdab al-Qari, 6/141.
1 See al-Sunan al-Kubra of al-Bayhaqi, 4/9
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The mawsul hadith he referred to is the hadith narrated by
Al-Bard’ Ibn ‘Azib, (radjpAllibu ‘anks) who said: “The Messenger
(#8) prayed janazah on his son, Ibrahim, who died at the age of
sixteen months. he said: “There is 2 wet-nurse for him in Paradise
to continue his breastfeeding, and he is a Siddig (a man of truth).””*

This hadith is weak because it is narrated through Jabir Al-Ju‘fi,
who is a weak narrator. But this hadith with the hadiths of Al-Bahi,
‘Ata’ and Al-Sha‘bi strengthen one another.

Some people said: He (#8) did not pray on him, because he
[Ibrahim] is in no need for the prayer, being the son of the Prophet
(48), just as martyrs ate in no need for it.

This is among the most corrupt and ignorant views. Allah, the
Exalted, decreed praying janazah on Prophets and people of truth.
In addition, janazgah prayet is not performed on the martyr because
it takes place after the burial bath, and the martyrs do not receive

burial baths.”

19- The sun was eclipsed on the day of his death, and
people said: “The eclipse happened due to Ibrahim’s
death.” The Prophet (#) delivered the eclipse set-
mon and said in it: “The sun and moon are two signs
of Allah, the Most High, and they do not become
eclipsed for death or birth of anyone.””

This refutes the argument of those who claim that Ibrahim died
on the 10th of Muharram [the day of Ashuri’]. Allah, the Exalted,

made it the law of nature, as His wisdom necessitated, for the

212 Ahmad in his Musnad, 4/189 and others
7% Reference already mentioned
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solar eclipse to happen on the new moon nights,”’* like the lunar
eclipse takes place on the full-moon nights,?”® and like the moon
waxes in the beginning of the month, becomes full in its middle,
and wanes towards its end.

20- The Prophet (#) informed us that there is a wet-nurse
for Ibrahim in Paradise to continue his breastfeeding.
This means that Allah, Exalted and High, completes
the people of Paradise, after their death, the short-
comings that were in their worldly lives. It is even said
that whoever dies while pursuing knowledge, will fully
acquire it after his death, and similarly for whoever
dies while learning the Qur’an. Allah knows best.

21-The Prophet ($8) instructed to treat the Egyptians
kindly, and said: ‘For they have a pact and a blood-
tie [with you].”?® Since the concubines of the two
honourable friends [of Allah], Ibrahim and
Muhammad (#) were from Egypt—Ha3jar and
Matiyah. As for Hajat, she was the mother of Isma‘l
(‘alaybis-salam), the grandfather of Arabs. This is the
blood tie.

As for the pact, it stems from the Prophet () having Mariyah
as a concubine, and her giving birth to Ibrahim. This is a pact the
Muslims should preserve, unless abandoned by the Egyptians.

Allah knows best.

74 Which take place in the beginning and the end of the Arabic month.
#5 Which take place in the middle of the Arabic month.
276 Muslim, 4,/1970
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Al-Bukhiri narrated in his Sahih?”” from Al-Suddi that he
asked Anas Ibn Malik: ‘How old was Ibrahim, the Prophet’s (#%)
son?” He said: ‘He was old enough to fill his cradle. Had he lived
on, he would have become a prophet, but he was not meant to
live on, because your Prophet is the final of [all] Prophets [and
Messengers.]’ :

‘Isa Ibn Yunus narrates from Ibn Aba Khilid that he asked
Ibn Aba Awfa: ‘Did you ever see Ibrahim, the Prophet’s (&)
son?” He said: ‘He died young, If there was to be a prophet after
Muhammad (#g), he would have lived on, but there is no prophet
after Muhammad (£).”*"

Ibn ‘Abdu’l-Bart?” said: ‘I don’t know what that is! Nth (‘@/zybis-
salam) had sons who were not prophets. Just as the Prophet can
be born to someone who is not a prophet, it is normal for the
Prophet to give birth to someone who is not a prophet. If every
prophet only gave birth to prophets, everyone would be a prophet,
because we are all descendants of Nih (@aybis-salim). Adam
(‘alayhis-salam) was a prophet and received revelation from Allah,

yet I do not know any of his children who were prophets except
Shayth (Seth).”® Allah knows best.

This is an extraneous section related to the time of newborn
naming, We mentioned it digressively. Let us return to the section’s

core.

The purpose of naming is to identify the particular object,

27 Ahmad in his Musnad, 3/280 and 1 searched, and could not find this hadith in Al-
Bukhari.

28 Bukhati in his .Adab al-Mufrad, 10/579

9 _Al-Istay‘ab of ‘Abdu’l-Bart, 1/60.

20 Shayth (Seth) is the third son of Adam (@laybis-salim) and Eve (‘@layba- salam)
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because if an object existed and had no name, it could not be
identified. Therefore, naming is permissible on the day of birth,
it could be delayed until the third day, it could be delayed until the
day of ‘agigah, and it could be done eatlier or later. The matter is
flexible.

Section 2:
The Desirable, Forbidden and
Disapproved Names

Abd’l-Darda’ (radipAllabn ‘anhu) narrates that the Messenger
(#8) said: “On the Day of Resurrection you will be called by
your names and by your father’s names, so give yourselves good
names.” It is narrated by Abt Dawiad with a hasan chain of
natration.®

Ibn ‘Umat (radiy.Allabu ‘anbuma) said that the Messenger (£8) said:
“The names dearest to Allah are ‘Abdullah and ‘Abdu’l-Rahman.”
It is narrated by Muslim in his Sahih.*?

Jabir reports, ‘A man had a child and named him Al-Qasim. We
said: “We will not give you the cognomen (&#nyah) Abt’l-Qasim
not will we so honour you.”®® The Prophet (#) was told and said:
“Call your son ‘Abdu’l-Rahman.””?*

Abi Wahb Al-Jushami said that the Messenger (#) said: ‘Call
yourselves by the names of the Prophets. The names dearest to
Allzh ate ‘Abdullah and ‘Abdu’l-Rahman, the truest ate Harith

21 Abt Dawid, 13/348-349

22 Muslim, 3,/1682

# Abwl-Qisim is the kumyab of the Prophet (#8), since his eldest child was called ‘4/+
Qasinm'. .

24 Bukhari, 6,/217 and Mauslim, 3,/1682
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(Cultivator) and Hammam (Courageous), and the worst are FHarb
(Wat) and Murrah (Bitter).”?®

Abt Muhammad Tbn Hazm said: “They agreed on the desirability
of the names attached to Allah, such as ‘Abdullah and ‘Abdu’l-

Rahmain, and so on.’

Jurists have disagreed about the names dearest to Allah. The
majority said: The dearest names to Allah are ‘Abdullah and
‘Abdu’l-Rahman. ‘ ‘

Sa‘id Ibn Al-Musayyab said: “The dearest names to Allah are the
names of the Prophets.”®’

The authentic hadith testifies that the dearest names to Allah are
‘Abdullzh and ‘Abdu’l-Rahman.

0 " Sub-section One:

As for the disapproved and the forbidden names, Abu
Muhammad Ibn Hazm?® said: “They agreed on the prohibition
of every name in worship of anyone other than Allah, such as
‘Abd?® Al-‘Uzza, ‘Abd Hubal, ‘Abd ‘Amt, ‘Abdu’l-Kabah, and
so on, with the exception of ‘Abdu’l-Muttalib.”

Therefore, it is not acceptable to name someone ‘Abd ‘Al
‘Abdu’l-Husayn, or ‘Abdu’l-Ka‘bah.

Abu Shaybah reports the hadith narrated by Yazid Ibn Al-

» 25 Bukhari, #813 and Abi Dawad, 13/350
26 See Maratib al-lima‘ of Ibn Hazm, p.154

T _A)-Musannaf of Ibn Abi Shaybah, 8/667
%8 See Maratih al-Ijma‘ of Ibn Hazm, p.154

29 The wotd “Abd’ in Arabic worshipper.
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Mugqdam Ibn Shurayh, from his father from his grandfather Han?’
Ibn Yazid, who said: ‘Some people came to the Prophet (#), and he
heard them calling someone ‘Abdu’l-Hajjar (Worshipper of stone).
He asked him: “What is your name?” He said: ““Abdu’l-Hajar.”
The Messenger (#) said: “No, you are ‘Abdullah.””*°

If someone asked, how can they agree to forbid the names in
worship of anyone other than Allah, when the Prophet (#&) said
in an authentic hadith: ‘May he be miserable, the worshipper of
the dinar, the worshipper of the dirham, the worshipper of the silk
and the worshipper of the velvet.”® He said in another authen-
tic hadith: ‘T am the Prophet () undoubtedly; I am the son of
‘Abdu’l-Muttalib.”? In addition, 2 man once entered upon him
while he was sitting amidst his companions, and asked, “Which of
you is the son of ‘Abdu’l-Muttalib?’ They said: “That is him’ and
they pointed to him (#£).?”

The answer: ‘As for his saying, “May he be miserable, the wor-
shipper of the dinar,” he (#€) did not mean the name in itself, but
meant the description, and to curse the one who worships money,
and agreed to be enslaved by it, rather than his Lord, Blessed and
Exalted. He mentioned money and clothing, which are the adorn-

ment of the apparent and the hidden.

As for his saying: “I am the son of ‘Abdu’l-Muttalib,” he is not
assigning a name, but rather informing of a name with which the
object is identified. Informing to identify the object is not forbid-
den. Itis not correct to deem that exclusive for the name ‘Abdu’l-
Muttalib, as Aba Muhammad Ibn Hazm said. The Companions

20 _A)-Musannaf of Ibn Abi Shaybah, 8/665 and Bukhas in his Adab al-Mufrad, #811.
21 Bukhari, 11/253

22 Bukhiri, 6/105 and Muslim, 3/1400

23 Bukhari, 1/148
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used to call the tribes of ‘Abdu’l-Shams and ‘Abdu’l-Dar by their
names, and nobody objected to that. When it comes to informing
of an existing name, things are more flexible than they are when
assigning a new name, and there are things, which are not allowed
in the latter, that are allowed in the former.

Sub-section Two:

Itis forbidden to name someone ‘King of kings’, ‘Sultan of sultans’
ot ‘Shaban shah.®* It is authentically reported in both in Al-Bukhari
and Muslim, as narrated by Aba Hurayrah (radiyAllahn ‘anhs) that
the Prophet (#) said: “The most disgraceful name in the sight of
Allah is a man who called himself King of kings.”

In another narration, he said “The most hated” instead of “The
most disgraceful”.? '

In another narration by Muslim: “The most wretched person
in the sight of Allah on the Day of Resurrection and the worst
person and target of His wrath would of the person who is called
Malik al-Amiak (the King of kings) for thete is no king but Allah.”?*

Some scholars said that this may indicate disapproval to be called
‘Judge of judges’ or ‘Ruler of rulers’, because the Ruler of rulers, in
truth, is Allah.

Some people of faith and virtue used to avoid calling someone
‘Judge of judges’ ot ‘Ruler of rulers’, in analogy to what Allah and His
Messenger disapproved of being called ‘King of kings’. This is a
deductive analogy (g#yas).

24 Persian for ‘King of Kings'.
2% Bukhari, 10/588 and Muslim, 3/1688
2% Muslim, #2143
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Moteovet, it is forbidden to call someone ‘Master of people’,
‘Master of all’, or ‘Master of the children of Adam’, for that is exclu-
sively for the Messenger (#8); he is the master of the children of
Adam. It is not permitted for anyone else to be called by that
name.?’

Sub-section Three:

Among the disapproved names is what is narrated in Muslim on
the authority of Samurah Ibn Jundub (radinAlibu ‘anbs) that he
(#8) said: “Do not call your servant Yasar (wealth), Rabah (profit),
Nijih (prosperous) and Aflap (successful), for you may ask; Is he
there? And someone says: No.” Samurah said: “These are four
[names], so do not attribute more to me.”*®

That last sentence is not of the Prophet’s (#) saying but of the

narrator’s.?

Abu Dawid narrates in his Suman that Jabir Ibn ‘Abdullah
(radiyAllahu ‘anby) said: ‘Allah’s Messenger (#8) wanted to forbid
[his followers] to name persons as Yz% (Elevated), Barakah (Bless-
ing), Aflab (Successful), Yasar (Wealth) and INgfi (beneficial), but
I saw that he kept silent after that and he did not say anything,
Allah’s Messenger (#) died without forbidding [his followers to
do this]. Then ‘Umar decided to prohibit [people} from giving

these names, but later on gave up the idea.””

71 See Zid al-Mu'ad, 2 /240-241

28 Muslim, #2137

9 See Zad al-Mu'ad, 2/342-343

30 See Abii Dawiid, #359 and Muslim, #2138
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Abt Bakr Ibn Aba Shaybah conveys from Muhammad Ibn
‘Ubayd, from Al-A‘mash, from Aba Sufyan, from Jabir (radip.Allibn
anbi) that the Messenger (#8) said: “If I were to live, Allah will-
ing, I would forbid my #mmah to name people as Nafi', Aflab,
and Barakah.” Al-A‘mash said: ‘T am not sure whether or not he
mentioned Nafi<*"

In “Sunan Ibn Majal’, in the hadith narrated by Abt’l-Zubayt,
from Jabir, on the authority of ‘Umar Ibn Al-Khattab (radinAllibu
‘anby), that the Messenger () said: ‘If I were to live, Allah willing,
I would forbid my #mmah to name people as Rabah, Najih, Aflah

and Yasar. 3%

- I'say: The same foes for similar names such as Mubarak (Blessed),
Muflih (Successful), Kbayr (Good), Suriar (Happiness), INimah
(Bounty) and so on. The meaning disapproved by the Messenger
(#8) is also in these names.” Someone may ask: ‘Do you have Khayr®
Do you have Surir? Do you have Ni‘mah?’ and the person might
reply, ‘No’ which causes repulsion and pessimism in the hearts,
and falls within the disapproved speech.

A hadith states that he ($) disapproved that someone may say:
‘He got out from the house of Barrah (Righteous woman).”%

However, it contains another meaning that necessitates prohi-
bition, which is self-adornment for being blessed and successful,
when he/she might not be so. Abt Dawid narrated in his ‘Sunan’
that the Messenger (#) forbade naming a woman as Barrah and
said: ‘Don’t hold yourself to be pious. Itis Allah alone who knows
the people of piety among you.”* '

O 4)-Musannaf of Tbn Abi Shaybah, 8/666 and Abia Dawid, #359.
302 Tbn Majah, #3735; see Silsilah al-Sapihab, 5/176-177

3% ibid
34 Abi Dawid. 13/352 and Muslim, #3992
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In the Sunan of Ibn Majah’, as narrated on the authority of
Abid Hurayrah (radipAllabu ‘anhu), Zainab was called Barrah and
people said: ‘She is adorning her self’ so the Prophet (48) called
her Zainab.*®® .

Sub-section Fout:

In addition, among the disapproved names are the names of
devils, such as Khingab, Al-Walban (The bewitched), A/~-Awar (The
one-eyed) and A/~Ajda‘ (The mutilated).

Al-Sha‘bi narrates that Masriq said: I met ‘Umar Ibn Al-Khattab
and he asked me: “Who are you?” I said: “Mastiiq Ibn Al-Ajda‘.”
‘Umart (radipAllabn ‘anhs) said: “I heard the Messenger of Allah
() say: ‘A/-Ajda‘is a devil. "%

In the Sunan of Ibn Majah*” and the additions of ‘Abdullah to
his fathet’s Musnad®, as natrated by Ubay Ibn Ka‘b (radiyAllahn
“nh) that the Prophet () said: “There is a devil for ablution who
is called Walhan, so be on guard against the insinuating thoughts
[whispers] about water.”

‘Uthmian Ibn Ab&’1-‘As (radiypAllabu ‘anbs) complained to the
Prophet (#) of the distractions in his prayer, he said: “This is [the
doing of] a devil called ‘Khingab.>”

Abu Bakr Ibn Shaybah narrates from Humayd Ibn ‘Abdu’l-
Rahmain, from Hisham, from his father, that a man was called

%05 Tbn Majah, 2/1230 '

%6 Aba Dawid. 13/356, Ibn Majah, 2/1229, Imam Ahmad in his Musnad, 1/13 and others
7 Tbn Majah, 2,/1229

308 Imam Ahmad in his Musnad, 5/136, Tirmidhi, 1/52 and others

% Muslim, 4,/1728-1729
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Al-Hubab, so the Messenger (#) called him ‘Abdullah and said:
“AJ-Hubab is a devil’s name.””'°

Sub-section Five:

The disapproved names also include the names of Pharaohs and
tyrants, such as Firown, Qarin, Haman and Al-Walid.

‘Abdu’l-Razzaq conveyed in A/Jami from Mu‘ammat, that Al-
Zuhri said: ‘A man among us wanted to name his son as ‘A, Walid’,
so the Messenger (#) forbade him and said: “There will be in
my #mmah a man called ‘A-Walid', that will do to my u#mmah what
Pharaoh did to his people.””!!

Sub-section Six:

They also include the angels” names, such as Jibril (Gabriel),
Mika’il (Michael) and Israfil. 1t is disapproved to call humans by
these names.

Ashhab said: “Malik was asked about calling people by angels’
names and he disapproved it.”

Qadi Tyad said: ‘Some scholars disapproved naming people
with angel names, such as Al-Harith Ibn Miskin.*'*> Malik also
disapproved naming people as J7bri/ and Yasin, while others al-
lowed it.”*3

30 _A)-Musannaf of Ibn Abi Shaybah, 8/664, ‘Abdu’l-Razziq in his a/-Jimi‘ from al-
Musannaf, 11/40 and others.

M _4)-Musannaf and Kitab al-Jami‘ of Ma‘mar Ibn Rashid, 11/43 in mursal formand Ibn
Jawzi mentioned it in his a/-Mudi‘at, 2//194.

*12 See Dhakira al-Huffag of Dhahabi, 2/514 -

313 See Sharh Sahib Muslim of Qadi ‘Iyad, 7/10 and Sharh Sabih Muskim of Nawawi, 14/114
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‘Abdu’l-Razzaq natrates in A/LJami from Mu‘ammar who
said, I asked Hammad Ibn Aba Sulayman: “What is your opinion
if a man was called Jibril or Mika’ll”’ He said: ‘Nothing wrong
with that.”?!*

Al-Bukhari said in his A/-7arikh: ‘Ahmad Ibn Al-Harith nar-
rates from Abd Qatidah Al-Shami—Not Al-Harrani, for he
died in the year 164H—from ‘Abdullah Ibn Jarad who said: ‘A
man from Muzayinah accompanied me, and went to the Prophet
(%) while I was with him.” He said: “O Messenger of Allah! I had
a boy; what are the best names?” He said: “The best names for
you are Harith and Hammam. Excellent ate the names “Abdullih
and ‘Abdu’l-Rapman. Call yourselves by the names of the Prophets,
and do not call yourselves by the names of the angels.” He said:
“What about your name?” He said: “You may call yourselves by
my name, but do not give yourselves my Kunyah.”*'®

Al-Bayhad] said, ‘Al-Bukhati said in another narration: ‘Its chain
of narration is disputable.”'

Sub-section Seven:

Moteovet, they include the names whose meanings are disap-
proved and inappropriate, such as Harb (Wat), Murrah (Bitter), Kalb
(Dog), Hayyah (Snake) and the like. We have already mentioned the
story narrated by Malik in A~Muwarta’, that the Messenger of Allah
(#8) said regarding a she-camel about to be milked: “Who will milk
this?” A man stood up. The Messenger of Allah (#) said: “What

~ is your name?’ The man said: ‘Murra (bitterness).” The Messenger

of Allah () said to him: ‘Sit down.” Then he said: “Who will

34 _A/-Musannaf and Kitab al-Jami‘ of Ma‘mar Ibn Rashid, 10/40-41
315 _A4)-Tarikh al-Kabir of Imam Bukhari, 5/35
316 Imam Bayhadqi in his Sh#'ab a/-Iman, 6/394.
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milk this one?” A man stood up and the Messenger of Allah (£%)
said: ‘What is your name?’ He said: ‘Harb (war).” The Messenger
of Allah (#8) said: ‘Sit down.” Then he said: “‘Who will milk this
camel?” A man stood up, and the Messenget of Allah (%) said to
him: “What is your name?” The man said: ‘Ya%% (he lives).” The
Messenger of Allah (#8) said to him: ‘Milk!™"

He (#8) hated assigning a man with a disapproved name to milk
the sheep.’’®

The Prophet (48) used to disapprove strongly of the ugly names
and dislike it very much, whether for people, places, tribes or
mountains. He was once walking, and reached two mountains, so
he enquired about their names, and people said: ‘Fadih (Disgrace-
tul) and Mukhz (Scandalous).” He turned away from them and-.
refused to pass between them,*? and he was very conscious about
that.

Whoever looks carefully at the Sunnah will find the names tied
to their meanings, as if the names are derived from their mean-
ings, and the meanings derived from the names. Look at his saying
(#8): “The tribe of Aslam (to make safe) is the one which Allah
granted safety, the tribe of Ghifar (Oft-forgiving) is the tribe which
Allah granted pardon, and ‘Agiyyab (Disobedient) is the tribe that
disobeyed Allah.”*

In addition, when the Messenger (4) saw Swhay/ (ease-going)
Ibn ‘Amr coming on the day of the Treaty, he said: “Your affair

317 Reference cited many times already

318 The story in ‘A-Muwatta’ actually mentions about a she-camel, not a sheep
319 Already mentioned previously.

20 Bukhari, 2/542 and Muslim, 4/1952

150



Newborn Baby Guide

has become ease.”*?!

We also refer to when he (#€) asked Buraydah about his name,
he said: ‘I am Buraydah (cool).” The Prophet (¥) turned to Aba
Bakr and said: ‘O Aba Bakr, our affairs have become cool and
reformed.” Then he asked: “Where are you from?’ He said: ‘From
the Aslam (to make safe) tribe.” He said to Abt Bakr: Now, we have
become safe.” Then he said: ‘From which family?” He said: ‘From
Sabm (Arrow) family.” He said: ‘May your arrow be launched.”?

He even considered that in dream interpretation. He said (#):
‘I dreamed that we wete in the house of ‘Ugbah Ibn Rafi, and
we were given dates of Ibn Tab,** so I interpreted it that the final
victory and uplifting will be ours in this life, and that our religion
has become pleasing.™**

If you wanted to know the impact of the name on the object,
look at the hadith narrated by Sa‘id Ibn Al-Musayyib, from his
father that his grandfather said: ‘I came to the Prophet (#) and he
said: “What is your name?” I said: “Hagn.” He said: “But you are
Sahl (Easy).” 1 said: ‘I will not change a name given to me by my
father.”” Ibn Al-Musayyab said: “Therefore, roughness remained

in our character ever since.”? .

Moreover, look at what Malik narrated in 4/-Muwasta’ from Yahya
Ibn Sa‘id that ‘Umar Ibn Al-Khattab (radipAllahn ‘anks) asked a
man: “What is your name?” He said: ‘/amrah (Live Coal).” He said:
“Who is your father?’ He said: ‘Shihab (Meteor).” He asked: “Where

31 Reference cited many times already

322 Istidbkar of Ibn ‘Abdu’l-Bart, 10/270

30 “Ugqbah means ‘Final’, Rafi means ‘Uplifter’ and Tab means ‘%o be pleasing’.
324 Muslim, 4/1779

32> Bukhati in his .4dab al-Mufrad, 10/574
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do you come from?’ He said: “4/-Huragah (The Heat).” He asked:
‘Where do you live?” He said: ‘Harrat Al-Nir (The Volcanic stone
of fire region).” He said: “Where thetein?” He said: In Dbatu Laga
(The land of Hell).” ‘Umar said: ‘Go and find your family, for they
have burned.” And he found them as ‘Umat (radsnAllabu ‘anbs) said.
This is what is narrated by Malik.”?

Al-Sha‘bi narrated that a man from Juhayinah came to ‘Umar
Ibn Al-Khattab (radiyAllabu ‘anks) who said: “What is your name?’
He said: ‘Shihab (Meteor).” He said: “‘Who is your father?’ He said:
‘Dhiram (Ignition).” He asked: “‘Where do you come from?’ He said:
‘Al-Huragah (The Heat).” He asked: “‘Where do you live?’ He said:
‘Harrat Al-Nar (The Volcanic stone of fire region).” ‘Umar said:
‘Woe to you! Go and find your house and your family, for they
have burned.” He found all of them to have burned.*”’

This could pose a problem to whoever does not understand it,
but it is not a problem—Praise be to Allah—The Originator of
causes [Allah], made these occasions requirements of this impact,
and made their association in this special manner necessitating of
that impact. He delayed that requirement until it was mentioned
by he on whose tongue the truth was spoken, and through whom
the Sovereign spoke. At that time, their association was completed,
and the effect was consequent. Whoever understands this field,
will benefit greatly, because adversity is linked to speech.

Abt ‘Umar said, “The Messenger (#8) said: “Adversity is linked
to speech.””?

326 Reference cited many times already

%21 See Miftih Dar al-Sa‘adab, 2/236

32 Ibn ‘Abdw’l-Batr in his Is#idhkar, 10/272, Khatib al-Baghdadi in his 7zrikh, 7/389,
Bayhaqi in his Shuab al-Iman, 9/222 and others
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An example of the adversity occurring by speech is the speech
of the ill old man whom the Messenger visited and found him to
be feverish, and said: ‘Don’t worry, Allah willing, [your sickness
will be] an expiation for your sins.” He said: ‘No, it is but a fever
that is boiling within an old man and will send him to his grave.’
The Prophet (#): “Then it is so.”*”

We have witnessed a number of lessons in that regards, both in
us and in others, and what we witnessed is like a drop in the ocean.
The poet, Al-Mu’ammil*® said:

The sight has gauzed Al-Mu’ammil on the day of Al-Naglah

I wish Al-Mu’ammil was never given the sense of sight
Then, he soon turned blind.

In Jami‘ Ibn Wahb, it is narrated that a boy was brought to the
Messenger (), who asked: “What did you name him?’ They said:
‘Al-8a’ih (The Unrestrained).” He said: ‘Do not call him A/-53%,
but (call him) ‘4bdullah.” However, they insisted on the name, and
he did not die before losing his sanity.*!

Therefore, paying attention to speech and selectlng names is of
Allah’s guidance to the person.

The Prophet () commanded the person to make good wishes,
and said: ‘For verily, he does not know what of his wish shall be
recorded* meaning what will come true. The wish becomes the

32 Bukhari, 10/121

33 Al-Mw’ammil Ibn Amil al-Maharabi, in A/-Aghaani, 22/250, Mufam al-Adbaa’, 3/208
331 See ‘Abdullah Ibn Wahb in A/-Jimi* fi'l-FHadith,1/93

32 Imam Ahmad in his Musnad, 2/357
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reason for the occurrence of what he wished for, or some of it.
You have heard of seen the stories of many wishers, whose wishes,
or some of them, came true!

Abu Bakr A/-Siddig (radiyAllabn ‘ank#) used to say this verse of
poetry:

Beware! Your tongue may say something which brings you adversity,

For adversity is linked to speech,?>

When Al-Husayn and his companions artive at Karbala, he asked
about its name, and they said: ‘Karbala.” He said: ‘Karb (Distress)
and Bala’ (Adversity).”**

When Halimah Al-Sa‘diyah came to ‘Abdu’l-Muttalib®® request-
ing to breastfeed the Messenger (), he asked her: ‘Who ate you?’
she said: ‘A Woman from the Tribe of Sz% He said: ‘What is your
name?’. She said: ‘Halimah.” He said: ‘Excellent! Excellent! Sz%d
(Happiness) and Hilm (Patience). These are two traits that suffice
for a person throughout his life.”*

Sulayman Ibn Arqam narrates from ‘Ubaydullah Ibn ‘Abdullah,
on the authority of Ibn ‘Abbas (radiyAllahu ‘anbuma) that the Byz-
antine King sent a messenger to the Prophet (#) and told him:
‘See where he is seated, who is beside him and look at what is
between his shoulders.’

Then, when he came, he saw the Messenger () sitting on an
elevated place, having his feet in water and Aba Bakr was to his

333 Tbn ‘Abdu’l-Barr in his Istidhkar, 10/272,

334 See Ibn Asakir in 7arikh Damishk, 14/220 and others
5 The grandfather of the Messenger of Allah (#).

36 See Fayd al-Qadir of al-Manawi, 1/705
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right. When the Prophet (#8) saw him he said: ‘Come and look
at what you were commanded’ and he looked at the seal {of
Prophethood]. When he returned to his master, he told him the
story, and he said: ‘He will rise, and he will own what is beneath
my feet.” He interpreted the elevated place to mean victory, and

water to mean life.¥’

‘Awanah Ibn Al-Hakam said: “‘When Ibn Al-Zubayr claimed
himself to be the Caliph, ‘Abdullah Ibn Muti‘ came to pledge al-
legiance, but ‘Abdullih Tbn Al-Zubayr refused to shake his hand,
and said to ‘Ubaydullah Ibn ‘Ali Ibn Aba Talib, “Stand up and
pledge allegiance” and ‘Ubaydullah said, “Stand up, O Mus‘ab and
pledge allegiance.” He stood up and pledged allegiance. People
then said: “He refused the pledge of son of Mu#‘(Obedient) and
accepted the pledge of Mus‘ab (Difficult). He will surely find dif-
ficulty in his affairs.”

Salamah Ibn Muharib said: “Al-Hajjaj artived at the Monastry of
Qurrah (Stability), and ‘Abdu’l-Rahman Ibn Al-Ash‘ath arrived at
the monastery of A/Jamajim (Skulls), so Al-Hajjaj said: ‘Victory is
mine and death will be his. By Allah, T will kill him.”%3

This a vast and very useful subject, which we touched briefly.
The original objective was to state the desirable and undesirable
names.

Sub-section Eight:

It is prohibited to name someone after the names of the Lord,
Blessed and Exalted is He. It is not acceptable to name someone

%7 It is mentioned by Ibn Hamdiin in a/-Tadbkira al-Hamdiniyya, 8,/21
%% See Tarikh al-Tabari, 6/347 and Mifiip Dar al-Sa'adah, 2,/237.
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as AlApad (the One), AlSamad (the Eternal Refuge), ALKhilig
(the Creator), AFRazzaq (the Sustainer), or any other name that
belong exclusively to the Lord, Blessed and Exalted is He.

It is not permitted to call kings as Al-Qahir (the Subjugator)
ot AlZahir (the Evident). It is also not permitted to call them as
Al-Jabbar (the Compeller), A~-Mutakabir (the Majestic), A-Awwal
(the First), ALAkbir (the Last), Ak-Batin (the Immanent) or Al/am
AlFGhuyab (Knower of the unseen).

Abua Dawud conveyed in his Swnan, from Al-Rabi® Ibn Nafi
from Yazid Ibn Al-Miqdam Ibn Shurayh, from his father, from
his grandfather Shurayh, that when his father, Han?’, came to the
Messenget (%) with his people, he (#8) heard them calling him
Abi’l-Hakam (The Judge), so he (48) called him and said: ‘Allah
is the Judge, and to Him belongs judgmént. Then why are you
called Abo’l-Hakam?’ He said: “‘When my people disagree about
something, they come to mé, I give my judgment and both par-
ties accept it.” The Messenger (#£) said: ‘How good is that! What
are the names of your children?” He said: ‘Shurayh Maslamah and
‘Abdullah.” He said: “Which is the eldest?’ He said: ‘Shurayh.” He
said: “Then you are Aba Shurayh.”

We have alteady stated the authentic hadith that says: “The most
disgraceful name in the sight of Allah is a man who called himself
‘King of kings.”*

Aba Dawad narrates from Musaddad, from Bishr Ibn Al-
Mufaddal, from Aba Salamah Sa‘id Ibn Yazid, from Abt Nadrah,
from Mutrif Ibn ‘Abdullah Ibn Al-Shikhir, that his father said:
39 Abi Dawid, 13,354, NasaL, 8,226, Ibn Hibban, #504, Hakim, 1/24 and Tabarani
in al-Kabir, #465, #466.

30 Reference already mentioned.
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‘I went among the delegation of the tribe of ‘Amir to the Mes-
senger (%), and said: “You are our master.” He said: “The Master
is Allah.” We said: “And you are the highest of us in excellence
and the greatest in generosity.” He said: “Say what you like, or
a part of what you like, but do not let the devil make you his
agents.””*!

This does not conflict with his saying: T am the master of the
children of Adam™* because he informs, in this instance, of
what Allah granted him of pre-eminence and superiority over
humanity.

As for describing the Lord, Glorified and Exalted is He, as be-
ing the Master, it is because it is in absolute terms. The Mastet of
the creation is The One in control of their affairs, to Who they
shall return, Whose command they follow and upon Whose word
they shall depart. Since the angels, humanity and Jinn fall under
the creation and dominion of Allah, Blessed and Exalted is He,
they cannot do without Him even for as long as a blink of an eye,
and all their desires and needs are directed towards Him, then He,
Glorified and Exalted is He, is the true Mastet.

‘Ali Ibn Abu Talhah narrates from Ibn ‘Abbas (radiyAllahu
‘anhuma) in the interpretation of Allah’s saying .4/Samad (the
Eternal Refuge)*” that it means: “The Master whose sovereignty
is completed.”*

In conclusion, it is not permitted for anyone to be named after
the names that are exclusively for Allah.

3 Abi Dawiad, 13/235-236

342 Muslim, 4/1782

3 Sirab al-Ikblas (112) :2

34 Ibn Abi Hatim in his a/-Tafsir, 12/467 and Tabari, 24,/692
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As for the names which are attributed to Him and to others as
well, such as A/ Sami* (the All Hearing), A/-Basir (the All Seeing),
Al-Ra'nf (the Kind) and A/-Rapim (the Mexciful), it is possible to
attribute their meaning to creatures, but cannot be used as names
in absolute terms as they are attributed to the Lord, Exalted is
He.

Sub-section Nine:

It is also prohibited to name someone after the names of the
Qur’an and its chaptets, such as 7aba,*® Yasin>*® ot Ha-Mim>¥
Malik has explicitly stated the undesirability of the name ‘Yasin’,
as reported by Al-Suhayli.>*®

As for what the common people say, that Yasin and Taha are
among the Prophet’s (#8) names, it is not cortect. Thete is no hadith
sahih, hasan or mursal, nor is there a report from a companion in
that regard. These letters are the same as “A%f, Lam, Mim**: ‘Ha
Mim,” “Alif, Lam, Ra%... etc.

Sub-section Ten:

It is debated whether it is undesirable to be named after the
Prophets’ names. One view states that it is not undesirable, which
is the majority’s view, and the correct one. The other view states
that it is undesirable.®!

5 The Qur'an—Chapter 20

36 The Qur'an—Chapter 36

*7'The Quran—The first verse of Chapters 40, 41, 42, 43, 44, 45 and 46.
8 See al-Rawd al-Aunf fi Sharh Sirah Ibn Hisham of Suhayli, 2/66

* The Qur'an—The first verse of Chapters 2, 3,29, 30, 31 and 32.

0 The Qur'an—The first verse of Chapters 10, 11, 12, 14 and 15.

1 See Zad al-Mu'ad, 2./342.
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Abt Bakr Ibn Abt Shaybah conveys in ‘Chapter on the undesit-
able names’, from Al-Fadl Ibn Dukayn, from Aba Khaldah, that
Abw’l-Aliyah said: ‘You commit a worse deed! You name your
children after the Prophets, and then you curse them.”

A more explicit report is what is conveyed by Ab@’l-Qasim Al-
Suhayli in ‘@/-Rawd’ when he said: “The undesirability of naming
someone after the Prophets’ names was in the doctrine of ‘Umar

Ibn Al-Khattab.”

I say: The purpose behind this was to preserve their names from
degradation and harsh speech which they may be subjected to
upon anger and so on.

Sa‘id Ibn Al-Musayyib said: “The dearest names to Allah are the

names of Prophets.”*

In al-Tarikh Ibn Khaythamah, it is said: Talhah had ten children,
each named after a Prophet, and Al-Zubayr had ten children,
each named after a martyr. Talhah said to him: T name them after
Prophets’ names, and you name them after martyrs’ names.” Al-
Zubayr said: ‘T aspire that my children become martyrs, while you
cannot aspire that your children become Prophets.”>

It is stated in Muslim that Aba Musa (radipAllahu ‘anbs) said:
‘My wife gave birth to a boy, so I took him to the Prophet
(#8), who named him Ibrahim and performed 7zhnik on him with
a date fruit.”

%2 See Ibn Abi Shaybah, 8/667

33 See al-Rawd al-Aunf fi Sharh Sirab Ibn Hisham of Suhayli, 2/66

34 See Ibn Abi Shaybah, 8/667

5 See Tarikh Ibn Abi Khaythamah, 2/91 and a/-Rawd al-Aunf fi Sharb Sirah Ibn Hishim
of Suhayli, 2/66.

3% Muslim, 3,/1690.
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Al-Bukhari stated in his Szp#, [Chapter on Naming with the
Names of Prophets]: Ibn Numayr narrated from Ibn Bishr, from
Isma‘l that he said to Ibn Awfa: ‘Did you ever see Ibrahim, the
Prophet’s (#) son?’ He said: ‘He died young, If there was to be a
Prophet after Muhammad (#), he would have lived on, but there
is no Prophet after Muhammad (#).”’

He then stated the hadith narrated on the authority of Al-Bara’
(radipAllabu ‘anks) that when Ibrahim [the son of the Prophet
(#8)] passed away, the Prophet () said: “There is a wet-nurse for
him in Paradise.”®

In Muslim, in Chapter of Naming with the Names of Prophets
and Pious People, he stated the hadith narrated by Al-Mughirah
Ibn Shu‘bah (radiyAllahn ‘anbu): When 1 came to Najran, they
asked me: “You recite [in the Qut’an]: “O sister of Aaron™ when
[Prophet] Masa precedes [Prophet] Isa by such-and-such years.”
When I returned to the Messenger (48), I asked him about that
and he said: “They used to name with the names of their Prophets
and the pious people before them.”%

Section Three:
The Desirability of Changing the Name,
if Beneficial

Ibn “Umar (radiyAllabu ‘ankuma) narrated that the Prophet
(#) changed the name of a woman called ‘Asiyah (Disobedient)’
to ‘Jamilah (Beautiful).>"'

37 Bukhari, 10/557.
358 Reference already mentioned
9 Surah Maryam (19): 28

30 Mauslim, 3,/1685.
! Reference already cited
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In Sahih Al-Bukhari, as narrated on the authority of Abu
Hurayrah (radiyAllabu ‘anbs), Zainab was called Barrah, and peo-
ple said: ‘She is adorning herself’ so the Prophet (#) called her
Zainab.>®

In Sunan of Aba Dawid, the hadith narrated by Sa‘id Ibn Al-
Musayyib, from his father, from his grandfather that the Prophet
(#8) said: ‘What is your name?’ He said: ‘Hagzn (tough).” He said:
‘But you are Sab/ (Basy).” I said: ‘No, the easy person is trampled
and degraded.” Ibn Al-Musayyab said: “Therefore, I thought that
roughness will hit us after that.”

In both Al-Bukhari and Muslim, it is narrated that Al-Mundhir
Ibn Aba Usayd was brought to the Messenger (#) when he was
born, and the Prophet () placed him on his thigh, then he was
lifted away. The Messenger (#) asked: “Where is the boy?’ Abd
Usayd said: “We took him away, O Messenger of Allah!” He said:
‘What is his name?” He said: ‘Such-and-such.” He (#) said: ‘No.
His name is Al-Mundhir.”¢* 36>

Abt Dawid narrated in his S#nan, on the authority of Usamah
Ibn Akhdari that a man called Asram was among a group of
people that came to the Messenger (#8). He said: “What is your
name?’ He said: ‘Asram (to sever).” He said: No. You are Zurab
(Plant).”¢

Abt Dawud said: “The Prophet (#8) changed the names of .4/
‘As (The Disobedient), ‘A2z (Mighty), ‘Atalah (Crowbar), Shaytan

362 Bukhari, 10/575

363 Aba Dawid, 13/354-355

%4 It means “The Warner”.

365 Reference already cited

3¢ Aba Dawid, 13/353 and Bukhati in his .Adab al-Mufrad, p.65
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(Satan), A/-Hakam (Atbiter) and Ghurab (Crow). He changed the
name of Shihab (Meteot) to Hisham (Noble), Harb (Wax) to Silm
(Peace), Al-Mudtaji’ (The Recumbent) to A~-Munbaith (The Re-
vived), the land of Afirah (Dust) to Khadirah (Green), The people
of Dalilah (Aberrance) to Huda (Guidance), and the Tribe of
Al-Zinyah (Adultry) to Al-Rushdah (Guidance), and the Tribe of
Mughwiyyah (Misleading) to Rushdah (Guidance).”"’

‘Aba Dawid said: “The chains of narration were omitted for
brevity.’ '

In Sunan Al-Bayhagj, a hadith is narrated from Al-Layth Ibn
Sa‘'d, from Yazid Ibn Aba Habib, from ‘Abdullzh Ibn Al-Harith
Ibn Jaz’ Al-Zubaydi that he said: ‘A distant friend of mine passed
away, and we were standing by his grave—me, ‘Abdullah Ibn
‘Umar and ‘Abdullzh Ibn ‘Amr Ibn Al-‘As. My name was .4/ As
(the Disobedient)’, Ibn ‘Umar was called ‘A4/-‘As’, and Ibn ‘Amr
was also called ‘“4/-4s’. The Messenget (#) told us: “Go down
and bury him, and each of you is ‘Abdullah (Servant of Allah).”
So we went down and buried our brother, then we got up and our
names had changed.”®

The chain of narration of this hadith is good to Al-Layth, which
is strange, because it is not known that ‘Abdullah Ibn ‘Amr or
‘Abdullzh Ibn ‘Umar were previously called 4/Ay’.

Ibn Abi Shaybah narrates in his a/~-Musannaf from Muhammad
Ibn Bishr, from Zakariyah, that Al-Sha‘bi said: ‘No one of those
from Quraysh whose names meant ‘disobedience’ before Islam joined
Islim except ‘Muti. His name was A/ A5, and the Messenger

%7 Aba Dawud, 13/355
368 Al-Bayhaqf in his Sunan, 9/307-308
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(4) changed it to Muti* (Obedient).”®

Abt Bakr Al-Mundhir conveys from Muhammad Ibn Isma‘il,
from Aba Nu‘aym, from Isra’ll, from Abu Ishaq, from Han?’
Ibn Han?, that ‘Ali (radiyAllahu ‘anbu) said: “When Al-Hasan was
born, I called him Harb (War), then the Prophet () came and
said: “Show me my grandchild; what did you name him?” We
said: Harb. He said: “No. He is Hasan (Good).” Then, when Al-
Husayn was born, I called him Harb, then the Prophet (#) came
and said: “Show me my grandchild; what did you name him?” We
said: /arb. He said: “No. He is Husayn (Good).” When the third
was born, I called him /Harb, and then the Prophet () came and
said: “Show me my grandchild; what did you name him?”” We said:
“Harb.” He said: ‘No. He is Mupassin (Enhancer).” Then he added:
“I named them like Harn named his children; Shabar, Shubayr,
and Mushabbir.””37

It is narrated in the al-Musannaf of Ibn Abi Shaybah from
Muhammad Ibn Fudayl, from Al-‘Al2’ Ibn Al-Mussayib, that
Khaythama said: ‘My fathet’s name in pre-Islamic Ignorance was
Aziz (Mighty), so the Messenger (#) called him Abdu’/-Rapmin
(Servant of the Metciful).”"!

Al-Bukhari conveys in his 4/~A4dab’from Ibrahim Ibn Al-Mun-
dhir, from Yazid Ibn Al-Habbab, that Ibn ‘Abdu’l-Rahman Ibn
Sa‘id Al-Makhzami, whose name used to be A/LSarm (Severed),

9 _A[-Musannaf of Tbn Abi Shaybah, 8/664

37 Imam Ahmad in his Musnad, 1,/98, Bukhari in his_4dab al-Mufrad, #823, Ibn Hibban,
#6958, Bayhaqf, 6/166; it was authenticated by Hakim, 3/165 and Dhahabi agreed. See
Magma“ al-Zawa'id, 8/52.

3 Al-Musannaf of Ibn Abi Shaybah, 8/475 and Imam Ahmad in his Musnad, 4/187; it
was authenticated by Ibn Hibban, #5828, Hakim in his a/-Mustadrik, 4/276 and Dhahabi
agreed.
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was named 2% (Happy) by the Messenger (#%).”>

Muhammad Ibn Sinin narrates from ‘Abdullah Ibn Al-Harith
Ibn Abza, from his mother, from her father, that he said: ‘T wit-
nessed the Battle of Hunayn with the Messenger (4). He asked
me: “What is your name?” I said: “Gharab (Crow).” He said: “No.
You are Muslim.”*"”

Sub-section One:

In addition to changing the name due to its undesirability, it could
be changed for another purpose despite its desirability, like when
the Prophet changed Barrah to Zainab to avoid self-adornment or
to avoid people saying: ‘Left Barrah’ ot ask ‘Are you with Barrah?’
and be answered ‘No’ as in the hadith.**

Sub-section Two:

The Prophet (#) changed Madinah’s name from Yazhrib (to re-
proach) to 7abab (to be pleasant), as narrated in both Al-Bukhari
and Muslim on the authority of Aba Humayd (radiyAllabn ‘anbs)
who said: ‘We came with the Messenger (48) from Tabik, until we
approached Madinah, he said: “This is 72bah.””"

It is narrated in Sahih Muslim on the authority of Jabir Ibn
Samurah (radinAllihu ‘anbs) that he heard the Messenger (#) say:
‘Allah named Madinah as 7abah.”

372 Bukhati in his Adab al-Mufrad, p.67

37 Bukhari in his Adab al-Mufrad, p.68 and it was declared weak by al-Albani in a/-Jami,
#132 and #134. It is aloss reported by Abua Dawid in #2%gat form, 13/355

374 Bukhari, 10/575. See Zad al-Mu'ad, 2/244

35 Bukhari, #187 and Muslim, 2/1011

376 Muslim, 2/1007
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It is highly undesirable to call it Yathrib. Allah the Exalted has
conveyed that name being designated by the hypocrites, when
He said:
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“And [remember] when the hypocrites and those in
whose hearts is disease said: ‘Allah and His Messenger
did not promise us except delusion.” And when a faction
of them said: ‘O People of Yathrib, there is no stability
for you [here], so return [home].” And a party of them
asked permission of the Prophet, saying: ‘Indeed, our
houses are unprotected’ while they were not exposed.
They did not intend except to flee.”

[@l-Abzab (33):12-13]

It is narrated in Swnan Al-Nasa©"" from Malik, from Yahya Ibn
Sa‘id, from Ab@’l-Hubab Sa‘id Ibn Yasat, on the authority of Aba
Hurayrah (radiyAllabu ‘anbs) that the Messenger (#8) said: ‘I have
been commanded [to migrate] to a town [Medinah] which would
overpower other towns. They [the people] call it Yathrib; its cot-
rect name is [in fact] Madinah. It eliminates [bad] people just as a
furnace removes the alloy of iron.’

37" Al-Sunan al-Kubri of Nasa’1, 2/482 and 6,/430. The hadith is also related by Bukhar,
13/174, Muslim, 2/1007 and Imam Malik in his a/-Muwatta’, 2/314
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Section Four:
The Permissibility of Cognominating
the Newborn

In both Bukhari and Muslim, it is narrated that Anas said:
“The Prophet (§8) was the best of all the people in character.
I had a brother called AbG Umayr.- Whenever the Prophet
(#8) came, he used to say: “O Abta Umayt! What did Al-Nughayr
(nightingale) do?” referring to a nightingale with which he used to
play.” The narrator said: I think he [AbG Umayr] had been newly

weaned.”>”®

Before Anas [Ibn Malik] (radiyAllahu ‘anbs) had children, his cog-
nomen was ‘Abtu Hamzah’, and Aba Hurayrah (radiyAllabn ‘anbu)
was his own cognomen when he did not have children.

The Prophet (#) permitted ‘A’ishah (radiyAllahn ‘anka) to be
cognominated Umm Abdullih, after ‘Abdullah Ibn Al-Zubayr
who is her nephew—the son of her sister, Asma’ bint Aba Bakr
(radiyAllahn ‘anby). This is the authentic narration.”” As for the
hadith that narrates that she and the Prophet (#) had a stillborn,
named him ‘Abdullah and nicknamed her after him, it is not an
authentic hadith.**

Itis possible for a father to have a cognomen after someone who
is not his child. Aba Bakr did not have a child called Bzkr, Umar
did not have a son called Hafs, Aba Dharr did not have a child
called Dharr, nor did Khalid have a child called S#layman, when his
cognomen was_4b# Sulayman. The same applies for Aba Salamah,

378 Bukhati, 10/587 and Muslim, 3/1692

3 Abt Dawid in his Sunan, 13/372

3% Tbn Sunni in his Am/ al-Yawm wa’l-Layl, p.199 no.#417 on the authority of Hisham
Ibn ‘Urwa (radip.Allabu ‘ankbs)
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and the examples are too many to be counted. Therefore, it is not
necessaty for the cognominated person to have a child, or for the
cognomen to be after his or her child’s name.*' Allah knows best.

A cognomen is a kind of glorification and honouring to the
person, as the poet said:

When I call him by his cognomen, I honour him -

I do not nickname him, for a nickname aims to shame.>®

Section Five:

Selecting the Name is the Father’s Right,
| and not the Mother’s

This is not disputed among people [of knowledge]. When the
parents disagree about naming the child, the final say is the fathers.
The previously mentioned hadiths all indicate as much.

This is similar to being called by the names of their fathers, not
their mothers; it is said: Such-and-such, the son of So-and-so.
Allah the Exalted said:

cger A o> a/)o ,; 522

m,\_a P‘° yery
“Call them by [the names of] their fathers; it is more
just in the sight of Allah.”

[al-Abzab (33): 5]

The child follows his mother in freedom and slavery, and follows
his father in genealogy, and the name identifies the geneology. He

1 See Jami' Abkim al-Sighir, 1,/214
%82 See Sharh Diwin al-Hamasata of al-Marziqi, p.1146, al-Magdsid al-Napwiyyah, 2/411
and others.
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[the child] follows the best religion amongst his parents’. Identifi-
cation is similar to education and ‘aqiqah, in that it is the fathet’s
responsibility, and not the mother’s. The Prophet (#) said: ‘A boy
was born to me tonight, and I named him after my grandfather,
Ibrahim.”® The fathet’s naming of his child is like naming his slave.

Section Six:
The Difference between the Name (is7),
Nickname (lagab) and Cognomen (k#nyah)

These three are similar in their purpose to identify the person.
However, they differ in another aspect: whether they indicate
praise, slander or neither.

If it indicated either, then it is a nickname (lagab). It is mostly
used in slander. That is why Allah the Exalted said:

SN
“And do not call each other by [offensive] nicknames

(algdb).”
[al-Edujarit (49):11]

No one disputes the prohibition (Zehrin) of nicknaminga person
with something he hates, whether that trait was actually true or
not. Howevet, if the person is known by that nickname, such as
Al-A'mash (The Bleat-eyed): Al~-Ashtar (The Cleft-lipped): . ALAsam
(The Deaf) and A/-A ‘a7 (The Limping), it has been frequently used
by Scholats of the old and modern days, and Imam Ahmad was
lenient in that regard.

%3 Reference already mentioned.
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Abu Dawid said in his Masa’i ‘I heard Ahmad Ibn Hanbal be-
ing asked about a man who has a nickname that he is only known
by and does not hate, he said: “Do people not say ‘Sulayman Al-
A‘mash’ and ‘Humayd Al-Tawil’?” as if he saw no problem therein.” .

Abi Dawiid said: ‘T asked Ahmad about it once more, and he
permitted it.’

I say: Ahmad hated to say: ‘A~A‘%ash’. Al-Fudayl said: “They

claim that he used to say Sulayman’>*

If itindicated neither praise (wadh) nor slander (dbamm), then if it
is begun with ‘4b#’ or ‘Umn’, then it is a cognomen (k#nyah), such
as ‘Aba Such-and-such’, and ‘Umm so-and-so’. However, if it is
not begun with either, then it is 2 name, such as Zayd and ‘Amr.
This is what the Arabs knew, and this is how they addressed each
other

As for names ending with A4/Din (The Religion) and A/-Dawlah
(The State), such as T3z AFDin (Glory of the Religion): I3z Ak~
Dawlah (Gloty of the State) and Baba’ Al-Dawlah (Magnificence of
the State), the Arabs did not know that, but it was rather brought
in by the non-Arabs. '

% See Masd'il al-Tmim Abmad, of Abi Dawad, pp. 283-284
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Section Seven:
The Provisions of Naming after our Prophet ()
and Sharing his Kunyah

Itis narrated in both Bukhati and Muslim from Muhammad Ibn
Siirin, on the authority of Abu Hurayrah (radiyAllahu ‘anks) that
he said: “Name yourselves after me, but do not call yourselves by
my cognomen.””*%

Al-Bukhari said in his Sahih, in the chapter of The Prophet’s
(#8) saying: Name yourselves after me, but do not call yourselves

by my cognomen: It was also narrated by Anas (radiyAllabu
‘anbu).**

Musaddid narrates from Khalid from Husayn, from Salim, that
Jabir (radiyAllahn ‘anhs) said: ‘A man among us had a boy, and he
called him 4/ Qasim. People said: ‘Do not call him that until you
ask the Prophet (#).” He () said: ‘Name yourselves after me, but
do not call yourselves by my cognomen.’

‘Abdullah Ibn Muhammad narrates from Sufyan, from Ibn Al-
Munkadi, that Jabir Ibn ‘Abdullah (radiyAllibu ‘anbs) said: ‘A-man
among us had a boy, and he called him .4/-Qasim. People said: “We
will not call you Ab#’l-Qasim, nor will we give you that honout.” He
went to the Prophet (#8) and told him that, so he (&) said: “Your

son’s name is ‘Abdu’l-Rahman.”””*%

It is narrated in Muslim, from Ishaq Ibn Rahwayh, from Jatir,

35 Bukhari, 10/571 and Muslim, 3/1684
36 Bukhari, 10/571

%7 Thid

38 Bukhari, 10/571 and Muslim, 3/1684
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from Mansir, from Salim Ibn Abw’l-Jad, that Jabir (radiyAllahn
‘anbu) said: ‘A man among us had a boy, and he called him
Mupammad . His people told him: “We will not let you name your
son after the Messenger’s (#) name.” He carried his son on his
back and went to the Messenger (#). He said: “O Messenger of
Allah! T had a son, called him ‘Mubammad’, and my people told
me: ‘We will not let you name your son after the Messenger’s (#£)
name.” The Messenger (48) said: “Name yourselves after me, but
do not call yourselves by my cognomen, for I am Qasim (Distribu-
tor) [in the sense] that I distribute amongst you [the spoils of wat]
and disseminate the knowledge [of revelation].””®

It is also narrated therein from Aba Kurayb, from Marwan
Al-Fazari, from Humayd, on the authority of Anas (radiyAllibn
‘anby), that a2 man called another in Al-Baqi ‘O Ab@’l-Qasim.’
The Messenger (#) turned to him, so he said: ‘O Messenger of
Allah! I was not calling for you, I was calling for Such-and-such.’
The Messenger (#) said: ‘Name youtselves after me, but do not

call yourselves by my cognomen.”

Scholars disagreed in that regard after agreeing the permissibility
of naming after the Messenger’s (#) name. Two views ate reported
from Ahmad. One of which is: It is disapproved to give someone
both the Prophet’s name and cognomen, but if only one of them
is given, then it is not disapproved.

The second: It is disapproved to use his cognomen, whether his
name was given ot not. *!

Al-Bayhagqi narrates from Abu ‘Abdullah Al-Hafiz, from Aba’l-

38 Muslim, #3/1682
0 Muslim, #3,/1684
31 See Masa'il al-Imim Abmad, of Salih, 3/210 and Zad al-Mu‘ad, 2/ 344 348.
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‘Abbas Muhammad Ibn Yaq‘b, from Al-Rabi‘ Ibn Sulayman that
Al-ShafiT said: ‘No one is permitted to be given the cognomen
‘Abi’l-Qasim, whether or not his name was Muhammad.” The es-
sence of what he said is also narrated from Tawiis.

Al-Suhayli said: ‘Ibn Sirin disapproved of using the cognomen
‘Abi’l-Qasim’ whether his name was Muhammad or not.””

A group said: This lack of permission means disapproval, and
not prohibition. Waki‘ narrates from Ibn ‘Awn that he asked
Muhammad: Is it disapproved to use the cognomen ‘Ab#’/-
Qusint’, even if the man’s name was not Muhammad?’ He said:
“Yes.

Ibn ‘Awn narrates that Ibn Sirin was asked: ‘Did they hate to use

the cognomen ‘Ab#’[-Qasim’ with a man even if his name was not
Muhammad?’ He said: ‘Yes.”*

They said: “The lack of permission means disapproval when
combined with the other hadiths that permit it.’

Another group said: It is permitted, and the hadiths of prohibi-
tion are abrogated.’

They cited as evidence what Abat Dawiid narrated in his Sunan
from Al-Nufayli, from Muhammad Ibn Imran Al-Hajabi, from his
grandmother Safiyyah bint Shaybah, on the authority of “A’ishah
(radiyAllabu ‘anha), that a woman came to the Prophet (#) and
said: ‘O Messenger of Allah! I gave birth to a boy and named him
Mupammad, and gave him the cognomen .4b#’l-Qasim, then 1 was

392 See Al-Bayhadqi in his Sunan, 9/309
%3 See al-Rawd al-Aunf fi Sharh Sirab Ibn Hisham of Suhayli, 2/66
394 See Sharh Ma‘ini al-Athir of Tahawi, 4/338

172



Newborn Baby Guide

told that you disapprove of that.” He () said: “Who was it that
allowed [the used of] my name and prohibited my cognomen?”’
or “Who was it that prohibited my cognomen and allowed [the
used of] my name?””

Ibn Aba Shaybah conveys from Muhammad Ibn Al-Hasan,
from Abi ‘Awanah, from Mughirah, from Ibrahim that he said:
‘Muhammad Ibn Al-Ash‘th was ‘A’ishah’s nephew, and he was

~ given the cognomen Ab#’l-Qasim.’

Ibn Abua Khaythama narrates from Al-Zubayr Ibn Bakkar,
from ‘Abdu’l-‘Aziz Ibn ‘Abdullzh Al-Awdi, from Usamah Ibn
Hafs—who was a freed slave in the house of Hisham Ibn Zahrah,
from Rashid Ibn Hafs Al-Zahti that he said: ‘I witnessed four of
the Companions’ sons, each of which was called Mubammad and
given the cognomen Ab#’l-Qasim: Muhammad Ibn Talhah Ibn
‘Ubaydullah, Muhammad Ibn Aba Bakr Al-Siddiq, Muhammad Ibn
‘Ali Ibn Abi Talib and Muhammad Ibn Sa‘d Ibn Abi Waqqas.™”’

He also narrates from his father, from Jarir, from Mughirah,
that Ibrahim said: ‘Muhammad Ibn ‘Ali was given the cognomen
Ab#’l-Qasim, and so was Muhammad Ibn Al-Ash‘ath, and he used
to enter upon ‘A’ishah, and she did not object to that.”*

Al-Suhayli said that Malik was asked about a person whose
name is Muhammad and who is given the cognomen Ab#’[-Qasim
and he did not object. He was asked: ‘Did you give your son the
cognomen Ab#’l-Qasim, since his name is Muhammad?’ He said:

%5 Abi Dawiid, 13/370, Imam Ahmad in his Musnad, 6/135, Bayhadqi, 9/310 and others.
3% Tbn Abi Shaybah in his a~Musannaf, 8/480.

37 Ibn Abi Khaythama in his Zarikh, 2/91

38 ibid
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‘I did not, but his family did, and I heard no prohibition, and see

no issue in that regard.””’

Another group said: ‘It is not permitted to have both the name
and the cognomen, but it is permitted to have each of them
individually.’

This group cited as evidence what is narrated by Aba Dawuad
in his Sunan from Muslim Ibn Ibrahim, from Hisham Ibn Abid’l-
Zubayr, on the authority of Jabir (radiyAllahn ‘anh#), that the
Prophet (#8) said: “‘Whoever is named after me should not be given
my cognomen, and whoever is given my cognomen should not be
named after me.*®

Abi Bakr Ibn Aba Shaybah conveys from Waki, from Sufyan,
from ‘Abdu’l-Katim Al-Jarzi, from ‘Abdu’l-Rahman Ibn Abt
‘Amrah, from his uncle, that the Messenger () said: ‘Do not

combine having my name and my cognomen.”!

Ibn Abt Khaythama reports that when Muhammad Ibn Talhah
was born, Talhah came to the Prophet (#) and said: ‘His name is
Muhammad; should I give him the cognomen ‘Ab@’l-Qasim’” He (
#8) said: ‘Do not give him both. His cognomen is Abt Sulayman.”

Another group said: “This prohibition is exclusively during his
lifetime (%), for the reason that prompted the prohibition, which
is calling for someone else and causing him to think that he is the
one being called for.’ .

9 See al-Rawd al-Aunf fi Sharb Sirab Ibn Hishim of Suhayli, 2/66

0 Abg Dawid, 13/365 and Tirmidhi, #2842

1 Tbn Abi Shaybah in his a/-Musannaf, 8/672, Imam Ahmad in his Musnad, 2/433 and
Ibn Hibban, #5814,

- 42 Tbn Abi Khaythama in his Tarikh, 2/91
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This group cited as evidence what is narrated by Aba Dawid in
his Sunan from Aba Bakr and ‘Uthman, the sons of Abua Shaybah,
from Abta Usamah, from Fitr, from Mundhir, from Muhammad

Ibn Al-Hanafiyah that ‘Ali (radiy.Allahn ‘anbs) said: ‘O Messenger

of Allah! If T'had a son after your time, could I give him both your
name and cognomen?’ He said: “Yes.*®

Humayd Ibn Zangawiya wrote in Kitab Al-Adab: ‘1 asked Ibn
Abu Uways, “What did Malik say about a man who held both the
Prophet’s (#8) name and cognomen?” He pointed to an old man
sitting with us and said, “This is Muhammad Ibn Malik. He named
him ‘Muhammad’, and gave him the cognomen ‘Abw’l-Qasim.”
He [Malik] used to say, “This was prohibited during the Prophet’s
(48 lifetime, in order to avoid the situation of someone else being
called by both his name and cognomen, causing the Prophet (¥£)
to wrongly respond to the calling. However, today, it is alright.”**

Humayd Ibn Zangawiya said: ‘He disapproved of others being
called by his cognomen and did not disapprove of them being
called by his name, because hardly anyone called him by his name.
Therefore, when he passed away, that disapproval was gone. This
proven by the fact that he permitted ‘Ali to give his son both his
name and cognomen if he was born after his death (§%), and that
a number of the Companions’ children held both the name and

cognomen, including Muhammad Ibn Aba Bakr, Muhammad
Ibn Ja‘far Ibn Aba Talib, Muhammad Ibn Sa‘d Ibn Abi Waqqas,
Muhammad Ibn Hatib, and Muhammad Ibn Al-Mundhir.*%

“% Abta Dawad, 13/368-369, Tirmidhi, #2843 and he said: “This hadith is hasan sahth.’
And Bayhadqi in his Swnan, 9/309.

44 Al-Bayhadi in his Swnan, 9/310.

3 bid
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Ibn Abi Khaythama said in his book .4/ 7arikh: Ibn Al-Asbahani
. narrates from Fitr, from Mundhir, from Ibn Al-Hanafiya, that the

Messenger (%) said [to ‘Ali], “You will have a son after my death;
call him by my name and give him my cognomen’ which was a
permit from the Messenger (#%) to ‘AlL.*% :

There are three reasons for disapproval:

First: Giving the meaning of the name to someone who is not
fit, as mentioned by the Prophet (#8) when he said: ‘For I am
Qasim (Distributor) [in the sense] that I distribute amongst
you [the spoils of war] and disseminate the knowledge [of
revelation]. "

He distributes among them what Allah the Exalted commanded

him, not like the distribution of kings who gave and deprived as
they willed.

Second: To avoid confusion upon calling, to which he referred
in the previously mentioned hadith narrated by Anas. (radiyAllahu
anbr) when the caller said: ‘I was not calling for you,” So he (#8)
said: ‘Name yourselves after me, but do not call yourselves by my

cognomen.”®

Third: Sharing both the name and cognomen abolishes the ex-

clusivity and distinguishability through the name and cognomen,
- just as he forbade anyone to carve on his seal ring similar to the

Prophet’s (#8).

46 Tbn Abi Khaythama in his 7zrikh, 2/133, Ibn ‘Asakir, 54,330, Ibn Sa‘d , 5/45, Al-
Khatib in his a7arikh, 11/218 and others.

%7 Reference already cited

48 ibid
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Regarding the first reason: One is forbidden from holding the
cognomen whether during the Prophet’s lifetime or after his death.

As for the second reason: The forbiddance is exclusive during
his lifetime.

As for the third reason: The forbiddance is exclusively for hold-
ing both the name and the cognomen. ~

The hadiths in this regard go back and forth between these three
points. Allah knows best.

Section Eight:
The Permissibility of
Having Multiple Names

Since the purpose of the name is to identify and distinguish,
and a single name is sufficient in this regard, limiting oneself to
one name is better.

It is permitted to assign more than one name to the same person,
such as having a name, cognomen and nickname.

As for the names of the Lord, Exalted is He, as well as the names
of His book and His Messenger, they are attributes indicating
praise and tribute, and therefore do not fall under this classification,
but rather the multiplication of names to outline the glory, mighty
and rank of the named object. Allah the Exalted said:

[ Ao St (ETAN B3
“And to Allah belong the best names, so invoke Him
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by them.”
[@l-Araf (7):180]

It is nartated in both Bukhati and Muslim, on the authority of
Jabir in Mut'im (radiy.Allahn ‘anks), that the Messenger (%) said: ‘I
have five names: I am Mupammad and Apmad, 1 am Al-Mahi (The
Eliminator) through whom Allah will eliminate infidelity; I am
Al-Hashir (The Gatherer) who will be the first to be resurtected,
the people being resurrected there after; and I am also Al-4gib
(The Last) after whom there will be no prophet.®

Imam Ahmad conveys from Aswad Ibn ‘Amir, from Abi Bakr,
from ‘Asim Ibn Bahdala, from Aba Wa’il, on the authority of
- Hudayfah (radipAllabu ‘anbs) that the Messenger (#) said: T am
Mubammad, Abmad, Al-Mugaffi (The Last); A-Hashir (The Gath-
erer), Nabi Al-Tawbah (The Prophet of Repentence), and Nabi
Al-Malihim (The Prophet of Battles).**!?

Ahmad*! narrates from Yazid Ibn. Hartin, from Al-Mas‘Gdi,
from ‘Amr Ibn Murrah, from Aba ‘Ubaydah, on the authority
Abu Musa (radiyAllabu ‘anhs) who said: “The Messenger (#) told
us his names, some of which we memortised, and some of which
we did not’” He (¥8) said: ‘T am Mubammad, Abmad, Al-Muqaffi,
Al-Hashir, Nabi Al-Tawbah and Nabi Al-Malibim.’ 1t is narrated by
Muslim in his Sahih.*?

Abw’l-Husayn Ibn Faris*?* mentioned twenty-three names for
the Messenget: Mubammad, Abmad, Al-Mahi, Al- ‘A_qz'b, Al-Mugaffs,

9 Bukhati, 2/270 and Muslim, 3/1828

410 Tmam Ahmad in his Musnad, 5/405

M Imam Ahmad in his Musnad, 4/395

412 Muslim, 3/1828 ‘

3 Abw’l-Husayn Ibn Fatis in his Asma’ Rasalullah ($8) wa Ma‘aniyha, pp.30-39
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Nabi Al-Rapmah (The Prophet of Mercy), Nabi Al-Tawbah, Nabi
Al-Malabim, Al-Shabid (The Witness), Al~-Mubasshir (The Bringer
of Good Tidings), AF+Nadhir (The Warner), Al-Dahik (The
Cheetrful), A-Qattal (The Fighter), Al-Mutawakil (The Depender
[upon Allah)), A/-Fatih (The Conqueror), A~Amin (The Honest),
Al-Khatam (The Final [Prophet]), A-Mustafa (The Chosen one),
AlRasil (The Messenget), A/--Nabi (The Prophet), A-Ummi (The
Unlettered), .A/~Qasim (The Distributor) and .4/-Hashir.

Section Nine:
The Relation between the Name’s
Meaning with the Person

We have alteady mentioned a lot in that regard:*'* including what
Sa‘id Ibn Al-Musayyib said: “Therefore, roughness remained in our
character ever since™'® which resulted from naming the grandfather
as Hazn (Rough).*

We have also mentioned what ‘Umar told Jamrah Ibn Shihab:
‘Go and find your family, for they have burned.”*"”

We have also mentioned when theProphet did not allow those
whose name was Harb or Murrah to milk the camel*® that he
wished to milk.*"?

There is much evidence for that. It is very rare that you find an
ugly name except attached to an ugly object. As the poet said**:

44 See the author’s Zad al-Mn‘ad, 2/336 and Mifiah Dar al-Sa‘adab, 2./259-260

415 Reference already cited

416 l‘b’d

17 ibid

418 Again, the story is talking about a she-camel, not a sheep.
419 Reference already cited

2 jbid
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It is rare that your eye sees an object

to which the meaning of its name does not apply

Allah the Exalted, with His wisdom in His decree, inspires people
to assign names according to the named objects, in ordet to be
consistent with His wisdom between the word and its meaning,
just as in the cause and effect.

Abtw’l-Fath Ibn Jinni said: ‘I would hear the name for long with-
out knowing its meaning, so I try to deduce the meaning from the
word. Then I learn the actual meaning, and find it to be the same,
or close [to what I deduced].’

I mentioned this to Shaykh Al-Islam Ibn Taymiyyah (may Allzh
have mercy on his soul) and he said: “This happens a lot to me as
well.##

We have already stated his saying (#): “The tribe of Aslam (to
make safe) is the one which Allah granted safety, the tribe of
Ghifar (Oft-forgiving) is the tribe which Allah granted pardon, and
Uséyyah (Disobedient) is the tribe that disobeyed Allah.**

When Wahshi—the killer of Hamzah (radipAllihu ‘anbhu)*® em-
braced Islam, he stood before the Prophet (#8), who hated his

name** and his deed and said: ‘Get out of my face.**

To summarise, ugly manners and deeds necessitate appropriate

2! See the author’s Badd'i* al-Fawi'id, 1/166 and Jala’ al-Afhim, p147

42 Reference already cited

2 Hamzah Ibn ‘Abdu’l-Muttalib (radiyAllabu ‘anks), the uncle of the Prophet ()
24 Wahshi in Arabic means savage.

5 Bukhari, 7/367
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names, and vice versa. While that is the case in attributes’ names,
it is also the case in proper nouns. The Messenger (4) was not
called Muhammad and Ahmad except for the many praiseworthy
traits in him.*”® That is why the Banner of Praise is in his hand,
his followers are the praise giving, and he is the greatest of Allah’s
creation in praising Him. This is why the Messenger commanded
the proper selection of names and said: ‘Give yourselves good
names™? for a person with a good name may be encouraged by
his name to do what suits his name and refrain from what does
not. That is why you see the majority of low people fit for their
names, and the majority of honourable people fit for their names.
Success is from Allzh.

Section Ten:

Clarifying that People are Called, on the Day of
Judgment, by their Fathers’ Names,
and not their Mothers’

This is the correct thing stated in the explicit authentic Sunnah,
and reported by the Imams, such as Al-Bukhari and others. He said
in his Sahih: Chapter: People are called on the Day of Judgment
by their fathers’ Names, and not their Mothers’.

Then he narrated the hadith of Ibn ‘Umar (radipAllabn ‘anbuma)
that the Messenger (#) said: “‘When Allah will gather together,
on the Day of Judgment, all the earlier and later generations of
mankind, a flag will be raised [to mark off] every person guilty of
breach of faith, and it will be announced that this is the deceit of
so-and-so, son of so-and-so*® [to attract the attention of people

426 Muhammad means ‘The Praised’, and Ahmad means ‘The Praiseworthy’
47 Reference already cited
8 In Arabic, it is written in the male form, which the English translation cannot clarify.
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to his guilt].**

It is narrated in Sunan of Aba Dawud, with a good chain of
narration, on the authority of Ab&’l-Darda’ (radip.Allahu ‘anbu)
that the Messenger () said: ‘On the Day of Resurrection you
will be called by your names and by your fathers’ names, so give
yourselves good names.**

Some people claimed that they would be called by their mothers’

names.

They cited as evidence an unauthentic hadith, which is narrated in
Mujam Al-Tabarani, on the authority of Abt Umamah (radiyAllabu
‘anhy) that the Prophet (#) said: “‘When one of your brothers dies,
and you level dust on his grave, one of you should stand in front
of the grave and say: “O such-and-such, son of such-and-such
[woman],”*! for he will hear him but not answet him. Then he
should say, “O such-and-such, son of such-and-such” for he will
answer: “Guide us, may Allah be merciful with you...” as the hadith
says. Further in the hadith, a man asks: ‘O Messenger of Allah!
What if he did not know his [deceased] mother’s name?” He (£%)
said: ‘Call him by the name of his mother, Hawa’ (Eve): O such-

and-such, son of Hawa’.**

They also said: ‘A man’s paternity may not be confirmed in cases

such as to disavowal due to 4%r** or illegitimate children, how

“» Bukhiri, 10/563 and Muslim, 3/1359.

#0 Reference already cited

1 Similatly, in Arabic, it is written in the female form, which the English translation
cannot clarify.

42 Tabarani in his a~-Mujam al-Kabir, 8/298 and others

43 Li‘an or mula‘anah (cursing) occurs when a husband accuses his wife of adultery
without having four witnesses. Then, the judge asks each of them to swear five times
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then can the child be called by his father’s name?’

The answet is: As for the hadith, it is weak according to the con-
sensus of hadith scholats. As for he whose paternity is in doubt,
he will be called [in the hereafter] like in this life. A person is called
in the hereafter as he is called in this life, whether by his father’s
name or his mothet’s.

Allah knows best.

that they are telling the truth or that the othier party is lying, and that Allah’s curse and
wrath are upon the liar. Then, they are separated for life. If that oath includes disavowal
of paternity of a child, the child’s paternity is nullified.
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CHAPTER NINE

Circumcising the Child
and its Requirements

This [chapter] consists of fourteen sections:

Section 1: The meaning, derivation and essence of circumcision.

Section 2: The circumcision of Ibrahim and the Prophets after
him (‘@laybis-salan).

Section 3: Its legality and that it is of pure nature.

Section 4: The debate among scholars regarding its obligation.

Section 5: The time of obligation.

Section 6: The debate regarding performing it on the seventh
day, whether or not it is disapproved and the argu—
ment of each side.

Section 7: The wisdom behind circumcision and its benefits.

Section 8: The depth of circumcision.

Section 9: Its inclusion of the male and the female.

Section 10: Requirements of the circumciser’s offense and the
circumcision contagion.

Section 11: Requirements of the uncircumcised in his purity,
prayers, leadership of prayers and testimony.

Section 12: Removers of its obligation.
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Section 13: The circumcision of our Prophet (4€) and the debate
surrounding it, whether he was born circumcised,
or circumcised after birth, and when he was cit-
cumcised.

Section 14: The wisdom behind the resurrection of people on
the Day of Judgment uncircumcised.

Section One:
The Meaning, Derivation and
Essence of Circumcision

[Some parts of this chapter were not translated because they are
speaking about Arabic grammar and vocabulary, which does not
concern the English reader.]

The man’s foreskin: is the round edge under the glans; require-
ments originated to remove it from the penis. Over three hundred
requirements originated in that regard; some people counted them
up to three hundred ninety-two requirements.

As for the woman’s foreskin: it is a piece of skin, like a cocks-
comb above the vagina. If the glans entered the vagina, the two
foreskins align with each other.

The Arabic word ‘khitan’ means circumcision, foreskin and also
the circumcision banquet.
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Section 2:

The Circumcision of Ibrahim
and the Prophets after him (‘alaybim-salam)

It is natrated in both Al-Bukhari and Muslim on the authority
of Abu Hurayrah (radiyAllabn ‘anbs) that the Messenger (#8) said:
‘Ibrahim (#) was circumcised at the age of eighty with a/gadim
(an adze).”*

Al-Bukhari said: “A/-Qadsim is the name of a location.”*

Al-Marradhi was asked: ‘Did Ibtrahim (‘alaybis-salarm) circumcise
himself with an adze?” He said: ‘With' the adze’s edge.** Abu
Dawid, ‘Abdullah Ibn Ahmad and Hatb said that they asked
Ahmad about the phrase, ‘Circumcised in .4/-Qadsin’ and he said:
“That is a location.”’

Others said that it is the name of a tool [the adze], and cited as
evidence the poet’s saying:

I said lend me a/-gaddim so that I may
carve with it a sheath for a glorious white [sword]*®
Another group said: “Wherever it is narrated as ‘AL Qadim’, it
means the location, and wherever it is narrated as ‘A/-Qaddiny’, it
means the tool.™**

4 Bukhari, 11,/88 and Mauslim, 4,/1839

45 The last phrase of the hadith could be translated as ‘with Ak-Qadiim’ ot ‘in A-Qaddin’,
depending on the translation of ‘ALQadim’.

8 See al-Khallal fi'I-Tarajl, p.82 n0.169.

7 See Masi’tl al-Imam Abmad, of Abu Dawud, p. 284 and others.

48 Al-Azhari in al-Tabdhib, 9/47

49 See al-Misbah al-Munir of Fayawmi, 2/494
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The story of Ibrahim’s circumcision is narrated with words that
may give the impression of contradiction, and no contradiction is
there, praise be to Allah, which we will mention.

It is narrated Al-Bukhar in his Sahih, from Abw’l-Zinad, from
Al-A'taj, on the authotity of Abii Hurayrah (radi.Allibu anbs), that
the Prophet (%) said: Ibrahim (‘a/aybis-salan) was circamcised at
the age of eighty with or in A/~Qadim.**

Similar words are narrated from Yahya Ibn Sa‘id, from Ibn ‘Ajlan,
from his father, on the authority of Abu Hurayrah (radiyAllabu
‘anhu). Yahya said: “A/-Qadim means an axe.**!

Al-Nadr Ibn Shumayl said: ‘He cut it with A/-Qadim.’ He was
asked: “They say that 4~Qadsim is a village in the Levant?’ But he
did not recognise it, and insisted on his view.

Al-Jawhari said: “A/-Qadsim is a tool used for carving,” Ibn Al-
Sakkit said: ‘Do not say A,~Qadim.’ He also said: “A/-Qadsim is also
the name of a location.”*

The correct view is that 4/~Qadsim in the hadith refers to the
tool, because of what Al-Bayhaqi conveyed: Abi ‘Abdullah Al-
Hafiz and Abu Sa‘id Ibn Abia ‘Amr narrate from Abu’l-‘Abbas
Muhammad Ibn Ya‘qub, from Muhammad Ibn ‘Abdullah, from
Abt ‘Abdu’l-Rahmian Al-Magqti, from Miisa Ibn ‘Alf, that his father

“said: ‘Allah commanded Ibrahim to be circumcised when he was

eighty years of age, so he hastened and circumcised with an adze.
When the pain grew intense for him, he prayed to his Lord. Allah

0 Bukhari, 6,388

“! Ibn Hajr said in Fath al-Bari, 11/90; see Ibn ‘Abdw’l-Barr in his #idbkar, 10/21

“2 Al-Sapah of Al-Jawhari, 5/2008-2009; see al-Mishah al-Munir of Fayawmi, 2/494 and
Faath al-Bari, 11/90
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inspired him: “You hastened before We command you with the
tool to use.” He said: ‘O Lord! I hated to delay your command.’
He [‘Alj] said: ‘Isma‘ll was circumcised at the age of thirteen, and
Ishaq was circumcised when he was seven days old.’

Hanbal conveys from ‘Asim, from Abii Uways, from Abu’l-
Zinad, from Al-A‘raj, on the authority of Aba Hurayrah
(radiyAllahu ‘ankhs) that the Prophet (#8) said: “Ibrahim was the
first one to be circumcised, when he was a hundred and twenty
years of age. He was circumcised with or in_4/Qadsm, then lived
eighty years after that.”*?

However, this hadith is weak. It was narrated by Yahya Ibn Sa‘id
from Sa‘id Ibn Al-Musayyib from Abu Hurayrah’s (radiyAllibn

anhs) saying,

Nevertheless, it was also narrated by Aba Uways ‘Abdullah Ibn
‘Abdullah Al-Madani, from whom Muslim narrated in his Sabip,
as well as the four authors of the Sunan books.**

Abt Dawud said: ‘His narration is acceptable.’

Different views were natrated from Ibn Ma‘in regarding him.
Al-Dowti natrated: “There is weakness in his narration’ and also
narrated certifying his narration.*

However, Al-Mughirah Ibn ‘Abdu’l-Rahman, Shu‘ayb Ibn Aba
Hamzah and others narrated from Aba’l-Zinad something dif-
ferent than Aba Uways did, which conforms with the authentic

“3 Tbn Hajr said in Fath al-Bari, 11/90, AlTampid of Ibn ‘Abduw’l-Barr, 23/137-138,
Istidbkar, 10/21 and Shu‘ab al-Iman of al-Bayhaqi, 15/130.

#4 Referring to the Sunan of Al-Tirmidhi, Al-Nasa’T, Ibn Majah and Abt Dawiid.

“5 See Turikh Yahyi Ibn Ma‘in, 2/317 and Tahdhib al-Tahdhib of Tbn Hajt, 5/245-246
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natrations, that he () was circumcised at the age of eighty.**

This is more entitled to be true, and it indicates the weakness of
marfu®" and mawquf*®.

Some of them said: Both versions are correct, and the way to ac-
commodate both of them is by looking at the duration of Ibrahim’s
(‘alaybis-salam) life. He lived for two hundred years, uncircumcised
for the first eighty, and citcumcised for the last hundred and twenty.
The first hadith said, ‘Circumcised at the age of eighty’ and the
other said, ‘Circumcised for hundred and twenty years’ remaining
from his life.**

However, this accommodation has a clear flaw. The hadith says:
“Ibrahim was the first one to be circumcised, when he was a hun-
dred and twenty years of age” and not “Circumcised for hundred

and twenty years.”

We have stated the narration of Yahya Ibn Sa‘id from Sa‘id Ibn
Al-Musayyib from Abua Hurayrah (radiyAllahu ‘anbu), which is
mawgif to Aba Hurayrah (radiyAllabn ‘anks), that Ibrahim (‘alaybis-
salam) was circumcised at the age of hundred and twenty. This

is contradicted by the authentic narration from Aba Hurayrah
(radiyAllahu ‘anbs) that is marfi.

Al-Walid Ibn Muslim narrates from Al-AwzaT, from Yahya
Ibn Sa‘d, from Sa‘id Ibn Al-Musayyib on the authority of Aba
Hurayrah’s (radipAllabn ‘anbu) saying: ‘Ibrahim was circumcised

“6 See Ibn Hajr said in Fath al-Bari, 11/88-89

“7 Hadith marfiis Any hadith attributed to the Prophet (), whether authentic or not.
“8 Hadith mawgaf: A hadith with a continuous chain of narration that extends to the
Companion, not the Prophet (§£).

“° Ibn Hajr said in Fath at-Bari, 11/89 and see Shu'ab al-Imin of al-Baybaqj, 15/ 133
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at the age of hundred and twenty, then he lived for eighty years.”

This hadith is weak, narrated by Ja‘far Ibn ‘Awn and ‘Tkrimah Ibn
Ibrahim from Yahya Ibn Sa‘id, from Abt Hurayrah’s (radiyAllahn
‘anhu) saying, when the authentic marfii“ hadith should prevail. In
addition, Al-Walid Ibn Muslim is known for fraudulent (fad/ss)
narration.

Haytham Ibn Khatijah*° said that he told Al-Walid Ibn Muslim:
“You have corrupted the hadiths narrated by Al-Awza‘1l’ He said:
‘How so?” He said: “You narrate from Al-Awza from Nafi‘, and
narrate from Al-Awzaq from Al-Zuhari, and from Al-Awza‘i from
Yahya Ibn Sa‘id. Meanwhile, others insert ‘Abdullah Ibn ‘Amir
Al-Aslami between Al-Awza and Nafi, and insert Ibrahim Ibn
Maysarah, Qurrah and others between him and Al-Zuhati. Why
do you do this?’ :

He said: ‘T hold him far above narrating from those.”

Haytham said: ‘If Al-AwzaT narrated from those, when those
are weak narrators, whose narrations are not acceptable, then
you remove them and attribute Al-AwzaT’s narration directly to
trustworthy narrators, you weaken Al-AwzaT’s narration.” Haytham
adds: ‘But he did not listen.’

Abia Mus’hir said: ‘Al-Walid Ibn Muslim used to narrate from

Al-Awza1 from liats, while removing them from the chain of

narration.*!

Al-Daraqutni** said: ‘Al-Walid Ibn Muslim narrates from Al-
0 See Tabdhib al-Kamal, /488
1 ibid
52 jbid
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Awza‘i some hadiths that he narrated from weak narrators, which
they narrated from trustworthy narrators, such as Nafi', ‘Ata’ and
Al-Zuhari, and he [al-Walid] would omit the names of the weak
narrators and present them as from Al-AwzaT from ‘Ata’.

Imam Ahmad said, as narrated by his son, ‘Abdullah: ‘Al-Walid
frequently omits narrators from the chain’ and as narrated by Al-
Marradhi, ‘He makes frequent mistakes.*’

This hadith was narrated through another narration, from the
version of Nubayt Ibn Shatit from the Prophet (#): “The first to
give hospitality to guests was Ibrahim (‘elayhis-salam), the first to
wear trousers was Ibrahim, and the first to be ¢ircumcised was
Ibrahim, with or in .A/~-Qadsm at the age of hundred and twenty.’
This version was weakened by the hadith scholars.***

In conclusion: This hadith is weak, and cannot contradict what
is stated in the authentic hadith.

It also cannot be interpreted as previously stated for a number
of reasons:

1-  The wording cannot be interpreted as satated, because it
said: “Circumcised at the age of hundred and twenty.”

2-  Itsaid: “Then he lived for eighty years.” '

3- Itcould have been interpreted as such, with difficulty and
disapproval, if it had said: “Circumcised for a hundred
and twenty years.”

Then, it would have meant for the hundred and twenty yeats

453 ibid
4 See Shu‘ab al-Iman of al-Bayhadqi, 15/130
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that remained in his life. However, this method is used [by Arabs]
if the remainder was less than the past.*®

Circumcision was améng the commands with which Allah—the
Exalted—tried his close friend, Ibrahim, which he fulfilled, and
so Allah made him a leader for the people.

It was narrated that he was the first to be circumcised, as men-
tioned and narrated in the Sahih: Ibrahim was citcumcised at the
age of eighty, and circumcision continued after him in Messen-
gets and their followers, even in Christ, for he was circumcised.
Christians admit that, and do not deny it, just as they admit that
he forbade pork and earning on Saturday, prayed [while directed]
towards the stone, and did not fast for fifty days, that which they
call Lent.

Itis narrated in Jami‘ al-Tirmidhi*>* and Musnad of Imam Ahmad,*’
on the authority of Aba Ayyub (radiyAllahu ‘anbs) that the Mes-
senger (#8) said: ‘Four are of the Sunan (traditions) of Messengers:
circumcision, perfuming oneself, siwak (tooth stick) and marriage.’
Al-Tirmidhi said that this hadith is hasan gharib.*®

They disagreed about the wording [of the first tradition]. Some

said modesty, and some said ‘[the use of] camphire’.*’

I heard our teacher, Abu’l-Hajjaj Al-Hafiz Al-Mazzi saying:
‘Both of them are wrong; it said circumcision, but due to improper

5 See al-Safdi in a/-Wafi bi'l-Wafiyar, 1/20-21

46 Tirmidhi, 4/66 and others

47 Imam Ahmad in his Musnad, 5/421 and others

58 Hasan gharib (strange good): A good hadith that is subjected to a form of uniqueness
in its narrators.

49 See Ibn Hajr said in Fath al-Bari, 10/415
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writing, the word was misread. It is also what was narrated from
Al-Mahamil*® from the narrator from whom Al-Tirmidhi narrated
he said “circumcision.” He added: “This is more entitled to be true
than modesty and camphire, because modesty is an attribute, and
campbhire is not a Sunnah, nor was it mentioned by the Prophet
(#8) among the attributes of pure nature, not recommended by
him, unlike circumcision.”!

Sub-section One: Self-circumcision

Al-Marazi states that Aba ‘Abdulldh was asked whether a man
may perform circumcision on himself, and he said: ‘If he was able
to, let him do s0.”2

Al-Khallal conveys from ‘Abdu’l-Katim Ibn Al-Haytham that
he heard Aba ‘Abdullah being asked whether a man may petform

circumcision on himself, and he said: ‘If he was able to, let him
d 0 SO %463

He also conveys from Muhammad Ibn [Abu] Harun, from
Ishaq, that Aba ‘Abdullzh was asked about 2 woman who is to
consummate her marriage with her husband while uncircumcised
and whether she is obliged to be circumcised. He said: Itis 2 good
practice.” Then he said something similar to Al-Marazi’s report
about self-citcumcision. He was asked: ‘If she was able to, should
she self-circumcise?” He said: ‘How good would that be!’

He was asked about a man self-circumcising, he said: ‘If he was

40 See Amili al-Mahamili, #431

! Zad al-Mu'ad, 4/ 252, al-Mandr al-Munif, pp.127-128; see Fiyyd al-Qadir of Manawi, 1,/466
462 See al-Khallal in his Kitab al-Tarajl, p.83 no.172.

% See al-Khallal in his Kitdb al-Tarajl, p-83 no.173.
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able to, that is good, and it is a good practice.”**

Section Three:

Its Legality and That it is of Pure Nature

It is narrated in both Bukhari and Muslim, on the authority of
Abt Hurayrah (radipAllabu ‘anks) that the Messenger (#8) said:
“There are five acts which conform to the pure nature: circumci-
sion, removing of the pubic hair, trimming the moustache, clipping
the nails and plucking the underarm hair.”*% -

He (%) made circumcision (&hitin) the headline of the acts of
pure nature. These acts are of pure nature (fitra) because fitra
is the Hanifiyyah, the teligion of Ibrahim, who commanded the ’
. petformance of these acts. '

These were among the commands with which Allah tried him,
as ‘Abdu’l-Razzaq narrated from Mu‘amar, from Ibn Tawis, from
his father, on the authotity Ibn ‘Abbas (radiyAllabu ‘anbuma), in his
interpretation of the verse:

7 A S
St Sy E Y
“And [mention, O Muhammad], when Ibrahim was

ttied by his Lord with commands.”
[#/-Bagarah (2):124]

He [Ibn ‘Abbas] said: ‘He tried him with purity; five in the head,
and five in the body. In the head: trimming the moustache, gargling,
rinsing the nose, siwak and parting one’s hair. In the body: clipping
nails, shaving pubic haif, circumcision, plucking armpit hair, and

464 Reference alteady mentioned
465 Bukhati, 10/334 and Muslim, 1/221
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cleaning the effect of utine and stool with water.”*%

There are two types of fitrah. A heart-related fitrah, which is to
know Allah, love Him and give Him priority over everything else,
and a practical fitrah, which consists of the acts.

The former purifies the soul and heart, and the latter purifies the
body. Each of them supplies and strengthens the other. The head
of bodily fitrah is circumcision, for reasons that we will mention
in Section Seven, by Allah’s will.

It is narrated in Musnad of Imam Ahmad on the authority of
Ammar Ibn Yasir (radipAllahn ‘anbs) that the Messenger (48) said:
‘Part of the fitrah is gargling, rinsing out the nostrils, using the
siwak, trimming the moustache, clipping the nails, washing the
joints, plucking the armpit hairs, shaving the pubic hair, washing
the private parts and circumcision.’

The acts of fitrah are tied together régarding purity, cleanliness
and removing the dirty wastes that are familiar and frequented by

Satan, and it has a connection and exclusivity with circumcision
which we will clarify in Section Seven, by Allah’s will.

A number of the Salaf said: “‘Whoever prayed, performed
pilgrimage and performed circumcision is a Hanif (follows the
religion of Ibrahim). Pilgrimage and circumcision are the banner
of Ianifiyyah, and is the pure nature upon which Allah created
the people.’

45 See Tafsir ‘Abdu’l-Razzag, 1/57
“" Imam Ahmad in his Musnad, 4/264, Aba Dawid, 1/342-344, Tbn Majah, #294 and
others
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The heardsman*® said, addressing Aba Bakr (radiypAllahn ‘anksu):
O Vicegerent of the Merciful, we are a group of Hanifs;
prostrating morning and afternoon.

Arabs, that see Allah in our fortune,

the right of zakd?, sent down progressively.

Section Fout:

The Debate Regarding its Obligation

Jurists debated that. Al-Sha‘bi, Rabiah, Al-Awza1, Yahya Ibn
Sa‘id Al-Ansari, Malik, Al-ShafiT and Ahmad said: ‘It is
obligatory. ¥

Malik was adamant therein, he even said: ‘Whoever is not circum-
cised, their leadership and testimony are not accepted.*® Many
jutists reported from Malik that it is a Sunnah. Even the judge,
~ ‘Tyad, said: “Circumcision, in Malik’s view as well as the majority
of scholars is a Sunnah.”*"!

However, it is a sin, in their view, to leave the Sunnah. They treat it
as something between the fard (obligatory) and the recommended,
else why would Malik say that the testimony and leadership of the
uncircumcised are not acceptable.

Al-Hasan Al-Basti and Aba Hanifah said: ‘It is not obligatory,

48 A1-Ra al-Numid in his Diwdn, p.206

49 See Nihdya al-Mutalib of Juwayni, 17/354-355, Biyan of ‘Umarani. 1/95, al-Majmi’‘ of
Al-Nawawi, 1/164, al-Mugni of Tbn Qudamah, 1/115 and others.

410 See Hashiya al-Dasigqi ‘ala al-Sharh al-Kabir, 6/87

T\ Sharh Sabih Muslim of Qadi ‘Iyad, 2/65 and Ibn ‘Abdu’l-Batr in his Istidhkar, 10/20
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but it is 2 Sunnah,*"? likewise Ibn Abta Musa*” one of Ahmad’s
students said, ‘It is an affirmed Sunnah.*’*

Ahmad said in one report that it is nor obligatory for wom-
en.*” Those deeming it obligatory cited a number of points as
evidence:

First: Allah the Exalted’s saying:

-
s ,s_’,l;

= P -, 7% >t % o <
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“Then We revealed to you, [O Muhammad], to follow
the religion of Ibrahim, inclining toward truth.”
[@/-Nabl (16):123]

Circumcision was a part of his religion, as stated.

Second: What is narrated by Imam Ahmad from ‘Abdu’l-Razzaq,
from Ibn Jurayj, from Uthaym Ibn Kulayb, from his father, from his
grandfather, that he came to the Prophet (#) and said: ‘T have ac-
cepted Islam.” He (&) said: ‘Remove the hair of the disbelief’s from
you” meaning to shave. He [the narrator] said that another person
with him told him that the Prophet (#) said to another person:
‘Remove the hair of the disbelief’s from you and get circumcised.’
It is narrated by Aba Dawad from Makhalad Ibn Khalid, from
‘Abdu’l-Razzaq.*® Interpreting the removal of hair as optional
does not necessitate interpreting the same for circumcision.

72 See Mulla ‘Ali Qari in his Fath Bib al-Tndyah, 1/37

7 In his book a/-Irshad ila Sabil al-Rishad, p.391

T4 Sunnah Mu'akadah (Affirmed Sunnah): A Sunnah that the Prophet () rarely missed.
45 See al-Khallal in his Kitab al-Tarajl, p.86 and al-Mugni of Ibn Qudamah, 1/115-116
46 ‘Abdu’l-Razzaq, 6,10, Aba Dawid, 2/575-577, Imin Ahmad in his Musnad, 3/415,
Bayhagqi in his Swnan, 1/172 and others '
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‘Third: Harb conveyed in his book ‘Masa’i/ from Al-Zuhati that
the Messenger (#) said: “‘Whoever embraces Islam should get

circumcised, even if he was old.™*”’

Even if this hadith is mursal, it is valid as evidence.

Fourth: What Al-Bayhaqi narrated from Masa Ibn Isma‘l Ibn
Ja‘far Ibn Muhammad Ibn Husayn Ibn ‘Ali, from his grandfathers
one after the other, from ‘Ali (radiyAllahu ‘anbs), that the paper they
found in the handle of the Messengert’s (#) sword saying: “The
uncircumcised is notleft, in Islam, until he gets circumcised, even
if he had reached the age of eighty.” Al-Bayhadqf said: “This hadith
is narrated exclusively by Ab/u’l-Bayt.*"#*"

Fifth: What Ibn Al-Mundhir narrated from Aba Burzah from the
Prophet (#8) regarding the uncircumcised: ‘He must not perform
Pilgrimage to the house of Allah until he gets circumcised.® In
another version it said that they asked the Messenger (%) about an
uncircumcised man wanting to perform pilgrimage to the house
of Allah, he said: ‘No. Not until he gets circumcised.” Then he
said: ‘Its authenticity is uncertain, because the chain of narrators
is unknown.”®!

Sixth: What Waki‘ narrated from Salim Abu’l-‘Ala’ Al-Muradj,
from ‘Amr Ibn Hatam, from Jabir Ibn Zayd, that Ibn ‘Abbas
(radiyAllabn ‘anbuma) said: “The uncircumcised person’s prayer is
not acceptable, and people should not eat from his sactifice.”*

41 See Al Talkhis al-Habir of Ibn Hajt, 4/82
48 _Abln'l-Bayt (People of the house) are the family of Prophet Muhammad (§%).
47 Bayhaqi in his Sunan, 8/324
40 Tt is related by Ibn Mundhir in his a/-Ishraf, 3/424 and Bayhaqj, 8/324
' %1 See Ibn Mundhir in his a/-Ishraf, 3/424
42 ‘Abdu’l-Razzaq, 4/483, Bayhadi in his Sunan, 8/325 and in his Shu'ab al-Iman, 6/396;
see Fath al-Bari, 9/637
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Imam Ahmad conveys from Muhammad Ibn ‘Ubayd, from Salim
Al-Muradi, from ‘Amr Ibn Haram, from Jabir Ibn Zayd that Ibn
‘Abbas (radiyAllabu ‘anbuma) said: ‘People should not eat from the

uncircumcised petson’s sacrifice.”*

Hanbal narrated in his ‘Masa’il’ from Abt ‘Umar Al-Hawdji, from
Hammam, from Qatadah that ‘Tkrimah said: ‘People should not
eat from the uncircumcised petson’s sacrifice.”*®

He also said that Al-Hasan disagreed with ‘Tkrimah in that regard.
He added that Tkrimah was asked: ‘Can he [the uncircumcised]
petform pilgtrimage?” He said: ‘No.™

Hanbal said, narrating from Aba ‘Abdullah: ‘His sacrifice should
not be eaten, and no prayer or pilgrimage is accepted from him
until he is circumcised. Circumcision is among that which com-
pletes Islam.**

Hanbal also narrates from Abu ‘Abdullah: “The uncircumcised
should not make a sactifice, his sacrifice should not be eaten, and
his prayer is not accepted.’

‘Abdullzh Ibn Ahmad conveys from his father, from Isma‘il Ibn
Ibrahim, from Sa‘id Ibn Aba ‘Arabah, from Qatadah, from Jabir
Ibn Zayd, that Ibn ‘Abbas (radi.Allabu ‘anbuma) said: “The uncir-
cumcised person’s prayers are not accepted, his sacrifice should
not be eaten, and he is not allowed to testify.”**’

8 See al-Khallal in his Kizab al-Tarajl, p.86

4% See Masa’il al-Imam Abmad, of Ishaq, 9/4759

85 See al-Musannaf of ‘Abdu’l-Razzaq, 11/175

46 See al-Khallal in his Kitab al-Tarajl, p.178

7 See Masa'il al-Imam Abmad, of ‘Abdullah, 1/151 and al-Khallal in his Kizab al-Taraj,
p-84
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Qatadah said: ‘Al-Hasan did not agree with that view.*8

Seventh: Circumcision is one of the most apparent tituals that
differentiate the Muslim and the Christian.*® Therefore, its obliga-
tion is more important than the obligation of witr prayet, gakat on
horses, redoing ablution for whoever laughs loudly in his prayer
or on whoever vomited, bled or received bloodletting, extending
tayammum™*° to the elbows, or hitting hands against the ground
[in zayamunm, ... etc. Meanwhile, the obligation of circumcision is
clearer and stronger, so much so that Muslims do not consider the
uncircumcised to be one of them.

Therefore, a group of jurists believe that the old uncircumcised
person should get circumcised even if it lead to its damaging, as
we will explain in Section Twelve, by Allah’s will.

Eighth: That it is a severance decreed for the sake of Allah, the
damage due to infection during the course of which is notinsured.
Therefore, it is obligatory, just like the thief’s hand.

Ninth: That it is permitted to show one’s ‘@wrah (ptivate parts)
for its performance. Had it not been obligatory, this would not
have been the case, because the forbidden cannot be justifiably
done in otder to preserve an optional deed.*"

Tenth: It cannot be performed without leaving two obligatory

8 See al-Musannaf of ‘Abdu’l-Razzaq, 11/175

4 See AYam al-FHadith of Khattabi, 3/2154

4% Ablution with sand in the absence of water. It is performed by placingone’s hands
on the surface of the ground, rubbing the face with them, and then wiping both hands
until the wrists.

1 See Nihaya al-Muttalib of Juwayni, 17/355, al-Majma‘ of Al-Nawawi, 1/164, Sharh
Sahib Muslim of Qadi ‘Iyad, 2/65 and others
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deeds and committing two forbidden ones. These are uncovering
the citcumcised person’s ptivate parts, and the circumcising person
looking at another person’s private parts. Had it not been obliga-
tory, it would not have been permitted to leave two compulsory
deeds and commit two forbidden ones for its performance.

Eleventh: What is cited as evidence by Al-Khattabi when he said:
‘As for circumcision, even if it was mentioned among the group
of Sunan, it is regarded by many scholars as obligatory, and that
it is the banner of the religion. It distinguishes the Muslim from
the non-believer. If a citcumcised person’s dead body was found
among a group of uncircumcised dead people, he is prayed upon
and butied in the graves of Muslims.”**?

Twelfth: The child’s guardian inflicts pain on the child during its
performance, exposes him to damage by infection, pays for the
circumciser’s fees and medication from his [the child’s] fortune,
and does not guarantee him being held accountable for damage
by infection. Had it not been obligatory, that would not have been
permitted. The guardian is not permitted to waste the child’s for-
tune, inflict pain on him and expose him to damage for an optional
deed. This is apparent, praise be to Allah.

Thirteenth: Had it not been obligatory, the circumciser would
not have been allowed to perform it, even by the circumcised
person’s permission, or the permission of his guardian. No one is
allowed to severe an organ that neither Allah nor His Messenger
commanded severing, nor whose severing became necessary.*? If
he was given permission [by the person or his guardian] to severe

2 See Ma'dlim al-Sunan of al-Khattabi, 1/42 with Mukhtasar al-Mandhir and Sharh Tbn

al-Qayyim.
4% See Nibaya al-Mugtalib of Juwayni, 17/355, al-Majmi* of Al-Nawawi, 1/164-165 and
others.

201



NEWBORN BABY GUIDE

an ear or a finger, he would not be allowed to do it, and the pet-
mission does not absolve him of the sin involved; in addition, it
is debated whether insurance against persecution for damage will
apply to him.**

Fourteenth: The uncircumcised is subject to the corruption of
his purity and prayer. The foreskin covers the entire male ptivate
parts, so it is stained with urine, and cannot be purified by stone.
Therefore, the validity of purity and prayer depend on citcumci-
sion. That is why many scholars, of both old and new, forbade the
uncircumcised to lead the prayet, even if he was excused himself,
he is treated like someone who has utinary incontinence and so on.

The purpose of circumcision is to avoid the confinement of
urine in the foreskin, which corrupts the purity and prayer. That
is why Ibn ‘Abbas (radipAllahu ‘anbuma) said, as natrated by Imam
Ahmad and others: ‘His prayer is not accepted.” That is also why
it lapses with the person’s death, since the obligation of purity
and prayer is removed.

Fifteenth: That it [not circumcising] is the banner of wotshippers
of the cross and worshippers of fire with which they distinguished
themselves from the Hanifs. Circumcision is originally the banner
of Hanifs, hence the first one to be citcumcised was the leader of
Hanifs. It became the banner of Hanifjyyah, and it was inherited by
the chidren of Isma‘l and Isra’ll from Ibrahim (#). Therefore, it
is not permitted to conform with the uncircumcised worshippers
of the cross in the banner of their disbelief and trinity.

% See Majma“ al-Damanat of Baghdadi, 1/136-137, Badi’id al-Sana’i‘ of Kasani, 7/236-
237, Fath al-Qadir of Ibn al-Hamam, 7/206 and others.
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Sub-section Two:
Those who deem it optional said [in response]:

The Sunnah has explicitly stated that it is a Sunnah, as in the
hadith narrated by Shaddad Ibn Aus that the Prophet (§8) said:
‘Citcumcision is a Sunnah for men, and a noble deed for women.’
It is narrated by Imam Ahmad.*?

They said: ‘The Prophet (#) has joined it with other optional
Sunan, such as shaving the pubic hair, trimming the moustache,
clipping the nails and plucking the armpit hair.”

They also conveyed that Al-Hasan Al-Basti that said: “People
have joined Islam on the hands of the Prophet (#). Whether they
were Blacks, Whites, Romans, Persians or Abyssinian, he never
checked any of them [for circumcision], or I have not heard that

he checked any of them.”**

Imam Ahmad narrates from Al-Mu’tamit, from Salm Ibn Aba’l-
Dhayyal, that Al-Hasan said: ‘How strange is that man [referring
to the Amir of Basrah]! He met some people from Kashkar and
asked them: “What is your religion?” They said: “Muslims.” He
commanded them to be checked, they were found to be uncir-
cumcised, so they were circumcised this winter, and I heard that

some of them died [as a result]! People have joined Islam on the
hands of the Prophet (#); blacks, whites, Romans, Persians or
Abyssinian, he never checked any of them [for circumcision].”*’

45 Imam Ahmad in his Musnad, 5/75,Ibn Abi Shaybah in his a-Musannaf, 6/223, Tabarani,
in al-Kabir, 7/329; Bayhaqi in his Sunan, 8/325 and others

46 Al-Khallal in his Kitab al-Tarajl, p.182 and Ibn Hani in al-Masa’il. 2/151.

47 Al-Khallal in his Kitab al-Tarajl, p.191 and Bukhari in his .4dab al-Mufrad, #1251; it is
authenticated by al-Albani in Sahip Adab al-Mufrad, #947.
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They said, as for your citing of this verse as evidence:

& s - 5 Tt R o s ar %

G Lafilals STl d TS
“Then We revealed to you, [O Muhammad], to follow
the religion of Ibrahim, inclining toward truth.”

[@-Nahl (16):123)]

The religion is Hanifiyyah, which is tawhid. That is why Allah
clarified it by saying:
= 2AP0 . L 2 //Bf -
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“Inclining toward truth; and he was not of those who
associate with Allah.”

[al-Napl (16):123]

Yasuf (‘@laybis-salam), the man of truth said:
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“And I have followed the religion of my fathers,
Ibrahim, Ishaq and Ya‘qib. And it was not for us to
associate anything with Allah.”

[Yasuf (12): 38]

Allah the Exalted said:
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“Say: ‘Allah has told the truth. So follow the religion
of Ibrihim, inclining toward truth; and he was not of
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the polytheists.”
AL Tmran (3): 95]

The religion in all that is the root of belief (as/ al-iman), from
believing in the Oneness of God (fawhid), turning towards Him
in repentance, and being sincere to Him in religion.

The Messenger (%) taught his Companions when they wake
up in the morning to say: ‘We woke up on the fitrah of Islam, the
word of sincerity, the religion of our Prophet, Muhammad, and
the religion of our father, Ibrahim, a Hanif, a Muslim, and he was
not of the polytheists.”*”

They added: If an act became a part of the religion, then it must
be followed in the same way that he [Ibrahim] originally did it; if
he did it as an obligation, then it is so for the followers,® but if it
was optional for him, then it is optional for whoever follows him.
You only have the act of Ibrahim (‘@layhis-salam). However, was it
obligatory or optional for him? This is the common dilemma. The
stronger view here is that it is optional, because there is nothing
there to indicate obligation. Therefore, if we did it optionally, we
have followed him (‘@laybis-salam).

They also said: ‘As for the hadith narrated by Uthaym Ibn Ku-
layb, from his father, from his grandfather, “Remove the hair of
disbelief’s hair from you and get citcumcised.”*®* Ibn Jurayj said

~when he narrated it: “I was told from Uthaym Ibn Kulayb.”

Abt Ahmad Ibn ‘Adyy said: ‘This hadith where Ibn Jurayj said

% Inclining towards the truth is the meaning of the word ‘Hanif.
4% Imam Ahmad in his Musnad, 3 /406, Darami in his Sunan, 2/292 and others
50 See Istidhkar of Ibn ‘Abdu’l-Barr, 10,/20

01 Reference already mentioned
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in its narration, “I was told from Uthaym Ibn Kulayb,” he was
actually told by Ibrahim Ibn Aba Yahya, but he did not say his
name explicitly. This Ibrahim is a weak narrator according to the
hadith scholars’ consensus, apart from Al-Shaf.”%

They also said: ‘As for the mursal hadith narrated by Al-Zuhati
that the Prophet (48) said, “Whoever embraces Islam should get
circumcised, even if he was old,”® the mursal hadiths narrated
by Al-Zuhari are among the weakest hadiths, and are not valid for
citing as evidence.’

Ibn Abua Hatim narrates that Ahmad Ibn Sinan said: “Yahya Ibn
Sa‘id Al-Qattan used to disregard the mursa/hadiths by Al-Zuhati
and Qatadah and say, “They are like wind.”**

Something was once narrated to ‘Abbas Al-Duwii from Yahya
Ibn Ma'‘in and he said: “The maursal hadiths narrated by Al-Zuhari
have no significance.””

Those who say it is the sunnah also said: ‘As for the hadith nar-
rated by Masa Ibn Ismal Ibn Hafs from his grandfathers, it is
not known, and not narrated by hadith scholars. It was uniquely
narrated through this route by Masa Ibn Ismafl from his grand-
fathers. Therefore, it is like similar hadiths that have been uniquely
narrated by people who are not memotisers who are known for

narrating hadiths.’

They said: ‘As for the hadith narrated by Aba Barzah, Ibn Al-
Mundhir said: ‘T was told by Yahya Ibn Muhammad, from Ahmad

02_4J.Kamal of Tbn ‘Adi, 1/220 and see Tabdhid al-Kamal, 5/124

503 Reference already mentioned

% See al-Jarh wa’l-Ta'dil, p. 246, Kitab al-Murasil of Ibn Abi Hatim and Nasb a/-Raya of
Zalal, 3/422-423

5 See Tahdhbib al-Tahdbib of Ibn Hajr, 9/398
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Ibn Yinus, from Umm Al-Aswad, from Maniyah, from her grand-
father, Aba Barzah, that ... [and he stated the hadith].*

Ibn Al-Mundhir said: “This is an unknown chain of narration
that is not confirmed.””’

They added: ‘As for your citing as evidence the saying of Ibn
‘Abbas (radiyAllahn ‘anbuma), “The uncircumcised person’s prayer
is not acceptable, and people should not eat from his sacrifice”,
this is the unique saying of a Companion.

Ahmad said: ‘He was adamant therein, and Al-Hasan Al-Basti
and others disagreed with him there.’

As for your saying that it is among the rituals, that is an undebated
fact. However, not all rituals are obligatory.

Rituals are classified into obligatory fituals, such as the five daily
prayers, pilgrimage, fasting and ablution; recommended rituals,
such as talbiyal®®, driving and marking the sacrificed animal [in
pilgrimage]; and rituals of debated obligation, such as the adhan,

the two 9ds, the udhiyah and circumcision.

So, how can you be certain that it is an obligatory ritual?

As for your saying: ‘It is a severance decreed for the sake of
Allah, the damage due to infection during the course of which is

%06 Reference already mentioned

7 See Al-Ishraf ‘ala Madhahib Ablw’l-Tlm of Ibn Mundhir, 3/424.

8 Talbiyah means repeating the following sentences during the rituals of pilgrimage,
“Labayk, Allahumma labayk, la sharikalaka labayk. Inna’l-Hamda wa'l-nimata lakawa'-Mulk, la
sharikalak—I am at Your service, O Allah, Iam at Your service. You have no partner. Tam
at Your service. Praise and blessing belong to You, and Dominion. You have no partner.”
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not insured. Therefore, it is obligatory, just like cutting the thief’s
hand is among the coldest compatisons.

Where does circumcision lie, compared to cutting the thief’s
hand? How far apart are they!

He has gone too far away, who likens one of them with the
other. Circumcision honours the circumcised, and severing the
thief’s hand is a punishment for him. How far are punishments
from cleaning and purification?

As for your saying: ‘It is permitted to show one’s private parts
for its performance not for a necessity or treatment. Therefore,
it is obligatory?’

The allowance of uncovering one’s private parts for circumci-
sion does not necessitate its obligation. Because, according to
scholars’ consensus, it is permitted to uncover it for deeds that are
not obligatory, such as when visiting the doctor, even if seeking
the treatment was not necessaty.

In addition, the woman’s face is a part of her ‘@wrah, yet she can
uncover it in non-obligatory dealings, such as identity verification
in optional testimony.

Moreover, they permitted the person giving burial bath to shave
the pubic hair of the dead body, which requires uncovering the
private parts or touching them for a non-obligatory reason.

As for your saying, ‘It distinguishes the Muslim from the non-

‘believer, so much so that if a citcumcised person was found

among a group of uncircumcised dead people, he, alone, is prayed
upon.’
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This is not true, because some non-believers get circumcised,
such as Jews. Circumcision does not distinguish Muslims from
non-believers unless they are in a place where only the Muslims get
circumcised; then it distinguishes. However, this does not neces-
sitate its obligation, just like it does not necessitate the obligation
of all that distinguishes Muslims from non-believers.

As fot your saying, ‘The child’s guardian inflicts pain, during its
petformance, on the child, exposes him to damage by infection and
pays for the circumciset’s fees and medication from his fortune.”

This does prove its obligation, for he inflicts pain on him by
beating him for a disciplinary purpose, he also pays for an instruc-
tor and an educator from the child’s fortune, and he performs

udhiyah on his behalf.

Al-Khallal said, [Chapter on #dhiyah on behalf of the orphan]:
Harb Ibn Isma‘l said that he asked Ahmad: ‘Should I perform
udhiyah on behalf of the orphan child?” He said: “Yes. If he has

money and Sufyan Al-Thawti also said the same.’

Ja‘far Ibn Muhammad Al-Naysaburi said that he heard Aba
‘Abdullah being asked about an orphan gitl’s guardian buying an
udhiyah on her behalf, he said: ‘Does she have money?’ He said:
“Yes.” He said: ‘He should buy it on her behalf.’

As for your saying, ‘Had it not been obligatory, the circumciser
would not have been permitted to sever it ...’ and so on.

This is contradicted by the fact that he is allowed to sever

goiters and damaged organs, remove teeth, cut blood vessels, and
incise skin for bloodletting. Therefore, it'is permitted to severe
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for reasons that are optional, let alone what is recommended and
beneficial. ‘

As for your saying: “The uncircumcised is subject to the corrup-
tion of his purity and prayer.’

He is to blame for that only if it was by choice. However, if it
was for factors out of his control, he is not to blame, and his purity
is not corrupted, such as urinary incontinence, nosebleeds, and
pre-seminal incontinence. If he did what he could of putification
by water and stone, he is not to be held accountable for what he
is unable to do.

As for your saying: ‘It is the banner of the worshippets of the
cross and worshippers of the fire, and so, to conform with them
therein is to conform with the banner of their religion.’

“ They did not distinguish themselves from the Hanifs metely by
refraining from circumcision, but rather with the entirety of the
false religion that they follow. Conforming with them in leaving
circumcision does not necessitate conforming with the banner
of their religion, with which they are distinguished from the
Hanifs. i

Those who deem it obligatory replied: Circumcision is the mark
of Hanifiyyah, the banner of Islam and the headline of pure nature
and the religion. If the Prophet (#8) said, “‘Whoever did not trim
his moustache is not one of us™® what about he who refrained
from circumcision, and was satisfied with the banner of the un-
circumcised worshippers of the cross?

50 Tirmidhi, 5/93, Imam Ahmad in his Musnad, 1/15 and others
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Among the most apparent differences between worshippers of
the cross and worshippers of the Merciful is circumcision. This
was the tradition of the Hanifs since their leader, Ibrahim (‘@/aybis-
salam), until the time of the Seal of Prophets (). He was sent
to continue and confirm Hanifiyyah, not to change or transform
1t.

When Allah, the Exalted, commanded his close friend to do it,
and he [Ibtahim] knew that His command is to be obeyed and
not delayed or ignored, he hastened to follow the command of
the Ever-Living, the Sustainer of existence, and he circumcised
himself with the adze, rushing to conform and obey the Owner of
Majesty and Honour, and he made it an ever-lasting fitrah among
his descendants until Allah inherits the Earth and all those living on
it. That is why all prophets from his descendants told their nations
to perform it: even the servant, Messenger and word of Allah, the
son of the Vitgin Mary [Isa @laybis-salim] was circamcised, taking
after Ibrahim (‘@layhis-salam). Christians admit this, and confirm
that it is among the requirements of the Gospel, but they have
followed the inclinations of a people who had gone astray before,
misled many and strayed from the correct of the way.

Even, the scholar of the Messenget’s () family made an an-
nouncement heard by everybody, that the prayer of he who was
not circumcised is not acceptable, and his sacrifice should not be

eaten.’'” Therefore, he expelled such 2 man from the domain of
Muslims. :

Such statement is not given to someone who ignored an optional
deed, but rather for something necessarily known to be obligatory.
It is enough, to prove its obligation, that it is the headline of the

*10 Reference already cited
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traits of Hanifiyyah, upon which Allah created His servants, and to
which all Messengers called their followers. Thus, he who refrains
from it gets out of the pure nature that Allah sent His Messengers
to complete, hastens to prevent it, delays that which deserves has-
tening, and is averse to the religion of his father, Ibrahim:
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“And who would be averse to the religion of Ibrahim
except one who makes a fool of himself. And We had
chosen him in this wotld, and indeed he, in the Here-
after, will be among the righteous. When his Lotd said
to him: ‘Submit’, he said: “I have submitted [in Islam]
to the Lord of the wotlds.”

,.“t"

[al-Bagarah (2):131-132]

Just as Islam is the head and body of Hanifiyyah, submitting to
His command is its completion and fulfilment.

Sub-Section Three:

As for the hadith, ‘Circumcision is a Sunnah for men, and a
noble deed for women.’

This hadith is narrated from Ibn ‘Abbas (radi.Allahn ‘anbuma)

with a weak chain of narrators. It is known to be mawqaf until
him.

212



e b e

Newborn Baby Guide

It is also narrated by Al-Hajjaj Ibn Artata—who is not a valid
narratot, from Abw’l-Malih Ibn Usamah, from his father, from
him [Ibn ‘Abbas (radiyAllihn ‘anbuma)], and also from him, from
Makhal, from Ibn Ayyab, from the Prophet ().

Al-Bayhaqf stated all the above and then he cited Ibn ‘Abbas
(radiyAllahu ‘anbuma) saying, that the sacrifice of he who was not
circumcised should not be eaten and that his prayer and testimony
are not accepted. '

He then said: “This proves that he deemed it obligatory, and that
when he said: “Circumcision is a Sunnah” he meant a Sunnah of
the Prophet (#), introduced commanded by the Messenger (4&),
and is therefore obligatory.”"!

Al-Sunnah means the way. His saying: ‘Circumcision is a Sunnah
for men’ means that it is decreed for them, and not that it is an
optional recommended deed.

The Sunnah is the followed practice, whether obligatory or
recommended, since he (#) said, ‘Whoever turns away from my
Sunnah does not belong to me™? and said: “You must keep to
my Sunnah and to the Sunnah of the rightly guided caliphs.”**?

Ibn ‘Abbas (radipAllabu ‘anbuma) said: “‘Whoever deviates from
the Sunnah has disbelieved.”>*

Limiting the Sunnah to optional deeds is 2 modern terminol-
ogy. The Sunnah is what is decreed by the Messenger (#8) for his

51! See Bayhaqi in his Sunan, 8/325

512 Bukhiri, 9/104 and Muslim, 2/1020

513 Aba Dawid, 7/11, 12, Tirmidhi, 7/438-441 and others

51 See al-Ibanab ‘an Shari'ah al-Firqa al-Najiyah of Tbn Battah, 1/338 and others
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ummah, whether obligatory or recommended. The Sunnah is the
way, the law, the method, and the route.”

As fot your argument: “The Messenger (48) joined it with op-
tional deeds.’

The significance of joining is not as strong as the evidence for
obligation. In addition, the acts stated in the hadith include obliga-
tory acts, such as gargling, rinsing the nose and purification, and
recommended acts such as the use of siwik.

As for nail clipping, if the nail grew long enough to collect dirt
underneath it, it must be clipped to preserve the purity [in prayers].

As for trimming the moustache, the evidence points to its obliga-
tion if it grew long. This is the correct view due to the Messenger’s
(48) command, and his saying: “‘Whoever did not trim his mous-
tache is not one of us.”'

As for the saying of Al-Hasan Al-Basti: ‘People have joined
Islam on the hands of the Prophet (#) and he never checked any

of them [for circumcision].’

The response here is that they did without checking because
circumcision was the norm. All the Arabs had circumcision and
all the Jews as well. What remained were the Christians, which
were divided into two groups, one that got circumcised, and one

that did not.

Everyone who entered Islam, whether or not from them, knew

515 See Kashf Istalihit al-Funiin of Al-Tahanuwi, 4/53-57, Majmi‘ al-Fatiwa of Shaikh
al-Islam, 18/191,192, A/-Mawafagat of Shatabi, 4/ 3-7 and others
316 Reference already cited
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that the banner of Islam is circumcision. They hastened to per-
form it after Islam, just as they hastened to take the bath. Some
of them were old and feared damage from its performance, and
they were absolved from it.

Imam Ahmad was asked about the uncircumcised person’s sac-
rifice, and was told the saying of Ibn ‘Abbas (radiyAllahu ‘anbuma):
‘should not be eaten’. He said: ‘In my opinion, that is if he was
born to Muslim parents, and he got old without getting circum-
cised. As for the old person who joins Islam and fears damage

from circumcision, he is excused, in my view.”"

As for your saying: “The religion is fawhid.

The teligion consists words (eqwal), deeds (af'@l) and beliefs
(¢%igad). The inclusion of deeds in the religion is like the inclusion
of belief (iman). ’

The teligion is the fitrah>'® It is impossible that Allah would
command following Ibrahim in the words and not the deeds and
acts of fitrah. Allah commanded following him in his zawhid, words
and deeds. He (#8) got circumcised to obey the command of his
Lord who commanded and tried him with it, so he fulfilled it as
commanded. Thus, if we do not do as he did, we are not follow-
ing him.

"As for your saying: ‘It was found that the hadith narrated by
Uthaym Ibn Kulayb, from his father, from his grandfather was
narrated by Ibrahim Ibn Aba Yahya.’

Al-ShafiT thought positively of him, while others weakened

1T Tabagat al-Hanabilah, 1/206
518 See Mufridat Afaz, al-Qur'an of Raqib al-Asfahani, p.373
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him. His hadith is good to strengthen one’s argument, if it was

not cited alone.

Similarly, in the mursal hadiths of Al-Zuhari, if not cited
alone. These marfi‘, mawqaf and mursal hadiths strengthen one
another.

The same goes for the hadith of Musa Ibn Ismafl and the like.
As for your saying: ‘Ibn ‘Abbas (radiyAllahu ‘anbuma) uniquely said
about the uncircumcised: His sacrifice should not be eaten, and
his prayer is not accepted.’

This is a Companion’s statement. The Four Imams®® all used
the Companions’ sayings as evidence®® and explicitly stated that
they are valid arguments. Al-ShafiT was adamant therein and made
going against them as an invention in religion (bzd‘ah). How about
the fact that nothing against Ibn ‘Abbas (radin.Alabu ‘anhuma)’ say-
ing was narrated from a companion?

Such aggravation (fashdid) and intensification (faghliz) is not
made by a scholar such as Ibn ‘Abbas (radiyAllahu ‘anbuma) about
ignoring an optional deed in which the person is giving the choice
of doing ot leaving,

As for your saying: ‘Rituals are classified into recommended
and obligatory.’

That is so, but such a great ritual that distinguishes worshippers
of the cross from worshippers of the Merciful, that is necessary

519 Founders of the four major schools of Figh (Jurisprudence); Abi Hanifah, Malik,
Al-Shafii and Ahmad Ibn Hanbal.

50 See Usil al-Sarkbisi, 2/105, I'im al-Mawagiin ‘an Rabb al-Alamin of Ibn Qayyim,
1/29 and others.
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for the completion of purity, and that is left by the worshippers
of the cross cannot be anywhere less than among the greatest of
obligations.

As for your argument: “‘Where does punishments rank compared
to circumcision?’

We did not use that as proof of the obligation of circumcision.
We considered the obligation of one of them with the obligation
of the other. The Muslim’s organs, back and blood are protected
except for a legal punishment (badd) or a right; both of which must
be performed and cannot be halted.

As for uncovering one’s private parts to perform it, if its benefit
did not outweigh the harm of uncovering them, looking at them
and touching them, it would not have been permitted to commit
three grave forbidden deeds for an optional deed that can be done
or left.

As for medical treatment, it falls within preserving one’s life
and its means, which is necessary for the body. If circumcision
was optional, uncovering the private parts would be unnecessary,
which is not permitted.

As for your saying: “The guardian pays from the child’s fortune
the fees of the instructor and educatot.’

There is no doubt that the child’s education and instruction are
an obligation for the guardian. He only used his fortune for what
is necessary for his welfare in this life and the next. If circumci-
sion were purely optional, paying for it would be like an optional
donation on his behalf, or paying it to whoever performs optional
pilgrimage on his behalf, and so on.
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As for u#dpiyah on the child’s behalf, its obligation is debated.
Those who deem it necessary only permit spending the child’s
money for obligatory purposes, and those who deem it op-
tional say that its out come of heart-mending, kindness and
btinging joy to the child is better than its value remaining in his
fortune.”?

Section Five:

The Time of its Obligation

Itis obligatory upon puberty, because it is the time of obligation
over all acts of worship, and it is not obligatory before that.>?

Itis narrated in Sahih Al-Bukhari from Sa‘id Ibn Jubayr, that Ibn
‘Abbas (radiyAllahu ‘anbuma) was asked: ‘How old were you when
the Messenger (#8) passed away?’ He said: ‘I was circumcised then,
for they did not circumcise a man until he reached puberty.”*

Ibn ‘Abbas’ (radiyAllahn ‘anhumd) age upon the Prophet’s
(#&) death was debated. Al-Zubayr and Al-Waqidi said: ‘He was
botn in the $hi %> before the clan of Hashim left it, three years
before the Migration of the Messenger (), and the Messenger
(%) passed away when he [Ibn ‘Abbas (radiyAllahn ‘anhnmai)] was
thirteen years old.”

521 See al-Mughni of Ibn Qudaamah, 13/361 and others

52 See Fath al-Qadir of Kamal Ibn al-Hamam, 6,/46, ALKGf fi Figh Abln’l-Madinah of
Ibn ‘Abdw’l-Barr, 2/558, al-Majmi‘ of Al-Nawawi, 1/166, A)-Mughni of Ibn Qudamah,
1/115 and others

523 Bukhari, 11/88

524Shi‘b Aba Talib is the valley whete The clan of Hashim was forced to migrate after
being boycotted by the test of Quraysh in the 7th year of the Messenget’s i‘thah (Mission)
to put pressure on the clan of Hashim to withdraw its protection from Muhammad ().
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Said Ibn Jubayr said, narrating from Ibn ‘Abbas (radiyAlibu
‘anbuma): ‘The Messenger (#) passed away when I was ten years
old, when I had learned A/-Mufassal>>>*

Abut ‘Umar said, “We narrated that from him through a number
of paths. Itis narrated from Ibn Ishaq, from Sa‘id Ibn Jubayr, that
Ibn ‘Abbas (radiyAllahn ‘anhuma) said: “The Messenger (#) passed
away when I was circumcised” which is not authentic.””¥

I said: No. It is the most authentic thing in this regard, which is
also narrated by Al-Bukhati in his Sahih as stated.

‘Abdullzah Ibn Imam Ahmad narrates from his father, from
Sulayman Ibn Dawud, from Shu‘bah, from Abu Ishaq, from Sa‘id
Ibn Jubayr, that Ibn ‘Abbas (radiyAllabu ‘anbuma) said: “The Mes-
senger (#) passed away when I was fifteen years old.”*

‘Abdullah says that his father said: “This is the correct view.”

I say, it is narrated from him in both Bukhati and Muslim that
he said: ‘T came riding on a she-ass when I had nearly attained the
age of puberty, the Messenger () was leading the prayer in Mina,
and there was no wall in front of him. I passed in front of some
of the people in the prayer row ...”"%

The majority of historians believe that his age when the Prophet
(#) dicd was thirteen years; for he was born in the 54/%, three yeats
before the Migration, the Messenger (#) lived in Madinah for ten

5 The final portion of the Qut’an, which consists of the shorter chapters, which are
usually taught first.

526 _4[-Istayab of ‘Abdu’l-Batr, 3/66

527 ibid

528 Tmam Ahmad in his Musnad, 1/373, Tabarani, 10/235 and others

52 Bukhati, 1/171 and Muslim, 1/361

219



NEWBORN BABY GUIDE

years, and he said that he was circumcised then.

Jurists said: ‘Circumcision is not obligatory before puberty, be-
cause the child is not equipped for the obligation of body-related
acts of worship, so how can the wound-related act of worship be
obligatory for him?*>*

This is not contradicted by the waiting period that is obligatory
for the young girl,>* because no bodily effort is required from her,
but rather the passage of time.

They said: ‘If a boy or a gitl reached puberty uncircumcised, the
leader should oblige them to do it.”

In my opinion, the guardian must circumcise the child before
puberty so that he reaches it circumcised, for that is considered a
requirement of the obligatory.>*

As for Ibn ‘Abbas (radipAllabu ‘anbumad)’ saying: “They did not
citcumcise a man until he reached puberty’ he meant ‘until he ap-

proaches puberty.’

- Similatly to what Allah said:

% >4
P X 1}/‘ ,‘/‘}/"‘”’”’

G29,aa (N al el loablsfs
“And when they have [nearly] fulfilled their term, either

530 See Fath Bib al-Indyab of al-Qati, 1/37, Jumal al-Abkéim of al-Natifi. p.191, a/-Kafi of
Ibn ‘Abdu’l-Batr and others.

531 When a woman is divotced ot widowed, she is obligated to wait for a certain period
before she is allowed to get married to someone else. This period is three months in
case of divorce, four months and ten days in case of the husband’s death, or until she
delivers her baby in case she was pregnant.

532 Anything required for the performance of an obligatory deed is considered by jurists
to be obligatory as well. In this case, in order to be circumcised upon puberty, the guard-
ian must perform it before the child’s puberty.
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retain them according to acceptable terms ...”
[al-1alaq (65) : 2],

When they cannot be retained after fulfilling their term. Ibn
‘Abbas (radiyAllabu ‘anbuma) has stated that he was circumcised
when the Prophet (#) passed away, and that, in the Farewell Pil-
gtimage,™ after which the Prophet (§&) lived for eighty-something
days, he had approached puberty. The Prophet (#) commanded
patents to teach prayer to their children at the age of seven, and
to discipline them for leaving it at the age of ten; how then will he
permit them to leave their children’s circumcision until they reach
puberty? Allah knows best.

Section Six:
The Debate Regarding its Disapproval
on the Seventh Day

There are two views in that regard; both are conveyed from
Imam Ahmad.

Al-Khallal narrates in Chapter on the child’s circumcision, from
‘Abdu’l-Malik Ibn ‘Abdu’l-Hamid that he asked Aba ‘Abdullah
about the age of circumcision, he said: I don’t know. I heard
nothing in that regard.” He told him: ‘It is difficult to perform for
the ten-year-old child, for it [the foreskin, presumably] becomes
thick.” He also added that his son, Muhammad is five years old,
and that he wishes to perform it then, and he felt that he [Ahmad,
also presumably] wished the same, and hated waiting till the age
of ten, due to the thickening [of the foreskin] and the difficulty
of removing it. He said: ‘T don’t think that it will be difficult for
the youngster.’

>3 The first and last pilgrimage of the Prophet ().
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He [‘Abdu’l-Malik] adds: ‘I did not see him disapproving of
performing it for the child who is a few months or a few years
old, and he said nothing in that regard, but I found him wondering
that it may hurt the youngster.’

‘Abdu’l-Malik also said that he heard Ahmad say: ‘Al-Hasan
disapproved circumcising the child on his seventh day.’

Muhammad ibn ‘Ali, the broker, narrates from Muhanna that
he asked Aba ‘Abdullah about 2 man who circumcised his child
on his seventh day, he disapproved and said: “This is the Jewish
tradition!

He also narrated that Ahmad told him: ‘Al-Hasan disapproved
that a man circumcises his child on his seventh day.” I said: “‘Who

narrated it from Al-Hasan.” He said: ‘Some narrators from
Basrah.’

He also narrated that Ahmad conveyed that Sufyan Al-
Thawr asked Sufyan Ibn ‘Uyaynah: “‘When should the child be
citcumcised?’ Sufyan said: ‘At what age did Ibn ‘Umar circumcise
his children?” Ahmad said: ‘How clever was Sufyan Ibn ‘Uyaynah!’

referring to his reply.

‘Usmah Ibn Tsam narrates from Hanbal that Aba ‘Abdullzh said:
If he got circumcised on the seventh day, it is alright. Al-Hasan
only disapproved of it to avoid resemblance to the Jews, but it is
not a problem.”*

Muhammad Ibn ‘Ali narrates from Salih that he asked his

5% See Masa’il al-Imam Abmad, of Salih, 2,/206
35 See Tabagat Ibn Abi Ya'la, 3/309
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father: ‘Can the child be circumcised on his seventh day?” He
said: ‘It is narrated from Al-Hasan that he said that it is the Jews’
tradition.*

He added that Wahb Ibn Munabbih was asked about that and
he said: ‘It is desirable on the seventh day to be less painful for
the child, because when the child is born, his body is numbed, and
does not feel the pain. If he is not circumcised then, let him wait
until he grows strong.’

Ibn Al-Mundhir®¥ said in Stating the time of circumcision, “They
have disagreed about the time of circumcision; one side disap-
proved circumcising on the seventh day. They include Al-Hasan
Al-Basti and Malik Ibn Anas, in order to differ from the Jews.

Al-Thawsi said: ‘It is dangerous [to perform at that age].’

Malik said: “The correct thing to do is to differ from the Jews. It
is my view that it should be performed when the child’s permanent
teeth start to grow.®

Ahmad Ibn Hanbal said: T heard nothing in that regard.’

Al-Layth Ibn Sa‘d said: ‘Circumcision for the boy between the
ages of seven and ten years.’

He also reported from Makhil and others that Ibrahim (‘@/zybis-
salam)—the intimate friend of the Most Merciful—circumcised
his child Ishaq (‘@/ayhis-salam) at the age of seven days, and his son
Isma‘ll (‘alaybis-salam) at the age of thirteen years. He also narrated

5% See Masa’il al-Imim Abmad, of $ilih, 2/206
537 See Ishraf, 3/424
%38 It could also be translated to “when the child’s milk teeth fall.”
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from Abu Ja‘far that Fatimah (radinAllabu ‘anba) used to circumcise
her children on the seventh day after birth.>*

Ibn Al-Mundhir added: ‘“There is nothing confirmed in that
regard, and the time of circumcision has neither a report to refer
to nor a Sunnah to be followed. Everything is permitted by de-
fault, and cannot be prohibited except with evidence. However,
we know not of any evidence to prohibit circumcising the child
after seven days.”*

It is narrated in Sunan of Al-Bayhaqi from Zuhayr Ibn
Muhammad, from Muhammad Ibn Al-Munkadir, that Jabir
(radipAllabu ‘anku) said: “The Messenger () performed gigah on
behalf of Al-Hasan and Al-Husayn, and circumcised them when
they were seven days old.”!

Itis also narrated there from Miisa Ibn ‘Ali Ibn Rabah, from his
father that Ibrahim (‘@laybis-salani) circumcised Ishaq (‘alaybis-salim)
when he was seven days old.>*

Our Shaykh®® said: “Ibrahim (‘@layhis-salam) citcumcised Ishaq
(‘alayhis-salam) when he was seven days old, and circumcised Isma‘il
(‘alayhis-salam) upon reaching puberty. Therefore, the citcumcision
of Ishaq (‘alayhis-salam) became a Sunnah for his descendants, and
the circumcision of IsmaTl (@ayhis-salam) became a Sunnah for

his descendants.” Allah knows best.>*

539 See al-Ishraf of Tbn Al-Mundhir, 3/424

0 _A[Ishraf of Ibn Al-Mundhir, 3/425; see Tafsir al-Qurtubi, 2/99 and Bayan of Al-
‘Umarani, 1/95-96 and others

1 Al-Bayhaqi in his Sunan, 8/324,

42 ihid

% Meaning Shaykh Al-Islim, Ibn Taymiyyah. See Majms' al-Fatawa, 21/113-114

4 It is not clear whether this last sentence was said by the author or Ibn Taymiyyah.
45 See Tafsir Ibn Abi Hatim, 8/107 and 12/427, Tafsir al-Baghwi, 1/157, Tafsir al-Quriubi,
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Section Seven:

The Wisdom Behind Circumcision
and its Benefits ’

Circumcision is among the beautiful legislations ordained by
Allah [the Exalted] for His servants, with which He adorned their
qualities, both hidden and apparent. It completes the pure nature
on which He created them, that is why it is an integral part of the
Hanifiyya, the religion of Ibrahim (‘a/ayhis-salam).

The main objective behind circumcision is to complement
Hanifiyyah. When Allah the Exalted made a covenant with Ibrahim
(‘alayhis-salam), He promised to make him a leader for the people,
a father for many nations, to make prophets and kings from his
progeny, and to multiply his descendants. He told him that he
made between him and his descendant the mark of that covenant
to circumcise every newborn they have, and to have that covenant
marked in their bodies. Circumcision is a mark for entering the
religion of Ibrahim (‘@layhis-salim), which conforms to one inter-
pretation of the saying of Allah [the Exalted]:

&e

ke
Z7a kx4 /a/o// SPCr,
Bl bl Dbl i,
“[Ours is] the religion of Allah. And who is better than
Allah in [ordaining] religion?”
[@l-Bagarah (2):138]

that it refers to circumcision.’®

Circumcision for Hanifs is what is regarded as Baptisrn and
christening for the Worshippers of the Cross. They claim purify

2/145 and othets.
34 Part of a lengthy hadith in Bukhari, 1/31 and Muslm 3/1393.
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their children when baptizing them and say: Now he or she is a
Christian.” Therefore, Allah ordained for Hanifs the baptism of
Hanifiyyah, and made circumcision as its mark, when he said:

*ﬁo,

- )/¢‘,/,¢ 7"/

“[Ours is] the rehglon of Allah. And who is better than
Allzh in [ordaining] religion?”
[@/-Bagarah (2):138]

Allzh [the Exalted] made traits a mark for the object to which
they are attributed, like when people name their animals and
livestock after their traits, so that the traits attributed to a person
identify that person, and that this trait maybe passed down in one
nation after another.

Allah [the Exalted] made citcumcision an identifier for the
person who performs it as well as for his religion, and it is at-
tributed to him as servitude and Hanifiyyah [to Allah], so much
so that when 2 man’s religion is unknown, it may be revealed by
the trait of circumcision. The Arabs were called The Circumcision
Nation, which is why it was reported in the story of Heraclius that
he said: I sense that the king of circumcision has appeared.” His
companions told him: ‘Do not worry, Jews get circumcised, so kill
them.” Then, the messenger sent by the Messenger () arrived
delivering his message, so Heraclius commanded to check whether
he is citcumcised, and he was found to be so. The messenger told
him that the Arabs [too] get citcumcised, and he said: “This is the
king of that nation.”*

When the battle of Ajnadayn took place between the Muslims
and the Greeks, Hisham Ibn Al-‘As said: ‘O Muslims, these uncit-

41 Tafsir Jami* al-Bayin, 3/117
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cumcised people do not endure the sword.” Therefore, he reminded
them the mark of the Worshippers of the Cross,” and made it a
motive for the Hanifs to engage in fighting them and purifying
the Earth of them.

To sum up: The religion of Allah is the Hanifyyah, which imbues
the hearts with the knowledge, love, sincerity and worship of Him
alone, without having a partner, and imbues the bodies with the
traits of pure nature, such as circumcision, shaving the pubic hair,
trimming the moustache, clipping the nails, plucking the armpit
hair, gargling, rinsing the nose, using the siwak and washing the
ptivate parts. Thus, the firrah of Allah appears on the hearts and
bodies of the Hanifs.

Muhammad Ibn Jarir®” said in the interpretation of Allah’s
saying:

-
0/’

o
aldalo

-

“[Outs is] the religion of Allah.”*®

‘It means the imbuement of Islam, because when Christians want
to christen their children, they put them in water, which they claim
to be as sacred as circumcision is for Muslims, and that it imbues
them with Christianity.” Therefore, Allah [the Exalted] said to his
Prophet (48) when the Jews and Christians said:

IR A AR A IOPE P s 2z
o d 2222, .7 //% P
AP (i

“Be Jews or Christians [so] you will be guided.” Say:

8 The phrase literally means “The imbuement of Allah”
 See Tafsir Mujahid, 1,/89
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‘Rather, [we follow] the religion of Ibrahim, inclining
toward truth, and he was not of the polytheists.”

Until He said:

“[And say: ‘Ours is] the religion of Allah. And who is
better than Allah in [ordaining] religion? And we are
worshippers of Him.”

[#/-Bagarah (2):135-138]

Qatadah said: ‘“The Jews imbue their children to be Jews, the
Christians baptize their children to be Christians, and the imbue-
ment of Allah is Islam. Therefore, there is no other imbuement
better or purer than that of Islam.’

Mujahid said: “The imbuement of Allah means the fitrah of
Allah.”**

Others said that it means the religion of Allah.>*

This is in addition to what circumcision entails of purity, cleanli-
ness, adornment, beautifying the body and regulating the sexual
desire, which if became excessive, it makes humans the same as
animals, and if it became nonexistent, it makes humans the same
as inanimate objects, but circumcision regulates it. That is why
you find the uncircumcised man or woman never to have enough
of sexual intercourse.

550 See Tafsir al-Qurtubi, 2/145 and others
551 See A/J-Talkhis al-FHabir, 4/83
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Thus, 2 man is insulted and humiliated by being called ‘the son
of the uncircumcised woman’—in reference to her lust. What
adornment is better than removing what exceeded the limit of the
foreskin, pubic hait, armpit hair, moustache and nails! Satan hides
beneath all that, is acquainted with it, and lives therein. He even
blows in the uncircumcised urethra and vagina what he does not
in their citcumcised counterparts, and he hides in the pubic hair
and beneath the nails. The foreskin is uglier than the long nails
and the extremely long pubes. Anyone with a common sense will
never fail to see the ugliness of the foreskin, and the improvement,
cleanliness and adornment of removing it. Therefore, when Allah
tried His friend (&balil), Ibtahim (‘elaybis-salam) with commands to
remove these things, and he fulfilled them, he made him a leader
for the people. In addition to all that, it causes grace and beauty
of one’s face, and avoids the shame that appears thereon.

Harb has reported in his ‘Masa’il’ from Mayminah, the wife of
the Prophet (48), that she told the woman who used to perform
circumcision, ‘When you perform circumcision, go high and do
not cut severely, for it is more dignified for the woman and better
for her husband.”!

Abu Dawud narrated from Umm ‘Atiyyah (radiy.Alabn ‘anbs) that
the Messenger (#) commanded a woman who used to perform
circumcision and said: ‘If you perform circumcision, do not cut

severely, for this is better for the woman, and more desirable for
a husband.”**>

This means that if the circumcising woman cut the foreskin se-
verely, the woman’s sexual drive is weakened, and her desirability

52 Abi Dawiad, 13/658 and others
553 Hajar was the handmaid of Sarah, who gave her to Ibrahim (/eybis-salam), her
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by her husband is also reduced. Alternatively, if she left it as it is,
without removing anything, the drive increased. However, if she
took a portion of it and left another, it will moderate the outlook
and the sexual drive.

Moreovert, it is not unlikely that removing this foreskin is a mark
for servitude. You find cutting the edge of the eat, branding the
forehead and so on in many slaves, as a mark of their slavery, so
that if he/she escaped, they could be returned to their master.
Why then could this circumcision not be a mark of the servitude
of its doer to Allah [the Exalted], so that people recognize who-
ever performs it, as a /anif worshipper of Allah, which makes
circumcision a mark of this most honourable Sunnah, in addition
to what it contains of purity, cleanliness, adornment and sexual
drive regulation!

With regards to the wisdom behind circumcision for women,
it was reported than when Hajat>> was given to Ibrahim (‘@/ayhis-
salam), he had intercourse with her, and she became pregnant with
his child, so Sarah grew jealous, and swore to cut three of Hajar’s
limbs. Ibrahim (‘@layhis-salam) feared that she might cut her nose
and ears, so he commanded piercing her ears and circumcising her,
which became a tradition for women afterwards.>*

This is not unlikely, just like 2~52 7> began when Hajar went back
and forth between two mountains, to seek food for her child, and
just like the throwing of stones in Pilgrimage began when Isma‘il
stoned Satan when he went with his father. Therefore, Allah de-

husband, to bear a child.

%4 See Shu‘ab al-Iman of Bayhaqi, 15/138 and a/-Tambid of Ibn ‘Abdu’l-Bart, 21/59

555 Travelling back and forth between the mountains of A~Safz and Al-Marwah, which
is one of the rituals of Pilgrimage and ‘Umrah.

556 See al-Misbah al-Munir of Fayawmi, 1/317
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creed for his servants a reminder and revival of the Sunnah of his
friend, an establishment for his remembrance, and an honout of
his servitude. Allah knows best.

Section Eight:
Clarifying the Depth of Circumcision

Abu’l-Barakat said in his book ‘A/Ghgyah’: In the male’s cir-
cumcision, the foreskin is removed; it is also permitted to only
remove the majority of it. As for the female’s circumcision, it is
desirable not to cut excessively, which was explicitly mentioned. It
was reported that ‘Umar said to the circumcising woman: ‘When
you perform circumcision, leave a portion of it.”

Al-Khallal said in his Jami', [Stating the removed portion in
citcumcision]: Muhammad Ibn Al-Husayn narrated from Al-Fadl
Ibn Ziyad that Ahmad was asked: ‘How much should be removed

in circumcision?’ He said: ‘Until the glans appears.’

‘Abdu’l-Malik Al-Maymauni also natrated that he asked: ‘O Aba
‘Abdullah! I was asked about a problem: A circumciser circumcised
a boy but did not remove the foreskin completely.” He said: ‘If
the circumcision exceeded halfway through the glans or higher,
it is not deemed incomplete, because the glans gets thicker, and
the thicker it gets, the higher the circumcision will be.” Then he
added: If it is below the halfway, I would be reluctant [to accept
it].” I told him: ‘Redoing it is very difficult, and the circumciser
may fear for the child.” He said: “What would he fear? I believe
it would be easy if the former circumcision was done lower than
halfway through the glans.” He [‘Abdu’l-Malik] heard him say: ‘In
this case, citcumcision must be easy.”
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Ibn Al-Sabbagh said in ‘4/Shamil: “What is obligatory for the
man is to remove the skin that lies on the glans, until it is revealed
completely. As for the woman, she has two virginities: one is her
hymen, and the other is the one that must be removed; it is like
a cockscomb above the vagina, between the labia. When it is re-
moved, its foundation remains like a nucleus.”*

Al-Juwayni said in ‘INzhayat’: “‘What must be removed for men is
the foreskin, which is the skin that covers the glans. The purpose
of that is for the glans to appeat. If a portion of it remained on
the penis that does not extend on the glans surface, it must be
removed, in order for it not to remain dangling.®’

- Ibn Kajj said: ‘In my opinion, it is sufficient to remove a portion
of the foreskin, even a little one, provided that its round head is
included in the removal.”*®

Al-Juwayni said: “What must be removed for women is what the
name entails.” He added: “The hadiths include that which indicates
demunition. He (#) told a circumcising woman: “Go high and do
not cut severely. This means to leave some length in it.”*>

Al-Mawardi said: “The Sunnah is to completely remove the
foreskin that covers the glans. The minimum acceptable is not
to leave anything thereof covering the glans. As for the woman’s
foreskin, it is a piece of skin in the vagina above the penis’ inlet
and the urine’s outlet, on a foundation like a nucleus. What should
be removed is the upper piece of skin, without its foundation.”®

557 See Nibaya al-Muttalib of Imam al-Harmayn al-Juwayni, 17/354

558 See al-Majmi‘ of Al-Nawawi, 1/165

%9 See Nibaya al-Muttalib of Imam al-Harmayn al-Juwayni, 17,/354

50 See al-Hawi al-Kabir of al-Mawardi, 13/433

6t Al-Khallal in his Kitab al-Tarafl, p.86 no.#185 and Ibn Hani in a/-Masa'il al-Imim
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It is clear now that there are three types of removal in
circumcision: recommended, obligatory and insufficient. Allah
knows best.

Section Nine:

Its Inclusion of the Male and the Female

Salih Ibn Ahmad was asked: ‘What if 2 man had intercourse with
his wife, but did not ejaculate?’ He said: If the two circumcisions
met, the bath becomes obligatory.” Ahmad said: “This proves that
women got circumcised.’

He was also asked about a man who finds his wife, upon first
having intercourse with her, not to be circumcised: ‘Does she have
to get circumcised?’ He said: ‘Citcumcision is a Sunnah.”"!

© Al-Khallal narrates from Aba Bakr Al-Marridhi, ‘Abdu’l-Katim
Ibn Al-Haytham and Yassed Ibn Misa —the narrations of whom
got mixed together—that Aba ‘Abdullah was asked about 2 woman
having intercourse with her husband while she is not circumcised
and whether she has to get circumcised, but he did not answer.
Instead, he turned to Abt Hafs and said: ‘Do you know something
in this regard?’ He said: ‘No.” He was then told, ‘She is in her thir-
ties ot forties’ but he did not answer. He was told: ‘What if she
was able to get citcumcised?’ He said: ‘It would be preferred [that
she do it].”%

He also narrates from Muhammad Ibn Yahya Al-Kahhal that
he asked Abt ‘Abdullah: ‘Should the woman get circumcised?” He
said: “There are reports in that regard.” Then he added: ‘Look at

Abmad, 2/151.
62 Al-Khallal in his Kitab al-Tarajl, p.86 no.#184
36 Al-Khallal in his Kitab al-Tarajl, p.86 no.#184; see al-Mughni of Ibn Qudamah, 1/115
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the hadith narrated from the Prophet (4%) regarding when the two
circumcisions meet, he did not say one; he said two.” Muhammad
asked: ‘So, is it obligatory?’ He said: “The command is stronger
for men, because if a man is not circumcised, this piece of skin
keeps dangling over the glans, which corrupts the putity of such
area. However, for women, it is less so.>¢>

I say: There is no debate over its desirability for women, while
there is a debate over its obligation.** There are two views reported
from Ahmad in that regard. One of them is that it is obligatory for
men and women both, while the other is that it is only obligatory
for men. The evidence of this latter view is the hadith narrated by
Shaddad Tbn Aus (radipAllibu ‘anbs): “Circumcision is a Sunnah for
men and a noble deed for women.” Therefore, he () differenti-
ated between men and women in this regard.

Another piece of evidence is that the command was directed
to men, like when Allzh [the Exalted] commanded His friend
(%), which he obeyed.

As for women’s circumcision, it was because of Sarah’s oath as
mentioned.

Imam Ahmad said: “The women circumciser should not cut
excessively, because ‘Umar said to a female citcumciser, “Leave

something of it when you perform circumcision.””*®

Imam Ahmad narrated on the authority of Umm ‘Atiyyah

and Hashiya al-Rawd al-Murabi of Ibn Qasim, 1/160-161
564 See al-Majmi‘ of Al-Nawawi, 1/164

65 Al-Khallal in his Kitab al-Tarajl, p.87 no.#185

%66 Reference already cited

234



Newborn Baby Guide

(radiyAllabu ‘anbd) that the Messenger (#) commanded a female
citcumciser and said: “If you perform circumcision, do not cut
sevetely, for this is better for the woman, and more desirable for
a husband.”>% '

The wisdom behind circumcision, which we stated, is true both
for men and for women, even if it is mote so for men. Allah
knows best.

Section Ten:
Guidelines of the Circumciset’s Offense and
Circumcision Contagion

Allzh [the Exalted] said:
€ 2 AL LS
Q-:‘;/*'O‘/M‘:?L‘
“There is not upon the doers of good any cause [for

blame].”
[al-1awbah (9):91]

It is also narrated in A/-Sunan from ‘Amr Ibn Shu‘ayb, from his
father, from his grandfather that the Prophet (#8) said: “Whoever

practices medicine, when he is not known for that, is liable.”"’

As for the offense of the circumciset’s hand, it is his liability or
the liability of his ‘4gi/zh.5%® If it exceeded one third of the full
diyah, it is the ‘Agilah’s responsibility, and if it is less, then it is paid
from his own money.

%7 Abt Dawiid, 12/691 and others

368 “4gijab (literally male blood relation) are one’s male relatives, from his father’s side,
who pay the diyab (blood money) with or instead of him.

59 See al-Mughni of Ibn Qudamah, 12/529
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As for what is damaged by contagion, if the circumciser was
not an expert in his field, and was not known to be skillful, he is
liable, because it is contagion due to a procedure that he should
not have been permitted to perform. It is treated like contagion
due to a crime; scholars have agreed that contagion due to a ctime
is the criminal’s liability.

However, they disagreed about the other types. Ahmad and Malik
said: Contagion due to a permitted procedure does not entail li-
ability, whether the procedure was for punishment or discipline,
and whether or not it was decreed, such as the contagion due to
fulfilling the benefit of marriage, removing a hymen, bloodletting,
circumcision, incising an abscess, and the permitted cutting of a
goiter by a skilled practitioner who was not excessive.>®

Al-Shafif said: ‘Contagion due to a decreed procedure, whether
a punishment or retribution, does not entail liability. However,
Aif it was not decreed, such as #%i7" and discipline, it entails li-
ability, because damage due to that is evidence for excessiveness
and aggression.””!

Abt Hanifah said: ‘Contagion due to an obligatory deed does
not entail liability. However, contagion due to a decteed procedure
entails liability, because it is only allowed on the condition of sound
performance.’

However, the authentic Sunnah disagrees with that view. If the
circumciser was an expert in his field, performed the newborn at

37 Ta'%ir: Punishment for offenses at the discretion of the judge or ruler of the state.
37 See Nihaya al-Muttalib of Imam al-Harmayn al-Juwayni, 17/356 and a/-FHawi al-Kabir
of al-Mawardi, 13/434

572 Al-Khallal in his Kitab al-Tarajl, p177, 179
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the appropriate age for circumcision and carried it out well, he
is not liable for the contagion, according to scholars’ consensus,
such as if the circumcised person got sick and died because of
it.

In case he was permitted to perform it in a time of extreme
hot ot cold weather, or in a state of weakness that could pose
a danger, if he [the circumcised one] was a sane adult, the cir-
cumciset is not liable, because the permission relieves him of
the liability. However, if he was still young, the permission is not
considered legally. If the guardian was the one to give permission,
it is debatable whether it is the liability of the guardian or the

circumciset.

There is no doubt that the guardian is an inciter, and the cir-
cumciser is the performer. The rule is to place the liability on
the performer, because he can be referred to, unlike if it became
impossible to place the liability on him.

These are the detailed views in the circumciser’s offense and the
contagion of his circumcision. Allah knows best.

Section Eleven:
Provisions of the Uncircumcised-His Purity,
Prayers, Sacrifice, Testimony and So On

Al-Khallal narrates from Muhammad Ibn Ismaql, from Waki’
narrated from Salim Abw’l-‘Al2’ Al-Muradi, from ‘Amt Ibn Haram,
from ]ablr Ibn Zayd, that Tbn ‘Abbas (radiy.Allihu ‘anbuma) said:
The uncircumcised person’s prayer is not acccptable and people
should not eat from his sacrifice.”"

57 Al-Khallal in his Kitib al-Tarajl, p.174
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Waki‘ said: ‘If the uncitcumcised person reached puberty without
getting circumcised, his testimony is not acceptable.”

‘Usmah Ibn ‘Isam narrates from Hanbal, from Aba ‘Abdullah,
from Muhammad Ibn ‘Ubayd, from Salim Al-Muradi, from ‘Amr
Ibn Haram, from Jabir Ibn Zayd that Ibn ‘Abbas (radiy.Alihu
anhuma) said: ‘People should not eat from the uncircumcised
person’s sacrifice.”” |

Hanbal conveys that Aba ‘Abdullah said: ‘I do not like it when
the uncircumcised sacrifices.”

Hanbal narrates in another instance from Abi ‘Amr Al-Hawdi,
from Hammam, from Qatadah, that ‘Tkrimah said: “The uncircum-
cised person’s sactrifice should not be eaten.’

He also said that Al-Hasan used to disagree with ‘Tktrimah in that
regard. ‘Tkrimah was asked: ‘Is his [the unc1rcurnc1sed] pilgrimage
accepted?” He said: ‘No.’

Abt ‘Abdullah said: ‘His sactifice should not be eaten and his
prayer and his pilgtimage are not accepted, until he purifies himself,
which is considered a completion of his faith.”™

Hanbal narrated in another location from Aba ‘Abdullah said:
“The circumciser should not offer sactifice, his sacrifice should
not be eaten, and his prayer is not accepted.””

‘Abdullah Ibn Ahmad narrates from his father, from Ismafl
Ibn Ibrahim, from Sa‘id Ibn Abu ‘Attbah, from Qatadah, from
57 Al-Khallal in his Kitab al-Tarajl, p.174

57 Al-Khallal in his Kitab al-Tarajl, p.178
%76 Al-Khallal in his Kitab al-Tarajl, p.180
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Jabir Ibn Zayd, that Ibn ‘Abbas (radiyAllahu ‘ankumdi) said: “The
uncircumcised petson’s prayer is not accepted, his sacrifice should
not be eaten, and his testimony is not accepted.” Qatadah added:
‘Al-Hasan used to disagree with that.”"®

Ishiq Ibn Mansiir conveys that he asked Abt ‘Abdullah: “What
about the uncircumcised person’s sacrifice?” He said: “There is
nothing wrong with [eating from] it.’

Aba Talib said that he asked Aba ‘Abdullzh about the uncir-
cumcised person’s sactifice, and he said: ‘Ibn ‘Abbas (radiy.Allihu
anbuma) is very adamant in disapproving eating from it.””’

Al-Fadl Ibn Ziyad said that he asked Aba ‘Abdullah about the
uncircumcised person’s sactifice, and he said: ‘It is narrated from
Ibrahim, Al-Hasan and others that they did not see a problem in
eating from it, except something narrated from Jabir Ibn Zayd
from Ibn ‘Abbas (radiyAllabu ‘anbuma) that he disapproved it.”

Abt ‘Abdullah said: “This is difficult for people. If a man em-
braced Islam at an old age where circumcision could be dangerous,
can people not eat from his sacrifice?””

Al-Khallal conveys from Abta Al-Samh Ahmad Ibn ‘Abdullah
Ibn Thabit that Ahmad Ibn Hanbal was asked about the uncir-
cumcised person’s sactifice and the person asking mentioned the
saying of Ibn ‘Abbas (radiyAllabu ‘anhuma): ‘his sacrifice should not
be eaten.” Ahmad said: ‘In my view, that is if the man grew up with
Muslim parents, and reached puberty without getting circumcised.
However, if an old man embraced Islam and was afraid to get

57 Al-Khallal in his Kitib al-Tarajl, p 177
578 Al-Khallal in his Kitdb al-Tarajl, p.180
579 Al-Khallal in his Kitib al-Tarajl, p.179
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circumcised [at that age], he is permitted, in my view.’

Then, he [Al-Khallal presumably] stated the story of the ‘Amir
of Basrah, who citcumcised men in the winter, which caused some
of them to die.

Then he added that Ahmad used to say: ‘If an old man embraced
Islam and was afraid to get circumcised [at that age], he is excused,
in my view.”

Section Twelve:

Removers of its Obligation
These are a number of things:

First: If a man was born without a foreskin, he does not need
circumcision, for he was not given that which must be circumcised.
This is the scholars’ consensus.®

Some of the later scholars said: ‘It is desirable to rub the razor
against it, because it is what he can do of that which he was com-
manded to do.*®' The Prophet (#%) said: “When I command you
to do anything, do it to the best of your capacity.”**? The com-
mand was to do two things: to utilize the razor and to remove the
foreskin. If removing became unnecessary, the utilization of the
razor becomes desirable.”®

80 See al-Muqgadimat al-Mumahadat of TonRushd, 3 /447, Al-Bayan of al-‘Umrani, 1 /95-96
and al-Majmdi* of Al-Nawawi, 1/166.

81 See ALKafi of Ibn Qudamah, 1/477, Al-Insaf of al-Mardawi, 2/54-55, Al-Mugadimat
al-Mumabadat of Tbn Rushd, 3/448 and Fath al-Bari of Ibn Hajt, 10/340

%2 Bukhari, 13,251 and Muslim, 2,/975

58 See Tagrir al-Qawi'id wa Tabrir al-Fawd'id of Ibn Rajab, 3/240

584 See Kashdf al-Qand’,1/181
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The correct view is that this is undesirable.”* It does not bring
one closet to Allah, is not a form of worship, and the Shari‘ab is
far high above that, for it is a useless futility. The use of the razor
is not an end in itself, but rather a means to perform the desirable
deed; if the end lapses, the means has no meaning,

This view is similar to what some of them said, that whoever is
naturally bald is recommended, during ajj and umrah, to rub the
razor against his scalp.®®

And it is also similar to what some late scholars of the students
of Ahmad and others, that he who cannot read or perform dhikr
at all, as well as the mute, should just merely move his lips [during

prayers].

Imam Ibn Taymiyyah said: ‘It is more likely that such thing
[merely moving one’s lips] would spoil the prayers, because it is a
futility that contradicts submissiveness (kbush#’), and an excessive
unlawful act.”*

In conclusion, he who is born without a foreskin, the Arabs used
to claim that whoever is born in a full-moon night, his foreskin
shrinks, that is why they say, circumcised by the moon. However,
this is not a regular happening, for many people are born in full-
moon nights, but those born without foreskins are very rare. In
addition, the foreskin is not entirely non-existent; the glans head
appears to reveal the urine outlet, which necessitates removing
it for the glans to fully appear. What removes the obligation for
circumcision is for the glans to be fully apparent.

%85 See al-Mubda‘ of Tbn Muflih, 3/243
58 See his AlFatawa al-Kubra, 5/336
%7 See Al-Insaf of al-Mardawi, 1/124, Al-Bayin of al-‘Umrani, 1/95-96, al-Majmi‘ of
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My companion, Muhammad Ibn ‘Uthman Al-Khlili, the hadith
narrator in Jerusalem, told me that he was born like that. Allah
knows best.

Sub-section One:

Second: If the newborn is too weak to endutre it, where it is feared
to cause damage to him, and that weakness is continuous with him,
he is permitted to refrain from it. Circumcision is obligatory, and
like other obligatory deeds, if a person is unable to perform it, he -
is exempted from doing so.**

Sub-section Two:

Third: If a man embraced Islam at an old age, and feared for
his own health, he is exempted from doing so, according to the
majority of scholars.*®

Imam Ahmad explicitly stated so as narrated by a group of his
companions. He also-quoted Al-Hasan when he said that a vari-
ety of people embraced Islam at the time of the Messenger (48),
including Greeks, Abyssians and Persians, but he never checked
them for circumcision.”®

Sahnin Ibn Sa‘d deviated from the majority’s view, and did not

Al-Nawawi, 1/166 and a/-Hawi al-Kabir of al-Mawardi, 13/434..

558 See _Jami Abkam al-Saghir of al-Asrushani, 1/212-213, a-Mugadimat al-Mumabadat of
Ibn Rushd, 3/447, Nihaya al-Muttalib of Imam al-Harmayn al-Juwayni, 17/365,.4/-Bayan
of al-‘Umrani, 1/95-96 and al-Hawi al-Kabir of al-Mawardi, 13/434; al-Majma‘ of Al-
Nawawi, 1/166 and Haashiya al-Rawd al-Muraba‘, 1/159.

% Refetence already mentioned

0 See al-Mugadimit al-Mumahadit of Tbn Rushd, 3/447
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exempt the old fearful man from petforming it,” which is one
view in Ahmad’s school narrated by Ibn Tamim and others.”

Sub-section Three:

What should be understood from the views of our companions
is that the obligation is removed only when damage is feared, which
must prevent the performance itself, and not allow it, as explicitly
stated in ‘Sharh Al-Hidayah’ when the author said: ‘He is prohlblted
to petform it [in this condition].”>*

This is similar to many other cases, such as taking a bath in cold
water in case of extreme cold or sickness, fasting of the sick person,
where it is feared to cause him harm, the pregnant woman and so
on. All of these excuses prevent the performance of the act, and
remove its obligation. Allah knows best.

Sub-section Four:

Fourth: Death - citcumcision of the dead is not obligatory, but
is it recommended? The majority of scholars say that it is not,
which is the view of the Four Imams.>*

Some of the latter scholars say that it is desirable, likening it to
shaving the dead man’s moustache and removing his armp1t hair
and pubic hair.

This disagrees with the tradition of the #wmah, and is a corrupt
analogy. Shaving the moustache, clipping nails and shavmg the

9 See Mukbrasar Ibn Tamim fi Madbab al-Inim Abmad, 1/37-138

52 See Al-Insaf of al-Mardawi, 1/124 and others

%% See Fuath al-Qadir of Ibn al-Hamam, 1/451, al-Majmi’ Sharh al-Madbab of al- Nawavn
1/166 and al-Mughni of Tbn Qudamah, 3 /484.

4 Bukhari, 11/376-377 and Muslim, 4/2194
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pubic hair are to putify and to remove ditt and impurity from
oneself.

As for circumcision, it is the removal of an organ, the purpose
of which no longer exists after death, so there is no benefit from
circumcision then. The Prophet (#) said that people are resur-
rected on the Day of Judgement with their foreskin, uncircum-
cised.”® Then, what s the benefit of cutting, after death, an organ
that will return upon resurrection, and is a part of him in the next
life?

Sub-section Five:

Being in the state of #hram*> does not prevent citcumcision. This
was stated by Imam Ahmad when he was asked: ‘Can one who is
in the state of ihram get circumcised?’ He said: “Yes.’

Therefore, he did not treat it like removing hair ot clipping nails,
whether in life or after death.

Section Thirteen:
The Circumcision of our Prophet ()

596 3

There are a number of views™* in this regard:

Fitst: That he was born circumcised.

Second: That Jibsil citcumcised him when he cut his chest
open.

Third: That his grandfather, ‘Abdu’l-Muttalib, circumcised

%% Thram: a sacred state, which a Muslim must enter in order to petform fajj or umrah.
5% See Zid al-Mu'ad of Tbn Qayyim, 1/81
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him according to the Arabs’ tradition in circumcis-
ing their children.

Here we will state the holders of these views and their
evidence.

Those who said he was born circumcised cited some hadiths
as evidence:

One of which, what Abii ‘Umar Ibn ‘Abdu’l-Barr natrated from
‘Abdullah Ibn ‘Abbas (radipAllahn ‘anbuma), from his father, Al-
‘Abbas Ibn ‘Abdu’l-Muttalib, who said: “The Messenger (4%) was
born citcumcised and with his umbilical cord®” split. His grand-
father, ‘Abdu’l-Muttilib, admired that and said: This grandson of
mine will be of great stature.”™

Ibn ‘Abdu’l-Barr® added: “The chain of narrators of this hadith
is not continuous. It has another chain of narrators that extends
to ‘Abdullah Ibn ‘Umar, but it is not authentic eithet.’

1 say, we narrated the hadith of Ibn ‘Umart (radinAllahn ‘anbuma)
through the following chain: Aba Na‘im narrated from Aba’l-
Hasan Muhammad Ibn Ahmad Ibn Khalid Al-Khatib, from
Muhammad Ibn Muhammad Ibn Sulayman, from ‘Abdu’l-Rahman
Ibn Ayyub Al-Himsi, from Masa Ibn Aba Musa Al-Maqdisi,
from Khilid Ibn Salamah, from Nafi, from Ibn ‘Umar (rads.Alahu
‘anby) that he said, “The Prophet (#) was born circumcised and

7 'The original word here is “alsirrab” which translates to “bellybution”. Howevet, it can
be inferred from context that the author actually means “umbilical cord”

%8 See Al Tambid of Ibn ‘Abdu’l-Batrt, 23 /140, Ibn ‘Asakir in Tarikh Damashg, 3/411,
Ibn ‘Adi in @/-Kamal, 2/155, al-Bayhaqi in Dald’il al-Nabuwa, 1/114 and «akim in his
al-Mustadrik, 2/602.

5 See Al-Tambid of Tbn ‘Abdu’l-Barr, 23/140
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with his umbilical cotd split.”*"

However, this Muhammad Ibn Sulayman is Al-Baghandi, who
is deemed weak by hadith scholars. Al-Daraqutni said about him:
‘He is known for fraudulent narration, conveying that which he
had not heard, and he may have stolen the hadith [from another
natrator].”®"!

They also include what Al-Khatib narrated [through his chain]
from Sufyan Ibn Muhammad Al-Massisi, from Hushaym,
from Yunus Ibn ‘Ubayd, from Al-Hasan, from Anas Ibn Malik
(radiyAllibu ‘anbs) that the Messenger (#) said: “It is a sign of my
high rank in the sight of Allah that I was born circumcised, and
no one saw my ptivate parts.”’5?

Al-Khatib said: ‘No significant narrators narrated it except for
Yunus from Hushaym. In addition, Sufyan Ibn Muhammad Al-
Massisi was the exclusive narrator in his layer, when his hadith is
not acceptable.”®

Al-Khatib conveys from Al-Azhari that Al-Daraqutni was asked
about Sufyan Ibn Muhammad Al-Massisi, and he conveys from
Abu’l-Tayyib Al-Tabari that Al-Daraqutni said: “There is an old
man in Al-Massisah called Sufyan Ibn Muhammad Al-Farrazi, he
was weak and bad in his narration of hadiths.’

Salih Ibn Muhammad Al-Hafiz said: ‘Sufyan Ibn Muhammad

%0 Abt Nu‘aym in his 4&bar Asbaban, 1/156 and Ibn ‘Asikir in Tarikh Damashq, 3/414
! See Tarikh Baghdad of Khatib, 9/186, Mizan al-Itidal of Dhahabi, 6/175 and Lisan
al-Mizan of Ibn Hajt, 3/173

92 See Tarikh Baghdad of Khatib, 1/329, Tabarani in his a+$aghir, 2/59 and his al-Awsat,
#6327, Ibn ‘Asakir in Tarikh Damashg, 3/423 and others.

93 See Tarikh Baghdad of Khatib, 1/329
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Al-Massisi is not noteworthy.”

The same hadith was natrated by Abu’l-Qasim Ibn ‘Asakir
through Al-Hasan Ibn ‘Arafah, from Hushaym, from Yunus,
from Al-Hasan, on the authority of Anas (radiyAllabu ‘anby), that
the Messenger (&) said: “It is a sign of my high rank in the sight
of Allah that I was born circumcised, and no one saw my private
parts.”*® Howevet, in the chain of narrators up to Al-Hasan are
a number of unknown narrators.

Ab#’l-Qasim Ibn ‘Asikir said: ‘Ibn Al-Jarad stole it, and he is a
liar, and he narrated it from Al-Hasan Ibn ‘Arafah.”s”

Another piece of evidence cited by holders of this view is what
Muhammad Ibn ‘Al Al-Tirmidhi®® stated in the miracles of the
Prophet (#). He said: ‘Safiyyah bint ‘Abdu’l-Muttalib (radiyAllabn
anba) said: ‘I wanted to know whether he was a boy or a girl, and
I found him to be circumcised.’

This hadith is not authentic, and has no known chain of nar-
ratots.

Ab#l-Qasim ‘Umar Ibn Abt’l-Hasan Ibn Hibatullah Ibn Aba
Jaradah said in a book he wrote on the Prophet’s (#) circumci-
sion, to refute a book that Muhammad Ibn Talhah wrote where

he decided that the Messenger () was born circumcised. He said:
“This is Al-Hakim Muhammad Al-Tirmidhi, he was not a scholar
of hadith, and has no knowledge of its ways and methods. It [his

€% See Tarikh Baghdad of Khatib, 9/185

5 See Tarikh Baghdad of Khatib, 9/186

6 Tbn ‘Asakir in Tarikh Damashq, 3/413

7 ibid

%8 Not the same Tirmidhi as the scholar hadith.
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book] was filled with the ways of Safism and other sects, and claims
of revealing mysterious matters and facts, until it deviated from
the base of scholars, and he deserved slander and disparagement
for it. He was opposed by the leading jurists and $#fs, and they
deemed him to have left the acceptable realm. They said that he
put into the science of Shari‘ah that which expells him from the
community [of Muslims], and made him worthy of defamation.
He filled his book with fabricated hadiths, added to it reports
that were neither heard nor narrated [by known narrators], and
justified therein hidden legal matters, whose meanings cannot be
comprehended, with very weak justifications.”

For example, he stated in a book of his called “A/-Zhtiyat
(Precaution)’ that one should perform s#jad sksahn® at the end
of each prayer, even if no mistakes were committed therein.5"

This is not permitted, according to the scholars’ consensus, and
is considered extremism and invention in the religion.

What he conveyed from Safiyyah that she said, ‘I found him to
be circumcised’ contradicts the other hadith when he () said: ‘No
one saw my private parts.” Therefore, each hadith in this regard
contradicts the other, and neither is authentic. Even if he (#) was
born circumcised, it is not something exclusive to him, because
many people are born in no need of circumcision.

He [Ab#’l-Qasim ‘Umar] added: The genealogist, Ab&l-Qasim
Al-Zaydi stated that his father, the Judge, Aba Muhammad Al-

9 Literally means “Prostration of forgetfulness”; it consists of two prostrations performed
at the end of a prayer if the person committed an unintentional mistake in the perfor-
mance of the prayer.

610 See AkIbtiyatit of Hakim al-Tirmidhi, pp.330-331
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Hasan Ibn Muhammad Ibn Al-Hasan Al-Zaydi, was born in no
need of circumcision. That is why he was nicknamed A~ Mutabhar
(the Purified)’. He wrote, ‘Aba Muhammad Al-Hasan was born
purified and did not get circumcised, and he died in the same state.’

- Jurists said that whoever is born like that is not citcumcised, while

some of them recommended rubbing the razor on the circumcision
location without cutting anything; the public call this lunar circum-
cision, referring to the belief that human body growth increases in
the full moon, and decreases in its incomplete phases, like the tide.
Therefore, they attribute the lack of the foreskin to the incomplete
moon.

He also added, it was narrated by Sayf Ibn Muhammad, the
nephew of Sufyan Al-Thawti, from Hisham Ibn ‘Urwah, from
his father on the authority of ‘A’ishah (radipAllahu ‘anbd) that the
Prophet (#) said: ‘[I am] the son of a hunter, born circumcised
and with a split umbilical cord.”!! Sayf’s narration is doubted.

It is said that Caesar, the Roman king, who was visited by Imru’
Al-Qays, was born without a foreskin, and Imru’ Al-Qays entered
the bathroom upon him and found him like that, so he said sati-
rizing him: ’

I have sworn a truthful oath

that you are uncircumcised, except what the moon reaped®'?

Shaming him that he did not get circumcised, and considering
his birth like that a defect. It is said that this verse is one of the
reasons that incited Caesar to poison Imru’ Al-Qays which led to
his death.

! See Ibn ‘Adi in his @/-Kamal, 3/127
¢12 The poem of al-Imru' Al-Qays in his Diwin, p.280
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Ibn Al-A‘rabi said, about who was born without a foreskin:*!?

He is uncircumcised, except what the moon took away. He
likened his foreskin to the scorpion’s pedipalps. The Arabs did
not consider the natural circumcision to be honourable; but saw
virtue in the act of circumcision itself, and took pride in perform-
ing it.

He [Ab@’l-Qasim] said: ‘Allah has sent our Prophet (#), a
genuine Arab, and granted him, exclusively, traits of perfection in
his creation and genealogy. How can what he [Al-Tirmidhi] said:

about being born circumcised, truly then be an exclusive trait of
the Prophet (&)’

It is said that circumcision is among the commands with which
Allzh tried his friend, Ibrahim (‘@aybis-salim), to fulfil.*** The most
severely tested people are the Prophets, then the next best, and
the next best.

The Prophet (#) considered circumcision an act of pure nature.
Itis known that being tried and being patient multiplies the reward
of the tried person. Therefore, it is more suitable for the Prophet
(%) not to be deptived of such virtue, and to be honoured by Allah
just as He honouted Ibrahim, because the traits of the Prophet
(#8) are greater and higher than those of the other Prophets.

The citcumcision by the angel, as narrated, is more entitled
to be a trait of the Prophet (#). These are all the words of Ibn

613 [TN]: The language of the verses is very ancient, and difficult to translate. Even
the author had to explain them after stating them. Therefore, I will only translate his
explanation. :

814 See Tafsir al-Tabari, 7/8 and Tafsir al-Baghwi, 1/144
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Al-‘Adim.

When he said ‘circumcision by the angel’, he meant what is nar-
rated through Al-Khatib, from Aba Bakrah, that Jibril citcumcised
the Prophet () when he purified his heart.®®

Despite this being a hadith mawquf, whose chain of narration
is not acceptable, Al-Khatib said about it: “We were told by Aba’l-
Qasim ‘Abdu’l-Wahid Ibn Muhammad Al-Bagli, from Ja‘far Ibn
Muhammad Ibn Nusayt, from Muhammad Ibn ‘Abdullah Ibn
Sulayman, from ‘Abdu’l-Rahman Ibn ‘Uyaynah Al-Basti, from
‘Ali Ibn Muhammad Al-Mada’ini, from Maslamah Ibn Muharib
Ibn Sulaym Ibn Ziyad, from his father, from Abu Bakrah. This
chain of narrators is not strong enough to authenticate the
hadith.’

The story of the angel cutting the chest of the Prophet (4&) was
narrated from many paths with continuous chains of narration up
until the Prophet (), but none of which stated that Jibtil citcum-
cised him, except this hadith. It is an irregular and strange hadith.

Ibn Al-‘Adim said: ‘Some reports stated that his grandfather,
‘Abdu’l-Muttalib, circumcised him on his seventh day.”s!¢

He added: ‘Despite the weakness of these reports, they are closer
to the truth, and more conceivable.”!’

Then he conveyed the following report through Ibn ‘Abdu’l-
Barr: ‘Abt ‘Amr Ahmad Ibn Muhammad told us—as he was told

815 See 7arikh Baghdad of Khatib, 1/347, Tabarani in his al-Awsat, #5817, Abi Nu‘aym
in his @/-Dald’il, 1/193, Ibn ‘Asikir in Tarikh Damashg, 3/412 and others
816_4/-Tampid of Ibn ‘Abdu’l-Barr, 23 /140 and others

17 ibid
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by Manni—from Muhammad Ibn TIsa, from Yahya Ibn Ayyab
Ibn Zayd Al-Allaf, from Muhammad Ibn Aba’l-Surti Al-Asqalani,
from Al-Walid Ibn Muslim, from Shu‘ayb Ibn Aba Hamzah, from
‘Ata> Al-Khurasani, from Tkrimah, from Ibn ‘Abbas (radiy.Allabu

* anbuma) that ‘Abdu’l-Muttalib citcumcised the Prophet (#) on
his seventh day, made a banquet on his behalf, and named him
‘Muhammad’.’

Yahya Ibn Ayyub said: “‘We only found this hadith narrated by
Ibn Abw’l-Surti, who is Muhammad Ibn Al-Mutawakkil Ibn Ab@’l-
Surti” Allah knows best.

Section Fourteen:
The Wisdom behind the Resurrection
of People Uncircumcised

Allzh [the Exalted], who is true in His promise and never breaks
it, promised to return the creation as He originated them the first
time. Therefore, to fulfil His promise, He shall return the man to
the state in which He created him, with his organs complete.

Allzh [the Exalted] said:

Ve "-;; o
B el \‘}{L._‘J\@L,p,

\_J\L'-JL{, & ’\iéj,ii_éul.»d j \:j:\:
“The Day when We will fold the heaven like the fold-
ing of a [written] sheet for the records. As We began
the first creation, We will repeat it. [That is] 2 promise
binding upon Us. Indeed, We will do it.”

[al-Anbiya’ (21):104]
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He also said:
Py }./ -// ~7
a9 yu
“Just as He originated you, you will return [to life].”

[al-A'rif (T):29]

Moreover, citcumcision was decreed in this life to complete one’s
putity, and remove the dirt of urine. However, people in Paradise
do not utinate or defecate, so there is no impurity reaching the
foreskin that need to be removed, nor does the foreskin block or
reduce the pleasure of the intercourse. This is in case they were
destined to continue in the state on which they were resurrected,
for it is not necessary if they were resurrected uncircumcised to
continue that way. People are resurrected barefoot, naked and
speechless, then they are clothed, their creation extends and later
increases. This is true both for the residents of Paradise and for
the residents of Hell. Otherwise, upon rising from the grave, they
are on the state on which they were in the worldly life as well on
their traits, shapes and conditions. Every man is resurrected on
the state upon which he died, and then Allah [the Exalted] forms
them as He wills.

Does this foreskin, which returned to them in the grave, remain
or go?

Both are possible, and this cannot be decided without an au-
thentic report. Allah [the Exalted] knows best.
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CHAPTER TEN

Piercing the Ears of
Boys and Gitls

As for the gitl’s ear, it may be pierced for adornment, as stated by
Imam Ahmad. He also stated disapproving doing it for the boy.5®

The difference is that the female needs adornment, so piercing
her ear is in her interest, unlike the boy.

The Prophet (48) said to ‘A’ishah in the hadith of Umm Zara“ ‘I
am for you as Abu Zara‘ was for Umm Zara‘ when she said, “He
has suspended in my ears heavy ornaments.”

In both Bukhari and Muslim, when the Prophet (4) enticed
women to donate for charity, women started giving their earrings
as the hadith says.®"’

It is enough to prove its allowance for women the knowledge
of Allah and His Messenger (#) that people are wearing it and

618 See Al-Mustaw'ab of al-Samiti, 1/267, al-Adab al-Sharfyab of Ibn Muflih, 3/356 and
Jami Abkam al-Saghar of al-Asrushani, 1/215
619 Part of a from Bukhati, 9/435 and Muslim, 4,/1896
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their silent approval of it. Had it been prohibited, the Qur’an or
the Sunnah would have stated so.

If someone claims that Allah [the Exalted] spoke about His
enemy, Iblis, when he said:

)..;;YT\_)‘J\&g,—‘-‘—-lA..h‘:-z-‘;/}Y)

“and I will command them so they will slit the ears
of cattle”
[al-Nis@ (4)119]

which proves that cutting, slitting and piercing the ear is of
Satan’s doing, since piercing is a form of cutting, so it follows the
provisions of slitting the ears of cattle.

The response is this is 2 most corrupt analogy, because it was
Satan who commanded them, when a she-camel gives birth to
five camels, and the sixth turns out to be a male, to slit the she-
camel’s ear, prohibit riding and benefiting from her, forbid driving
her away from water or pasture, and call her ‘Bahirah.” Satan gave
them such decree of his own.

How can that be likened to piercing the ear of the girl to put the
ornament with which Allah allowed het to be adorned?

As for piercing the boy’s eat, there is no benefit therein, so an
organ of his is cut without any religious or worldly benefit, which
is not permitted.

One of the strangest reports narrated in this regard is what

Al-Khatib conveyed in his history book, from Al-Hasan Ibn ‘Ali
Al-Jawhari, from Muhammad Ibn Al-‘Abbas Al-Khazzaz, from
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Abu ‘Amr ‘Uthman Ibn Ja‘far, known as Ibn Al-Labban, that Aba
Al-Husayn Ibn ‘Ali Ibn Ishaq Ibn Rahwayh said: ‘My father was
born with his ears pierced. So, my grandfather,*® Rahwayh, went
to Al-Fadl Ibn Musa Al-Sinani and asked him about that and said,
“My child was born with his ears pierced.” He said: “Your son will
be a leader, either in goodness of in evil.” ¢!

It is as if Al-Fadl Ibn Musa —and Allah knows best—foresaw
that when he was unique among all newborns with this trait,

that he will be a unique leader, either in a religious or a worldly
fashion. '

He ( Ali Ibn Ishaq may Allah have mercy on his soul) was the
leader of his time in knowledge, hadith, Qur’an interpretation,
Sunnah, dignity, commanding right and forbidding wrong, break-
ing the Jahmis and people of innovation in Khorasan, and he was
the one who spread the Sunnah in Khorasan. He had a number
of praiseworthy situations in the Sultan’s presence, where Allah
gave him victory over his enemies and disgraced them, until the
Sultan and those who were present marveled, so much so that
Muhammad Ibn Aslam Al-Tasi said: ‘Had Al-Thawti been alive,
he would have needed Ishaq.” Ahmad Ibn Sa‘id Al-Ribati was told
about that, and he said: ‘By Allah, had Al-Thawri, Ibn ‘Uyaynah and
Al-Hammadan alive, they would have needed Ishaq.’ Muhammad
Ibn ‘Ali Al-Saffar was told about that and he said: ‘By Allah, had
Al-Hasan Al-Basti been alive, he would have needed Ishaq in
many things.*

620 Previously, when he said ‘y father’, he was actually referring to his grandfather, and
here, he is referring to his great grandfather.

62! See Tarikh Baghdad of Khatib al-Baghdadi, 6/347

2 Tirikh Baghdad of Khatib al-Baghdadi, 6/349; see Sirab A ‘lam al-Nubala’ of Dhahabi.
11/371
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Imam Ahmad used to call him ‘Amir Al-Mu’minin’. We will state
that along with other similar stories in a book that we will dedicate
to his virtues, Allah willing,

We will state a strange story that indicates how he was the leader
of his people. Al-Hakim Abu ‘Abdullah narrated in “7he History of
Nishapur’ from Abt Muhammad Ibn Ziyad, from Ab@’l-‘Abbas
Al-Azhari, from ‘Ali Ibn Salamah, that Ishaq was in the council
of ‘Abdullzh Ibn Tahir with Ibrahim Ibn Aba Salih. ‘Abdullih
asked Ishaq about a problem, and Ishaq said: “The Sunnah here is
such and such, but Al-Nu‘man and his followers disagree with that

b

view.
Ibrahim said: ‘Al-Nu‘man did not disagree with that.’

Ishaq said: ‘I memorised it from your grandfather’s book, me
and him in one book.”

Ibrahim told the leader: ‘May Allah bless you! Ishaq told lies
upon my grandfather.’

Ishaq said: “The leader should send for the such-and-such volume
of the book A/Jami‘and bring it.” The book was brought, and the
leader started going through its pages.

Ishaq said: ‘Count from the beginning of the book twenty one
pages, then count nine lines’ which he did, and found the problem

just as Ishaq said.

‘Abduliah Ibn Tahir said: ‘One is not sutprised at your strong
memortisation, but one marvels at this demonstration.’
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Ishaq said: ‘[I do it] for a day like this, so that Allah would dis-
grace, at my hands, an enemy of the Sunnah such as this.”*?

‘Abdullzh Ibn Tzhir said: T was told that you memotise one
hundted thousand hadiths!” He said: ‘One hundted thousand; I do
not know how many they are, but I never heard anything except
memorised it, and I never memorised something and forgot it.”?*

The moral behind the story is the true foresight of Al-Fadl Ibn
Masa about him and that he was a leader in goodness.

Allzh knows best.

2 See Tarikh Baghdid of Khatib al-Baghdadi, 6/353-354
4 See Tirikh Baghdad of Khatib al-Baghdadi, 6/354
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CHAPTER ELEVEN

Guidelines Over of the Young Boy and
Girl’s Urine before they Start Eating®

It was stated in the Sahihayn,®® the Sunan* the Musanid,* from
Umm Qays bint Mihsan, that she brought her baby boy, who was
still breastfeeding, to the Messenger (4), and he urinated on the
Messenger’s (#) dress, so he asked for water, spilled it on the dress
and did not wash it.*”

Ali Ibn Aba Talib (radiyAllahn ‘anks) narrates that the Prophet (
#8) said: “The urine of the baby boy should be sprinkled with water,
while the urine of the baby gitl should be washed off.” Qatadah
said: “That is until they start eating, after that; both of them must
be washed off.’

This hadith is narrated by Imam Ahmad and Al-Tirmidhi, who

625 Meaning while they are still breastfeeding,

626 Sahth al-Bukhari and Sahih Muslim.

%"Sunan Abt Dawiid, Sunan Al-Tirmidhi, Sunan Al-Nasa’i, Sunan Ibn Majah.

28 The most famous of which is Ahmad in his Musnad.

¥ Bukhari, 1/326, Muslim, 1,/238, Aba Dawiid, #374, Tirmidhi, #71, Nasi’I #1.57,
Ibn Majah, #524, Imam Ahmad in his Musnad, 6/355, Darami, #741, Bayhagqi, 2/414,
Ibn Khuzaymah, #285, Ibn Hibban, #1373, Hakim in his Mustadrik, 1,/165 and others.
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said it is ‘hasan hadith.” It was deemed authentic by Al-Hakim,
who said: ‘It conforms with the conditions of authenticity set by
Al-Bukhati and Muslim.”*®

‘A’ishah (radj.Allahu ‘anbd) said: ‘A boy was brought to the
Prophet (#) to do #ahnik for him, but the boy utinated on him,
- where upon the Prophet had water poured on the place of urine.”
In the vetsion narrated by Muslim, it adds: “And he did not wash
it of £.76

Umm Karz Al-Khuza‘iyyah said: ‘A boy was brought to the
Prophet (#), but the boy urinated on him, whereupon the
Prophet had water poured on the place of urine, and a girl was
brought to the Prophet (#), but she urinated on him, whereupon
the Prophet had the place of urine washed off.” It is narrated by
Imam Ahmad.5*

It is narrated in Sunan Ibn Majah from ‘Amr Ibn Shu‘ayb, from
Umm Karz (radipAllahu ‘anks), that the Prophet (#8) said: “The
utine of a boy should be sprinkled over and the urine of a girl
should be washed.”s®

Umm Al-Fadl Lubabah bint Al-Harith said that Al-Husayn Ibn
‘Ali was [sitting] in the lap of the Messenger of Allah (#8) and
passed water on him. She said: ‘Give me your wrapper and wear
another so that I can wash it.” He said: “The urine of a male child
should be sprinkled over and the urine of a female child should
be washed [thoroughly].” It is narrated by Imam Ahmad and Aba

630 Imam Ahmad in his Musnad, 1,/76, Abt Dawid, 2/608, Tirmidhi, 2/509, Ibn Majah,
1/174, Ibn Khuzaymah, #284 and others.

1 Bukhari, 1,/325 and Muslim, 1/237

62 Imam Ahmad in his Musnad, 6/422 and #464, Tabarani in his a/Awsat, #828 and
othets.

 Tbn Majah, 1/175
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Dawiid, and Al-Hakim said: ‘It is authentic.”®*

It is also narrated in Sabih Al-Hakim, from ‘Abdu’l-Rahman
Ibn Mahdji, from Yahya Ibn Al-Walid, from Muhill Ibn Khalifah,
that Ab@’l-Samh said: ‘T was the servant of the Prophet (§&). Al-
Hasan and Al-Husayn were brought to him, and they urinated on
his chest, so people wanted to wash it and he said, “Sprinkle it
[with water], for the utine of a female child should be washed
and the urine of a male child should be sprinkled over.”” Al-
Hiakim said: ‘It is authentic, and it is narrated by authors of the
Sunan.s%

The majority of hadith scholars and jurists conform with these
hadiths, so much so that Dawad deduced from them the purity of
the baby boy’s urine. He said: “That is because the hadith stated
sprinkling it with water without washing it, and sprinkling does

not remove it.”6%

Jurists of ‘Iraq say: ‘Nothing short of washing is sufficient for
either of them.” This is the view of Al-Nakh, Al-Thawti, Abu
Hanifah and his followers, due to the general hadiths about washing
off urine, and by analogy to the rest of impurities, and by analogy
to the baby gitl’s urine.®’

However, the Sunnah has explicitly differentiated between the

634 Imam Ahmad in his Musnad, 6/339, Aba Dawid, 2/604, Ibn Khuzaymah, #284,
Abt Ya'la, #7074, Bayhaqi in his Sunan, 2/414 and Baghwi in his Sharb al-Sunnah, #295.
% Hakim in his a-Mustadrak, 1/166 and he said the chain is sahih and Dhahabi agreed
with him. Aba Dawid, 2/606-607, Nasa’i, 1/158, Ibn M3jah, 1/174 and Ibn Khuzaymah
authenticated it, #283 and Daraqutni narrated it in his Sunan,1/13

¢ See al-Mahalli of Tbn Hazm, 1/100-102, ALAwsat of Ibn al-Mundhit, 2/142 and
Mukbtasar Ikbtilaf al-Ulama’ of al-Jasas, 1/126-128.

7 See Al-Awsat of Ibn al-Mundhir, 2/142, A-Mughni of Ibn Qudamah, 2/495 and it
is the saying if Imam Malik in a/Maduwana, 1/4
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two urines, so it is wrong to equate that which the Sunnah has
explicitly differentiated.

Another group, including Al-AwzaT and Malik—as Al-Walid
Ibn Muslim narrates from him, said: “The utine of the baby boy
and girl is sprinkled with water to avoid inconvenience, due to the
difficulty of caring for them and cattrying them both.”**

This view is parallel to that which says ‘both must be washed.’
The correct view is differentiation, as evidenced by the authentic

Sunnah.®

Abw’l-Barakat, Ibn Taymiyyah said: ‘differentiation between
the two urines is the consensus of the Companions. It was nar-
rated by Aba Dawad from ‘Ali Ibn Aba Talib, and narrated by
Sa‘id Ibn Mansar from Umm Salamah. Ishaq Ibn Rahwayh said,
“The Sunnah of the Prophet () is to sprinkle the urine of the
boy who is still breastfeeding, and to wash the urine of the girl
whether or not she is still breastfeeding and this was the view of
the scholars from the Companions and their followers. It was not
heard from the Prophet () or from those who came after him,
until the time of the Followers, that anyone equated the urine of
the boy and the girl.”

Qiyas that contradicts the Sunnah is unacceptable.

The boy and the girl are differentiated by a number of factors:

First: The boy’s urine disperses and scatters here and there, so it
is difficult to wash off, while the girl’s urine falls in one location,
so it is not difficult to wash off.

838 See al-Mahalla of Ibn Hazm, 1/102, and Mukbtasar Ikbtilaf al-Ulama’ of al-Jasas, 1/126.
6% See AlAwsat of bn al-Mundhit, 2/144 and Fath al-‘Aziz of al-Rafig, 1/64-66
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Second: The baby gitl’s urine is filthier than that of the baby boy,
because the temperature of the male’s private parts are higher, and
they help ripen the urine and alleviate its smell.

Third: The baby boy is more frequently catried than the baby girl,
due to the hearts’ attachment to him, as the observation suggests.

If these differences do not turn out to be true, we trust in the
Sunnah’s differentiation.

Some of our companions said: ‘Sprinkling here means to drown
it in water, even if it [urine] was not removed.”**

Howevet, this is not necessary. As the terms suggests, merely .
sprinkling is enough, so that water exceeds the urine in quantity.

The guideline for sprinkling [water] is not suspended by getting
the baby boy to lick honey, syrup, dates and whatnot, in order not
to paralyze the permission, for this takes place with almost every
baby boy. In addition, it was the tradition of the Prophet (#%), to do
tahnik to babies with dates upon their birth. The sprinkling provi-
sion is suspended if the boy ate food and desired it for nutrition.

Allah knows best.

0 See al-Mughni of Ibn Qudamah, 2/495 and others
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CHAPTER TWELVE

Guidelines Over the Infant’s
Saliva and Spittle

This matter is very widespread. The Lawgiver® knew that the
infant vomits frequently, his mouth cannot be washed, and his
saliva and spittle keeps falling on whoever is carrying him and
caring for him. Yet, the Lawgiver did not command washing that
off the clothes, prevent praying in them, or command watching
out for the child’s saliva.®*

A group of jurists said: “This is considered an impurity of which
people are exempted due to difficulty and need, similar to the mud
on the streets, impurity that remains after stone-purification and
the impurity that remains on the bottom of the shoes after rub-
bing them against the ground.”

Our Shaykh and others of our companions®” said: ‘No! The
child’s saliva is deemed to purify his mouth for the need,** just as
1 Allah [the Almighty].

2 See al-Mughni of Tbn Qudamah, 1/113

3 See Ibn Taymiyyah in his Mami‘ al-Fatawa, 21 /474

4 It means that it does not fully purify it, but is considered so because of the difficulty
posed otherwise.
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the cat’s saliva purifies its mouth. The Prophet (#&) has informed
us that it (the cat’s saliva) is not impure, despite knowing that it
feeds on mice and what not. Aba Qatadah understood from that
the purity of its mouth and saliva, that is why he (#&) tilted the
bowl for it to drink.”s*

‘A’ishah (radiyAllahu ‘anha) said that the Prophet (#8) used to tilt
the bowl for the cat to drink,** and then perform ablution with
the remaining water. The probability that its saliva would come into
plenty of water, above two jarfuls,*’ in Madinah is very remote.
Even if it came into a mass of water, it would not have counted
due to the impurity of its mouth but for its purification by the
saliva. Therefore, saliva is deemed to purify the cat’s mouth, and
the infant’s mouth for the need. Furthermore, it is more entitled
as a purifier than the stone in stone-purification, or the dust on
the bottom of the shoe and the barefoot, according to one view
of Ahmad and Malik schools. It is also more entitled than the sun,
the wind, vinegar and other fluids in some views, or than wiping
the sword, the mirror, the knife and other polished surfaces with
a piece of cloth. The Companions used to wipe their swords
without washing them, and used to pray while wearing them. If
swords were washed, they would rust and become useless.**® The
Prophet (#8) looked at the swords of the two sons of ‘Afta’, and
deducted from the traces on them that they patticipated in the kill-
ing of Aba Jahl (may Allah curse him), but he did not order them
to wash their swords, when he knew that they pray while wearing
them.®” Allah knows best.

645 Tmam Mallk in his a/-Muwattd’, 1/24 and others

646 Reference already mentioned

7 If water was contaminated with impurity that did not change its color, taste or smell,
and the water was two jarfuls or more, then it is still considered pure.

8 See Al-Awsat of Ibn al-Mundhir, 2/167 and Majma“ l-Anbar Sharh Multaga al-Abkar
of Shaikh Damad, 1,/59

64 Bukhari, 6,/246 and Muslim, #1752
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CHAPTER THIRTEEN

The Authorisation to Carry Children in

Prayers even if the Purity of their
Clothes is Unknown

It was stated in both Bukhari and Muslim, on the authority of
Abt Qatadah (radipAllahn ‘anks), that the Messenger (#) used to
pray while carrying Umamah, his granddaughter from his daughter
Zaynab, and the daughter of Abi’l-‘As Ibn Al-Rabi‘ (radiyAllihn
‘anh#). He carried her as he stood up, and put her down as he
prostrated.®®

In Muslim’s version, it says: ‘He carried her on his neck’! In
Abua Dawud’s version, the narrator says: “While we wete waiting the
Messenger (%) in gubr ot ‘asr,®* after Bilal called him for prayets,
he came outside to us, while Umamah bint Ab&’l-‘As, his grand-
daughter, was on his neck. He stood in his Mihrab, and we stood
behind him, while she was still in her place. He began praying, and
we followed. When he (#) wanted to bow down, he placed her

650 Bukhari, 1/590 and Muslim, 1/385
St sbid :

#2 Noon and dusk prayers, tespectively.
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on the ground, then bowed and prostrated, and after he finished
ptostration and stood up, he picked her up and returned her to
where she was. The Messenger (#) kept doing that in each rakah
until he finished his prayers.”*

This explicitly states that this took place in an obligatory prayer,
it refutes people of obsession, it proves that occasional acts in the
prayer do not nullify it, if they were necessary, it includes being
merciful to children, it teaches modesty and good manners, and it

proves that holding the young gitl does not nullify one’s purity.*

63 Aba Dawad, 4/404-405
4 See al-Mughni of Tbn Qudamah, 1/112-113 and Fath al-Bari of Ibn Hajr, 1/590-591
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CHAPTER FOURTEEN

Destrability of Kissing Children

In both Bukhari and Muslim, on the authotity of Abt Hurayrah
(radiyAllahu ‘anks): “The Prophet (4) kissed his grandson, Al-Hasan
Ibn ‘Ali in the presence of Al-Aqra‘ Ibn Habis al-Tamimi. There-
upon he remarked, “I have ten children and I have never kissed
any one of them.” The Messenger (#) looked at him and said, “He
who does not show mercy to others will not be shown mercy.”*%%

Also both Bukhari and Muslim, on the authority ‘A’ishah
(radipAllabu ‘anbd), that she said: ‘Some Bedouin people came to
the Prophet (#) and said, “Do you kiss your children?” He said:
“Yes.” They said: “But we, by Allah, never kiss [our ‘children].”
The Prophet (48) said: “What can I do if Allah has deprived your
heatts of mercy?”’%

In Musnad Apmad on the authority of Umm Salamah (radiy.Allahu
‘anha), she said: “While the Messenger (#) was in my house one
day, the servant said that Fatimah and ‘Ali (radiyAllahu ‘anbuma) are
at the door. He told me, “Make way for my family,” so I went to

655 Bukhari, 10,/426 and Muslim, 4,/1809
656 Bukhati, 10/426 and Muslim, 4/1808
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another side of the house. ‘Ali and Fatimah entered with Al-Hasan
and Al-Husayn, while they wete young boys. He took the boys, sat
them on his lap and kissed them. He then embraced ‘Ali with one
arm and Fatimah with the other, kissed them both, threw a black
piece of cloth over them and said, “O Allah, [bring us] to You,
and save us from Hell, me and my family.” I said, “‘What about me,
O Allah’s Messenger?” He said, “And you as well.””*" In another
version, he said, ‘You are destined for good.”**®

%7 Imam Ahmad in his Musnad, 6/296, Ibn Hibban, #6936, Ibn Abi Shaybah, 12/73
% Imam Ahmad in his Musnad, 6/292, with a sahih chain; see the author’s [Ibn Qayyim]
Ighitha al-Labafin, 1/102, 107
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CHAPTER FIFTEEN

The Obligation of Disciplining,
Educating and Fairly Treating Children

Allzh [the Exalted] said:

b AAfa ek
(BRI (R AL

“O you who have believed! Protect yourselves and your
families from a F1re whose fuel is people and stones.”

[al-Tabrim (66):6]

‘Ali (radipAllabu ‘anbs) said: ‘[It means] to teach and discipline
them.”®® While Al-Hasan said: ‘[It means] to command them to
obey Allah and teach them goodness.”®

It is narrated in the Musnad and Sunan Aba Dawid, from ‘Amr
Ibn Shu‘ayb, from his father, from his grandfather, that the Mes-

9 Tabari, 23/492, Bayhaqi in his Shu'ab al-Iman, 15/144, al-Baghwi in a/-Tafsir, 8/169
and Al-Asamani in Adab al-Imla’ wa'l-Istimala’, p.2

0 Tabari, 23/491-492, ‘Abdu’l-Razzagq, 3/49, al-Baghwi in @/ Tafsir, 8/169 and Bayhaqi
in his Shu‘ab al-Iman, 15/144
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senger (#8) said: ‘Command your children to pray when they be-
come seven years old, and discipline them for it [prayer] when they
become ten years old; and arrange their beds [to sleep]
separately.”s!

This hadith contains three points: commanding children to
pray, discipline them for [not performing] it at the age of ten, and
separating their beds.

Al-Hakim narrated from Abi’l-Nadr Al-Fagih, from Muhammad
Ibn Mahmuwiyah, from his father, from Al-Nadr Ibn Muhammad,
from Al-Thawri, from Ibrahim Ibn Muhajir, from Tkrimah, on the
authority of Ibn ‘Abbas (radiyAllahn ‘anbuma), that the Prophet
(48) said: ‘Make the first thing your children hear [upon birth] ‘%
ilaba illAlah (There is no deity [worthy of worship] except Allah),”
and inspire them upon death “/ ilaha illAlliah (There is no deity
[worthy of worship] except Allah).””55

It is narrated in 7arikh Al-Bukhari, from Bishr Ibn Yasuf, from
‘Amir Ibn Abi ‘Amir, from Ayyiib Ibn Misa Al-Qurashi, from his
father, from his grandfather, that the Prophet (#8) said: “Thereis no
gift that a father gives his son more virtuous than good manners.’
Al-Bukhati said: ‘His grandfather is not proven to have heard from
the Prophet (#).®

In MuGam Al-Tabarani, itis narrated from Sammak, on the authot-
ity of Jabir Ibn Samurah (radngl/d/m ‘anbn), that the Messenger (

6! Imam Ahmad in his Musnad, 2/180 and its chain is hasan, Abu Dawud, 1/270,
Tirmidhi, 2/245 and he said the hadlth is hasan sahih.

2 Hakim in his 7zrikh Nasabiri like what is mentioned in_jam* al-Jawimi of al-Suyuti,
1/126, Bayhadi in his Sh#‘eb al-Iman, 6/397 and others )

% See A/-Tarikh al-Kabir of Imam Al-Bukhari, 1/422, Tirmidhi, 4/338 and said that
this hadith is ghatib. Also see Majma‘ al-Zawa'id, 9/54.
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#) said: ‘It is better for one of you to discipline his child than to
donate half a s every day to the poor.”*

Al-Bayhaqi conveyed from Muhammad Ibn Al-Fadl Ibn
‘Atiyyah—who is a weak narrator—from his father, from ‘At2’,
from Ibn ‘Abbas (radipAllahu ‘anbumad), that people asked: “O
Allah’s Messenger! We have learned the rights of the father, so
what are the rights of the child [upon his father]?” He said, “To
give him a good name and teach him good manners.”%

Sufyan Al-Thawti said: “The father should force his son to learn
[the science of] hadith, for he is responsible for him.’

He also said: “This [science of] hadith holds eminence. Whoever
wanted the worldly life will find it through it, and whoever wanted
the Hereafter will find it through it.*

‘Abdullah Ibn ‘Umar (radiy.Allahu ‘anbuma) said: ‘Discipline your
child, for you will be held to account for him; how did you discipline
him? What did you teach him? While he will be held to account
for his kindness and obedience towards you.”s®.

Al-Bayhagqi narrated from Muslim Ibn Ibrahim, from Shaddad
Ibn Sad, from Al-Jatisi, from Abt Sa‘id and Ibn ‘Abbas (radiAllahn
anbuma), that the Messenger (#) said: “‘Whoever has a child born,
should give him a good name and teach him good manners, and
when he reaches puberty, he should get him married. So, if he
reached puberty and did not get married and committed a sin, the

64 54" is a weight measure that equals around three kilograms.

65 _A).Mu§am al-Kabir of Tabarani, 2/246, Tirmidhi, 4/338 and others; see Silsilah al-
Abpadith al-Da‘ifab of al-Albani, 4/362.

666 Bayhaqf in his Sh#ab al-Iman, 6/401 and others

87 Bayhadqf in his Sh#'ab al-Iman, 15/157

%68 Bayhadqi in his Swnan, 3/84 and in his Shu'ab al-Iman, 15/161
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father bears responsibility for that sin.

Sa‘id Ibn Mansir reports from Hazm, that Kathir Ibn Ziyad
asked Al-Hasan about Allah’s saying:

o
l/,.’l/ g>b\ M},T U_J\.L‘.g_;:_;b’- - 9 )‘:y: /:,:b
@ bb\\_)\l‘..u

“‘Our Lotd, grant us from among our wives and off-
spring comfort to our eyes and make us an example

for the righteous.”
[@/-Furqan (25):74]

He [Kathir Ibn Ziyad ] asked: “O Abi Sa‘id! What s this ‘comfort
to the eyes’; is it in this life or the Hereafter?”

He [Al-Hasan] said: ‘No. By Allah, it is in this life.”

He [Kathir Ibn Ziyad ] said: “Then what is it?’

He [Al-Hasan] said: ‘Itis when Allah shows the man, in his wife,
brother and close friend, the obedience for Allah. By Allah, there is
nothing dearer to the Muslim than to find his child, father, brother
or friend an obedient servant of Allah [the Exalted].”"

Al-Bukhari narrated in his Szbih, from Nafi, on the authority
of Ibn Umar (radipAllibu ‘anbumi) that the Messenger (48) said:
‘Beware! Every one of you is a shepherd and every one of you
shall be held to account for his flock. The Caliph is a shepherd
ovet the people and is held to account for his subjects. A man is

869 Bayhaqi in his Sunan, 3/84 and it is weak; see Silsilah al-Ahadith al-Da'ifab of al-Albani,
2/163.

670 It is related by Sa‘id Ibn Mansiir—like what is mentioned in Fiath al-Bari, 8 /491, Tabari
in his al-Tafsir, 19/318, Ibn Abi Hatim, 8/2742, al-Baghwi in his /- Tafsir, 6/99, Bayhaqi
in his Shu'ab al-Iman, 15/167-168 and others.
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a guardian over his family members and shall be held to account
for them. A woman is a guardian over the household of her
husband and his children and shall be held to account for them.
A slave is a guardian over the property of his master and shall
be held to account for it. Beware! Every one of you is a guard-
ian and every one of you shall be questioned with regard to his
trust.””!

Section One:

Among the Rights of Children is
Fairness in Giving and Depriving

It is narrated in the Sunan, Musnad Abmad and Sahih Ibn Hibban,
from Al-Nu‘man Ibn Bashir (radip.Allabu ‘anbs) that the Messenger
(#8) said: “Treat your children faitly, treat your children faitly, treat
your children fairly.”¢"2

It is narrated in Sahih Muslim that Bashit’s wife said [to her
husband]: ‘Give my son your slave [as a gift], and call the Mes-
senger (%) as witness for me.” So he came to the Messenger
(#8) and said, “The daughter of so-and-so has asked me to give
her son my slave.” He asked, ‘Does he have brothers?’ He replied,
“Yes.” He again asked, ‘Did you give them all the same as you have
. given him?” He replied, No.” He said: “This is not acceptable and
I will be a witness only to what it right."

Imam Ahmad narrated another version of this hadith where the
Messenger (48) said: ‘Do not make me a witness for unfairness.

"t Bukhari, 1/304 and Muslim, 3/1459

72 Abt Dawad, 11/273, Nasa’1, 6/262 and in his a/-Sunan al-Kubri, #6481, Imam Ahmad
in his Musnad, 4/275, Ibn Hibban, #2046 and others

63 Muslim, 3/1233
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Your children have a right upon you to treat them fairly. ™

Itis also narrated in both Bukhiti and Muslim from Al-Nu‘man
Ibn Bashir that his father took him to the Messenger (#) and said:
‘T have given this son of mine a slave.” The Prophet (#) asked,
‘Have you given all your sons the like?” He replied in the negative.
The Prophet (#8) said: “Take back your gift then.””

In a vetsion narrated by Muslim, the Prophet (#) said: ‘Did you
do this with all your sons?’ He said, ‘No.” He said, ‘Fear Allzh and
be just to your children.” Al-Nu‘man said, ‘So my father took his
gift back.”é’6

And in another version by Muslim, he said: ‘Let someone else
be a witness to that.”"

This command is a threat, not permission, for that gift was unjust,
according to the hadith, and the Messenger (4) does not permit
anyone to be a witness to the validity of an unjust transaction.
Who would be a witness to a gift, when the Messenger (%)
refused to do it and stated that it is unacceptable, unjust and unfair!

Itis astonishing to interpret his saying, “treat your children fairly”
not to entail obligation, when it is an absolute command repeated
three times, when the commander informed that deviating from it
is unjust, unacceptable, and not right. What can be beyond right,
except wrong?

67 Imam Ahmad in his Musnad, 4/269

75 Bukhar, 5,/211 and Muslim, 3/1241-1242
676 Muslim, 3/1241-1242

77 ibid
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Morteovet, justice is obligatory in any case. If the command to do
it was absolute, it had to be taken as an obligation. So what about
when it was accompanied by ten things, all of which confirm its
obligation? Observe them in the words of the story!®

Al-Bayhaqi narrated from Abid Ahmad Ibn ‘Adi, from Al-
Qasim Ibn Mahdi, from Ya‘qub Ibn Kasib, from ‘Abdullah Ibn
Mu‘4dh, from Ma‘mar, from Al-Zuhari, on the authority of Anas
(radiyAllahn ‘anks), that a man was sitting with the Prophet (#),
and a son of his came, so he kissed him and sat him on his lap.
Then, a daughter of his came, so he took her and sat her down
beside him. The Prophet () said: “You have not been just with
them.””

The early Muslims liked to be just with their children in kissing,

- Some scholars said: On the day of Judgment, Allah [the Exalted]
will hold the father to account for his child before he holds the
child to account for his father. Just as the father has rights upon
his child, the child has rights upon his father. Because justas Allah
[the Exalted] said:

xS 9/ ’/,///

“And We have en)omed upon man goodness to
parents.” :
[al-‘Ankabit (29):8],
He also said:

e 2G5 ST

“Protect yourselves and your families from a Fire whose

€7 See Fath al-Bari of Ibn Hajt, 5/214-216
7 Bayhaq in his Shuab al-Iman, 12/526 and others.

276



Newborn Baby Guide

fuel is people and stones.”
[a-Tahrim (66):6]

‘Ali Tbn Aba Talib (radiyAllihn ‘anks) said: “[It means] to teach
and discipline them.”®

Allah the Exalted also said:

oy #% /é‘ » [ '4 4 4 > 2
30 EJ@‘Q@YJ/@\‘)M}{ b
ca B .
8,65 602

“Worship Allah and associate nothing with Him, and
to parents do good, and to relatives.”
[a/-Nis@ (4): 36]
The Prophet (#) also said: “Treat your children fairly. s
Thetefore, Allah’s commandment to the parents regarding their
children precedes His commandment to children regarding their
parents.

Allah the Exalted said:

< ZombS 2

5‘/, s Ao “.
‘_:’L\‘\;’-‘.', -4\:33‘\ ,-x-jj
“And do not kill your children for fear of poverty.”
[al-Isra’ (17):31]

Whoever ignored teaching his child what is beneficial to him,
and neglected him, have wronged him greatly.

For most children, their corruption is a result of their parents,
their negligence, and not teaching them the obligations and recom-

0 Reference already mentioned.
681 Reference already mentioned.
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mended deeds of the religion. They have ruined them at a young
age, so they [the children] did not benefit from themselves, and
could not benefit their parents when they grow old.

When someone admonished his son for his lack of dutifulness,
he told him: ‘Father, you have been unkind to me when I was
young, so I became unkind to you when you became old, and you
neglected me in my eatly years, so I neglected you in your late years.”
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CHAPTER SIXTEEN

Useful Topics in Child Education whose
Rewards are Reaped at Old Age

The newborn’s breastfeeding should be carried by someone
other than his mother, two or three days after his birth, which is
better, because of the roughness of her breast milk during that
time, unlike the breast milk of she whose job is breastfeeding, All
the Arabs cate for that, and have their children nursed by Bedouin
women, just as the Prophet () was nursed in the clan of Sa‘d.**

Sub-section One:
They should not be carried around until they reach three months
of age or more, due to their recent emergence of their mothers’
wombs and their weak bodies.

Sub-section Two:

They should only consume milk until their teeth grow, because
of the weakness of their stomachs and their digestive capabilities.

82 See Sirah Ibon Ishaq, pp. 25-27 with Muhammad Hamidullzh checking,
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When the teeth grow, the stomach strengthens and then he can eat
food. Allah [the Exalted] delayed the growth of teeth to the time
when he needs food, in His wisdom and kindness, and His mercy
for the mother and her breast nipples, so that the newborn does
not bite them with his teeth.

Sub-section Three:

Food should be gradually introduced to them. The fitst thing
they eat should be tender food. They should be fed hot-water-
soaked bread, milk, and then cooked vegetables, soup devoid of
meat, and then very tender meat after being thoroughly chewed
or broken to soft pieces. '

Sub-section Four:

If they are close to the speaking time, and parents wished to
facilitate the process for them, they should rub their tongues
with honey and rock salt, because they expel the heavy moistness
that hinder speaking. When they start speaking, they should be
inspired ‘La ilabailla illAlNah, Muhammad al-rasilullah (Thete is no
deity [worthy of worship] except Allah, Muhammad is the Mes-
senger of Allah).” Let the first thing they hear be the knowledge
of Allah [the Exalted] and His unity, that He is above His throne,
looking at them and hearing them, and that He is with them [in
knowledge] wherever they are.

The Jews frequently called their children ‘Amanuel (Emanuel)’,
which means ‘Our Lotd is with us’.®®® That is why the dearest
names to Allah are ‘Abdullah and ‘Abdu’l-Rahman, so that when
the child began to comprehend, he knew that he is ‘Abdullah (the

%3 See Qamils al-Kitab al-Mugadis, p.69
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servant of Allah), and that Allah is his Lord and Master.
Sub-section Five:

When teeth start to grow, their gums should be rubbed with
butter, and the neck beads should be oiled a lot. Parents must be
very cautious, during the teeth growth period, of solid matter,
and they should absolutely keep them away from their children,
as it may cause the corruption, irregularity or disorder of the
teeth.

Sub-section Six:

Parents must not be overburdened by the crying and yelling of
their child, particulatly when he feels hungry for the breast milk,
for he benefits from that crying greatly. It trains the organs, widens
the intestines, expands the chest, heats the head, preserves the
temper, instigates the instinctive temperature, drives the child’s
nature to satisfy his curiosity, and pushes away the wastes of the
head, such as mucus.*®*

Sub-section Seven:

The matters of the child’s diapers should not be neglected, even
if it was a burden, until his body and organs strengthen, and he

can sit on the ground. Then, he can be trained to move and stand
up bit by bit until he has the strength to go and do it himself.

84 See Miftah Dar al-Sa‘adab of Ibn Qayyim, 1/273
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Sub-section Eight:

The child must be protected from anything that can scare him,
such as terrible and loud sounds, horrible scenes and disturbing
movements, as they may harm his intellectual capabilities that are
weak at this point, which would prevent him from utilizing them
when he grows. If he was subjected to such thing, parents must
hasten to counter its effects, entertain him with what makes him
forget, give him his mother’s breast immediately, so that this dis-
turbance goes away and not get imprinted in his memory making
it difficult to remove, and he should be cradled until he falls asleep
and forgets about it. This matter should not be treated lightly, for
to neglect it is to instill panic and fear in his heart, which will cause
him to grow up like this, and make it very difficult to get rid of
that.

Sub-section Nine:

The newborn’s state changes upon the growth of his teeth,
and it instigates vomiting, fever and bad temper, particularly if it
was in wintertime of extreme cold, or in summertime of extreme
heat. The best times for teeth growth are in the spring or autumn.
The time of its growth is at the age of seven months; it may start
growing in the fifth month, and it may also be delayed to the tenth
month. Upon its growth, he should be treated gently, be taken to
the toilet frequently and be given light amount of food, so as not
to fill his stomach causing him to have diarrhea. His head should
be bound a band containing what is sufficient for him, such as a
wool band containing soft cumin, celery and anise, and his gum
should be rubbed with what was previously mentioned. Yet, diar-
thea at this stage is better than constipation. If he became consti-
pated during his teeth growth, parents should hasten to mitigate
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that, for nothing is more harmful for the child when his teeth are
growing than constipation, and nothing is more beneficial than
having moderately easy bowel movements.

The best thing to ease bowel movements is cooked honey made
into wicks, with which he is cartied, or ground Artemisia, mixed

~with honey and made into wicks as well. The wet-nurse should

soften the food and give drinks, and avoid harmful food.

Section One:

Weaning Time
Allah [the Exalted] said:

RTINS K u:,uuw
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“Mothers may breastfeed their children two complete
years for whoever wishes to complete the nursing

[period]. Upon the father is the mothers’ provision
and their clothing according to what is acceptable.
No person is charged with more than his capacity. No
mother should be harmed through her child, and no
father through his child. And upon the [fathet’s] heir
is [a duty] like that [of the fathet]. And if they both
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desire weaning through mutual consent from both of
them and consultation, there is no blame upon either
of them. And if you wish to have your children nursed
by a substitute, there is no blame upon you as long as
you give payment according to what is acceptable.”
[a-Bagarah (2):233]

The verse indicated a number of provisions:

1-  'The full breastfeeding period is two years, which is the
infant’s right if he needed it and could not do without
it. Allah [the Exalted] affirmed it with the word ‘kamif
[complete], so that no one interprets that as one year
and a few months.

2- If the parents desired to wean the child earlier than
that, with their mutual consent and consultation with-
out harming the child, they may do so.

3- If the father wished to use a substitute nurse for his
child, he may do so, even if the mother objected, un-
less it would cause her or the child harm, then he may
not do so. It is permitted for the mother to continue
breastfeeding the child beyond two years, to half of
the third year or beyond.

The best time for weaning is when the weather is moderate, after
the child’s teeth and molars have completely grown, and became
able to cut and crush food, then weening is best for him. The
moderate whether of the autumn is more beneficial to the child
than that of the spring, because autumn precedes winter, and the
air starts to cool, and the instinctive temperature begins and grows
therein, digestion strengthens, and so does the desire.
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Sub-section One:

When the nurse wishes to wean the child, she should do it gradu-
ally, and not shock the child with it abruptly. She must train him
and get him used to it, due to the damage of a sudden shift away
from the habit and tradition. Like what Hippocrates said in his
book Aphorisms: “The sudden use of alarge amount of that which
fills the body, empties it, heats it, cools it, or changes it in any way
is dangerous, and the more it is, the more unnatural it becomes,
and the less it is, the safer.’

Sub-section Two:

An example of bad care for children is to be allowed to fill on
food and drinks. The best practice is to be given below the fullness
of their stomachs, so that their digestion improves, the chemistry
of their bodies regulates, the excess food therein decreases, their
bodies become healthiet, and their illnesses decrease due to the
reduction of wastes in food.

One doctor said: ‘T am praising certain people, who only feed
their boys below their full stomachs. That is why their figures are
upright, their bodies are straight, and they are less exposed than
their counterparts to tetanus, heart and chest pain and so on.” He
added: ‘So if you wished your boy to be in a good shape, with an
upright figure and not arched, make him avoid being full. If the
boy became full, he will sleep a lot and relax; his stomach will be
flatulent with repulsive gases.’

Sub-section Three:

Galen said: ‘T do not prevent these boys from drinking cold water,
but I allow them a mouthful that mostly follows the meal, and in
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the hot times during the summer, if they yearned for it.”

I say, This is due to the strong instinctive temperature within
them, and drinking cold water will not harm them at these times,
particularly after the meal, because they have to be allowed it to a
certain extent, since it would be difficult for them to endure thirst
in the hot weather.

Sub-section Four:

Another thing to be avoided is to force the child to walk before
its appropriate time, because it exposes his legs to arching and
twisting, as they are still too weak to endure such activity. Beware
to prevent him from doing or getting what he needs, such as
vomiting, sleeping, food, drink, sneezing, urinating or bleeding,
because hindering that will have grave consequences both for the
young and for the old. ’

Section Two:
Marital Relations with the Breastfeeding Woman®>

Judamah bint Wahb Al-Asadiyyah (radiyAllahn ‘anhd) said that
she witnessed the Messenger (%) among people saying: Tintended
to prohibit ghila [a man having intercourse with a woman who is
breastfeeding a child] but I remembered that the Greeks and Per-
sians do that without it causing any injury to their children.” Then
they asked him about coitus interruptus,® and he said: “That is
hidden infanticide,” as Allah said:

85 See Zad al-Mn'ad, 5/147-148
6% Coitus interruptus withdrawal or pull-out method, is a method of birth control in
which a man, duting sexual intercourse, withdraws his penis from a woman's vagina

ptiot to otgasm (and ejaculation), and then directs his ejaculate (semen) away from the
vagina in an effort to avoid insemination. '
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EELLES SIS
“And when the gitl [who was] buried alive is asked.”
[al-Takwir (81):8]

It is narrated by Muslim in his ‘Sapip’.5’

He also narrated in his Sapih from Usamah Ibn Zayd (radiy.Allahu
‘anbumd) that a man came to the Messenger (#) and said: ‘I do
coitus interruptus with my wife.” The Messenger (#) said: “Why
do you do so?’ He said: ‘I fear harm for her child, or her children.’
The Messenger (4) said: ‘If that were harmful, it would harm the
Persians and the Greeks.”*®

Asma’ bint Yazid (radiyAllabu ‘anbu) conveys that she heard the
Messenger () say: ‘Do notkill your children in secret, for I sweat,
by He in whose hand is my soul, that the milk with which a child
is suckled, while his mother is pregnant, overtakes the horseman
and throws him from his horse.” It is narrated by Imam Ahmad
and Aba Dawad.®”

Combining these hadiths proved difficult for many scholars.
A group of them said: “The Prophet’s (#) saying, “I intended to
prohibit ghila” does not contradict his saying in the other hadith,
“Do not kill your children in secret,” for this prohibition is like

advice and guidance to them to refrain from what weakens the
child and kills him *6%

They added: “The evidence about that is that when a man has

7 Muslim, 2/1067

88 Muslim, 2/1076

%9 ITmam Ahmad in his Musnad, 6/453, Abia Dawid, 5/361, Ibn Majah, 1/648 and others
0 See Zad al-Mu‘ad, 5/147 and others
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intercourse with a woman who is breastfeeding, he triggers the
menstrual blood and instigates it to go out of the body, so the
woman’s breast milk does not remain as pleasant and good smelling
as it was. It is also possible for the woman to become pregnant as
a result of that intercourse, which is most harmful and foul to her
breastfeeding baby, because the good blood is directed to nurture
the fetus in the womb and is consumed by it. When the fetus gets
and attracts that which it does not need, it is suitable because it
is connected to its mother like roots to the ground, and it is not
separated from it day or night. Therefore, the pregnant woman’s
blood decreases and becomes bad, so the milk in her breasts also
gets decreased and becomes bad. So, whenever the breastfeeding
woman becomes pregnant, it is wise to prevent the infant from
breastfeeding from her, because if he drank that bad milk, it may
kill him, or contribute to his weakness with an impact that he will
find when he grows up, which is what is referred to by the saying:
“throws him from his horse.” This is the essence of the advice
[and guidance to refrain from it, without prohibiting it], because
it does not happen for each infant, even if a number of children
wete exposed to it. The majority of men have intercourse with
their wives while they are breastfeeding, and were this damage
to happen to each infant [exposed to these circumstances], the
majotity of people would have been affected. However, these two
large nations-the Persians and the Greeks- do it, and no damage
happens to their children.’ :

In any case, it is bettet, as a precaution, if a breastfeeding woman
became pregnant, that her child is prevented from breastfeeding
from her, and that another wet nurse is sought.®! Allah knows
best.

" See Hujjatnllah al-Baligha of Imam Shahwaliullah Dhilavwi, 2/992-993
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Sub-section One:

One thing that the child highly needs is to look after his man-
ners. The child grows up with the traits on which he was made
accustomed by his educator, such as sullenness, anger, stubborn-
ness, rashness, moodiness, recklessness, violence and greed, and
it becomes very difficult for him to avoid these traits as an adult,
and they become deeply rooted characteristics in him. Even if he
tried so hard to suppress them, inevitably they will slip away from
him one day.

That is why when the child starts to mature, he must avoid the
gatherings of banter and falsehood, singing, hearing profanities,
inventions in religion, and ill-speech, because if that stuck to his
hearing, it will be difficult to get rid of after growing up, and dif-
ficult for his guardian to rescue him from. Changing habits is a
most difficult matter, because the person needs to invoke a second
nature, and escaping one’s nature is very challenging,

The guardian must prevent him strongly from taking from others,
for if he got used to taking, it will become his nature, and he will
grow to take and not give. Instead, he must teach him generos-
ity and openhandedness, and when he [the guardian] wished to
donate something, he should do it through the child, to give him
a taste of the pleasure of giving. He must be more protective of
him against lying and betrayal than he is against poison, because
if he facilitated lying and betrayal to him, he would spoil for him

the happiness of this life and the Hereafter, and deptive him of
every goodness.

The guardian must protect him from laziness, idleness, and exces-
sive luxury and comfort. On the contrary, he should encourage him
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in the opposite direction, and only allow him comfort as much as
lets his body and soul recover, for laziness and idleness have poor
and regrettable consequences, while hard work and diligence have
their good rewards, both in this life and in the next. In both of
them, the most comfortable is the most tired, and the most tired
is the most comfortable. Prevalence in this life and happiness in
the next cannot be attained except through a bridge of hard work.
Yahya Ibn Aba Kathir said: ‘Knowledge is not attained through
the bodily comfort.’®

The guardian must also teach the child to pay attention to the
end of the night, for it is the time of dividing the spoils and dis-
tributing the rewards. People are divided therein into those who
gain much, those who gain little, and those who gain nothing, and
whoever is accustomed to it at a young age, will find it easy at old
age.

Sub-section Two:

He must keep him away from the excessiveness in eating, talking,
sleeping and being acquainted with sins, for in that excessiveness
lays loss, and these things cause one to miss the goodness of this
life and the Hereafter.

He must also protect him from the harms of the desires related
to the stomach and the private parts as much as possible. Making
their means accessible and being permissive in that regard will cor-
rupt him to a degree that will be difficult to fix. Many have caused
their children wretchedness in this life and the next, by neglecting
them, not disciplining them and enabling them in their desires.
These parents claim to honour their children when they have

62 Muslim, 1,/428
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humiliated them, and to be merciful with them when they have
opptessed and deprived them. They missed the chance to benefit
from their children, and made them miss their share of this life
and the Hereafter. Therefore, if you consider corruption among
children, you find its major cause among the parents.

Sub-section Three:

Be absolutely careful not to allow him to take in that which
hinders his mind, such as intoxicants or others, or associating
with who are potentially corrupt, talking with them or befriend-
ing them, for in that is total destruction. Whoever is permissive
herein will find it easy to be a cuckold, and ‘No cuckold shall enter
Paradise.”” Nothing corrupts children more than the catelessness
and negligence of their parents and their dismissiveness of the
fire sparks among clothes.®*

Most parents, unknowingly, harm their children more than one
does to his enemy. Many parents have deprived their children
from the goodness of this life and the next and exposed them
to the destruction of this life and the next. All these are the
consequences of parents’ negligence of the rights of Allah, their
failure to fulfill them, their deviance from what Allah made ob-
ligatory for them of useful knowledge and good deeds, which
prevented them from benefiting from their children, and their

children from benefitting from them, which is a part of the parents’
punishment.

© Tayalisi, #642, Nas2’1, #2354, ‘Abdu’l-Razziq in his a/-Musannaf, 11/226, Hakim
in his a/-Mustadrik, 1/72 and Bayhadqi in his Swnan, 10/226. It is authenticated by
al-Albani in his Sahih Sunan al-Nasa'i, #2562. See al-Targhib wa’l-Tarhib of Hafiz
al-Mundhifi, 5/1

%*This refers to a famous Arabic poem, which says in one part: “Most fires start from
sparks that are considered small.”
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Sub-section Four:

He must prevent him®” from wearing silk, for it corrupts him
and effeminates his nature, just as he keeps him away from sodomy,
alcoholism, thievery and lying. The Prophet (4&) said: “Wearing of
silk and gold has been made unlawful for males and lawful for the
females of my wmmah.”*

Even if the boy was not accountable yet, the guardian is, and
he may not enable him to do a forbidden deed, because he will
get used to it and find it difficult to stop doing it. This is the more
correct view among scholars.

Those who do not deem it forbidden [to do so] say that the boy
is not yet accountable, and therefore it is not forbidden for him
to wear silk, just as in animals.®’

However, this is a most corrupt analogy, because a child, though
not accountable, is ready to be so. That is why he is not permitted
to pray without ablution, naked or in an impure state, to imbibe
alcohol, to gamble or to commit sodomy.

Sub-section Five:

Another thing to be considered is the child’s nature and what
the line of work for which he is equipped and ready. The guardian
must know that this child was created for that purpose, and must
not fotce him in a way that is not lawfully permitted. If he forces
him in a field for which he is not prepared, he will not be success-

%% This paragraph is exclusively for boys.
% Tirmidhi, 4/217 and he said: “This hadith is hasan sahih
%7 See al-Mughni of Ibn Qudamah, 2/310-311, Rawdah al-Talibin, 2/67 and others

292



Newborn Baby Guide

ful therein, and he will miss that for which he is prepared. If he
finds him to have a good understanding, a decent perception and
a good memory, these are the signs of being equipped for knowl-
edge; therefore, he should carve knowledge on the stone of his
heart while it is still vacant,*® for he will be ready for it and able
to grow therein. If he found him not to be like that but equipped
for horsemanship and its means, such as riding, archery and us-
ing spears, he should enable him to learn and train in the ways of
horsemanship. If he found him not to be like that but equipped
for a certain craft and accepting of it, while such craft is a lawful
and beneficial craft, he should enable him to pursue it.

All this follows teaching him what he needs of his religion, be-
cause this is feasible for everyone, so that Allah’s argument against
servant is established, for with Allah is the far-reaching argument
against his servant, just as he has the bestowed favours upon them.

Allah knows best.

%% This is inspired by an Arabic saying: Learning at a young age is like carving on stone,
while learning at an old age is like drawing on water. .
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CHAPTER SEVENTEEN

The Stages of Human Growth since
Being a Sperm-drop until Entering
Paradise or Hell*

Allah the Exalted said:
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“And certainly did We create man from an extract of
clay. Then We placed him as a sperm-drop in a firm
lodging. Then We made the sperm-drop into a clinging
clot, and We made the clot into a lump [of flesh], and
We made [from] the lump, bones, and We covered the

6% It is necessaty to point out that this book was written around seven centuries ago, so
some of the scientific information may not be accurate or correct.
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bones with flesh; then We developed him into another
creation. So blessed is Allah, the best of creators. Then
indeed, after that you are to die. Then indeed you, on
the Day of Resurrection, will be resurrected.”

[al-Mu’mindin (23): 12-16]

So He [the Exalted] enclosed the stages of human life since even
before he was a sperm-drop, when he was dust and water, until his
resurrection on the Day of Judgment. The first stage of his crea-
tion is being an extract of clay, and then afterwards an extract of
a liquid disdained, which is the sperm-drop that was drawn from
the entire body. It remains like this for forty days, then Allah [the
Exalted] transforms this sperm-drop into a clinging clot, which
is a black mass of blood, and it remains like this for another forty
days until He [the Exalted] transforms it into a lump of flesh for
another forty days. During this stage, the organs, image shape and
form are determined.

Scholars debated over the first organ to be formed:"

Some said it is the heart (ga/b), others said it is the brain (damagh),
a third group said it is the liver (£zbd), while others said they are
the Vertebrae (gabr).

The first group argued that the heart is the organ and the basis
that is the essence of instinctive temperature, which is the vessel
of life. Therefore, it must take precedence in creation. Anatomist
said that they found in the clinging clot—upon its completion—a
black dot.

The second group said that the animal’s brain is the primary

™ See Al-Tibyan fi Iman al-Qur'an of the author [Ibn Qayyim], pp.525-528 and Mifiah
Dar al-Sa‘adab of Ibn Qayyim, 2/19.
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organ, and the assembly point of the senses. The distinctive fea-
tures of animals are sensing and voluntary movement, the origin
of which is the brain. Since these distinctive features result from
that organ, it should take precedence in creation.

Those who said it is the liver argued that it is the liver, because
it is the organ responsible for growth and nutrition, which is the
foundation of the animal. They said: “The natural order neces-
sitates that the first organs to be formed are the liver, then the
heart, then the brain, because the first stage of the animal’s life is
growth. During that time, it has no need for sensing or voluntary
movement; it is like a plant at this stage—it only needs to grow. The
senses and [ability to] will only come to it with the soul’s attach-
ment to the body, which takes place in the fourth stage. Therefore,
the first organ to be created is the growth machine, which is the
liver.” What the anatomists witnessed, and agree upon, is that the
first thing to appear in the animal fetus’ body is three close dots,
which are thought to be the liver, the heart and the brain. They
grow further apart as the pregnancy proceeds. This is as much as
is clear to anatomists. As for which of these dots is the precedent,
they have no evidence in that regard except approptiateness, enti-
tlement and analogy. Allah knows best.

Sub-section One:

Then his joints, bones, blood vessels and nerves are created,
his hearing, sight and mouth are made, his throat is separated
after it was joined and the tongue is attached and shaped therein,
his bones are covered with flesh and tied together in the firmest
way, which is what Allah referred to as ‘a/-asir’ (chains)’ when He
said: :
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“We have created them and strengthened their chains
[joints].”
[aF-Insan (76): 28],

which means the chain with which the captive is tied; the word
captive is also detived from it.

Imam Ahmad narrates from Riah Ibn ‘Ubadah, from Aba Hilal,
from Thabit, that Safwan Ibn Muhriz said: ‘When Allah’s Prophet
Dawud (‘@layhis-salam) mentioned Allah’s punishment, his limbs
are almost torn apart so that only his chains [joints] hold them
together, and when he mentioned Allah’s mercy, they return to
normality.”

Sub-section Two:

Hippocrates said in the third article of 7he Book of Fetuses: 1 will
tell you how I saw sperm forming,

A woman of my relatives had a precious slave girl. She did not
like her to get pregnant in order not to let her price go down. The
slave girl heard women say, “If a woman wants to get pregnant,
she does not let the man’s sperm leave her body, but keep it in.”
She understood that and paid attention to it in herself. One time,
she felt that the sperm did not leave her body, and news of that
reached me. I commanded her to hop backwards. She hopped
seven times, and sperm fell out of her looking like an uncooked
egg whose outer crust fell off and whose moisture remained inside

™! Ibn Abi Shaybah in his a+Musannaf, 13/202, Abi Nu‘aym in his a/-Hibah, 2/328,
Hunnad in his 2+Zuhd, 1/545 and others. See A/-Tibyan fi Iman al-Qur'an of the author
[Ibn Qayyim], pp.55-57 .
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the membrane.’

He added: ‘It absorbs the womb’s secretions for the fetus’
nutrition.” He said: ‘What appear are the tiny white nerves, which I
saw in the middle of the umbilical cord, and nowhere else, because
the soul makes an airway through it.’

Then he said: ‘I will say something else known to everyone who
seeks science, and I will clarify it with measurements. The sperm
is in the membrane, and it feeds on the blood that is drawn from
the woman’s body and descended to the womb.’

He said: ‘Sperm attracts air, and breathes it inside these mem-
branes that we stated, and it grows on the blood that descends
off the woman.’

He added: ‘Menstrual blood does not come out during pregnancy
if the fetus is healthy, throughout the nine months of pregnancy,
but all the blood that comes from the whole body gathers around
the fetus on the upper membrane with breathing, Umbilical cord
is its way to the fetus, where nutrition enters to it to nurture and
noutish it.’

He said: ‘After semen stays for a while, other membranes are
formed for it, and they extend inwards from the first one. They
are of diverse types, but their form is like the first one.’

He added: ‘Some membranes are created first, others are cre-
ated after the second month, and others in the third month. The
benefits of any of them does not become clear initially, but some
of them extend around the sperm, and their benefits appear first,
while for others, benefits only appear later. That is why some
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of them are created in the first month, some in the second, and
some in the third. The belly button looks as if it is tied together;
amidst the membranes lays the umbilical cord from which the
fetus breathes and feeds.’

If the blood comes down and the fetus feeds from it, the
membranes come between it and the fetus. That is why Allah [the

Exalted] said:
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“He creates you in the wombs of your mothers, creation

after creation, within three darknesses.” ‘
[al-Zumar (39): 6]

Each of these membranes has its own darkness, so Allah [the
Exalted] stated the stages of his creation, his passing from one to
the next, and the datknesses of membranes upon the fetus. Most
interpreters’” said: “They are the belly’s darkness, the womb’s
darkness, and the placenta’s darkness; each of these is a membrane
upon the fetus.” ‘ ’

Others said: “They are the father’s backbone darkness, the
mothet’s womb darkness and the placenta’s darkness.’

However, weaker than that view is the view that said: “The night’s
darkness, the belly’s darkness, and the womb’s darkness, because
the night and the day are the same to the fetus.

The Physician said: ‘When the woman gets pregnant, it is not

2 See these sayings ate in Tafsir al-Tabari, 23 /196, ‘Abdu’}-Razziq, 2/171, Zad al-Musir,
7/163-164, AF-Durr al-Muanthir, 12/635 and others
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hurt by the blood that descends and gathets around its womb, nor
does she feel weakness like she does during menstruation, because
her blood is not agitated every month, but rather descends to the
womb every day little by little, steadily and without pain. When it
reaches the womb, the fetus is nourished by it and grows.”

He added: ‘Similarly, when the fetus has flesh and body, mem-
branes are formed, and they grow with the fetus’ growth. When
blood descends from the mother, the fetus absotbs it and gets
nourished by it, causing his flesh to grow. The bad blood that is
not valid for nourishment goes down to the membranes’ drains.
When the membranes have a cavity that takes in blood, they are
called #he Placenta.’

He added: “‘When the fetus and its form are complete and it starts
to attract blood for its nutrition, the membranes become wider
and the placenta appears, which consists of the instruments that
we stated. If its interior widens, its extetior also widens, because
it is more entitled to do so, because it has a location to extend
to.”

I say: That is why the pregnant woman does not menstruate.
Rather the blood she sees is a bad blood, and not the usual men-
struation blood.”” This is one of the two reports conveyed from
‘A’ishah (radip.Allibu ‘anhd), it is the well-known view of Ahmad,
which is the only one known to his companions, and it is the view
of Abi Hanifah.”*

7 See Al-Tibyan fi Iman al-Qur'an of the author [Ibn Qayyim], p..539 and Zad al-Mu'id
of Tbn Qayyim, 5/731-739

% See AkAwsat of Ibn al-Mundhir, 2/238-241, Mukhtasar Ikbtilaf al-"Ulama’ of al-Jasis,
1/171, Fath al-Qadir of Ibn al-Hamam, 3/280, a/-Mughni of Ibn Qudamah, 1/443-445
and Tangih al-Tahgiq of Ibn Jawzi, 1/243-244.
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It is the view of Al-Shafif, ‘A’ishah (radiyAllabu ‘anhi)—in a re-
port conveyed from her - and Imam Ahmad, in a report conveyed
from him and chosen by our Shaikh,™® that the blood she sees in
her usual menstruation time is menstruation blood.

The argument for this view is apparent, which is the prevalent
evidence that the woman should refrain from prayer and fasting
when she sees the usual blood in menstruation time, and neither
Allah nor His Messenger excluded any cases from this requirement.

As for the fact that the blood is directed to the fetus’ nutrition,
it is known that this does not prevent a part of it, excess to the
fetus’ nutrition, to leave her body during her period. Therefore,
there is no contradiction between the fetus’ nutrition and the
mothet’s menstruation.

Those with the other view cite the Prophet’s () saying: “There
must be no intercourse with a pregnant woman till she gives birth
to her child or with the one who is not pregnant till she has had one
menstrual period as proof [of not being pregnant].”’* Therefore,
he regarded menstruation as evidence of not being pregnant. If
the pregnant woman could menstruate, menstruation could not
indicate lack of pregnancy.

The others reply to this by saying: ‘Menstruation is an apparent
sign, butif pregnancy appeared, it becomes apparent that it was not
a proof. That is why the end of the waiting period [of a divorced
or widowed woman)] is decided by the apparent sign of men-
struation, then by checking the woman’s pregnancy. The Prophet
(%) divided women into two types: A woman who is known to

5 See Majmit* al-Fatawa, 19,/239 and ALIEhtiyirit al-Fighiyyah, p.59
" Abd Dawid, 3/74, 175, Imam Ahmad in his Musnad, 3/62, Bayhaqi in his Sunan,
5/359 and others

301



NEWBORN BABY GUIDE

be pregnant, and a woman who is suspected to be pregnant. The
former is cleared by delivering the baby, and the latter is cleared
by menstruation. That is what the hadith indicates; it does not
indicate that a pregnant woman is allowed to pray and fast when
she sees blood in her usual period time.’

Sub-section Three:

The physician said: ‘Bones grow stronger from heat, because
heat hardens bones and ties them together, like the tree.”

He also said: ‘Netves are made inside and outside, the head is
placed between the shoulders, the upper arms and the forearms
are placed on each side, the legs are also separated, and in each
joint a nerve is made to strengthen and tie it.’ ’

I say: That is the chain with which the man is strengthened.

He added: “The mouth is made to open on its own, the nose and
ears [of flesh] are attached, the ears are punctured, then the eyes
afterwards and they are filled with pure moisture.’

The Prophet (#) used to say in his prostration: ‘T have prostrated
my face to the One Who created it, and made its heating and
vision.””” Even if the Arabic wotd for ‘and’ does not necessitate
order, stating the hearing first is appropriate with its precedence
in existence. After that, intestines grow wider and have a cavity,
joints are linked, breath rises to the mouth and nose from which
inhalation begins to enter, the stomach and intestines are opened,
and inhalation occurs through the mouth instead of the umbilical
cord. When the aforementioned takes place, the time for the fetus

7 Muslim, 1/535
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to emerge artives, wastes from its stomach and intestines descend
to its bladder and have a route from there to the urethra. All these
open up and become wider with inhalation, and through that they
grow apart according to their forms.

He added: “When the belly becomes widet, and the intestinal
cavity becomes clear, it must have a route to the bladder and the
urethra.’

He added: “When the semen and the ovule are combined, each
part of the former gets joined with its counterpart in the latter;
bones with bones, nerves with nerves, and so on for all organs,
and then the fetus is composed.”

He then said: “We have seen many women in whom the fetuses
became corrupted and were aborted after thirty days.’

He added: ‘Do you not see that if the fetus gets aborted after
thirty days, you see its joints formed.’

He said: “This is realized by looking at the stillborn, because it is
not aborted by our doing, but rather on its own.” Then he added:
‘When the fetus is formed, its joints are harmonious, its organs
grow bigger, its bones grow firmer and start to move, it attracts
rich blood from the [mother’s] body. This blood is retained and
moves in the bone heads like leaves in a tree.”

He said: ‘And so, the fetus moves and rolls over [in the womb].’
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Sub-section Four:

He said in the second article of this book of his: “Then the fetus
is formed. The male is completed in thirty-two days, and the female
is completed in forty-two days, give or take a few days.’

He said: “The fetus is completed and formed in thirty-two days
if it was a male and in forty-two days if it was a female.’

He said: “The menstrual blood comes out of the place where
the fetus comes out. Just as the male is formed in thirty-two days,
his mother’s purity after his birth also happens in thirty-two days,
and the woman becomes pure, if she gave birth to a female,
in forty-two days, the same number of days in which she was
formed.’

He added: ‘Blood comes out of the confined woman after giving
birth for many days. That is because when she is pregnant, the fetus
does not need much nutrition initially until it is completely formed.
After forty-two days, it is nourished propetly. The accumulated
blood in these forty days remains until the time of birth. When
she gives birth, the blood comes out for forty days.’

I say: In this regard, there are two authentic hadiths from the
Messenger (). We will state them and clarify their affirmation for
one another, and then we will follow physician’s words and clarify
it by the power, help and guidance of Allah.

It is narrated In both Bukhari and Muslim, on thr authority of
Ibn Mas‘td (radiyAllabu ‘anks), that the Messenger (48), the truthful
and the receiver of the truth, said: “The creation of you [humans]
is gathered in the form of semen in the womb of your mother
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for forty days, then it becomes a clinging clot in similar [period],
then it becomes a lump of flesh like that, then Allah sends an
angel who breathes the life into it; and [the angel] is commanded
to record four things about it:

Its provision, its term of life [in this world], its conduct; and
whether it will be happy or miserable. By the One besides Whom
there is no true god! Verily, one of you would perform the actions
of the dwellers of Paradise until there is only one cubit between
him and it [Paradise], when what is foreordained would come to
pass and he would perform the actions of the inmates of Hell
until he enter it. And one of you would perform the actions of
the inmates of Hell, until there is only one cubit between him and
Hell. Then he would perform the acts of the dwellers of Jannah
until he would enter jt.”%

In another narration: “The creation of each son of Adam is
gathered in his mothet’s womb for forty.”””

In another version: “forty nights.””'° Al-Bukhar said: “forty days,
ot forty nights.”"!

And in one version, it says: “Then Allah sends an angel with four
words: He writes its conduct, its term of life, its provision, and
whether it will be happy or miserable, then he breathes the life
into it’ the rest of the hadith is the same.”*

It is narrated in Sahith Muslim on the authority of Hudayfah

78 Bukhari, 6,/303 and Muslim, 4,/2036
" Reference already mentioned

710 Muslim, 4/2036

71 Bukhsri,13,/440

712 Bukhari, 6,/363
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Ibn Usayd (radipAllahn ‘anks) that the Prophet (#8) said: ‘When
the drop of [semen] remains in the womb for forty or fifty [days]
or forty nights, the angel comes and says, “My Lotd, will he be
good or evil?” And both these things would be written. Then the
angel says, “My Lord, would he be male or female?” And both
these things are written. And his deeds and actions, his death, his
livelihood; these are also recorded. Then his document of destiny
is rolled and there is neither addition to nor subtraction from it.””*3

Imam Ahmad narrates from Sufyan, from ‘Amr, from Abw’l-
Tufayl, from Hudayfah Ibn Usayd Al-Ghaffari (radi.Allahu ‘anbi),
that he heard the Messenger () say: “‘When the drop of [semen]
remains in the womb for forty or fifty [days] or forty nights, the
angel comes and says, “My Lord, will he be good or evil?” And
both these things would be written. Then the angel says, “My Lotd,
would he be male or female?” And both these things are written.
And his deeds and actions, his death, his livelihood; these are also
recorded. Then his document of destiny is rolled and there is
neither addition to nor subtraction from it.””**

Itis narrated by Musim in his Szhih from ‘Amir Ibn Wathilah that
he heard ‘Abdullah Ibn Mas‘d (radjiAllabu ‘anks) say: ‘The miset-
able is who is determined to be miserable in his mothet’s womb,
and the happy is who learns from others’ mistakes.” Then he came
to another of the Messenger’s companions called Hudayfah Ibn
Usayd Al-Ghaffari, told him of what Ibn Mas‘Gd said and asked:
‘How can someone be miserable without committing any [evil]
deeds?’ The man said: ‘Are you surprised at this? I heard the Mes-
senger (#8) say, “When forty-two nights pass after the semen gets
into the womb, Allah sends the angel and gives him shape. Then

3 Muslim, 4/2037
"4 Imam Ahmad in his Musnad, 4/7, Muslim, 4,/2036-2037
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he creates his sense of hearing, sense of sight, his skin, his flesh,
his bones, and then says, “My Lord, would it be male or female?”
And your Lord decides as He desires and the angel then puts down
that also and then says, “My Lord, what about it age?”” And your
Lotd decides as He likes it and the angel puts it down. Then he
says: My Lotd, what about it livelihood? And then the Lord decides
as He likes and the angel writes it down, and then the angel gets
out with his scroll of destiny in his hand and nothing is added to
it and nothing is subtracted from it.”’’!

In another version: ‘T heard the Messenger (#8) with my own ears
say, “The semen remains in the womb for forty nights, then the
angel [who creates it]”* climbs unto it and says, “My Lord, would
it be male or female?” And Allah makes him as He desires. Then
he asks, ‘My Lord, is he upright or not?” And Allah makes him as
He desires. Then he asks, ‘My Lord, what is his provision? What is
his term of life? What is his form?’ Then Allah makes him happy
ot miserable.”””"’

In another version: “There is an angel who looks after the womb
when Allah decides to create anything after more than forty nights
are over’ the rest of the hadith is the same.”’

Ibn Mas‘ad’s hadith and Hudayfah’s hadith agree that the
semen’s event takes place after forty days, and Hudayfah’s hadith

is explicit and clear that this is written after forty days, before the
life is breathed in the fetus, as previously mentioned in Al-BukhatT’s
version.

5 Muslim, #2645

716 The narrator is not certain about this part in brackets.
"7 Muslim, #2645

18 Reference already mentioned
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As for Ibn Mas‘Gd’s hadith, one of its versions conform with
Hudayfah'’s hadith, even if the deciding and writing takes place after
forty days before breathing life into it, as previously mentioned in
Al-Bukhar’s version, which says: “Then Allah sends an angel with
four words: He writes its conduct, its term of life, its provision,
and whether it will be happy or miserable, then he breathes the life
into it.” This explicitly states that the angel’s writing and questions
are before breathing life into it,”"*-which agrees with Hudayfah’s
hadith in this regard.

As for its other version: ‘who breathes the life into it; and [the
angel] is commanded to record four things about it,” it is not
explicit, because the Arabic word for ‘and’ here is the letter ‘wa,
which does not necessitate order, it could be used to couple the
sentence with the following sentence, or with the previous ones.
Therefore, there is no contradiction in this regard.

It remains to say that Hudayfah’s hadith indicates the beginning
of creation after the first forty days, while Ibn Mas‘Gd’s hadith
indicates that it is after the third forty days. So how can they be
joined together?™® :

Itis said: As for Hudayfah’s hadith, it is explicit that it takes place
after forty days. As for Ibn Mas‘Gd’s hadith, it does not discuss the
time of creating and formation, but clarifies the stages of semen
and its transformation every forty days, and that after the third
[set of] forty days, life is breathed into it. This is not discussed by.
Hudayfah’s hadith, but is exclusive for Ibn Mas‘@d’s hadith. Thete-
fore, both hadiths state that something happens after the first forty.

™ The Arabic word for ‘and’ here is ‘#bummad’, which indicates order, meaning what
preceded it happened before what came after it.

™ See Tariq al-Hijratayn, 1/106-162, Al-Tibyan fi Iman al-Qur'an, p.517 and Shifa“ al- ‘Al
pp- 39-44
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Hudayfah’s hadith exclusively stated that the beginning of its
formation and creation happens after the first forty, while Ibn
Mas‘ad’s hadith exclusively stated that breathing life into it hap-
pens after the third forty. Both hadiths mention the angel asking
permission from the Soveteign, his Lord [the Exalted], in decid-
ing the fetus’ affairs through that. Therefore, the Messenget’s
(#&) words conform and validate each other.

Ibn Mas‘ad’s hadith contains two points: The stage of semen
growth and the angel’s writing what Allah decides therein. The
Prophet (#8) stated the two points in the hadith.

Imam Ahmad narrates from Hushaym, from ‘Ali Ibn Zayd,
from Abt ‘Utbah Ibn ‘Abdullah, on the authority of Ibn Mas‘ad
(radipAllabn ‘anhs) that the Messenger (%) said: “The semen remains
in the womb for forty days without changing, and when forty days
pass, it becomes a clinging clot, then becomes a lump of flesh
after a similar period, and bones like that. When Allah decides to
finalise its creation, He sends the angel to it, so the angel says, “O
my Lord, is it a2 male or a female? Is it happy or miserable? Is it
short or tall? Is it lacking or exceeding? What is its provision and
term of life? Is it healthy or ill””” He added: ‘All that is written.”*

This hadith is the decisive, that what takes place after the
third forty days is finalising creation upon breathing life into the
fetus.

There is no doubt that upon breathing life into the fetus and
attaching the soul to it, some things happen in its creation excess
to the creation that was after the first forty. After the first forty

- days was the beginning of its creation, but this is its finalisation

" Tmam Ahmad in his Musnad, 1/375 and its isnad is weak. See Fath al-Bari, 11/481
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and completion of what is decreed for it. Just as Allah [the Ex-
alted] created the earth before heaven, then created the heaven,
then proportioned, paved and flattened the earth, and finalised its
creation, this is His system for the residence, and this is his system
for the resident. Moreover, creation and shaping takes place in the
semen after forty days and gradually, like the plant grows. This is
evident in animals and plants, as you can see by carefully examin-
ing the state of a chick in the egg. Confusion results from not
understanding the words of Allah [the Exalted] and His Messenger
(#8); the problem lies in our understanding, and not the words of
the Protected (). Allah knows best.

This spares you—Praise be to Allah—the mannerism of ex-
plainers. Look at it closely, and compare it with this adaptation.
Success is from Allah.

Sub-section Five:

Physicians said in 7he Book of Nutrition: ‘Formation of the fetus
takes place in thirty-five days, its movement in seventy days, and
its completion in a hundred and ten days.

Some fetuses get formed in fifty days, make their first movement
after a hundred days and are completed in three hundred days.
Other fetuses get formed in forty days, make their first movement
after eighty days and are born after two hundred and forty days,
while others get formed in forty-five days, move after ninety days
and are born after two hundred and seventy days.’

He added: ‘As for birth, it takes place in the seventh, eighth,
ninth and tenth months.’

I say: There are two types of movement. Natural involuntary
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movement, which may take place before the soul’s attachment
to the body, and voluntary movement, which only occurs after
breathing life into it.

This is why Hippocrates differentiated between the two types
of movement.

I say: What the truthful revelation from the Creator of mankind
indicates that creation moves to another stage every forty days; it
is a sperm-drop for forty days, then it becomes a clinging clot for
a similar petiod, then a lump of flesh for another similar period,
and then life is breathed into it after a hundred and twenty days.
You can almost see this with your own eyes. Anything that con-
tradicts this [truthful sequence outlined in the revelation] is not
witnessed. It mostly cite corrupt evidence analogy, dissection that
does not encompass what it witness in knowledge, or imitation
of an unprotected, followed by whoever comes after him, so that
the believer believes that this is a consensus among all naturalists,
when its origin is just one person, who was mistaken, then imitated
by those who came after him, when they did not see what they
were told therein.

The only thing they have is that they dissected the alive and...
dead, and found the fetus in the womb in the state that they were
told, but they have no knowledge of what preceded that of the
beginning of pregnancy and the transformations of the semen.

If those who imitated [such theories] narrowed the assumption
and said they considered a virgin upon having intercourse, and
then counted the days until she reached the stage they mentioned,
then dissected her and found her in the state that they mentioned,
then this is absolute lying and fabrication. They did not claim that,
and how could they when they say that such-and-such period after
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that the pregnancy reaches so-and-so state! These people have
analogies, that such-and-such should happen, and that the natural
system necessitates so-and-so.

Many of them derived that from the movement and phases of
the moon, the movements of the sun, and from tripling, quadru-
pling, sextupling and comparison.

Other people from the same group have refuted these views,
and sided with what is more appropriate and entitled.

Others have linked it to the movement of stars, while others have
linked it to nautical days and the natural changes therein. These
people refuted one anothers points with arguments that we will
ignore to avoid prolixity.

The strongest argument that they have is dissection and thor-
ough examination. We do not deny that, but it does not have what
contradicts the revelation regarding the creation of fetuses. One
thing that proves that the views of these people are not based on
eye witnessing is when they said that fetus born after seven months
became a sperm-drop in nine days, a bloody-thing in another eight
days, a fleshy-thing in another nine days and takes form in another
twelve days. If you add these days up they amount to thirty-five
days, so they made it a lump of flesh in the first forty days, which a
definitely clear lie. It only becomes a fleshy-thing after eighty days,
and such is only realized through revelation or eye witnessing, both
of which they lack. What they have is an analogy with which they
considered the states of fetuses during pregnancy. They decided
that each fetus born in a certain month of pregnancy must have
been a sperm-drop for such-and-such days, a bloody-thing, mean-
ing a clinging clot for such-and-such days, a fleshy-thing, meaning
a lump of flesh, for such-and-such days, and then they multiplied
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this number and said it is when the fetus starts to move. As such,
they have lied upon the Knowing Creator in His creation, as they
have lied upon Him in His attributes and names. These people did
not have a share of the knowledge that the Messengers brought.
On the contraty, they were as Allah [the Exalted] said:

b el 5 o i s 4G
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“And when their Messengers came to them with clear
proofs, they [merely] rejoiced in what they had of
knowledge.”

[Ghafir (40):83]

The extent of reach of the denier and the ignorer of what the
Messengers brought is knowledge of natural matters that are a
mixture of truth and falsehood, and knowledge of mathematical
matters that are of much pain and little gain. With regards to the
form [of the fetus], falsehood is manyfold more than the truth.
Therefore, how does the knowledge obtained from revelation
compare to assumption derived from an evanescent opinion?
How does knowledge taken from the Messenger (88), from Jibril,
from Allah [the Exalted] compare to assumption taken from the
opinion of a man whose heart was not lit by revelation even for
a moment, but only has his own intuition and guessing? The dif-
ference between what all the wise perceive with their intellect to
what the Messengers brought is like the difference between a weak

lamp and the sun. You will not find, even if you lived as long as
Niuh (‘alaybis-salam) did, a single subject whete all the wise unani-
mously agree on something that contradicts what the Messengers
brought. The Prophets (‘@laybum-salam) did not bring that which
contradicts the sound intellect, but rather that which the intellects
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cannot perceive. What the Messengers brought, with regards to
intellect, is classified into three types: That to which the intellect
and pure nature testify, that to which they testify in general but
have no knowledge of the details, and that which the intellect can-
not comprehend. As for the fourth type, which the sound intellect
rejects and testifies to its falsehood, Messengers are innocent of it.
Even if some of the ignorant who claim knowledge thought that
some of what the Messengers brought fall under this type, this is
either due to ignorance of what the Messengers brought, lack of
- sound intellect, or both.

Section One
The Duration of Pregnancy and its Difference
for Different Fetuses

Allah [the Exalted] said:
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“And We have enjoined upon man, to his parents, good
treatment. His mother carried him with hardship and
gave birth to him with hardship, and his gestation and
weaning [period] is thirty months.”

[al-Abgaf (46):15]

Allah [the Exalted] informed us here that the duration of preg-
nancy and weaning are thirty months, and he said in the verse of
Surah al-Bagarah that the duration of complete breast-feeding is
“two complete yeats,””” from that we deduce that the remainder
is a valid petiod for pregnancy, which is six months.

72 a}-Bagarah (2): 233
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Jurists unanimously agree that no woman gives birth before six
months unless it is a stillborn. This is something which j ]urlsts got
from the Companions (radiypAllabu ‘anbum).’”

Al-Bayhadqi and others report from Harb Ibn Al-Aswad Al-Dayli
that a woman was brought to ‘Umar (radiyAllabu ‘anbs) because
she gave birth after six months of marriage, and ‘Umar intended
to stone het.” ‘Ali (radiyAllabu ‘anbs) heard of this and said: ‘She
must not be stoned.” ‘Umar heard this, so he called for him and
asked him. He cited:

’//"/ 2 ”g/w}’/ PR
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“Mothers may breastfeed their children two complete
years for whoever wishes to complete the nursing

[period].”
[al-Bagarah (2):233],

and cited:
;,/ P ., - ,}o//
Jrag_,J; 41.449

“And his gestation and weaning [perlod] is thirty
months.”
[al-Abgaf (46):15]

He reasoned: ‘Pregnancy for six months, and complete breast-
feeding for two years, which merit no punishment.” Therefore,

she was released.”

It is narrated in Myqu‘_ta”of [Imam] Malik that ‘Ali (radi.Allabu

2 See Al-Tibyan fi Imin al-Qur'an of the author [Ibn Qayyim], pp.509-510
2 On the grounds that she committed adultury.
7 Bayhaqf in his Sunan, 7/442 and also ‘Abdw’l-Razzaq in his al-Mugannaf, 7/279
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‘anhs) heard that a woman was brought to ‘Uthman Ibn ‘Affan
(radip.Allabn ‘anh#) because she gave birth after six months of mar-
riage, and ‘Uthman commanded to stone het, so ‘Ali (radiyAllahn
‘anbs) said: She must not be stoned. Allah the Exalted said:

¢o/ P, /: B3 NNy P
J"“" O, ‘\L—\d’ ’:\L?‘
“And his gestation and weaning [period] is thirty
months.”
[@/-Abqaf (46):15]
And said:

et - s - -
bdsM J
“and 'h1$ weaning is in two years.”
[Lugmean (31):14].

Therefore, ‘Uthman (radiyAllabu ‘anks) commanded to release
her but she had already been stoned.™®

Dawiid Ibn Abi Hind narrated from Tkrimah that Ibn ‘Abbas
(radiyAllabu ‘anbuma) used to say: If a woman gave birth after
nine months of pregnancy, twenty-one months of breastfeeding
are sufficient, if she gave birth after seven months, twenty-three
months of breastfeeding are sufficient, and if she gave birth after

six months, twenty-four months of breastfeeding are sufficient.”
As Allah said:

44/ PO X ’_Jo//

wa‘)ra\.ﬁ M_)s ,
“And his gestation and weaning [perlod] is thirty
months.”

[al-Abqaf (46):15] ™

726 Tmam Malik in his a/-Muwattd’, 2./255; see Ibn ‘Abdu’l-Bart in his Is#idbkar, 9/53 and
‘Abdu’l-Razzaq in his a-Musannaf, 7/280-281.
727 Bayhadf in his Sunan, 7/442
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Allah [the Exalted] said:
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P

“Allah knows what every female carries and by how
much the wombs fall short or exceed.”

[al-Ra‘d (13):8]

Ibn ‘Abbas (radiyAllabu ‘anbumi) said: ““By how much the wombs
fall short or exceed” means compared to nine months.” His com-
panions, such as Mujahid and Sa‘id Ibn Jubayr agreed with him

on that.”®

Mujahid also said: ‘If a woman menstruated while pregnant, that
is falling short, and if she exceeded nine months, this completes
the aforementioned shortcoming;’

He also said: ““Falling short™ is the blood that comes out of her
during pregnancy, as it is a shortcoming of the fetus’ nutrition,
and the excess refers to exceeding the standard nine months of
pregnancy, which completes the shortcoming.”

Al-Hasan said: ““By how much the wombs fall short” refers to
the premature loss of fetus, and “or exceed” refers to giving birth
after ten months of pregnancy.””

‘TIkrimah said: “‘By how much the wombs fall short” mean
menstruation during pregnancy. For each day she bleeds during

" See Tafsir al-Tabari, 16/359-365, Tafsir Abi Hatim, 9/1-3, Tafsir al-Baghwi, 4/297-298,
Zad al-Masir, 4/308 and a/-Durr al-Manthar, 8/377.

™ See Tafsir al-Tabari, 16/360-361 and Zad al-Masir, 4/308

™0 See Tafsir al-Tabari, 16/361-362 and Zad al-Masir, 4/308
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pregnancy, a day of purity is added. Therefore, for each day of
menstruation, pregnancy extends another day.™!

Qatadah said: ““Falling short” means abortion and “exceeding”
means exceeding nine months.”*

Sa‘id Ibn Jubayr said: ‘If a woman menstruated duting pregnancy,
this is shortcoming for the fetus, because its nutrition decreases,
and its pregnancy extends.””**

The object of each of the two verbs “fall short” and “exceed”
is omitted, and they are antonyms of each other.

Careful examination of the verse yields the following interpreta-
tion: He [the Exalted] knows the duration of pregnancy and what
happens therein of increase and decrease. He knows that, and you
do not, just as he knows what every female carries, and whether
it is a male or a female.

This is one type of the unseen that none knows except Allah, as
is narrated in the Sapip that he (#) said: “The keys of Unseen are
five which none knows but Allah. None knows what will happen
tomorrow but Allah; none knows what is in the wombs [a male
child or a female] but Allah; none knows when it will rain but
Allah; none knows at what plaée one will die; none knows when
the Hour will be established but Allah.”*

He [the Exalted] is unique in knowledge of what is in the womb,
the time of its establishment, what increases and dectreases of its

™t See’ Tafsir al-Tabari, 16/362-363
2 See Tafsir al-Tabari, 16/359

"3 See Zad al-Masir, 4/308

3 Bukhari, 2/524
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body. Anything else follows and stems from these things, such as
full abortion, bleeding and stopping of the blood.

The purpose of this section is to state the duration of pregnancy
and the increase and decrease related to it.

Sub-section One:

Concerning the maximum period of pregnancy, Ibn Al-Mun-
dhit™® said: Scholars disagreed in this regard. A group said: “The
maximum period is two years. This view is reported from ‘A’ishah
(radiyAllahn ‘anba).’

It was narrated from Al-Dahhak and Haram Ibn Hibban that
each of them remained in his mother’s womb for two yeats. This
is also Sufyan Al-Thawti’s view.”

Another view is that the maximum period of pregnancy could
be three years. We narrated from Al-Layth Ibn Sa‘d that he said:
‘A slave woman of ‘Umar Ibn ‘Abdullzh carried a baby for three
years.’

A third view is that the maximum period of pregnancy is four
years, that is Al-ShafiT’s view (may Allzh have mercy on his soul).™’

I say: Two reports are narrated from Imam Ahmad (may Allah
have mercy on his soul); one says four years, and the other says
two years.”®

35 See al-Ishraf ‘ald Madihib of Ibn al-Mundir, 5/347

36 See al-Mughni of Ibn Qudamah, 11,/232-233 and Fath Bib al-Tnayyah of Mulla ‘Ali
al-Qari, 2/188-189

37 See al-Ishraf ‘ali Madibib of Tbn al-Mundir, 5/347

38 See al-Mughni of ITbn Qudamah, 11/232
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Ibn Al-Mundhir™ adds: Malik’s view is debated. His well-known
view according to his companions is the same as Al-Shafi1. Ibn
Al-Majashin narrates that from him, then he changed his mind
when he heard the story of the woman who gave birth after five
years of pregnancy.

Another view is that pregnancy could extend for five years. It
was narrated from ‘Abbad Ibn Al-‘Awwam that he said: ‘A woman
who lived with us gave birth after five years of pregnancy. She gave
birth to him when his hair had reached here—and he pointed to
his neck—and 2 bird once passed by him and he shooed it.” It
was narrated from Ibn ‘Ajlan that his wife used to get pregnant
for five years.

A fifth view is what Al-Zuhari said: that a woman could get preg-
nant for six and seven years, and her baby grows firmer inside her

belly. He also said: ‘A woman who was pregnant for seven years
was brought to Sa‘id Ibn Malik.’

Another group said: ‘We should not, in this regard, use our opin-
ion to determine and time the duration, because we have found an
origin in the Qut’an’s interpretation for the minimum duration of
pregnancy—the six months, which we adhere and follow. Howevet,
there is nothing there about the maximum period.’

This is the view of Abia ‘Ubayd, with which he refuted ‘A’ishah’s
hadith, and he said: “The woman who narrated it from her is -
unknown.’

All his followers unanimously agree that if a woman gave birth

7 See al-Ishraf ‘ala Madihib of Ibn al-Mundir, 5/347-348
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after less than six months of marrying a man, the child is not
attributed to him, but if it was exactly after six month, the child
is his.

This example and others indicate that nature, which is the origin
of the way of Naturalists, has a Compelling and Capable Lord that
acts therein as He wills, and He varies His creation as He pleases,
to prove to those with an intellect His existence, oneness, attributes
of perfection and glory. Otherwise, where does this great variation
and explicit contrast originate in this abstract nature?

In addition, how, in this nature, were humanity created in one
of these four ways?

1- With neither a male nor a female origin, such as Adam
(‘alayhis-salam).

2- With a male origin without a female, such as Hawa’ (‘@/ayba-
salam).

3- With a female origin without a male, such as a/-Masih [Isa
Ibn Maryam)| (‘elayba-salam).

4- With a male and a female origins, such as the rest of man-
kind.

How;, in this nature, were these compositions, formation, organs,
joints, forces, outlets and wonders embedded in this disdained
sperm-drop?

Had it not been for the magnificence of Allah’s creation

These wonders would not have existed in this cloudy water.”

™0 The poet refets to semen.
! Reference already mentioned
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(ORI o M Rt il
“O mankind, what has deceived you concerning your
Lotd, the Generous, Who cteated you, proportioned
you, and balanced you?r In whatever form He willed
has He assembled you.”

[a-Infitar (82):6-8]

»—‘-‘9.’3,;:4)9 .\3[,& ‘ © Y _)u‘:fy’i ,’f&;
(O =<l M‘;ﬁ;ﬁmuea@mn;
“Indeed, from Allzh nothing is hidden in the ear'tl'; nor
in the heaven. It is He who forms you in the wombs

however He wills. There is no deity except Him, the
Exalted in Might, the Wise.”

[AL-Imrin (3):5-6]

He [the Exalted] has demonstrated His existence in the clearest
way with what He made each of them testify of himself of his
own state, existence, perfection of his making, wonders of his
creation, and the signs of His [Allah’s] power and wisdom in him
[man].

He [the Exalted] invited man to obsetve his otigin when he
said:
SO e 3 OB
DI L
“So let man observe from what he was created. He was
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created from a fluid, ejected. Emerging from between
the backbone and the ribs.”
[al-1arig (86):5-T]

§ And He said:
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| “O People, if you should be in doubt about the Res-
urrection, then [consider that] indeed, We created you
from dust, then from a sperm-drop, then from a cling-
ing clot, and then from a lump of flesh, formed and
unformed—that We may show you. And We settle in
the wombs whom We will for a specified term, then
We bring you out as a child, and then [We develop youl]
that you may reach your [time of] maturity. And among
you is he who is taken in [early] death, and among you
is he who is returned to the most decrepit [old] age so
that he knows, after [once having] knowledge, they then
know nothing at all.” [a/-Hajj (22):5]

He [the Exalted] also said:
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“And on the earth are signs for the certain [in faith].
And in yourselves. Then will you not see?”

[al-Dhariyt (51):20-21]

This is frequent in the Qur’an to him who reflects and ponders
upon it. It is a witness from you, against you. How could the na-
ture and limited force be capable of such creation, perfection and
ingenuity? How could they be capable of detailing these bones,
and having them strengthen each other, despite their different
shapes, sizes, uses and attributes? Who made in the sperm-drop
these veins, flesh and nerves?

Who opened for it these doors and outlets? Who made its sight
and hearing? Who attached therein a tongue to speak with, eyes
to see with, ears to listen with, and two lips?

Who gave it the chest and the equipment and utilities it contains,
which will cause you to wonder upon seeing?

Who placed therein a basin and a tank to collect food and water,
and made for it drains and ways in order to nourishe every part
of the body, each part receiving nourishment from its own drain
without exceeding it?

r PR
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“Every people knew its watering place.”
[aF-Bagarah (2):60]

Who took from it these forces with which its interests and ben-
efits were accomplished?

Who gave it these minute sciences and wonderful works, taught
it what it did not know, inspired it with discernment of its wicked-
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ness and its righteousness, and transformed it through the stages -
of creation stage after stage, and state after state, until it became a
petson who s alive, talking, hearing, seeing, knowing, command-
ing, forbidding, given power over birds in the sky, fish in the see
and creatures of the desert, and knowing what no other creature
knows?
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“Cursed is man; how disbelieving is he. From what
substance did He create him? From a sperm-drop He
created him and destined for him; Then He eased the
way for him; Then He caused his death and provided
a grave for him. Then when He wills, He will resurrect
him.”
[“Abasa (80):17-22]

Sub-Section Two:

A group who talked about the creation of man claimed that he
is only given sight and hearing after his birth and emergence from
his mother’s womb. They cited Allah’s saying: :

Aol
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“And Allah has extracted you from the wombs of your

mothers not knowing a thing, and He made for you
hearing and vision and heart that pethaps you would
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be grateful.”
[/-Napl (16):78]

They also claimed that inside the mothet’s womb, the fetus does
not hear or see anything, so there is no use of giving him sight or
hearing there!

This is not true, and the verse does not provide evidence to such
view, because coupling with the letter ‘wan’ does not entail ordet.
On the conttaty, the verse provides evidence against them, because
his heart is created while the fetus is in the womb.

We have already stated the authentic hadith narrated by Hudayfah
Ibn Usayd (radiyAllabn ‘ank#): “When forty-two nights pass after
the semen gets into the womb, Allah sends the angel and gives
him shape. Then he creates his sense of hearing, sense of sight,

his skin, his flesh...””’*

Even if this refers to the eye and ear, the hearing and seeing
capabilities are deposited therein. As for perception, it depends
on the removal of the membrane that prevent it, so when it is
removed upon emergence from the womb, the organs perform
their function. Allah knows best.

Section Two:
States of the Fetus after its Movement and
Overturn after Six Months

At that time, the fetus is subject to having its membrane and
membranes ripped, and to move towards the uterine neck. If the
fetus was strong, and the membranes surrounding it as well as its

72 Bukhari, 1,/228 and Muslim, 1/250
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belly button weaker, the baby is born. If it was weak and its mem-
branes and umbilical cord were stronget, they are either partially
tipped and birth does not take place, in which case it remains sick
for forty days until the end of the eighth month; if it is born in
these forty days, it will die, and cannot be nurtured or kept.

If it tore its membranes completely in a manner that could
not be avoided, without being born, it will die, and if it is not
aborted, it will cause the death of its mother. However, if it tore
its membranes in 2 manner that could be avoided, it survives and
remains in the location towards which it moved and overturned,
at the uterine neck. It is exposed to sickness in these forty days if
it was not born after moving because it turns away from the place
where it grew, and changes its position and dislocate their umbili-
cal cord. The mother is exposed to sickness due to the expansion
of membranes, dislocation of the umbilical cord attached to their
womb, and because when the fetus is unattached, it becomes more
of a burden to the mother.

Section Three:
Reasons for resemblance of One or Both Parents,
Reasons for the Child’s Sex, and whether there are
Signs thereof during Pregnancy

We have already stated Allah’s [the Exalted] saying:
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“It is He who forms you in the wombs however He
wills. There is no deity except Him, the Exalted in
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Might, the Wise.” .
AL Tmrin (3): 6]

It was authentically narrated in both Bukhati and Muslim on
the authority of Anas Ibn Malik (radiyAllahn ‘anbhs) that Umm
Sulaym (radip.Allahu ‘anks) asked the Prophet (48) about 2 woman
who sees in her dream something like that which a man sees. The
Messenger of Allah () said: ‘If she sees that and has a discharge,
then she should perform a bath.” Umm Sulaym said: ‘O Messenger
of Allah, does that really happen?’ He said: “Yes, the water of the
man is thick and white and the water of a woman is thin and yel-
low. Whichever of them precedes or predominates, the child will
resemble [that parent].”*

It is narrated in Muslim in his Szhih’on the authority of ‘A’ishah
(radiyAllabu ‘anhd) that a woman said to the Messenger (4%): ‘Should
a woman wash herself when she sees a sexual dream and sees [the
marks] of liquid?’ He (#) said: “Yes.” ‘A’ishah (radiyAllabn ‘anka)
said to her: ‘May your hand be covered with dust.” The Messenger
of Allah (#) said: ‘Leave her alone. In what way does the child
resemble her but for the fact that when the genes contributed by
woman prevail upon those of man, the child resembles the ma-
ternal family, and when the genes of man prevail upon those of
woman the child resembles the paternal family.”*

It is also narrated in Muslim in his S#bi#’ on the authority of
Thawban (radiyAllabu ‘anbs) that he said: ‘While I was standing
beside the Messenger of Allah (#8) one of the rabbis of the Jews
came and said, “Peace be upon you, O Muhammad.” I pushed
him back with a push that he was going to fall. Upon this he said:

™3 Muslim, #314

328



Newborn Baby Guide

“Why do you push me?” I said: “Why don’t you say: ‘O Messenger
of Allah?” The Jew said: “We call him by the name by which he
was named by his family.” The Messenger of Allah (4&) said: “My
name is Muhammad with which I was named by my family.” The
Jew said: “I have come to ask you [something].” The Messenger
of Allzh () said: “Should that thing be of any benefit to you, if
I tell you that?”” He [the Jew] said: “I will lend my ears to it.” The
Messenger of Allih (#8) drew a line with the help of the stick that
he had with him and then said: “Ask [whatever you like].” Then
the Jew said: “Where would the human beings be on the Day
when the earth would change into another earth and the heavens
too [would change into other heavens]?” The Messenger of Allah
(%8) said: “They would be in darkness beside the Bridge.” He [the
Jew] again said: “Who amongst people would be the first to cross
[this bridge]?” He (#) said: “They would be the poor amongst the
refugees.” The Jew said: “What would constitute their breakfast
when they would enter Paradise?” He (#8) replied: “A caul of the
fish-liver.” He [the Jew] said: “What would be their food after this?”
He (#8) said: “A bullock which was fed in the different quarters
of Paradise would be slaughtered for them.” He [the Jew] said:
“What would be their drink?” He (#) said: “They would be given
drink from the fountain which is named ‘Salsabil.”” He [the Jew]
said: ‘Correct!’

Then he [the Jew] added: “T have come to ask you about a thing
which no one amongst the people on the earth knows except a
Prophet or one or two men besides him.” He (#&) said: “Would it
benefit you if Itell you that?”” He [the Jew] said: “I would lend ears
to that.” He then said: “I have come to ask you about the child.”
He (#) said: “The reproductive substance of man is white and
that of woman is [i.e. ovum central portion] yellow. When they
have sexual intercourse and the male’s substance [chromosomes
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and genes] prevails upon the female’s substance, it is the male
child that is created by Allah’s Dectee, and when the substance of
the female prevails upon the substance contributed by the male,
a female child is formed by the Decree of Allah.” The Jew said:
“What you have said is true; verily you are a Prophet.” He then
returned and went away. The Messenger of Allah (#8) said: “He
asked me about such and such things of which I have had no
knowledge till Allah gave me that.”””’*

In Ahmad in his Musnad, from Al-Qasim Ibn ‘Abdu’l-Rahman,
from his father, ‘Abdullah Ibn Mas‘Gd (radipAllahn ‘anbi) said: ‘A
Jewish man passed by the Messenger (4) while he was speaking
to his Companions. A man of Quraysh said: “O Jewish man!
This man claims to be a prophet!” He said: “I will ask him about
something which no one knows except a Prophet.” He came and
sat down, then said: “O Muhammad! From what is man created?”
He said, “O Jewish man! He is created from both; from the man’s
sperm and from the woman’s watet. As for the man’s sperm, it is
a thick substance, from which bones and netves are made, and as
for the woman’s watet, it is a light substance, from which flesh and
blood are created.” The Jew stood up and said: “This it what was
said by those who came before you.””* [referting to previous
Prophets].””

. These hadiths include a number of points:
First: The fetus is created from the male’s sperm and the female’s

water, unlike what some naturalists claim that it is created from
the male’s sperm only. Allah [the Exalted] said:

" Muslim, 1,/252
5 Imam Ahmad in his Musnad,1/465, Bazzar, #2377, Tabarani in his a/-Kabir, #10360
and others ;
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“So let man observe from what he was created.He was
created from a fluid, ejected. Emerging from between
the backbone and the ribs.”

[al-1ariq (86):5-7]

Al-Zajjaj conveys linguists interpretation of the word ‘A/-Tard’it,
and translated here as ‘the ribs”’*¢ that it means the location of the
chest where the necklace rests.”¥

Abu ‘Ubaydah said: ‘““4/Tara’ib” is the location of the chest

where the necklace is hanged.”®

This is the view of all linguists.

‘Atd’ narrates that Ibn ‘Abbas (radipAllabn ‘anbuma) said: “The
verse refers to the male’s backbone, and the female’s breastbone,
where her necklace hangs.” This is the view of Al-Kalbi, Muqatil,
Sufyan and the majority of Qur’an interpreters , which is the view
that conforms to these hadiths. ‘

This way, Allah followed His tradition of bringing existence of
something from between two origins, such as animals, plants and
other creatures. An animal comes into existence through a male
and a female, and a plant comes to existence through water, dust
and air. That is why Allah [the Exalted] said:

™5 The word ‘AL Tard’ib’ is translated here as ‘the ribs’ according to all the major transla-
tions of the Qur’an

™7 Ma'ani al-Qur'an of Al-Zajjaj, 5/312

™8 Majaz, al-Qnr'an, 2/292
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“[He is] Originator of the heavens and the earth.
How could He have a son when He does not have a
companion?” :
[al-An‘am (6):101]

Therefore, a son is only formed through a male and a female. This
is not refuted by the cases of Adam and Hawa’ (@laybuma-salim)
ot al-Masih (‘alaybis-salam); Allah [the Exalted] mixed the dust of
Adam with water until it became clay, then exposed it to air and
sunlight until it became like pottery, and then He breathed life into
it. Hawa’ was detived from him and a part of his, and al-Maseeh
was created from Maryam’s water and the angel’s blow; the blow
from him was as the father is to others.

Sub-section one:

Second: The precedence of one of the two waters is a reason
for the child’s resemblance to the owner of this water, and the
prevalence of one water is a reason for the child’s sex béing the
same as its owner.”

Here there are two aspects: Precedence and prevalence. They
could meet and they could part. If the male’s water preceded
and prevailed, the child is a boy who resembles his father. If the
female’s water preceded and prevailed, the child is a girl who
resembles her mother. If one of them preceded while the other

™ See Ma'ani al-Qur'in of Al-Firaa’, 3/255, Tafsir al-Tabari, 24/354 and Tafsir al-Baghwi,
8,/324

™0 See al-Masa'il in Al-Tibyan fi Imin al-Qur’an, pp.510-517, al-Turaq al-Hikmiyyah, 2./583-
588 and Miftah Dar al-Sa‘adah of the author [Ibn Qayyim}, 1,/258-260.
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ptevailed, resemblance is to the owner of the preceding watet,
and the child’s sex is the same as the owner of the prevailing
one.

There are two issues here:

First: The child’s sex has no natural cause; it is only dependent
on the will of the Creator [the Exalted]. That is why the Prophet
(%) said in the authentic hadith: “So the angel says, “O my Lord,
is it 2 male or a female? What is its provision and term of life?
Is it happy or miserable?” And then the Lord decides as He likes
and the angel writes it down.” Therefore, the child’s sex depends
on the decision of the Knowing Creator, just as happiness and
misery, and provision and term of life. As for Thawban’s hadith,
it was only narrated by Muslim. The hadith narrated in Al-Bukhari
only mentions resemblance. That is why it said: “Whichever of
them precedes or predominates, the child will resemble [that
parent].”™!

Second: A/-Qafah™ is based on resemblance to the father, not
the mother.” That is why the Prophet () said in the case of the
child whose father accused his wife of adultery: ‘Wait and see.
If she gives birth to a child with such-and-such characteristics,
the child belongs to Shurayk Ibn Al-Sahma’—meaning the man
with whom she was accused of committing adultery—and if the

child had so-and-so characteristics, the child belongs to Hilal Ibn
Umayyah.”** Therefore, he considered resemblance to the father,

and not the mothet.

51 Reference alteady mentioned

52 _A}-Qafab: The art of determining a child’s father in case of a dispute. The person
who performs it is called ‘4%Q4f". '
53 See al-Turaq al-Hikmiyyah of the author [Ibn Qayyim], 2/573.

% Muslim, 2/1134
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To address these two issues:

For the first issue: Allah [the Exalted] decided the affairs of
the sperm-drop since He placed it in the womb, until its final
states with purposes that He decided [for it]. Even misery and
happiness, provision, term of life and death, all these are linked
to causes that He decided. It is not improbable for the child’s sex
to be linked to causes, just as resemblance has its causes, merely
because the cause does not necessitate the effect. If Allah wills,
the cause has its effects, if He wills, He deptives the cause of its
effect, and if He wills, He causes through it the opposite effect.
He [the Exalted] does this sometimes and that sometimes. The
real cause is the will of Allah, alone, and the causes ate governed,
not governing. Therefore, there is no contradiction between the
establishment of the cause for the child’s sex and the angel ask-
ing his Lord which one He decides for the child. He [the Exalted]
informed that having a male or a female child is a pure gift from
Him, based on His will, knowledge and power.

If it was said: The angel’s saying, ‘O my Lotd, is it 2 male or a
female?’ is the same as his saying, “What is its provision and term
of life?” which does not depend on a cause from the father, and
happens through other causes.

The answer is: Yes, the child’s gender does not depend on a nec-
essary cause related to the sexual intercourse itself. All there is that
a tiny proportion of the cause is established, and it is completed
by matters outside the spouses’ control. It suffices here to say that
if Allah does not allow the cause to yield the effect, it does not
happen. Therefore, the child’s gender dependence on the will of
Allah does not contradict their happening due to a cause, and vice
versa, but the cause alone is not sufficient.
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As for the exclusivity of Thawban’s hadith in sahith Muslim, it
is so, and the hadith is authentic, which is not contested, but its
addressing of the child’s sex makes one uncomfortable. Was this
wotrd propetly memotised or not? What is stated is resemblance,
as in all the other authentic hadiths. Therefore, this is an issue.
Allzh knows best.

Sub-section Two:

As for the other issue: that A/£Qa’f considers the father’s resem-
blance and not the mother’s, this is because the child’s belonging
to the mother is a verified matter and not under suspicion, whether
or not the child resembled her. .ALQ7'ifis needed in determining
the father.

That is why a child can be attributed to two fathers, according
to the Companions and the majority of jurists among people of
hadith, but he/she cannot be attributed to two mothers. If two
men claim the child to be their own, he ot she is attributed to the
one they resemble, if there is no contradicting evidence of sexual
intercourse. If there is, resemblance is ignored. Therefore, resem-
blance is regarded as evidence when it does not contradict stronger
evidence, such as evidence of sexual intercourse and eyewitnesses.

Yes, if two women claimed the child to be their own, the child

is shown to a/-Qdfah and is attributed to the one they resemble.
Therefore, we used resemblance in both cases.

Imam Ahmad explicitly stated considering a/-Qafah in the case
of two mothers. He was asked about a situation where a Muslim
woman and a Jewish woman both gave birth, and the Jewish
woman claimed the Muslim woman’s child to be her own. He was
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asked: ‘Can ALQdfah be used here?” He expressed admiration for
that idea.”™

This is also the more authentic view of the Shafi§ school.

The other view says: “4/~Qafah is not valid here because it is
possible to determine the mother with certainty, unlike the father.’

The correct view is to consider A~Qdfah in the case of two
women because it takes resemblance to the mother into considera-
tion. A child resembles his father in some cases and his mother in
others. This can be proved by the aforementioned hadiths from
‘A’ishah, Umm Salamah, ‘Abdullah Ibn Salam, Anas Ibn Malik
and Thawban (radiyAllahu ‘anbum). The possibility to determine
the mother with certainty does not prevent considering A/Qafah
in case of uncertainty, just as it is considered with men in case of
no clear evidence of sexual intercourse.

* Sulaymin Ibn Harb narrated from Hammad, from Hisham Ibn
Hassan, that Muhammad Ibn Sifin said: ‘Al-Walid took us to pil-
grimage, and we were seven sons of Sirin. He took us to Madinah,
and when we entered upon Zayd Ibn Thabit (radinAllabu ‘ank#) he
was told: “These are the sons of Sifin.” He said: “These two are
from one mother, these two are from another mothet, and these
two ate from a third mother,” and he was not wrong”*

The physician says in the Book of Fetuses: ‘If the father’s water
was more than the mother’s, the child resembled him, and if the
mother’s water was more than the fathet’s, the child resembles
her’

55 See al-Mughni of Ibn Qudamah, 8/381

56 See Tarikh Damshaq of Ibn ‘Asikir, 19/330 and Siyar.A%m al-Nubald’ of Dhahabi,
2/438 :
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He added: ‘“The sperm is drawn from all bodily organs, the parts
drawn from sound organs are sound, and the parts drawn from
sick organs are sick.” He added: ‘Bald people give birth to bald
children, the blue-eyed gives birth to blue-eyed children, and the
cockeyed gives birth to cockeyed children.’

He also said: ‘As for the flesh, it increases with the flesh, and
joints are created therein, and each part of the fetus resembles
that from which it originates.”

He added: ‘Frequently, blind people, and people who have a
mole or a certain mark give birth to children with the same marks,
and in many cases, children resemble their grandparents or their
relatives.’

He also said: ‘Male children, mostly, resemble their fathers, and
the females resemble their mothers.’

Sub-section Three:

The newborn’s ugliness or beauty may result from other
factors:

Including the parents’ ideas, particulatrly the mother, if she was
thinking, duting the sexual intercourse and after it until the fetus
is created, about someone that she sees, remembets or long for
because she loves and is fond of them. As long as she is thinking
about and longing for them, the fetus resembles them and takes
after them. Nature is a carrier, and its readiness and acceptance
are known to everyone.

The chief doctor in Cairo told me: T assigned my nephew to
paint people’s eyes with kohl. After a short while, he came to me
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with conjunctivitis. When he was healed, he went back, so con-
junctivitis came back to him. I realized that it is due to him open- -
ing his eyes to the eyes of conjunctivitis patients, and nature is a
carrier.’

Doctors said that the pregnant woman’s addiction to eat quince
and apples is among that which beautifies the newborn’s face and
purifies its color. The hated for the pregnant woman to see hot-
rible pictures, opaque colors, narrow and lonely houses, because
all that affects the fetus.

Sub-section Four:

The physician said in 7he Book of Fetuses: If the male’s sperm
entered the uterus during the intercourse and did not leave it,
but stayed in the uterine neck, and the neck shuts, the woman
conceives. If the uterine neck shuts, the sperm and the embryo
are united, and pregnancy occurs. If the male and the female’s
ejaculation occurred simultaneously, they were mixed together,
settled in the uterus, became enclosed by it, and the uterine neck
shut, the woman conceives.

Contributing to that occurs in three times: before, during and
after the intercourse. Before, by preparing the womb to receive
the sperm: during, by delivering the sperm to.its residence in the
womb and coinciding both ejaculations: and after, by the sperm’s
stability in the womb, being enclosed by it and protected from
leaving or corruption.

I say: The aforementioned cause does not necessitate the result,

only Allah’s will necessitates that as clarified eatlier. Allah knows
best.
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Sub-section Five:

When the fetus is formed and shaped by the Creator, the Inven-
tot, the Fashioner, it is positioned with its head up and his legs
down. When Allah permits his emergence, his is turned so that
his head is down and his legs are up, and his head precedes the
test of his body. All doctors and anatomists unanimously agree on
that.

This is a form of the Divine mercy for the fetus and his mother,
because if the head emerges first, the emergence of the rest of
the body is easiet, without the need for anything else. Were its legs
to emerge first, it could not be guaranteed not to get its hands
stuck.

If one leg emerged, it could not be guaranteed not to have the
other leg stuck.

If the hands emerged, it could not be guaranteed not to have
the head stuck, because it could twist backwards, the umbilical
cord may twist at its neck or its shouldet, because if it descends

-with the umbilical cord extended, it may be twisted on the neck

and shoulders, which could result in: pulling the umbilical cord
and causing great pain to the mother, the fetus’ death or difficulty
in emergence and illness and swelling afterwards. Therefore, the

wisdom the Most Just of judges necessitates turning the fetus
inside the womb, so that its head emerges first, followed by the
rest of the body.
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Section Four

The Reason Why the Newborn Does Not Survive
If Born After Eight Months But Survives If Born
After Seven, Nine or Ten Months

When the fetus reaches seven months, it undergoes a strong
movement that it does naturally to turn around and emerge. If
the fetus is strong, and is a child who is naturally of strong build
and able to rip apart the surrounding membranes connected to -
the uterus in order to cut through and emerge, it emerges in the
seventh month not pained by the movement and not sickened by
the turnaround.

If itis not that strong, either it is impaired by the pain to which it
is exposed, by movement causing it to emerge dead, or it remains
in the belly, becomes sick and remains so around forty days until it
is healed, invigorated and strengthened. If itis born in the eighth
month, it is born sick, is not healed; remains irnpaired and cannot

be brought up.

If it remains in the womb until these forty days pass, until the
ninth month, until it is healed, strengthened and invigorated, and
remain a while after that, it should be sound. The most entitled to
be sound are those that stay the longest in the womb after turn-
ing around, meaning those born in the tenth month. As for those
born between the ninth and the tenth month, they are in-between
depending on how far they are.

Others said: The reason why the fetus born after eight months

does not survive: is that it is exposed to two kinds of harm
successively:
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First: Turing around in the seventh month inside the uterus for
emergence.

Second: Changing its condition between its position in the uterus
and its position in the air. Even if all fetuses are exposed to that
change, the fetus born in the seventh month escapes before dam-
age and illness befall it. As for the fetus born after ten months,
it remains in the womb until it recovers and heals from those ill-
nesses. Therefore, he is not exposed to both harms successively.
However, the baby born in the eighth month is exposed to both
harms successively, and it cannot survive. All fetuses are exposed
to illness at the eighth month.

You can confirm that by observing pregnant women and see-
ing how they are, in the eighth month, in a worse condition and
with a heavier burden than they are in all months before and after
it. The condition of the mother is linked to the condition of the
fetus.

Sub-section One:

The newborn’s crying upon its birth indicates its health, strength
and power. When the baby puts its hand, thumb or any finger on
one of its organs, it indicates feeling pain in that organ. All ani-
mals naturally point to the painful part of their body, using either
their hand, mouth, head or tail. Since the newborn is unable to
speak, it points to the painful part with its finger or hand just as
the animal does.

Sub-section Two:

Children are stronger and more enduring in the womb than they
are after birth. Therefore, care for them and attention to them is
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greater after birth. As long as the branches are attached to the tree,
strong wind cannot destabilize or pluck them away. However, when
they are separated and planted elsewhere, illness can reach them
and the weakest wind can pluck them away.

Similarly, as long as the fetus is in the womb, it can endure what
it is exposed to, such as harm and malnutrition, which it can-
not endure after birth and separation from the womb, just like
the fruit in the tree, which is stronger and firmer than it is after
plucking,

Breaking the habit and changing the familiar routine are tough
on whoever experiences them, particularly when they happen
suddenly. When the fetus emerges from the womb, it moves
away from what it was used to and acquainted with in all its af-
fairs all of a sudden; this is tougher for him than if it was done
gradually.

That is why Hippocrates said: It is easily known that if malnutri-
tion, despite its badness, was uniform and almost in a similar con-
dition, it is safer, more reassuring and less dangerous concerning
health than for the person suddenly to change to better nutrition.
The fetus moves away from what it was acquainted to in its nutri-
tion, breathing, inlets, outlets and surroundings all of a sudden.

This is the first hardship that the person faces in this life, then
hardships follow in succession, until the person reaches the greatest
calamity, above which there is no hardship, or the greatest com-
fort, below which there is no discomfort. That is why the baby
cties when it reaches this hardship, along with Satan’s poking and
stabbing of his waist.
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Sub-section Three:

In the womb, the fetus was nourished with what suits it, and it
naturally absorbed the appropriate amount of its mother’s blood.
After emerging, it also absotbs the appropriate amount of milk,
but it absorbs it with its desire and will, absorbing more than it
needs, which, along with instances of bad or poor milk, causes him
vomiting and nausea, attracts the mixtures of his belly, exposes
him to pains and illnesses that he was not used to in the womb.
He had been protected from harm by membranes and veils, but
when he was born, new membranes and veils were given to him
that he was not acquainted with, and he may start to be exposed
to heat, coldness.and air. It used to pull him by the bellybutton,
which is the gentlest thing,”’ It is similar to someone who was in
the bath with gentle moderate weather, then he goes out, all of a
sudden, naked to the harmful windy weather.

In summary, he moves from his routine and habit, suddenly,
to what is tougher and more difficult for him. This is a display
of the wisdom of the Knowing Creator, to train His servant on
breaking his habit and routine to what is better, more beneficial
and more suitable.

Allah [the Exalted] referred to that by saying:
_// . P f,/ /'f)/’:/
‘@’g}’u‘@uﬁgﬂ
“[That] you will surely experience state after state.”

[al-Inshigag (84):19]

His first state’® is being a sperm-drop, then a clinging clot, then
alump of flesh, then a fetus, then a newborn, then a suckling, then

57 See Qamis al-Itha’ of al-Qawsiini, 1/308-309
58 See Bukhari, 8,/698
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a weanling, then healthy or ill, rich or poor, sound or suffering, to
all the different states of humans, until he dies, resurrected, then
made to stand before Allzh [the Exalted], and then he is led either
to Paradise or to Hell.

The meaning is: You will experience one state after another, one
destination after another, and one affair after another.

Sa‘id Ibn Jubayr and Ibn Zayd say: “You will be the latter after
you were the former, and you will be rich after poverty, and poor
after wealth.”

‘At2’ said: ‘One hardship after the other.’

We have stated some of the fetus’ states in the womb since being
a sperm-drop until its birth. We will now outline its states after birth
until their end: The fetus in the womb is like the fruit on the tree,
in terms of strong connection to its origin. If it reached its final
stage, it must be separated because of its heaviness, completion
and severance of the connected blood vessels. Thus, the mem-
branes surrounding the fetus are ripped, and the vessels holding
him between the placenta and the womb are severed, and these
slippery moistures are made. The slippetiness, the fetus’ heaviness,
the ripping of the membranes and the severance of blood vessels
help the fetus to emerge, so the womb opens greatly, and some
great joints split then heal very quickly.

The skilled doctors and anatomists acknowledge that and say:
“This cannot happen without divine care and planning, the manner
of which cannot be perceived by people’s minds.
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“So blessed is Allah, the best of creators.”
[al-Mu’miniin (23):14]

When the fetus is separated, it cries for a normal reason, which is
leaving the place where it resided and to which it was acquainted,
as well as for a different reason, which is Satan stabbing its waist.
When it is completely separated, it extends its arm to its mouth.
When forty days pass, it moves to a different state, just like in the
womb, so he starts to laugh, which is the beginning of his petcep-
tion. At the age of two months, the baby starts to have dreams
and his perception and awareness are gradually established until
the age of consciousness. There is no certain age for that; some
people reach consciousness at the age of five, like Mahmid Ibn
Al-Rabi‘ said: ‘I remember that the Prophet (#) threw water in my
face from a bucket [used to get water from a well] with his mouth
when I was five years old.” That is why I made the age of five
the minimum age for accepting the child’s hearing’

Some children are conscious before that, and remember things
that happened before that age. We have narrated from Iyas Ibn
Mu‘awiyah that he said: ‘I remember the day when my mother
delivered me, because I went from darkness to light, and then to
darkness.” His mother was asked about that and said: ‘He is saying
the truth. When he was separated from me, I had nothing to wrap
him in, so I put 2 bowl on him.”®

This is 2 most amazing and rare incident.
When the child reaches the age of seven, he enters the age of
consciousness, and is commanded to pray, just as is narrated in

9 Bukhati,1/172 and Muslim,1,/456
7 See Ibn ‘Asakir in his Zarikh al-Damishg, 10/14, Al-Asbahani in his Zabigit al-
Mubpadathin bi Asbahan, 2/88 and his A/L-Tarikh,1/270
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‘Al-Musnad’ and ‘Al-Sunan’ from ‘Amt Ibn Shu‘ayb, from his father,
from his grandfather, that the Messenger (#) said: ‘Command your
children to pray when they become seven years old, and discipline
them for it [prayet] when they become ten years old; and arrange
their beds [to sleep] separately.”’!

The Prophet () allowed a weaned gitl to choose between her
parents, as Abt Dawid narrated in his Sunan, from ‘Abdu’l-Hamid
Ibn Ja‘far Ibn ‘Abdullah Ibn Rafi Ibn Sinan Al-Ansari, from his
father, from his grandfather Rafi‘ Ibn Sinan (radipAllahn ‘anhs),
that he embraced Islam, but his wife refused to do so. She came
to the Prophet () and said: ‘My daughter; she is weaned or about
to wean.” Rafi‘ said: ‘My daughter.” The Prophet (4&) said to him:
‘Be seated on one side’ and he said to het, ‘Be seated on the other
side.” He then seated the girl between them, and said to them: ‘Call
her.” The gitl inclined to her mother. The Prophet (#) said: ‘O
Allah! Guide her.” The daughter then inclined to her father, and
he took het.”®

There is no judgment better or closer to pure nature and justice

than this.

It was narrated by Al-Nasa’i, from ‘Abdu’l-Hamid Ibn Salamah
Al-Ansati, from his father, from his grandfather, that he embraced
Islam, but his wife refused to do so. A young son of theirs, who
had not yet reached puberty, came, and the Prophet seated the

father on one side and the mother on the other side, and he gave
him the choice. He said: ‘O Allah, guide him’ and [the child] went

61 Reference already incited
62 Aba Dawid, 8,/280-281, Ibn Majah, 2/782, Ahmad in his Musnad, 2/246 and it was
authenticated by Hakim, 2/206
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to his father.”®

Itis also narrated in A+Musnad from Abt Hurayrah (radiyAllahn
‘anhd) that the Messenger (48) gave a boy the choice between his
father and his mother.”

As for restricting choice to the age of seven, there is nothing
supporting that in the continuous hadiths, but it was reported
from ‘Al (radiyAllahn ‘anbs) and Abt Hurayrah (radipAllabu ‘anby).

‘Amarah Al-Jarmi said: “Ali gave me the choice between my
mother and my uncle, and I was seven or eight yeats old.”7®

This does not imply that whoever is younger than this must not
be given the choice, it merely says that this was his age when he
was given the choice.

It is narrated in the Sunan on the authority of Aba Hurayrah
(radiyAllibu ‘anks) that a woman came to the Prophet (#£) and said:
‘O Allah’s Messenger! My husband wants to take my son away
from me, when he [the son] brings me water from the well of Abi
Inabah and helps me.” The Prophet (4&) said: “This is your father,
and this is your mother; take the hand of whichever of them you
want.” He took his mothet’s hand, and she went away with him.”6
The Messenger (%) did not ask about his age.

What is appaient is that what the Messenger () knew that he
brought her water from the well. There is no age-restriction in

76 Nasai, 6/185

6 Ahmad in his Musnad, 2,/246

765 Bayhad in Sunan, 8/4; see Irwi’ al-Ghalil of al-Albani, 7/251-252

¢ Abia Dawid, 8/342-343, Tirmidhi, 4/589 and he said: ‘[This] hadith is hasan sahih.’
Nasa’1, 6/185-186, Ibn Majah, 2/782, Imam Ahmad in his Musnad, 2/246 and others.
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the hadiths of choice, whether the continuous or the severed.
They indicate that whenever he is able to distinguish between
his father and his mother, he is given the choice. Allah knows
best.

Similarly, the validity of his Islam is not restricted to the age of
seven. Whenever he understands Islam and is able to describe it,
it is valid. Al-Khiraq insisted that he be ten years old.™’

Ahmad explicitly stated that regarding the will. He said, as nar-
rated by his sons, Salih and Abdullah, his uncle Abt Talib, Ishaq
Ibn Ibrahim, Aba Dawud, and Aba Mansir that reaching the age
of ten is a condition for the will’s validity.

Abu Talib asked him: “‘What if he was younger than ten?” He
said: ‘No.’

He cited, in Ishaq Ibn Ibrahim’s narration, that the child is dis-
ciplinned for the prayer at the age of ten.’®

As for the child’s Islam, he said in A/-Mughni:

Most scholars who accepted the child’s Islam did insist on a
minimum age of ten, and did not put a minimum age. It was nar-
rated by Ibn Al-Mundhir from Ahmad, because the purpose was
achieved, and there is no need for anything else.

It was narrated that Ahmad said: ‘If he was seven years old, his
Islam is valid, because the Prophet (#£) said: “Command your

7 See Mukhtasar al-Khargi with al-Mughni of Ibnn Qudamah, 12/278

768 See the statements of Imam Ahmad in Masa’il al-Imam Apmad, of ‘Abdullah, 1,/188-
189 and 3/1170, Ibn Hani, 2/39, Masa’il al-Imam Apmad, of Aba Dawuad, p. 214 and
al-Mughni of Ibn Qudamah, 12/278-280
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children to pray when they become seven years old” which proves
that this age is the limit for commanding them and the validity of
their worship, so it is a limit for the validity of their faith.”®

Ibn Aba Shaybah said: ‘If he embraced Islam at the age of five,
it is considered valid, because ‘Ali embraced Islam at the age of
five.’

Abtu Ayyab said: ‘The Islam of a three-year-old is accepted.
Whoever arrives at the truth, whether young or old, is accepted.
A child this young cannot nearly comprehend Islam or understand
what he is saying, and his word is not taken into consideration.
However, if he was found to have arrived at the truth and his words
and actions indicated knowledge and understanding of Islam, itis
accepted from him, like anyone else.””

Therefore, the Shaikh stated the validity of a three-year-old’s
Islam if he understood it.

Al-Maymauni reports that he asked Aba ‘Abdullah: “‘What about
a boy who embraced Islam at the age of ten, before reaching the
age of puberty?’ ‘

He said: ‘T accept his Islam.’

He asked: “What is your evidence for such view?’

He said: ‘T discipline him for the prayer at the age of ten and
separate his bed from other children’s beds [at that age].””!

Al-Fadl Ibn Ziyad said that he asked Ahmad: “What about a
Christian boy who embraced Islam, what do you do with him?77

% See al-Jami‘ of Khallal, p.40-41

0 See al-Mughni of Ibn Qudamah, 12/280
" See Abkim Abl'ul-Malal of Khallil, p.41-42
772 lbzd
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He said: ‘If he reached the age of ten, I would encourage him to
remain a Muslim, because the Prophet (£) said: “Command your
children to pray when they become seven years old, and discipline
them for it [prayet] when they become ten years old.”””

This is one report from him; another report is narrated where
he said: “The Islam of a seven-year-old is accepted.”

Abw’l-Harith narrates that Aba ‘Abdullah was asked: ‘A young
boy declared Islam, and testified that there is no deity [worthy
of worship] except Allah and that Muhammad is His Messenger,
and prayed when he was still young, not conscious yet, then he
reverted, does his declaration of Islam count, when he was still
young?’ '

He said: Yes; if he was seven years old, he should be forced to
remain 2 Muslim, because the Prophet (4) said: “Command your
children to pray when they become seven years old,” so the prayer
became obligatory.””"*

Salih conveys that his father said: If the Jew or the Christian
reached the age of seven and then converted to Islam, they are
forced to remain in Islam, because at the age of seven, they are
commanded to pray.’

Salih then asked: “What if he was six yeats old?” He said: “Then

no. 775

™ ibid
™ ibid
™ ibid
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Sub-section Four:

When he reaches the age of ten, his strength, mental capacities
and endurance of obligations increase. Therefore, he is repri-
manded for skipping prayet, as the Prophet (#) commanded, this
reprimand is for disciplining and training, Upon reaching the age
of ten, he moves to another stage where his consciousness and
knowledge increase. That is why many jurists believe that he is
obligated to believe at this stage, and that he will be punished for
lack thereof. This is the view of Ab@’l-Khattab and othets, and
it is a very strong view. Even if he is exempted from secondary
obligations, he is given the instrument that enables him to know
the Creator, acknowledge His oneness and the truthfulness of His
Messengers, and he is able to comprehend the analogies and deduc-
tions, just as he is capable of understanding the sciences, crafts and
the interests of his life. Therefore, there is no excuse for disbelief
in Allah and His Messenger, let alone that the evidence for belief in
Allah and His Messenger is clearer than each science or craft that he
learns.

Allah [the Exalted] said:

€
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“And this Qur’an was revealed to me that I may warn -

you thereby and whomever it reaches.”
' [al-An‘am (6):19]

Therefore, everyone who is reached by the Qur’an and able to
understand it is warned by it.

The hadiths narrated about the trial of children, fools and
people of al-Fatrah [those who died without being reached by

351



NEWBORN BABY GUIDE

a Messenger’s message] indicate the trial of those who did not
comprehend Islam. Those present the argument that they were
not reached by the message and were not able to understand Islam.
However, he who understands the details of crafts and sciences
cannot present this argument before Allah.

Being exempted from provisions in this life before puberty does
not indicate being accounted for them in the Hereafter.

This view is the one reported from Abua Hanifah and his com-
panions, and it is immensely strong,”’

Sub-section Five:

From the age of ten until puberty, he is called a teenager and
approaching puberty. When he reaches the age of fifteen, he is
transformed to another state, where sexual maturity occurs, hair
grows around the genitals, voice becomes deep and the nose tip
separates. '

What the Shari‘ah considered among these are sexual maturity
and hair growth.

As for sexual maturitj, Allah [the Exalted] said:

a}/‘,dj‘\*)b
pﬁ{;:t—j/j\‘/. ) ot ./:/// -u,“& o/ ./

776 See Tarig al-Hijratayn of the author [Ibn Qayyim], 2/842-877, Apkam al-Dhimma,
2/609, Al-Jawib al-Sahih of Ibn Tayrmyyah 1/310 and Mu,ébtamr al-Fatawa al-Misriyyah
of al-Ba'li, pp. 642-643.
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“O you who have believed, let those whom your right
hands possess and those who have not [yet] reached
puberty among you ask permission of you [before they
come to your presence] on three occasions”

And said:

//,/,‘ e
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“And when the children among you reach puberty,
let them ask permission [at all times] as those before
them have done. Thus does Allah make clear to you His
verses; and Allah is Knowing and Wise.”

[4-Niir (24): 58-59]

The Prophet () said: “There are three [persons] whose actions
are not recorded: the sleeping person until he awakens, the minor
until he reaches puberty, and the insane person until he comes to
his senses.””’

He (4) said to Mu%dh (radip.Allahn ‘anbu): ‘Take [the jigyah)
from everyone who has reached the age of puberty [the amount
of] one dinar’™®

Puberty does not have a certain age. Some children reach it at
the age of twelve, while others reach the age of fifteen, sixteen

and more before reaching it.

T Bukhari, 9/388, Abu Dawid, 6/229-230, Tirmidhi, 4/685, Ibn Majah, 1,/658 and
others.

8 Abi Dawid, 2/195, Tirmidhi, 3/257, Nasa’i, 5/26, Hakim, 5/230 and it is authenti-
cated by him and Dhahabi agreed. Ahmad in his Musnad, 5/230 and Baghwi in his Sharh
al-Sunnah, 6/19; see AL-Talkhis al-Habir of Ibn Hajr, 4/122
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Jurists debate the age of puberty. Al-Awzaq, Ahmad, Al-Shafi9,
Abu Yusuf and Muhammad said: “‘Whenever he becomes fifteen
years old, he is deemed to have reached puberty.’

Malik’s followers have three views: one says seventeen, the other

says eighteen, and the third says fifteen, which is the one narrated
from Malik.

There are two views reported from Aba Hanifah: one is seven-
teen and the other is eighteen for the boy, and seventeen for the

girl'779

Dawiid and his companions say: “There is no age limit, the
criterion is sexual maturity.” This is a strong view, and there is no
hadith narrated from the Messenger (§%) regarding an age limit for
puberty. The only thing narrated in this regard is the hadith nar-
rated by Ibn ‘Umar (radiyAllahu ‘anhuma) when he was presented
to the Prophet (#8) to fight in battle when he was fourteen years
old, and he (48) did not accept him, then he was presented when
he was fifteen years old, so he () accepted him.”®

This hadith, despite being authentic according to the consensus,
carties no evidence that the Prophet () accepted him because he
reached puberty. Perhaps he deemed him too young the first time
or did not think he would endure fighting, but when he reached
the age of fifteen, he estimated that he would endure fighting and
accepted him. That is why he (§8) did not ask him whether he had
reached puberty. Allah [the Exalted] made requirements pending
puberty, and so did the Prophet (48). Nothing was narrated from
him regarding the age of puberty except what Ibn Umar’s conveyed

" See Takmila Fath al-Qadir of Ibn Al-Hamam.7/323 and Jami‘ Abkam al-Saghar of
Asrashani, 1/34-35
78 Bukhari, 7/392 and Muslim, 3/1490
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about rejecting and accepting him.

Thetrefore, the jutists differed in opinion about the age where
the boy’s puberty is determined. Imam Ahmad insisted that the
boy cannot be a mabram (unmarriageable person) to a woman
until he reaches puberty. Therefore, he regarded sexual maturity
as a condition.

Sub-section Six:

As for hair growth, it is the growth of hair around the genitals
of the boy and the gitl. The weak pubic hair does not count.”

This is the view of Ahmad, Malik and one of the views of Al-
ShafiT. He said in the other view: ‘It is a sign [of puberty] among
disbelievers, and not Muslims, because for Muslim children,
evidence proves when they reach puberty, and the words of their
adults are accepted, unlike the disbeliever.”® Aba Hanifah said:
‘It is not considered a proof at all; just as voice hoarseness and

nose separation are not.”®

Whoever regarded it as a proof cited the hadiths narrated in both
Bukhari and Muslim that when the Prophet () made Sa‘'d Ibn
Mu‘adh (radip.Allahn ‘anbs) ajudge in the case of Banu Qurayzah.”®
He judged that their warriors should be killed and their women
and children should be taken as captives. The Messenger (#8)

commanded to check them, whoever had his pubic hair grown

8 See al-Mughni of Ibn Qudamah, 5/34

82 See al-Mishih al-Munir of Fayawmi, 1/253

8 See al-Mughni of Ibn Qudamah, 6/597-598, ALShark al-Kabir ma‘a Hashiya of al-
Dasiqi, 3/293, Mughni al-Muhtj of al-Khatib al-Sharibini, 2,/166

8 See Multaga al-Abpar of Shaikh Damad al-Hanafi, 1/127

785 The Jewish tribe of Qurayzah who used to live in Madinah.
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was determined to be a wartior, and the others were determined
to be of children.’®

‘Atiyah said: “They doubted my status, so the Prophet (4) com-
manded to check whether my pubic hair had grown. They checked
and it had not grown, so I was joined with children.”®

The Companions continued to use this criterion after the Prophet
(%8). Umar (radipAllabu ‘anku) wrote to one of his appointed of-
ficials: ‘Do not collect tax (jigyah) except from whom was touched
by a razor [has pubic hait].”®

Al-Bayhaqi’™ narrated from Ibn ‘Uliyah, from Isma‘il Ibn
Umayah, from Muhammad Ibn Yahya Ibn Hibban, that ‘Umar
(radiyAllahn ‘ank#) was brought a boy who falsely claimed, in his
poetry, to have committed adultery with a girl. He said: ‘Look at
him’ and they found his pubic hair to not have grown yet, so he
was spared the punishment (badd).

It was narrated that ‘Uthman Ibn ‘Affan (radipAllahu ‘anbs) was
brought a boy who stole something. He said: ‘Look at his private
place’ and they found no pubic hair, so his hand was spared.” It
was narrated that Ibn ‘Umar (radiyAllahu ‘anbuma) said: ‘If a boy
committed a punishable act, and his puberty was in doubt, look
at his pubis.”!

78 Bukhati, 6/165 and Mulsim, 3/1388-1389

87 Abta Dawad, 12/477, Tirmidhi, 4/144, Nasa’i, 6/155, Ibn Majah, 2/849, Darami,
#2467, Imam Ahmad in his Musnad, 4/310 and it is authenticated by Tirmidhi, Hakim
and Ibn Hibban; see A/-Talkhis al-Habir of Ibn Hajt, 3/42

8 See Abu ‘Ubayd al-Qasim Ibn Sallam’s .4~Amwal, p.47 on the authority of Aslam
Mawla ‘Umar Ibn al-Khattab (radiyAlihu ‘anks).

® Bayhaqi in his Sunan, 6/58

0 Bayhaqi in his Sunan, 6/58

1 Bayhaqi in his Sunan, 6/58
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This clarifies that the pubic hair growth is a sign of puberty,
and that it is so for both Muslim and non-Muslim children. It also
shows that it is permitted to look at the stranger’s private place
when it is necessary to determine his puberty.

As for what some of the latter scholars said, that he [the person
whose puberty is doubted] uncovers his private place, but the
examiner looks away, and both of them face a mirror, through
which the examiner looks to determine pubic hair growth, that
is something they said of their own. Neither did the Messenget
(#) nor his Companions do it, nor did any of the former scholars
consider it.

Sub-section Seven:

If his puberty is ascertained, obligations apply to him, and all
the provisions of adults take hold, then he starts to reach maturity.

Al-Zajjaj said: ‘Maturity is from the age of seventeen until around
fO]fty. 2792

Ibn ‘Abbas (radiyAllabu ‘anhuma), as narrated by ‘Ata’, said:
‘Maturity is puberty.” This is the choice of Yahya Ibn Ya‘mur and
Al-Suddi. Mujahid narrated another view from him where he said:
“Thirty-three years of age, and he was also narrated to have said,
“Thirty [years].’

Al-Dahhiak said: “The age of twenty’ and Muqatil said:
‘Eighteen.”™?

2 See Ma'ani al-Qur’an wa I'rababu of Zajjaj, 4/442
™3 See Tafsir al-Tabari, 12/23, Tafsir al-Baghwi, 3/204, 4/226 and 6/195, Tafsir Ibn Abi
Hatim, 5/439 and 8/319-320 and Ma‘ani al-Qur’an of al-Nahas, 5/164.
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Al-Azhari™* has explained the term propetly, he said: ‘Reaching
maturity occurs between puberty and reaching the age of
manhood—forty years old. Reaching maturity has a lower age
limit and a higher age limit, but does not have a specific age. It is
a stage between puberty and reaching the age of forty.’

Sub-section Eight:

After forty, he starts do decline and weaken gradually, just as he
was improving gradually.

Allah [the Exalted] said:

s Lo /}r:}‘ PP
i\"?OfJ""‘)-’E)’ u‘J‘-’u—'Wuﬂ

1 ‘ —.
“Allah is the one who created you from weakness, then
made after weakness strength, then made after strength
weakness and white hair.”
[@/-Ram (30):54]

Therefore, his strength lies between two weaknesses, and his life
lies between two deaths.”

™4 See Tahdhib al-Lagha of al-Azhati, 11/266

5 [TN]: Until the end of this topic, the author speaks about the Arabic names of dif-
ferent stages of human life, some of which have already been translated, and many of
which have no translation in English, so I have skipped the remainder of this topic.
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Sub-section Nine:

When he reaches his decreed time that was for him, and he fulfils
his term of life, the Messengers [angels] of his Lord [the Exalted]
come and transport him from the home of perishing to the home
of [eternal] settlement.

They stand as far from him as he can see, then the angel au-
thorised to withdraw the soul comes closer and extracts the soul.

If the soul was a good soul, he [the angel] says: ‘Come out, O
good soul that was in a good body, come out praiseworthy and
receive glad tidings of mercy and fragrance and a Lord Who is not
angry.” The soul departs the body as easily as a water drop from
the bottle. When he takes it, the angels do not leave it in his hands
for a moment; they embalm it, wrap it with embalming scent and
a grave cloth from Paradise, and pray upon it. It comes out like
the best fragrance of musk on earth. Then, it is ascended for the
first presentation before the Swiftest of Accountants [Allah, the
Exalted], and it reaches the lowest heaven. Permission is asked for
it, the heaven doors are opened, its angels pray upon it, and it is
escorted by the close angels to the second heaven, where the same
is done for it, then the third, then the fourth, until it is brought to
the heaven above which is Allah. It greets its Lord [blessed and
exalted] with the Lordship greeting:

cr)\...«.” O | r_@,l.“
'f‘;yb I ‘S\gs.LSJL;sfM! Gy
“AllahummaAnta as-Salam, wa minka as-salam,
tabarakta ya Dhal-Jalal wa’l-Ikram”—“O Allah, You

are the Peace, and peace comes from You. Blessed are
you, O Owner of Majesty and Honour.”
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If Allah wills, He permits it to prostrate, then it is shown its
location in Paradise. The Lord [in His Glory] says: ‘Preserve the
record of My servant in %/yin [the most sacred place], and return
him to Earth, because from it I created them and into it I shall
send them back and from it will I raise them a second time.’

His soul returns to Earth, and witnesses him being given the
burial bath, covered in grave cloth, carried and prepared. He says:
“Take me quickly, take me quickly.’

When he is placed in the grave, and his companions forsake
him, the souls enters with him, so that hears their footsteps on
the ground, whereupon the two angels of the grave come to
him, make him sit up and ask him: “Who is your Lord? What
is your religion? Who is your Prophet?” He says: “My Lotd is
Allzh, my religion is Islam, and my Prophet is Muhammad (4).”
They believe him and bring him glad tidings that this is the state
[of faith] in which he lived, in which he died, and in which he is
resurrected.

A space is made for him in his grave as far as the eye can see, it is
furnished with green, and good-looking and smelling young man
is appointed for him who says: ‘Rejoice at that which will please

you.

He will say: “Who are you? Your face is one that brings good.’
He will reply: ‘T am your good deeds.’

Then a window is opened to Hell, and it will be said: ‘Look what
Allah protected you from’ and a window is opened to Paradise,
and it will be said, ‘Look what Allah prepared for you’ so he will
see them both.
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As for the corrupt soul, it is quite the opposite. When it is time
for it to depart, black-faced angels descend, with embalmment
from Hell and a grave cloth from Hell. They sit as far from him as
he can see, then the angel authorized to withdraw the soul comes
closer and extracts the soul. He says: “Come out, O evil soul that
was in an evil body. Come out blameworthy, and receive the tidings
of boiling water and the discharge of dirty wounds,” and other
torments of similar kind, all together.”

The soul scatters in the body, so he pulls it from the depths of
the body, cutting veins and nerves like thorns pulled from wet wool.
When he takes it, he does not leave it in his hand for a moment, and
it comes out like the foulest stench of a corpse. Itis embalmed with
that embalmment, wrapped with that cloth and cursed by every
angel between heaven and earth. Then it is ascended to heaven,
and permission is requested for it, but it is denied. Then the call
comes from the Lord of the Worlds: “Preserve his record in sijin,
and return him to Earth.” Thus, his soul is thrown down, and it
witnesses him being prepared, covered in grave cloth and carried.
It says: “‘Woe to me! Where are you taking me?’

When the body is put in the grave, the soul returns to it. Then
the two angels come and ask him about his Lord, religion and
prophet, so he stammers and says: ‘I do not know.” They reply:
‘Neither did you know nor did you take the guidance [by reciting
the Qur’an].”” Then they beat him and he will scream a scream
heard by everything except the two classes [of man and jinn].
Then his grave is narrowed so much so that his tibs are squeezed
together. His grave is furnished with fire, and a window to Para-
dise is opened, and it is said to him: ‘Look what Allah took from

6 An alternative translation of this sentence is “Neither did you know nor did you
follow those who did.”
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you’ and a window to Hell is opened, and it is said to him: ‘Look
at your seat in Hell” He sees them both, and a blind, deaf and
mute is appointed to him. He says: “‘Who are you? Your face is an
ominous one.” He says: ‘I am your bad deeds.’

The believer basks in pleasures in his grave according to his
deeds, and the wicked is tortured therein according to his deeds.

Every organ is tortured in a specific way according to the sins
committedb by that organ. The lips of backbiters, who tear the
flesh of others and slander their honour, are champed by nippers
of fire. The bellies of those who devour the property of orphans
unjustly are lit on fire. Those who consume usury are fed stones
and swim in rivers of blood, just as they swam in foul earnings.
The heads of those who sleep during the time of obligatory prayer
are bruised with a great stone. The mouth corners of the great -
liars are incised with iron grapples and hooked to the backs of
their neck, the same is done for their noses and eyes, just as his lie
incised people’s lives. Adulteresses are hanged by their breasts, and
adulterers and adulteresses are imprisoned in the heated furnace
and the locations of their sin, the lower parts, are tortured.

Worries, grieves, sorrows and mental anguishes are empowered
over the corrupt souls that were distracted with amusement, play
and trivialities, creating pains in their souls as vermin and worms
do to their bodies, until Allah [the Exalted] permits the time of
the wortld to come to an end, so heavy thick rain, like male sperm,
falls on the earth for forty days, so people grow from their graves
as the trees and grass grow. -

When the fetuses are cornpleted, the mother becomes near, and
it is time for birth, Allah [the Exalted] commands Ista’fil to blow

362



I S

Newborn Baby Guide

in the horn the blow of resurtection, which was preceded by the
blow of death, which was preceded by the blow of terror. Then,
the earth breaks away and they emerge standing, looking on. The
believer will say:

il Lslel Le sy Gl (g1 b dasd

“Al-hamdu lil-lzhil-ladhiahyana ba‘da ma amatana wa
ilaihin nushut”—“Praise is due to Allah, Who gave
us life after our death and unto Him is resurrection.”

The disbeliever will say:
i e s
ORI ,.s 6:\;3

“O woe to us! Who has raised us up from our sleeping
place. This is what the Most Merciful had promised,
and the Messengers told the truth.”

[Yasin (36): 52]

They are led to the place of gathering, barefoot, naked, uncir-
cumcised and speechless. Every soul has a driver who drives it and
a witness who testifies for or against it. They are either happy or
calling for their own destruction, laughing or crying,

B2 /,’f,,- ¢ LY s
B ‘@”J‘““;\z‘}b’)
Borr o2 Bors oo
@i j@ww;\—:y
“[Some] faces, that Day, will be bright—ILaughing,
rejoicing at good news. And [other] faces, that Day,
will have upon them dust. Blackness will cover them.”

™7 The author referenced this verse as [Yasiz (36): 53] but this is a mistake.
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[Abasa (80): 38-41]

When their number is complete, and they ate all on the face of
the earth, the skies split open, the stars are scattered, the angels
of the heaven descend and surround them, and then the angels
of the second heaven descend and surrounded them, and so on.

Thereupon, the Lord of the Wotld comes to arbitrate, the Earth
shines with the Glory of its Lord, the ctiminals are sepatated from
the believers, the scale is established, the record is brought, wit-
nesses are recalled, and the hands, tongues, legs and skin testify
that day.

Disputes will be presented before Allah [the Exalted], until even
the soul and the body dispute each other. The body says: ‘I was
an inanimate object who could not understand, hear or see. You
were the one that could see, hear and understand. You controlled
me to where you desired.” The soul replies: ‘And you were the one
that committed the sin and the transgression!’

Thereupon, Allah [the Exalted] sends to them an angel to ar-
bitrate, who says: “You are like a crippled person who can walk,
and a blind person who can see. They enteted an orchard, and the
ctippled petson said: “I can see the fruits but cannot reach them”
and the blind person said: “I can get up but I cannot see them.”
The cripple said: “Carry me so that I can reach them and they did.”
So [the angels ask] who shall be punished?”

They [body and soul| replay: ‘Both of them.” He [angles] says:
‘So are you.’

Allah [the Exalted] judges between His servants with His judg-
ment, on which all residents of the heavens and the earth praise

364



Newborn Baby Guide

him, including each pious and wicked, each believer and disbeliever.

;.\.._G\A u.ub J.%‘_; }.\3
“And every soul will be fully compensated for all its
actions.”
[@/-Nabl (16): 111]
And said:
_f;_,_ _D 3: 3 9 L P >/ 7
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“So whoever does an atom’s weight of good will see i,

And whoever does an atom’s weight of evil will seeit.”
[al-Zalzalah (99): 7-8]

Then a caller will call: ‘Let each nation follow what they
worshipped.” So the worshippets of idols go with their idols, peo-
ple of the cross go with their cross, and anyone who associated
anything with Allah goes with what they worshipped, and cannot
abstain, until they fall in Hell.

The monotheists [those who believe in the oneness of Allah]
remain, so they ate told: ‘Will you not go where others went?” They
say: ‘We parted with people when we needed them the most. We
have a Lord, for Whom we are waiting,’

They are told: ‘Is there a mark with which you will recognize
Him?’

They say: “Yes. There is nothing like unto Him.’
Thereupon Allah reveals Himself to them in an image unlike
the one they know, and says: ‘I am your Lord.’
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They say: “We seek refuge in Allah from you. This is our place
until our Lord comes. When He does come, we shall recognize
him.” Thereupon He reveals Himself to them in the image they
saw the first time, laughing, and says: ‘T am Your Lotd.” They say:
Yes. You are our Lord” and they fall down in prostration, except
those who did not pray in this life, or did pray only to be seen by
people, for they are prevented from prostration.

Then He [the Exalted] sets out, and they follow him. The bridge
is established, and people are driven to it; it is slippery and dark,
and cannot be traversed without light. When they reach it, light is
distributed among them according to the light of their faith, sincer-
ity and deeds in the worldly life. Some will have lights [as strong]

as the sun, others as the star, and others as the lamp.

The trust and kinship are placed on either side of the bridge; no
traitor shall pass nor a severer of his kinship.

Their passing on the bridge differs according to their uprightness
on the right path in the worldly life. Some of them pass [as fast]
as lightening, some as wind, some as birds, some as good horses,
others will pass running, others will pass walking and others will
pass crawling,

On each side of it, hooks are placed whose size is only known by
Allzh, to hinder the people passing as much as they were hindered
by the worldly life from obeying Allah, pleasing Him and worship-
ping Him. Some Muslims will be saved, some will be scratched,
some will be injured, and some will be thrown in Hell. The lights
of Hypocrites are turned off on the bridge, when they need it
most, as it was turned off inside their hearts in the worldly life.
They are given, unlike the infidels, a supetficial light, just as their
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belief was supetficial. They say to the believers:

;}

J’u"u**-‘-‘

“Wait for us that we may acquire some of your light.”

to pass with. The believers will reply:

o _,,,,,}

JJ‘)“‘"‘M’ by f-’-j

“Go back behind you and seek light.”
[a/-Hadid (57):13]

It is said that the meaning is: ‘Go back to the worldly life and
seek light in belief, as the believers did.”*® Another view is that
the verse means: Go back to where the lights were distributed, and
seek light to help you pass. Then, ‘a wall will be placed between

them with a door, its interiot’ on the believers’ side:

;} O Ll
_)AJ‘JI A.a

“Containing mercy, but on the outside of it...”

And on the disbelievers side:

/.-

ety 33:‘,:’\;;/,:&;(4 ZEHCELI
RS A T T
NFERE “’y‘.;ﬁu@ J;ﬁ:ﬂ, 85, &
WA S RPN AR e

“...is torment. The hypocrites will call to the believers:

™8 See al-Tabari on the authority of Ibn ‘Abbas (radipAllabu ‘ankurma), 27/224 and al-
Daurr al-Manthar, 14/270-271
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‘Were we not with you?” They will say: “Yes, but you
afflicted yourselves and awaited [misfortune for us]
and doubted, and wishful thinking deluded you until
there came the command of Allah. And the Deceiver
deceived you concerning Allah. So today no ransom
will be taken from you or from those who disbelieved.
Your refuge is the Fire. It is most worthy of you, and
wretched is the destination.”

[@/-Hadid (53): 13-15]

When the believers pass the bridge, which only the believers
can, they are safe from entering Hell. They are held on an arch
between Paradise and Hell, so that the complaints among them
from this life are settled. When they are polished and purified, they
are permitted to enter Paradise.””

After residents of Paradise settle there and the residents of
Hell settle there, death is brought in the form of a white ram with
black head, and then a caller calls: ‘O residents of Paradise!’ They
look, worried, and then the caller calls: ‘O residents of Hell!’ They
look, hopeful. The caller says: ‘Do you recognize this?’ They say:
“Yes’ and they all recognise it. The caller says: “This is death’ and
it is slaughtered between Paradise and Hell, and the caller says: ‘O
residents of Paradise! Eternity [is for you] and no death. O people
of Hell! Eternity [is for you] and no death.”®

This is the last stage of this sperm-drop that is the beginning of
humans. Between this beginning and this end are stages and states
that the Exalted in Might, the Knowing decteed for men to move
between, until he reaches his end of either happiness or misery.

™ Bukhati, #2440 on the authority of Aba Sa‘id al-Khudti (rediypAlihu ‘anbs)
0 Bukhari, 8/429 and Muslim, 4,/2188
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“Cursed is man; how disbelieving is he. From what
substance did He create him? From a sperm-drop He
created him and destined for him: Then He eased the
way for him: Then He causes his death and provides a
grave for him. Then when He wills, He will resurrect
him. No! Man has not yet accomplished what He com-
manded him.”

[Abasa (80): 17-23]

Therefore, we ask Allah the Most Great, Lotrd of the Noble
Throne to make us of those for whom the best reward has pre-
ceded from Him, and to not make us of those whose wretchedness
overcame them, and they lost both this wotld and the Hereafter;
He is the Hearer of supplication, He is Sufficient for us, and [He
is] the best Disposer of affairs.

All praise is due to Allah, Lord of the worlds.
May Allah bestow His blessings and peace upon
our mastet, Muhammad, his Family, Companions,
continuously until the Day of Judgment.
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Glossary of Arabic Terms

Awliya”: plural of wali, friend, ally, loyal companion. From the word
wilayah meaning loyalty and closeness, the opposite of enmity.

Barzakh: bartier, isthmus, A barrier that is erected between the
deceased and this life preventing him from returning and a
generic reference to the life that commences after death.

Bid'ah: innovation, that which is newly introduced into the religion
of Allah.

Da'jf weak; the hadith that is neither sahih nor hasan because it fails
to meet one of their requitements. It is of varying degrees of
severity, the most severe of which being mawda, fabricated.

Dhbikr: remembrance, tecollection, technically referring the re-
membrance of Allah.

Du'a: supplication, invocation, it is an action of worship that
may only be directed to Allah. Itis of two types, supplication
through worship (du'd ‘ibadah) and supplication of request
(du'a mas’alah). The first type of du‘d can be understood when
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one understands that every act of worship is done with the
unstated plea that Allah accept that action of worship and the
desire to draw closer to him; and hence attain His pleasure.
Hence every action of worship is a type of request to Allah.
The second type of du'ais whereby one explicitly asks his Lord
of something such as ‘O Allah! Grant me good in this wotld
and the Hereafter.” The second type includes the first type and
the first type necessitates the second type.

Hadith: A text attributed to the Prophet (#) describing his actions,
words, descriptions and tacit approvals. It consists of two
portions, the body of the text (matn) and the isnad. Rarely the
term is also used to refer to a text attributed to a Companion
or a 1abif.

Hoafiz: pl. huffag. Hadith Master, commonly referred to one who
has memorised at least 100,000 hadiths.

Hasan: good, fair. A hadith whose isnad is continuously linked of
just, morally upright narrators but whose precision (dabi) falls
short of the requirements of the sahih hadith; containing no
irregularity (shadh) and no hidden defect (%/ah). A hadith can
be hasan in and of itself, or contain a defect but still be ruled
to be so due to supporting evidences.

Hudad: limits, boundaries. The limits ordained by Allah, prescribed

punishments.
Ihsan: beneficence, excellence. To worship Allah as if one is seeing

Him, and knowing that even though one sees Him not, He
sees the servant.
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Ikbias: sincetity, to strip oneself of worshiping any besides Allah

such that everything one does is petformed only to draw closer
to Him and for His pleasure. It is to putify ones actions from
any but the Creator having a share in them, from any defect

or self-desire. The one who has true i&hlas (mukhlis) will be
free of rya’.

Tlm: knowledge.

Iman: The firm belief, complete acknowledgement and acceptance

of all that Allah and His Messenger have commanded to have
faith in, submitting to it both inwardly and outwardly. It is the
acceptance and belief of the heart that includes the actions of
the heart and body, therefore it encompasses the establishment
of the whole teligion. This is why the Imams and Salaf used
to say, ‘Faith is the statement of the heart and tongue, action
of the heart, tongue and limbs.” Hence it comprises statement,
action and belief, it increases through obedience and decreases
through disobedience. Itincludes the beliefs of faith, its morals
and manners and the actions demanded by it.

Islam: submission, submitting to the will of Allah through following

His law as revealed upon the tongue of the Messenger (#£).

Isnad: support. The chain of authorities on which a narration is

based, linking the end narrator of a narration to the one it is
attributed to, be it the Prophet (#) or anyone else, narrator
by narrator.

Ittiba*: following, technically referring to following the Sunnah of

the Prophet (48).

Jahiliyyah: Pre-Islamic Ignorance. Technically this refers to the
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condition of a people before the guidance of Allah reaches
them, or the state of a people that prevents them from accept-
ing the guidance of Allah.

Jahl: ignorance.

Kalam: speech, discourse. Technically used to refer to dialectics
and scholastic theology.

Kufr: denial, rejection, hiding, technically referring to disbelief. It
can be major (removing a person from the fold of Islam) or
minor (not removing a person from the fold of Islam).

Majhal- unknown. A reference to a narrator from whom only one
narrator narrates (majhil al-‘ain) or whose state of precision
(dabd) is unknown (majhil al-hal), such a narrator makes the
isnad da'if-

Matriik: abandoned. A narrator who is accused of lying, or makes
many mistakes, or makes mistakes in ahadith that are agreed
upon, or narrates from famous narrators that which those
narrators do not know.

Mungati': that hadith from which the narrator just before the
Companion has been omitted from its zsnad.

Mursal: disconnected. A hadith whereby a 72677 narrates directly
from the Prophet () without mentioning the Companion. In
the view of the majority of Scholars itis a sub-category of da‘if.

Mushaf* text of the Qur'an
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Qadyr: Divine Decree and Destiny.

QOur'an: The actual Word of Allah revealed to the Prophet (48) in
the Arabic language through the medium of the Angel Gabriel
and the greatest miracle bestowed him. It consists of 114
chapters commencing with al-Fatihah and ending with an-Nas.

Sahip: cotrect, authentic. A hadith which has a continuously linked
isnad, of just, morally upright and precise narrators; contain-
ing no irregularity (shadh) or hidden defect (%/ah). Hence five
conditions have to be met: the Zs#ad being continuously linked,;
the justice (‘ad)) of the narrator; the precision (dabf) of the nar-
ratot; its not being shadh; and its not containing an /ah. The
hadith can be sahih in and of itself, ot it can contain a defect
but still be ruled to be sahih due to supporting evidences.

Salaf predecessors. Technically used to refer to the best genera-
tions of Muslims, the first three generation: the Sahabah, the
Tabi'un and the Tab‘ Tabi'%n due to the hadith, “The best of
people are my generation, then the one that follows, then the
one that follows.”

Shadp: irregular, odd. A hadith narrated by a trustworthy and precise
narrator that contradicts the narrative of other narrators or
the narration of one more trustworthy and precise than him,
provided that a reconciliation is not possible.

Shirk: association, technically referring to directing a right that is
due to Allah Alone to another object of creation, either com-
pletely or partially. It can be major (removing a person from
the fold of Islam) or minor (not removing a person from the
fold of Islam).
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Sunnah: way, path. The actions, words, descriptions, commands,-
prohibitions and tacit approvals of the Prophet ().

Tabi%n: The generation following that of the Companions.
Tab* Tabi%n: The generation following that of the 7zbi%n.

Tadis: deceit. An action of a narrator whereby he makes out that
he heard something from a particular narrator what he did not
hear or conceals the identity of the one he is narrating from. In
order to do so, he will use terms that are vague such as ‘such-
and-such said’ and ‘on the authority of such-and-such.” The
first type of Zadlis is blameworthy and constitutes a defect in
the zsnad. The second is dependant upon exactly what was done
and the motives of the narrator, it can be blameworthy ot not.

Tagwa: the basic meaning of which is setting a barrier between
two things. This is why it is said that one 7#294 with his shield,
i.e. he set it as a barrier between him and the one who wished
him evil. Therefore it is as if the one who has taqwa (m#u#taqi)
has used his following the commands of Allah and avoiding
His prohibitions as a barrier between himself and the Punish-
ment. Hence he has preserved and fortified himself against
the punishment of Allah through his obeying Him.

Tawhid: unification, monotheism, the belief in the absolute One-
ness of Allah. It is to believe that Allah Alone is the creator,
nourisher, and sustainer of the wotlds; it is to believe that
Allah Alone deserves to be worshipped; and it is to believe
that He has unique and perfect Names and Attributes that far
transcend anything that one can imagine.
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Yagin: certainty. It is to faith (/man) what the soul is to the body, it
is the soul to the actions of the heart which in turn formulate
the souls to the actions of the limbs and through it one attains
the rank of Siddiq. From jagin does tawakkul (absolute reli-
ance in Allah) sprout and through yagin is all doubt, suspicion
and worry dispelled and the heart filled with love, hope and
fear of Allah. Yagin is of three levels, that which arises from
knowledge (% al-yagin), seeing (‘ain al-yaqin) and actual experi-
ence (baqq al-yaqin).
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