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Disclaimer

This Publisher have books from both Authentic and
Deviant scholars. The Readers are requested to be
careful and differentiate such scholars. The sufism
mentioned in this book refers to early stage sufism
which is entirely different from what it is today. We
recommend the reader to read the book "Devil’s
Deception” by lbn Jawszi for further clarification on
this issue.
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TRANSLATOR’S INTRODUCTION

Ibn al-Qayyim was one of the most important scholars of the
late-Hanbali school, along with figures like Ibn al-Jawzi and Ibn
Taymiyya. Although Ibn al-Qayyim closely adhered to the stances of
his teacher Ibn Taymiyya, he wrote on original topics and explored
some common subjects in greater depth. In fact, his scholarly output
was so vast that he composed works on nearly all the major areas
of the religious disciplines. Ibn al-Qayyim’s foremost goal was to
explain and establish the primacy of the Qur’an and the Sunna, as
well as the congruousness of reason and revelation. In addition, he
was committed to refuting what he considered to be extremes in
Sufi mysticism, such as monism (wahdat al-wujiid) and antinomianism
(suqiit al-taklif), and repudiating groups that he felt stripped God of
His Attributes or denied His wisdom and causality.

A Brief Biography
Abi ‘Abd Allah Shams al-Din Muhammad b. Abi Bakr b. Ayyiib
b. Sa“d al-ZurT al-Dimashgi, better known as Ibn Qayyim al-Jawzi-
yya, was born outside of Damascus, Syria, in 691/1292. Some brief
biographical descriptions about Ibn al-Qayyim have been provided
by his most well-known students, including Isma‘il ‘Imad al-Din
b. “‘Umar b. Kathir (in al-Bidaya wa’l-nihaya and his famous Tafsir),
‘Abd al-Rahmin Zayn al-Din b. Rajab (in Jami‘al- ‘ulism wa’l-hikam)
and Muhammad b. Ahmad al-Dhahabi (in Siyar alam al-nubala’)."
Ibn Kathir reported that ‘[Ibn al-Qayyim] was very loving, and he
never envied others or caused harm to them. He never pointed out

1 Bakr Aba Zayd, Ibn Qayyim al-Jawziyya: hayatuh atharuh mawariduh (Riyadh: Dar
al-‘Asimah, 1995), pp. 179—181.
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IBN QAYYIM AL-JAWZIYYA ON KNOWLEDGE

the inadequacies of others nor harboured envy of them. I was one of
his best friends and most beloved to him. I do not know of anyone
living in our time who is a greater worshipper than him. His custom
in prayer was to prolong it greatly, including the bowing and pros-
trating. Many of his colleagues would occasionally criticize him for
that, but he would not respond to them nor would he abandon [his
practice]. May God (Exalted is He) have mercy on him.””
Furthermore, Ibn Rajab stated:

Ibn al-Qayyim (may God have mercy on him) performed

great acts of worship and would spend the night in prayer.

He would greatly prolong his prayer. He would engage

in the remembrance [of God] with great devotion and

fervent love. He constantly repented and sought forgive-

ness [from God], and acknowledged his dependence upon

God with humility to Him. I have not seen anyone act

like him in this regard, nor have I seen anyone possess a

greater amount of knowledge than him. I have not seen

anyone with a greater understanding of the true meanings

of the Qur’an, the Sunna and faith than him. He is not

infallible, but I just have not seen anyone like him ever ...

He performed the pilgrimage many times and resided in

the holy vicinity of Mecca. The people of Mecca consid-

ered his intense worship and multiple circumambulations

of the Ka‘ba to be astonishing. I remained with him for

more than a year before his death; and I learned his lengthy

[poem] al-Qasida al-niniyya [or al-Kafiyya al-shafiyya] dur-

ing that year, as well other books of his.?

As is evident in the aforementioned testaments to him, Ibn

al-Qayyim was a devout worshipper of God. He states in Madarij
al-salikin: ‘Once the door to experiencing the sweetness of worship

1 Ibn Kathir, al-Bidaya wa’l-nihdya (Damascus: Dar al-Fikr, 1986), vol. xv, pp. 234-235.
2 Ibn Rajab al-Hanbali, Dhayl tabaqat al-Hanabila (Riyadh: Maktabat al-"Ubaykan,
200s), vol. v, pp. 171~173.
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is opened, one can almost never become satiated. One will find pleas-
ure and comfort therein many times over what one would find in
the pleasure of fun and games or the attainment of one’s desires. It
will reach such a level that once one enters into prayer, one will not
want to exit it.’”

Ibn al-Qayyim’s Relationship with Ibn Taymiyya

Ibn al-Qayyim’s name is inevitably attached to that of his famous
teacher Taqi al-Din b. ‘Abd al-Halim Ibn Taymiyya (1263—1328 cE).
Although Ibn al-Qayyim had other teachers—such as Safi al-Din
al-Hindi and ‘Imad al-Din Aba al-‘Abbas Ahmad b. Ibrahim
al-Wisiti—he dedicated himself almost exclusively to Ibn Taymiyya,
after meeting him at the age of twenty-one, until the latter’s death.
Ibn al-Qayyim’s devotion for Ibn Taymiyya was great indeed. In
al-Qasida al-niniyya and other writings, Ibn al-Qayyim acknowl-
edges his indebtedness to Ibn Taymiyya for ‘saving’ him from the
Ash‘ari doctrine. In fact, it has been argued that Ibn al-Qayyim’s
al-Sawa'iq al-mursala ‘ala’l-Jahmiyya wa’l-muattila ‘represents one of
the most sophisticated critiques of Ash‘ari doctrines ever written’.?
Moreover, Ibn al-Qayyim often writes of his spiritual debt to
Ibn Taymiyya; for instance: ‘When we were seized with fear and our
thoughts [about God’s decree] turned negative, and the earth grew
narrow for us, we would go to [Ibn Taymiyya]. No sooner did we
look at him and hear his words than all these [feelings] would leave
us, to be replaced by relief, strength, certainty and tranquillity.”

1 Ibn Qayyim al-Jawziyya, Madarij al-salikin (Beirut: Dar al-Kitab al-‘Arabi, 1996),
vol. 1, p. 352.

2 Yasir Qadhi, ‘The “Unleashed Thunderbolts” of Ibn Qayyim al-Gawziyyah:
An Introductory Essay’. In Caterina Bori and Livnat Holtzman (eds.), A
Scholar in the Shadow: Essays in the Legal and Theological Thought of Ibn al-Qayyim
al—éawziyyah (Oriente Moderno xc, no. 1. Rome: Istituto per I'Oriente C. A.
Nallino, 2010), p. 148.

3 Michael Abdurrahman Fitzgerald and Moulay Youssef Slitine (trans.), Ibn
Qayyim al-Jawziyya: The Invocation of God (Cambridge: The Islamic Texts
Society, 2000), p. $8.
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In the Madarij al-salikin, he recounts some examples of the amaz-
ing vision (firdsa) of Ibn Taymiyya, such as his prediction that the
Syrians would be victorious over the Mongols, who had previously
destroyed Baghdad. He then adds that a complete documentation of
such occurrences would require a voluminous book.

On Ibn Taymiyya’s magnanimity, he writes: ‘I never saw [Ibn
Taymiyya] supplicate against [those who opposed him]; instead he
would pray for them. One day I approached him and gave him the
glad tidings of the death of a person who showed him great enmity
and inflicted much harm upon him. At that [Ibn Taymiyya] chided
and rebuked me. He immediately got up and went to the home of
this person’s family to pay his respects. He told them: “If only it had
been me instead of him! If you desire any assistance, I am ready to
help”—or something like that. They were very happy to hear that
and prayed for him. They appreciated that gesture from him very
much. May God have mercy upon [Ibn Taymiyya] and be pleased
with him.”

Ibn al-Qayyim was imprisoned with Ibn Taymiyya in Damascus
in 1326 CE for two years, as a result of their verdict that journey-
ing with the intention of only visiting the tomb of Abraham, the
friend of God (khalil Allah), was impermissible.? He was released
by the authorities only after Ibn Taymiyya’s death. It was at that
point that Ibn al-Qayyim earnestly began writing his books, in
addition to ensuring that the works of Ibn Taymiyya were edited
and promulgated.

Even after Ibn Taymiyya’s death, it seems that Ibn al-Qayyim
would always evaluate his own thoughts through the lens of his
teacher. For example, Ibn al-Qayyim writes: ‘“The fruit of content-
ment (rida’) is experiencing happiness and joy with the Lord (Most
Blessed and Exalted is He). I saw the Shaykh of Islam Ibn Taymiyya

1 Ibn al-Qayyim, Madarij, vol. 11, pp. 458—459.
2 Ibid., vol. i1, p. 320.
3 Ibn Rajab, Dhayl, vol. v, p. 172.
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Translator’s Introduction

(may God sanctify his spirit) in a dream. I mentioned to him some
actions of the heart, which I deemed to be great and beneficial—
I cannot remember them exactly now. But he responded: “As for
me, my way is experiencing happiness and joy with the Lord”—or
something like that. Indeed this was [Ibn Taymiyya’s| state during
his life and it was outwardly apparent.”™

Ibn al-Qayyim’s Writings

Bakr Abii Zayd calculates Ibn al-Qayyim’s works to be ninety-eight,
of which thirty are extant.> He is best known for his magnum opus
Madarij al-salikin, which was written after Miftah dar al-saada. Bakr
Abii Zayd writes: ‘Both the proponents and critics of Ibn al-Qayyim
agree that his books (may God, Exalted is He, have mercy on him)
are characterized by beautiful expressions and genuine clarity. He
also simplifies arguments, with an agreeable manner that eschews
tediousness or unnecessary complexity. This allows readers to be
commonly attracted to his books and read them.”

Ibn al-Qayyim’s writings spanned over more than twenty years.
Holtzmann divides his works into early, middle and late periods.*
His earliest works include Kitab al-rih and al-Wabil al-sayyib min
al-kalim al-tayyib. A segment of the latter book, which mentions
one hundred benefits of the remembrance of God, has been trans-
lated into English by Michael Abdurrahman Fitzgerald and Moulay
Youssef Slitine under the title The Invocation of God.

Ibn al-Qayyim’s works on jurisprudence also tended to be from
the early period. Abdul-Rahman Mustafa, who translated a section
of Ibn al-Qayyim’s I 1am al-muwaqqi‘in ‘an-Rabb al- Glamin, states: “His
works in the fields of legal and political theory (I1am al-muwaqqi‘in

1 Ibn al-Qayyim, Madarij, vol. 1, p. 174.

2 Aba Zayd, Ibn Qayyim al-Jawziyya, pp. 200~309.

3 Ibid., p. 115.

4 See Livnat Holtzmann, ‘Tbn Qayyim al-Jawziyyah’. In Joseph E. Lowery and
Devin Stewart (eds.), Essays in Arabic Literary Biography II: 1350—1850 (Wiesbaden:
Harrassowitz Verlag, 2009), pp. 202—203.
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and al-Turuq al-hukmiyya), Sufism (Madarij al-salikin) and Prophetic
biography (Zad al-maad) are ground-breaking, as each marks a new
way of thinking and writing in its respective genre.”

Ibn al-Qayyim’s writings on theology, complex doctrinal issues
and Sufism were written later. As mentioned previously, one of
Ibn al-Qayyim’s teachers was the Hanbali Sufi ‘Imad al-Din Aba
al-‘Abbas Ahmad b. Ibrahim al-Wasiti. Wasiti began, but did not fin-
ish, a commentary on ‘Abd Allah al-Harawi al-Ansari’s (d. 481/1089)
Manazil al-sa’irin [ The Stations of the Journeyers]. Later, in his own
life, Ibn al-Qayyim was to complete the commentary of Manazil
al-sa’irin, with his Madarij al-salikin bayn manazil iyyaka nabudu
wa-iyyaka nastain [Stations of the Travellers between [the Verse]
Thee Alone We Worship and Thee Alone We Ask for Help]. Joseph Bell
states: “Throughout Tarig al-hijratayn and Madarij al-salikin, works
totalling more than fifteen hundred pages in the printed editions,
[Ibn al-Qayyim] has skilfully reproduced model mystical treatises
and has manipulated the technical vocabulary of Sufism with the
virtuosity of a true master.’

Ibn al-Qayyim expounds on the one hundred stations mentioned
in Manazil al-sa’irin in light of the servitude and reliance that one
must manifest towards God as per the verse Thee alone we worship and
Thee alone we ask for help.? He affirms that such obedience allows the
believer to enter all of these spiritual stages simultaneously, rather
than it being a case of the spiritual aspirant attaining each level one
after the other.* Another objective of Ibn al-Qayyim in this work
was to refute the contention of some that Harawi was a monist, so

1 Abdul-Rahman Mustafa. On Taglid: Ibn al-Qayyim’s Critique of Authority in Islamic
Law (New York: Oxford University Press, 2013), p. 2.

2 Joseph N. Bell, Love Theory in Later Hanbalite Islam (Albany: State University of
New York Press, 1979), p. 180.

3 Q. 1s.

4 See Ovamir Anjum, ‘Sufism without Mysticism? Ibn Qayyim al-Gawziyyah's
Objectives in Madarig al-Salikin’. In Bori and Holtzman (eds.), A Scholar in the
Shadow, pp. 161—188.
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Translator’s Introduction

he endeavours to reconcile the text of Manazil al-sa’irin with those
of Harawi’s other writings. Furthermore, Ibn al-Qayyim negates a
contention of some Sufis that the highest spiritual station is achieved
by ‘annihilating oneself’ (fana’) in order to achieve ‘spiritual union’
with God. Rather, he repetitively affirms that the highest goal is to
make one’s will subservient to God’s religious will and His com-
mandments. By confirming this, Ibn al-Qayyim also repudiates the
antinomianism of some Sufis.

Moreover, Ibn al-Qayyim sought to refute mysticism, which
Anjum defines as ‘a mode of cognition which does not merely
experience ecstasy or divine illumination (kashf or mukashafa) of
scriptural knowledge, but also turns that experience into discursive
knowledge independent of scriptural knowledge’.” Anjum adds that
the purpose of the Madarij is ‘presented in its opening discourse,
namely that the truth is not known by the greatness of saints, but
by a patient, loving, and reasoned encounter with the Scripture
available to all believers...Mystical knowledge, therefore, cannot
be presented as superior or equal to the Scripture.”? Upon reading
the Madarij, the reader is struck by Ibn al-Qayyim’s profound love
for God, His Prophet and Islam.

In comparing Ibn al-Qayyim and Ibn Taymiyya, one is able to
identify a significant difference between them. While Ibn Taymiyya
seems overly concerned with correcting the Arab philosophers and
speculative theologians, Ibn al-Qayyim’s focus in his later writings
was to bring the Sufi mystics and their likes back into the fold of
orthodox Islam. This is seen in particular in his Madarij and Tarig
al-hijratayn, which are tracts of love and spirituality, rather than
works of philosophical or speculative enquiry. Although one can
posit that Ibn al-Qayyim saw the importance of Ibn Taymiyya’s
repudiation of the philosophers and speculative theologians, as Ibn

1 Ibid., p. 166. Of note, Dr Anjum is currently working on a complete translation
of Madarij al-salikin.
2 Ibid., p. 172. '
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al-Qayyim refers to Ibn Taymiyya’s philosophical writings al-Radd
‘ala’l-mantigiyyin and Naqd al-mantiq in Miftah dar al-sa'dda, Ibn al-
Qayyim in fact distanced himself from such pursuits.

A further significant work from Ibn al-Qayyim’s late oeuvre is
Shifa’ al-‘alil fi-masa’il al-qada’ wa’l-qadar wa’l-hikma wa’l-talil [The
Cure for those Ailed by Questions of Predetermination, Divine
Will, Wisdom and Causality], which addresses the complex issues
stated in the title. Ibn al-Qayyim sets out in Shifa’ al-alil, as well as
in his other books including Miftah dar al-saada, to affirm that God
has wise purposes for His actions. Hoover states: “The notion of wise
purpose in both God’s creation and God’s command appears in other
works [besides Miftah dar al-saGda and Shifa’ al-alil] as well, and Ibn
Qayyim al-Jawziyyah may well be the most prolific optimist in the
Islamic tradition.”

One of Ibn al-Qayyim’s last works was Zad al-ma%ad, which he
actually wrote while travelling. It is a five-volume book on the life of
the Prophet Muhammad, with practical guidance on how one may
emulate him (may God bless him and grant him peace). An abridged
translation has been rendered into English.” It should also be not-
ed that Ibn al-Qayyim was a physician. On the subject, he wrote
al-Tibb al-nabawi, which is actually a portion of Zad al-maad, and
has been translated into English by Penelope Johnstone as Medicine
of the Prophet .}

Miftah dar al-saada wa-manshir wilayat al-ilm wa’l-irada

Miftah dar al-sa@da is mentioned by Ibn al-Qayyim in Madarij
al-salikin: “This principle [of denying God’s wisdom and causality|
leads to many false requisites and conclusions. We have mentioned

1 Jon Hoover, ‘God’s Wise Purposes in Creating Iblis: Ibn Qayyim al-Gawziyyah’s
Theodicy of God’s Names and Attributes’. In Bori and Holtzman (eds.), A Scholar
in the Shadow, p. 116.

2 See Provisions for the Hereafter (Mukhtasar Zad al-Ma'ad) (Riyadh: Darussalam, 2003).

3 Penelope Johnstone (trans.), Medicine of the Prophet (Cambridge: Islamic Texts
Society, 1998).
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close to sixty of them in our great book named Miftah dar al-sa‘ada
wa-matlab ahl al- ilm wa’l-irada.” That book’s contents are wonder-
ful indeed.’”

Ibn al-Qayyim’s writing of the Miftah was a turning point in his
career. The fact that he refers to it in many of his later books illustrates
the importance he ascribed to it. Joseph Bell states: “With the writ-
ing of Miftah Dar Al-Saada Ibn al-Qayyim moved into a new period
with respect to style and method alike.” He notes that earlier works
of Ibn al-Qayyim only had ‘glimpses of the polished and sophisticat-
ed expression which is the hallmark of Miftah Dar Al-Sa‘ada and the
works which follow it.” Salihud-Din ‘Abd al-Mawjid comments
on the originality of many of the issues investigated within Miftah
dar al-sadda, as well as Ibn al-Qayyim’s other writings such as Zad
al-ma'ad, Hadi al-arwah and Bada’i® al-fawa’id, and how they cannot
be found in the writings of Ibn Taymiyya.*

Ibn al-Qayyim wrote the Miftih while he was travelling and
worshipping at the Ka'ba. He mentions in the beginning of Chapter
One: ‘These are some of the inspirations (nuzl) and gems that God
disclosed to me when I was at His House [the Ka‘ba], withdrawn
[from all others] except for Him alone. I had cast myself at His door
in submission and humility, and had exposed myself to His bounti-
tul gifts and immense power throughout the day and night. The one
who depends on God for his needs, attaches his hopes to Him, resides
permanently at His gate for His assistance, and seeks refuge under
His protection will never be disappointed.’s

1 Note the subtle change in sub-title by Ibn al-Qayyim. In this quote from the
Madarij, it is rendered as matlab ahl rather than manshir wilayat. Ibn al-Qayyim
will occasionally refer to his book titles with slight variations. Another example
involves Tariq al-hijratayn wa-bab al-sa‘adatayn, which he refers to in the Madarij
(vol. 1, p. 112) as Safar al-hijratayn wa-tariq al-sa‘adatayn.

2 Ibn al-Qayyim, Madarij, vol. 1, p. 112.

3 Bell, Love Theory, p. 101.

4 Abdul-Rifi Adewale Imam (trans.), The Biography of Imam Ibn al-Qayyim (Riyadh:
Darussalam, 2006), p. 8.

s See below, p. 3.
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As the title suggests, Ibn al-Qayyim’s main objectives were to
expound on the power of knowledge and willpower, through which
one may attain Paradise. In the Madarij Ibn al-Qayyim proclaims that
remembrance (along with knowledge and willpower) is also pow-
erful and an evidence of one’s loyal support (manshir al-wilaya) to
God: ‘Remembrance (dhikr) is a proclamation of sovereignty. One
who is given it becomes [spiritually] proximate [to God], whereas
those who are denied it are cut off. It is the sustenance of seekers,
and if one abandons it then the body [dies spiritually and] becomes
like a grave.” Ibn Taymiyya and Ibn al-Qayyim always maintained
that ‘leadership in religious affairs is granted through patience and
certainty’.” So certainty can only result from extensive knowledge
and persistent remembrance of God, while patience is due to and
results in a strong willpower.

Ibn al-Qayyim begins the Miftah by explaining the wisdom of
creating humanity and making them reside on earth. A discussion
follows about whether Adam was placed in Paradise, or whether
the Garden was in the heavens or on earth, and the wisdom asso-
ciated with it. This was discussed in a more summarized fashion
by Ibn al-Qayyim in an earlier book entitled Hadi al-arwah ila-bilad
al-afrah. The discussion in the Miftah is quite lengthy and repetitive
as Ibn al-Qayyim brings forth the arguments of each viewpoint, and
then presents their respective rebuttals. Ultimately, Ibn al-Qayyim’s
objective in mentioning the different viewpoints about the location
of the Garden ‘is to recount some of the wisdoms and benefits that
occur as a result of Adam’s exit from the Garden and being settled
onto this earth, which is the abode of tribulation and testing. The
objective is to refute those who say that God’s wisdom is inconsistent
with allowing Adam to commit a sin that results in his exit from the
Garden or that there is no benefit in that. It is also to refute those
who negate [God’s] wisdom and [claim humanity’s exit from the

1 Ibn al-Qayyim, Madarij, vol. 1, p. 395s.
2 See below, p. 8o.
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Garden| occurred solely because God had willed it.”* Ibn al-Qayyim
then maintains that humanity was substituted with something better
than the Garden: God’s covenant and knowledge. It is only through
them that one can attain bliss in this world and the Hereafter.

He then discusses the importance of knowledge, its benefits,
wisdom, the necessity of pursuing it, and finally applying it. This
section represents nearly one-half of Volume 1 and it is what forms
Ibn al-Qayyim on Knowledge. Ibn al-Qayyim mentions 153 points and
adds another forty proofs within Point 129 regarding the superiority
of knowledge over wealth. In addition, he mentions many proofs
within other points, such that they reach approximately 200.?

He starts Chapter One with Q. 11.18 in order to show the con-
nection between knowledge and bearing witness that there is no
deity worthy of worship except for Him. Ibn al-Qayyim discusses
the superiority of knowledge, in particular that which pertains to
God and His Attributes, and that it is the greatest matter as it allows
one to achieve spiritual bliss and the status of being truly faithful.
He emphasizes the importance of knowing the Qur’an, the Sunna
and wisdom, and then teaching them. Thus only the true scholars
and students of knowledge are capable of such an undertaking, and
so their status is higher than that of one who is only a worshipper.

The author expounds at length on a saying of ‘Ali b. Abi Talib
that includes a description of the true scholars and students, those
who are appropriate for Islamic knowledge, and the benefits of
knowledge over wealth and other worldly matters. He states that the
perfection of the offspring of Adam is achieved in this life through
sincere repentance, while in the Hereafter it is by being protected
from Hellfire and entered into Paradise.

Ibn al-Qayyim affirms, however, that knowledge is not enough
to attain guidance. He lists in Chapter Five ten reasons why one may

t Ibn al-Qayyim, Miftah dar al-saGda wa-manshir wilayat al-ilm wa’l-irada (Cairo:
Dar al-Hadith, 1994), p. 24.

2 Salih Ahmad al-Shami, Fadl al-ilm wa’l-‘ulama’ (Beirut: al-Maktab al-Islamy,
2001), p. 6.
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not be guided despite having knowledge. In the end, he emphasizes
that being guided requires knowledge with submission to God and
following His Prophet. Ibn al-Qayyim on Knowledge concludes with
the importance of contemplation and reflection in order to attain
further knowledge and guidance.

A portion of Volume 1 is dedicated to a discussion of God’s
creation of natural and scientific wonders, including those of the
heavens, earth and humanity, and how they lead to belief in the fact
that God is omnipotent and omniscient. Segments of this have been
previously translated.”

Ibn al-Qayyim ends Volume 1 of the Miftah with a discussion
of the wise purposes and secrets associated with allowing people to
sin (which should be viewed within the context of knowledge). He
also posits that God is more apt to forgive the sins of those who are
knowledgeable and sincere because of the preponderance of their
good deeds. Finally, Ibn al-Qayyim emphasizes that the higher levels
of Paradise can only be reached by ‘traversing a bridge of hardships
and tribulations’.? If one contemplates that reality, then one recog-
nizes that this can only be achieved with extensive Islamic knowledge
and a strong willpower.

He later states in Volume u: ‘As for the Divine Law (shari a), it is
established to notify us which of our freely-chosen actions are pleas-
ing to God and which displease Him.’? Ibn al-Qayyim maintains that
God commands that which He has disposed us to innately recognize
as good, and prohibited us from that which our innate disposition
and reason recognize to be repugnant. Abdullah Sliti has asserted
that ‘Ibn al-Qayyim argues that God has established two kinds of
legal conveyance (hujja) upon man: rational moral values and a mes-
senger—the former which is firmly embedded in man’s intellect

1 See Anas Abdul-Hameed al-Qoz, Men and the Universe: Reflections of Ibn al-Qayyem
(Riyadh: Darussalam, 2004).

2 Ibn al-Qayyim, Miftah, p. 339.
3 Ibid., p. 353.
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so that he may differentiate between good and evil’.* On the other
hand, the Ash‘aris consider that what God commands is good by
virtue of His command alone, and what God forbids is repugnant as
a result of His prohibition alone, without reason being able to iden-
tify whether something is good or bad in the absence of revelation.
In this regard, Ibn al-Qayyim presents the deterministic position of
Fakhr al-Din al-Razi (d. 606/1209): ‘since our actions are not freely-
chosen, they cannot be [intrinsically] deemed good or repugnant’. *
In other words, the Ash‘ari position can be understood as asserting,
in the words of Sliti, that ‘[i]f man is not the agent of his actions
then none of man’s actions are detestable since God is the sole agent;
therefore morality is only determined by God, and not reason’.? Ibn
al-Qayyim then proceeds to negate Razi’s position in twelve points.
Of note, Ibn al-Qayyim had previously studied Razi’s Muhassal and
Arba‘in with Safi al-Din al-Hindi, but later viewed these tracts in a
different light after reading and analysing them with Ibn Taymiyya.

He then maintains: ‘Reason can establish whether something
is good or repugnant, but punishment [in this world] only occurs
after a messenger is sent [and people disbelieve]...The absence of
punishment before the sending [of a messenger]| is not due to the
non-existence of its causes and requisites, but rather due to the
absence of the condition [i.e. the absence of the messenger who can
give them glad tidings or warn them] that would otherwise lead to
it.”* The Mu‘tazila affirmed that reason could differentiate between
good and evil, but also believed that punishment in this world could
occur prior to the sending of a messenger.

Ibn al-Qayyim also discusses the beauty of the pillars of Islam

1 Abdullah Sliti, ‘A Lost Legacy of Critical Engagement: Ibn al-Qayyim on Divine
Determination (gadar)’ (PhD thesis, Durham University, 2015), p. 125.

2 Ibn al-Qayyim, Miftah, p. 376. For more on Razi’s determinism and ethics, see
Ayman Shihadeh, The Teleological Ethics of Fakhr al-Din al-Razi (Leiden: Brill,
2006), pp. 30-33, 37-9, 456, 56—7, 63—4.

3 Sliti, ‘Ibn al-Qayyim on Divine Determination’, p. 127.

4 Ibn al-Qayyim, Miftah, p. 301.
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and the Divine Laws: ‘The Divine Laws are based upon attaining
what is purely good or preponderantly advantageous, while prohib-
iting the impure and preponderantly evil. But if there are competing
evils [within a preponderant good], then the [evils] that may cause
the greatest harm are annulled, while the lesser ones are allowed.
It is upon these principles that the Most Wise has established His
Divine Laws. These all testify to His omniscience, perfect wisdom,
providence and benevolence to His servants.”” He does briefly men-
tion that the Qur’an and the Sunna refer to causality in more than a
thousand instances; but he reserves an expanded and lengthy discus-
sion of this, as well as of God’s wisdom, for Shifa’ al-‘alil.

Nevertheless, in relation to the issue of God legislating good
and prohibiting evil, Ibn al-Qayyim in the Miftah discusses many
examples of abrogation (naskh), like the changing of the gibla from
Jerusalem to Mecca. He maintains that God never ‘commands some-
thing and then totally invalidates or nullifies it; rather, He maintains
some aspect of it [even after abrogation].” He goes on to explain
that this is concordant with God’s wisdom at the time of the initial
commandment and then at the time of the abrogation.” A further
noteworthy example is also given in this regard: “The benefit in com-
manding His friend Abraham to sacrifice his son was not so that the
sacrifice would occur, but rather so that both the father and the son
would submit firmly and completely to His commandment. Once
that benefit occurred, the [actual carrying out of the] killing became
harmful for them both. Therefore God abrogated it [and command-
ed Abraham to sacrifice a lamb instead]. This is the true and curative
answer in this matter.’

Ibn al-Qayyim then discusses the Mu‘tazili claim that God is
obligated to act in a manner that is beneficial and advantageous

1 Ibid., p. 373.

2 Ibid., pp. 381—384. Ibn al-Qayyim discusses here Q. 11.106~144, and the wisdom
in changing the qibla.

3 Ibn al-Qayyim, Miftah, p. 392.
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(al-salah wa’l-aslah). Ibn al-Qayyim enumerates eighteen necessary
concomitants of that claim and shows how they are inconsistent
with the Qur’an, the Sunna, reason and reality." Ibn al-Qayyim ulti-
mately maintains that God’s actions are consistent with His wisdom,
mercy, benevolence and justice. He then expounds upon sixty-three
points establishing that both reason and revelation are congruous
when assessing whether something is good or evil. > Yet a discus-
sion of the aforementioned arguments is beyond the scope of this
introduction.

He subsequently continues with a lengthy repudiation of astrol-
ogy and belief in omens (tatayyur), as they may either lead to a
weakening of one’s willpower or a deviation thereof. In this regard,
Livingston writes on Ibn al-Qayyim’s efforts to nullify those astrolo-
gers who claimed that ‘periodicity of the fixed and moving stars
were the key to divine secrets which by the expert interpretation of
the initiated could be known to man. But for Ibn al-Qayyim, the
heavens offered divine proofs of the perfection of God’s cosmic crea-
tion, the product of a wisdom so great that it would be the height of
folly for one to claim knowledge of even the smallest scrap of it.”?

Ibn al-Qayyim concludes Volume 11 with a discussion of the ram-
ifications of the hadith regarding the 70,000 who shall enter Paradise
without being held to any accounting. The Prophet (may God bless
him and grant him peace) stated: “They are those who do not undergo
cauterization, do not believe in spells, nor partake in omens—they
only rely upon their Lord.’* Hence Ibn al-Qayyim ends the work by
emphasizing the need to avoid astrology and belief in omens because
they lead to disbelief (in the worst case) or a weakening of one’s
knowledge and willpower (in the case of minimum harm). Thus they

1 Ibid., pp. 403—407.

2 Ibid., pp. 414—458.

3 John W. Livingston, ‘Ibn Qayyim al-Jawziyyah: A Fourteenth Century Defense
against Astrological Divination and Alchemical Transmutation’, JAOS o1 (1971),
no. 1, p. 97.

4 Bukhari s707; Muslim 372; Tirmidhi 2446; Ahmad 3806.
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have the same effect as doubts and temptations, which also under-
mine one’s knowledge and willpower. In conclusion, Ibn al-Qayyim
addresses not only how to strengthen one’s knowledge and willpow-
er, but also how to avoid what may weaken them.

Ibn al-Qayyim and Ghazali

Ibn al-Qayyim’s discussion on knowledge is worthy of compari-
son with Ghazali’s Book of Knowledge' in his magisterial and greatly
revered Ihya’ ‘ulim al-din.* Now Ghazali and Ibn al-Qayyim mention
and discuss many of the same points; however, Ibn al-Qayyim tends
to comment on the verses of the Qur’an and hadiths more exten-
sively. For example, they both begin discussing Q. m.18, but Ibn
al-Qayyim explains it in greater detail. Ghazili also briefly mentions
in two places a tradition by ‘Ali that is mentioned by Ibn al-Qayyim
in Point 129; however, Ibn al-Qayyim goes on to expound on it for
seventy-four pages.’

Ibn al-Qayyimactually refersin the Miftah to Ghazali’s denounce-
ment of philosophy and speculative theology from the beginning of
the Thya’: ‘Know that all the beneficial proofs found in speculative
theology are encompassed within the Qur’an and the Traditions
of the Prophet.* Such sentiments are truly in keeping with Ibn al-
Qayyim’s own position.

1 For a recent translation, see Kenneth Honerkamp, The Book of Knowledge: Book 1
of The Revival of the Religious Sciences (Louisville: Fons Vitae, 2016).

2 The efforts of Ghazali in writing the Ihya“ and other works would lead to a
‘Sunni revival’. See Abdul Rahman Azzam, Saladin: The Triumph of the Sunni
Revival (Cambridge: Islamic Texts Society, 2014), pp. 8 and 12.

3 See below, Chapter Nine.

4 See below, p. 205-6; Abi Haimid Muhammad b. Muhammad al-Ghazali, Thya’
‘uliim al-din (Beirut: Dar al-Ma'rifa, 2004), vol. 1, p. 22. Ghazali further states:
‘Knowledge of God (Exalted is He), His Attributes and actions (which is all
included in that which unveils the realities (9m al-mukishafa)) is completely
absent in speculative theology. Moreover, speculative theology is a barrier and
obstacle to attaining this knowledge.” See Ghazali, Ihya’, vol. 1, p. 23.

XXIV



Translator’s Introduction

About the Truly Faithful or Saints (Siddiqan)

At this point, it seems appropriate to discuss one issue that stands
out in the Miftah: Ibn al-Qayyim’s repetition of the Prophet’s hadith:
“This knowledge [inherited from the Prophet] will be conveyed by
the successors [of this Community] who are upright and trustwor-
thy (‘udil). They will repudiate the distortions of the extremists
(tahrif al-ghalin), those who attempt to break-up [the religion] by
negating [its precepts] (intihal al-mubtilin), and the misinterpretations
of those who are ignorant (ta’wil al-jahilin).”* Ibn al-Qayyim includes
it within the first ten points, which discuss the greatness of Q. mr.18.
He then repeats it in Point 136 and discusses it in greater detail.?

It seems that Ibn al-Qayyim repeats this hadith because he wants
to first illustrate that scholars possessed of strong willpower must
work to repudiate falsehood. But more importantly, and God knows
best, he is attempting to allude to one characteristic, or maybe even
the most important characteristic possessed by those who are truly
faithful (siddigin). He states in the Madarij: “Whoever worships God
by striving against His enemy has attained a great share of [the char-
acteristic of | being truly faithful. The greater the servant’s love and
loyal support for his Lord, as well as his enmity towards His enemy,
the greater his participation in striving...This form of servitude [to
God] is only realized by a few. Whoever has tasted its sweetness will
lament the time he spent beforehand [in heedlessness of it].’”s Ibn

1 Bayhaqi (Sunan) 20,911; Ibn ‘Adi, vol. 1, p. 211; Haythami 6or; al-Khatib
al-Baghdadi (Sharaf), pp. 47—52; Tammam 899; al-Muttaqial-Hindi 28,918; Bidaya,
vol. x, p. 337. It is ‘authentic’ according to Albani (Mishkat 248). Ibn al-Qayyim
also mentions this hadith in other books of his, like al-Sawa‘iq al-mursala (Riyadh:
Dar al-Asima, 1987), vol. m1, p. 927. It should also be mentioned that Imam
Ahmad b. Hanbal utilized it in his al-Radd ‘ala’l-zanadiqa wa’l-Jahmiyya (Kuwait
City: Ghiras, 2005), p. 170.

2 The Prophet (may God bless him and grant him peace) also said: “You must be
truthful. The truth guides one to righteousness, and righteousness guides one
to Paradise. A person will persist in being truthful and credible until God writes
him as being truly faithful (siddig).” Muslim 2607; Tirmidhi 1971; Ahmad 3638.

3 Ibn al-Qayyim, Madarij, vol. 1, p. 241.
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al-Qayyim also states in Point 64: ‘Furthermore, his followers are
knowledgeable and carry out [the Prophet’s message] by [spread-
ing] knowledge, [performing good] actions, guiding and advising
people, being patient, and striving [for His sake]. These are the truly
faithful ones (siddigian)y—they are the best of the Prophet’s followers;
and their leader and imam is Abai Bakr al-$Siddiq (may God be pleased
with him).””

Although no one can reach the faith of Aba Bakr al-Siddiq, Ibn
al-Qayyim maintains in Point 66 that scholars can attain the level of
the truly faithful: “Thus if the scholar’s writings reach the level of
true faith then his ink becomes better than the blood of a martyr, as
long as the latter is not considered to be one of the truly faithful.’
Then in Point 70, based on Q. xxx11.24, he states that ‘leadership in
religious affairs is granted through patience and certainty. It is one
of the highest levels of the truly faithful ones.’

Incidentally, Ghazali also mentions in the IThya’ that the rank of
the truly faithful is occupied by those ‘whose existence [in this world
is devoted] to their Lord, not to themselves... Their firm resolve in
carrying out righteous actions is characterized by strength without
any deviation, weakness or hesitation.”> He further argues: ‘Some
of the knowers (@rifiin) state that there are ranks for those who are
patient. The first rank is to avoid desires; and this represents those
who are repentant. The second is contentment with what has been
decreed; and this rank describes the ascetics. The third is to love what
the Lord uses him for; and this is rank of the truly faithful.”?

The Methodology of this Translation

The initial Arabic text that was utilized was edited by Sayyid b.
Ibrahim b. $adiq ‘Imran and ‘Ali Muhammad and published by Dar
al-Hadith in 1994. Subsequently a critical edition edited by ‘Abd

1 See below, p. 73.
2 Ghazali, Ihya’, vol. v, p. 389.
3 Ibid., vol. 1v, p. 60.
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al-Rahman b. Q7’id and published by Dar ‘Alam al-Faw2’id in 2015
was utilized. This translation, Ibn al-Qayyim on Knowledge, represents
a significant portion of Volume 1 of Miftah dar al-sa‘ada.

The English translations of the Qur’anic verses were derived
from Pickthall in the vast majority of cases, with his older English
style often retained, although his use of ‘lo!” was largely omitted.
The translations of Yusuf Ali and Muhammad Asad were utilized
on occasions when they more accurately portrayed the meaning put
forward by Ibn al-Qayyim in his text. Of note, as per Islamic Texts
Society usage, God is used in place of Allah.

The English translations of the six canonical books of
hadith—Bukhari, Muslim, Tirmidhi, Ibn M3ja, Nasa'i and Aba
Dawiid—published by Darussalam have also been utilized, adapted
and referenced. Hadiths were also found in the following collections:
Muwatta’ al-Imam Malik, Musnad al-Imam Ahmad, Sunan al-Darimi,
Bayhaqi’s Sunan and Shuab al-iman, Hakim’s al-Mustadrak ‘ala’l-
Sahihayn, Sahih Ibn Hibban, Abu Nu‘aym’s Hilya, MundhirT’s al-Targhib
wa’l-tarhib, Haythami's Majma" al-zawa’id, Ibn ‘Abd al-Barr’s Jami
bayan al-‘ilm wa-fadlih, Ibn ‘AdTs al-Kamil fi-duafa’ al-rijal, Ibn
Kathir’s al-Bidaya wa’l-nihaya, Tabrizi’s Mishkat al-masabih, al-Khatib
al-Baghdadi’s al- Fagih wa’l-mutafaqqih and Tarikh Baghdad, al-Muttaqi
al-Hindi’s Kanz al-‘ummal, Tammam’s Fawa’id, and Zabidi’s Ithaf
al-sada al-muttaqin. When quoted, the hadith numbers are refer-
enced to editions of these books which are included on the website
shamela.ws or its application, and mentioned in the Bibliography.
In addition, any chains of narrators have been shortened to only
include the immediate Companion of the Prophet who narrates
it. Furthermore, in order to prevent the referencing of hadith from
being over-bearing for the reader, if a tradition was found in either
Sahih al-Bukhari or Sahih Muslim then references were limited to the
‘Six Books” and Musnad al-Imam Ahmad. If not present in the two
Sahihs, then the aforementioned collections were also cited. Also,
in the footnote references, there is usually only the mention of the
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collector’s name and the number of the tradition; however, in other
instances, in regards to some lesser-known collections, the author,
page number and volume is given (with the Bibliography consid-
ered sufficient for clarifying publication details in both instances).
Finally, all hadiths other than those present in Sahih al-Bukhari and
Sahih Muslim were categorized as ‘authentic’ (sahih), ‘sound’ (hasan),
‘weak’ (da'if) or “fabricated’ (mawdii) according to the opinion of the
prominent Hadith scholar Nasir al-Din al-Albani wherever possible.
In an effort to assist the reader, the overarching theme of each
point or group of points that Ibn al-Qayyim discusses is summa-
rized between brackets before the point(s). The book is also divided
into twelve chapters along with a Prologue, rather than the mere
three chapters in the Arabic edition. As Ibn al-Qayyim was in Mecca
away from his library when he authored the work, his order is not
always logically sequential, so he tended to return later in the book
to points raised earlier. Therefore the chapters may include other
themes within them besides those mentioned within their titles.
Ibn al-Qayyim’s writing style has been correctly explained by
Ibn Hajar in the following terms: ‘His writings can be long-winded
and prolix in an attempt to clarify issues.”” Therefore in the Miftah
there are many instances of repetition, which Ibn al-Qayyim himself
acknowledges, as he accepts his own tendency to sometimes digress.
Some repetition is, however, retained in order to clarify or reinforce
some points. Nonetheless, in order to shorten this book and make it
more readable, repetition and digression not immediately relevant
to a theme being discussed has been abridged. In addition, numer-
ous grammatical discussions and many instances of poetry were also
omitted. Yet none of the 153 points listed by Ibn al-Qayyim (even
if repeated) were removed, so as to not disturb his numbering. The
outcome is that approximately 20% of the text—derived from pages
59—222 of 343 in Volume 1—has been abridged in this presentation.

1 Ibn Hajar, al-Durar al-kaminah fi-ayan al-ma’ata al-thaminah (Hyderabad : Matba“at
Maijlis Da’irat al-Ma‘arif al-"‘Uthmaniyyah, 1972), vol. v, p. 139.
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From KEY TO THE BLISSFUL ABODE
Miftah Dar al-Sa‘ada

[PrROLOGUE]
In the Name of God, Most Compassionate and Merciful

When God’s wisdom and mercy dictated that Adam and his
offspring descend from the Garden, He substituted for them some-
thing better: His covenant. He made it a means of attaining unto
Him, and it is a clear and obvious path. Whoever holds on [to
His covenant] is successful and guided; and those who shun it are
wretched transgressors.

This noble covenant—][which is] the straight path and the great
tiding—cannot be fulfilled except through the door of willpower
and knowledge. In this manner, willpower is the door; and knowl-
edge is the key without which the former cannot be opened. A
person’s perfection can only be achieved by fulfilling two require-
ments: firm resolve to elevate his [rank] and knowledge to enlighten
and guide him.

If one of these [two latter requirements] is absent, the ranks of
bliss and success will elude a servant. In that case, he either does not
have knowledge, and so he does not know how to pursue those [high
ranks]|; or he lacks a firm resolve, and so he cannot rise up to them.
In those cases, he remains motionless in a lowly state while his heart
is barred and impeded from the perfection he was created for. If both
are absent, then he becomes a degenerate, allowing himself to graze
untended along with livestock,” finding pleasure in the abyss of relax-
ation and inactivity, and comfort in the bed of incapacity and laziness.

1 Ibn al-Qayyim gives a detailed explanation of this analogy in Chapter Nine.
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This [aforementioned person] is not like someone for whom
knowledge is esteemed and so he embarks towards it. The lat-
ter is blessed in his unrivalled pursuit. He adheres firmly to the
path and is upright upon it. His overwhelming and fervent long-
ing for God refuses everything but the emigration to God and
His Messenger. He disdains to have any companions except those
who accompany him on this path.

Since the perfection of willpower is related to what one
intends and the eminence of knowledge is associated with that
which it concerns, the servant achieves his ultimate bliss by mak-
ing his will subservient to that of the Desired One, Who never
wanes or eludes. One cannot attain any bliss or [spiritual] life
except by having a firm resolve to act in accordance [with the
religious commands] of the Ever-Living One Who never dies.

There is no way for one to reach this high goal and good
fortune except with knowledge inherited from His servant
[Muhammad]—His Messenger, friend and beloved one—who
He has sent for such a purpose and established as a guide on this
path. He made the Messenger an intermediary between Him and
the people, whereby he invites them by His will to the peaceful
abode [of Paradise].

The Sublime refused to grant success or open [the gates to
Paradise] for anyone except through the Prophet. God will not
accept anyone’s efforts unless they begin with the Prophet and
end by being devoted to Him. All of the paths are now blocked
except the way of the Prophet Muhammad (may God bless him
and grant him peace). All hearts are barred and obstructed except
for those of the followers of the Prophet.

It is thus obligatory upon someone who seeks bliss for himself,
and whose heart is alive and aware, to make these two principles
[i-e. knowledge and willpower] the bases for all his sayings and
actions. One should hold them dear like a hidden treasure, and rely
on them to pave the way during any of life’s frightening situations.



Prologue

This book’s intent is to reveal the eminence of these two princi-
ples. I named it Key to the Blissful Abode: Proclamation of the Sovereignty
of Knowledge and Willpower as these are some of the inspirations and
gems that God disclosed to me when I was at His House [the Ka‘ba],
withdrawn [from all others] except for Him alone. I had cast myself
at His door in submission and humility, and had exposed myself
to His bountiful gifts and immense power throughout the day and
night. The person who depends on God for his needs, attaches his
hopes to Him, resides permanently at His gate for His assistance,
and seeks refuge under His protection, will never be disappointed.

Since knowledge comes before willpower, takes precedence over
it, qualifies it and guides it, we will discuss the importance of knowl-
edge first. Upon the completion [of these two] we will follow this,
God willing, with [another] book about love.” We will include here
the sections, wisdoms, benefits, fruits and causes, as well as what
strengthens, weakens or hinders [knowledge or willpower]. We will
seek evidence for it through all means, whether transmitted [from
the Qur’an and the Sunna] or through reason, or the innate dispo-
sition, or analogy, or through taste and experience [of the truth]
(al-dhawq wa’l-wajd).> Our [will and love should only] be attached
to the True God—there is no god but Him—and it is wholly inap-

1 Since love of God leads to a stronger willpower, Ibn al-Qayyim discusses it at
length in his other books. Whether Ibn al-Qayyim had initially intended to
discuss love in Miftah dar al-sa@da or not is debatable. His earlier book Rawdat
al-muhibbin wa-nuzhat al-mushtagin discusses love, and is extant; but his al-Mawrid
al-safi, which he wrote afterwards on the topic of love, is now lost.

2 Dhawq and wajd are popular Sufi terms. Ibn al-Qayyim derives them from two
hadiths. Firstly, ‘He who is content with God as his Lord, Islam as his religion, and
Muhammad as his Prophet has tasted (dhdq) the sweetness of faith’ (Muslim s4;
Tirmidhi2623; Ahmad 1778). Secondly, ‘If one possesses these three [characteristics],
then he has experienced (wajada) the sweetness of faith: [1] he who finds nothing
more beloved to him [than following] God and His Messenger; [2] he who only
loves another person for the sake of God; and [3] he who hates to return back to
disbelief—after God has saved him from that—just as he would hate to be thrown
in Hellfire’ (Bukhari 6941; Muslim 67; Tirmidhi 2624; Ibn M3ja 4032; Nasa'1 4988;
Ahmad 12,002). See Ibn al-Qayyim, Madarij, vol. u, p. 67.



IBN QAYYIM AL-JAWZIYYA ON KNOWLEDGE

propriate to act to the contrary. We will also respond to those who
deny this and show their errors.

These [aforementioned matters] are included in this gem, and
the best of its meanings will now be shining before you. It is like an
astonishingly beautiful bride, with her dress trailing as she proceeds
in the wedding ceremony towards you. Be one who accepts this shin-
ing bliss, and do not be like one who is blind and paralysed. You can
choose for yourself either [knowledge or ignorance] and have either
[a strong or weak will].

Inevitably, each blessing has those who are envious of it; and
each truth has its deniers and those who stubbornly reject it. The
author will be exposed to the attacks of the envious and unjust, who
fire arrows at him and [attempt to] defame him. But you, the reader,
will find here the quintessential arguments and fruits that the author
has taken upon himself to plant. I ask God to excuse my errors and
mistakes, and those of His believing servants.

I seek God’s protection from those who lack knowledge and
have sold their religion. They are insolent in their ignorance and
use all their capabilities to harm Your servants. Due to their igno-
rance, such people consider benevolence to be evil, the Sunna [of
the Prophet] to be blameworthy innovation in religion, and good
tradition to be strange. Due to their injustice, they recompense
a good deed with evil and one evil with ten. They also disregard
the rights of others and despise people, so that they may attain
their false desires and pleasures. They do not acknowledge what
is good except that which accords with their wishes, nor do they
renounce what is abominable unless their desires oppose it. They
act arrogantly with the loyal supporters (awliya’) of the Messenger
and they quicken to sit amongst those who are astray and ignorant.
They may think that [in knowledge] they are the foremost, but
God, His Messenger and the believers consider them to be cut off
from the Prophet’s inheritance.



Prologue

Now, when journeying on this path, one should only accom-
pany those who are [spiritually] alive, rather than dead. A poet said
it best:

There is a [spiritual] death before the [physical] one for
those who are ignorant.

And for their bodies, there are [spiritual] graves before
the [physical] ones.

Their spirits are estranged from their bodies.

There will be no resurrection for them until the Day of
Resurrection.

O God, You are deserving of praise and we seek Your assistance
and help regarding our grievances. We rely on You, and there is
no power nor any strength save in You. You are sufficient as our
Guardian and the best Trustee. We will now commence with our
objective, by the power of God and His strength.



CHAPTER ONE

Attesting to God’s Oneness is One of the Greatest
Benefits of Being Knowledgeable

[POINTS 1—10: THE IMPORTANCE OF KNOWLEDGE ACCORDING TO
THE VERSE: THERE IS NO GOD BUT HE: THAT IS THE WITNESS OF
Gop, His ANGELS AND THOSE ENDUED WITH KNOWLEDGE. |

God (Exalted is He) said: There is no god but He: That is the witness of
God, His angels and those endued with knowledge, standing firm on justice.
There is no god but He, the Exalted in Power, the Wise." The Sublime
has cited (istashhada)® that the knowledgeable are the ones who bear
witness to His Oneness—the noblest testimony—by saying: There is
no god but He: That is the witness of God, His angels and those endued with
knowledge. This proves the excellence of knowledge and the knowl-
edgeable in numerous ways:

1. Citing only the testimony of those with knowledge from amongst
all of humanity.

2. Linking their testimony to His.

3. Linking their testimony to that of His angels.

4. Implying their righteousness and just nature. Indeed, God would

1 Q. m.18 (Yusuf Ali translation).

2 The meaning of ‘cite’ (istashhada) is not that God (Glory be to Him) is in need of
His angels or scholars to bear witness to His Oneness: God sufficeth as a Witness
(Q. xwvmn.28). Rather, God cites the knowledgeable for many reasons, as Ibn
al-Qayyim mentions in Points 8, 15, 20 and 81. Similarly, God cites the believers’
words on the Day of Judgment: Lo! there was a party of My slaves who said: Our
Lord! We believe, therefore forgive us and have mercy on us for Thou art Best of all who
show mercy (Q. xx111.109).
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not cite their testimony unless they were upright. It has been related
in a known tradition that the Prophet (may God bless him and grant
him peace) said: ‘This knowledge [inherited from the Prophet]
will be conveyed by the successors [of this Community], who are
upright and trustworthy (‘udil). They will repudiate the distortions
of the extremists (tahrif al-ghalin), those who attempt to break up
[the religion] by negating [its precepts| (intihal al-mubtilin), and the
misinterpretations of those who are ignorant (ta’wil al-jahilin).”* A
discussion will follow, God willing, about this kadith in its appro-
priate place.”

5. He described them as being knowledgeable, and this signifies that
they are specialized in [knowledge], devoted to it, and are perma-
nently associated with it, rather than being only temporarily so.

6. The Sublime bore witness to it Himself, and He is the Most
Glorious witness. Then He linked the best of His creation to it: His
angels and the knowledgeable from amongst His servants. It is a suf-
ficient distinction for them that they receive this grace and honour.
7. He cited their testimony of the noblest, greatest and highest thing
to be witnessed: that there is no deity worthy of worship except
God. Clearly, the Exalted and Greatest will only mention the great-
est and most elevated of His creation in this regard.

8. The Sublime rendered their testimony as evidence against the
deniers. Therefore, He gave them the status of being considered as
one of His proofs, signs and evidences that indicate His Oneness.

9. The Sublime used only a single verb to encompass His testimony
as well as that of His angels and the knowledgeable. This is indica-
tive of the powerful connection of their testimony to His. It is as if
He (Glory be to Him) testified to His Oneness through their speech
and made them utter His testimony. Thus He is the One Who bore
witness to His Oneness by certifying, speaking and teaching it to

t Bayhaql (Sunan) 20,911; Ibn ‘Adi, vol. 1, p. 211; Haythami 6o1; al-Khatib
al-Baghdadi (Sharaf), pp. 47-52; Tammam 89g; al-Muttaqi al-Hindi 28, 918;
Bidaya, vol. x, p. 337. It is ‘authentic’ according to Albani (Mishkat 248).

2 Ibn al-Qayyim discusses it further in Chapter Ten, Point 136.
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others, while the knowledgeable bear witness by affirming, know-
ing, believing and attesting to it.

10. The Sublime allowed them, by virtue of their testimony, to ful-
fill His rights upon humanity. It is incumbent upon the creation to
affirm [His Oneness]—this alone will bring them the highest degree
of happiness in this life and the Hereafter. In addition, the [knowl-
edgeable] will receive the same reward of those who become guided
and affirm [His Oneness]| as a result of their testimony. The extent
of this great blessing is not appreciated by anyone except God. The
above are ten aspects relevant to this verse.’

[POINT 11: GOD NEGATED ANY EQUIVALENCE BETWEEN THE
KNOWLEDGEABLE AND THE IGNORANT.]

The Sublime negated equivalence between the knowledgeable and
others, just like He negated equivalence between the inhabitants of
Paradise and the denizens of Hellfire. The Exalted said: Say (unto
them, O Muhammad): Are those who know equal with those who know not ?*
The Exalted also said: Not equal are the owners of the Fire and the owners
of the Garden.? This indicates their excellence and eminence.

[POINT 12: THOSE WHO ARE IGNORANT ARE DESCRIBED IN
THE QUR'AN AS BEING BLIND.]

The Sublime made those who are ignorant similar in status to those
who are blind: Is he who knoweth that what is revealed unto thee from thy
Lord is the truth like him who is blind > Thus one is either knowledgeable

1 Ibn al-Qayyim has discussed Q. .18 elsewhere: “This verse and this testimony
includes proof for: [1] His Oneness, which negates polytheism; [2] His justice,
which negates injustice; [3] His Almightiness, which negates incapability; and
[4] His wisdom, which nullifies ignorance or inadequacy. Therefore, it testifies
to His Oneness, His justice, and His omnipotence, knowledge and wisdom. For
these reasons it is the greatest testimony.” See Ibn al-Qayyim, Madarij, vol. m,
Pp- 418—432.

2 Q. XXXIX.9.

3 Q. L1x.20.

4 Q. xm1.19.
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or blind. The Sublime has described those who are ignorant as deaf,
dumb and blind in other instances in His Book.

[POINT 13: GOD COMMENDED THOSE WHO ARE KNOWLEDGEABLE. |

The Sublime commended the scholars because they acknowledge the
truth of the Lord’s revelations. The Exalted said: Those who have been
given knowledge see that what is revealed unto thee from thy Lord is the truth.’

[POINT 14: GOD COMMANDS US TO REFER BACK TO THE SCHOLARS. |

The Sublime commanded us to ask the scholars and refer back to
their statements. He said: And We sent not (as Our messengers) before thee
other than men whom We inspired. Ask the followers of the Remembrance if ye
know notI* The followers of the Remembrance is a reference to the schol-
ars, since they are knowledgeable regarding that which was revealed
unto the prophets.

[POINT 15: GOD ATTESTED TO THE GREATNESS OF THOSE WHO
ARE KNOWLEDGEABLE.]

The Sublime cited the knowledgeable due to their testimony that
what God revealed to His Messenger is the truth. The Exalted said:
Shall I seek other than God for judge, when He it is Who hath revealed
unto you (this) Book, fully explained? Those unto whom We gave the Book
(aforetime) know that it is revealed from thy Lord in truth. So be not thou (O
Muhammad) of the waverers.?

[POINT 16: GOD CONSOLED THE PROPHET BY REMINDING HIM
OF THE FAITH OF THOSE WHO ARE KNOWLEDGEABLE.]

The Sublime consoled His Prophet by reminding him of the faith
of the knowledgeable. He also commanded him to avoid concern-
ing himself with the ignorant. The Exalted said: And (it is) a Qur'an

1 Q. xxx1V.6.

2 Q. xV1.43.
3 Q. vI.114.
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that We have divided, that thou mayst recite it unto mankind at intervals, and
We have revealed it by (successive) revelation. Say: Believe therein or believe
not; those who were given knowledge before it, when it is read unto them, fall
down prostrate on their faces, adoring, saying: Glory to our Lord! Verily the
promise of our Lord must be fulfilled.” This represents a great honour for
the knowledgeable. Implied within this is the fact that those who
are knowledgeable recognize, believe and affirm [the truth of the
Qur’an], regardless of whether others have believed or not.

[POINT 17: GOD SELECTED THOSE WHO ARE KNOWLEDGEABLE
BY PLACING His BOOK IN THEIR HEARTS.]

The Sublime honoured the scholars by placing [and preserving] the
verses of the Qur’an in their hearts. This allows them to prove the
veracity of the Qur’an itself.

This is a special characteristic and virtue of theirs, which is not
present in others. The Exalted said: In like manner We have revealed
unto thee the Book, and those unto whom We gave the Book aforetime will
believe therein; and of these (also) there are some who believe therein. And none
deny Our revelations save the disbelievers. And thou (O Muhammad) wast
not a reader of any (Divine) book before it, nor didst thou write it with thy
right hand, for then might those have doubted, who follow falsehood. But it
is clear revelations in the hearts of those who have been given knowledge, and
none deny Our revelations save wrongdoers.”

One interpretation is that the scholars have memorized the vers-
es of the Qur’an so that they have become preserved in their hearts.
Moreover, these verses indicate the veracity of [the Qur’an] itself.
Alternatively, it can be interpreted to mean that the verses of the
Qur’an are clear signs preserved in their hearts and well known to
them. Both viewpoints are necessary concomitants. In either case,
they are praised and commended. This is a testament to them, so
deeply reflect on that.

1 Q. XVI1.106—108.
2 Q. XXIX.47-49.

10
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[PoINT 18: GOD COMMANDED His PROPHET TO ASK
FOR MORE KNOWLEDGE. |

The Exalted said: Then exalted be God, the True King! And hasten not (O
Muhammad) with the Qur’an ere its revelation hath been perfected unto thee,
and say: My Lord! Increase me in knowledge.” It is a sufficient distinction
for knowledge that God (Glory be to Him) commanded His Prophet
to ask for more of it.

[POINT 19: THE KNOWLEDGEABLE OCCUPY AN ELITE
STATUS EXCLUSIVE TO THEM. |

The Sublime revealed the elite status exclusive to those character-
ized by knowledge and faith when He (Exalted is He) said: O ye
who believe! When it is said unto you, Make room! in assemblies, then make
room; God will make way for you (hereafter). And when it is said, Come up
higher! Go up higher, God will exalt those who believe among you, and those
who have knowledge, to high ranks. God is Informed of what ye do.* The
Sublime notified us in His Book of four instances in which one’s rank
is elevated—the first is mentioned here.

The second is His statement: They only are the (true) believers whose
hearts feel fear when God is mentioned, and when His revelations are recited
unto them they increase their faith, and who trust in their Lord; who establish
worship and spend of that We have bestowed on them. Those are they who
are in truth believers. For them are grades (of honour) with their Lord, and
pardon, and a bountiful provision.’?

The third is the statement of the Exalted: But whoso cometh unto
Him a believer, having done good works, for such are the high stations.*

The fourth instance is the statement of the Exalted: God hath
bestowed on those who strive a great reward above the sedentary; degrees of
rank from Him, and forgiveness and mercy.’

I Q. XX.114.
2 Q. v i1.
3 Q. vii.2—4.
4 Q. xx.75.

5 Q. 1v.95-96.

II
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Those who are faithful are bestowed three of the four elevated
ranks. These groups are characterized as having beneficial knowl-
edge and doing pious deeds. The fourth group is elevated because
they battle [in His path]. Therefore, an elevated status is due to either
knowledge or waging battle [for His sake]. It is upon these two that
the religion is established.

[POINT 20: GOD CITES THE KNOWLEDGEABLE ON THE
DAy OF RESURRECTION.]

The Sublime cited the statement of those having knowledge and
faith on the Day of Resurrection to show the falsity of the disbe-
lievers’ statements. The Exalted stated: And on the day when the Hour
riseth the guilty will vow that they did tarry but an hour—thus were they ever
deceived. But those to whom knowledge and faith are given will say: The truth
is, ye have tarried, by God’s decree, until the Day of Resurrection. This is the
Day of Resurrection, but ye used not to know.

[PoINT 21: GOD INFORMS US THAT ONLY THE KNOWLEDGEABLE
ARE FEARFUL OF HiM.]

The Sublime revealed that they are the ones who are truly fearful of
Him. Furthermore, it is He Who selected them exclusively [to have
that attribute] from amongst all people. The Exalted said: The erudite
among His servants fear God alone. God is Mighty, Forgiving.* This verse
specifies that [the characteristic of | fearing Him is exclusive to those
who have knowledge. The Exalted also said: Their reward is with their
Lord: Gardens of Eden underneath which rivers flow, wherein they dwell for
ever. God hath pleasure in them and they have pleasure. This is (in store) for
him who feareth his Lord.?

If the above two verses are considered together, the reward men-
tioned [in the latter verse] is proven to be for the knowledgeable.

1 Q. xxX.§5—56.
2 Q. xxxv.28.
3 Q. xxvi.8.

12
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Ibn Mas‘ad’ (may God be pleased with him) said: ‘It is sufficient that
knowledge results in fear of God, and it is sufficient that ignorance
leads to becoming deluded away from Him.”

[POINT 22: GOD INFORMS US THAT ONLY THE KNOWLEDGEABLE
BENEFIT FROM HIS SIMILITUDES.]

The Sublime informed us that the similitudes that He has revealed to
His servants prove the veracity of [the Qur’an], and only those who
are knowledgeable derive benefit from them or have knowledge of
their meanings. The Exalted said: As for these similitudes, We coin them
for mankind, but none will grasp their meaning save the wise.?

There are around forty similitudes in the Qur’an. If a Predecessor
read one of them but could not understand it, he would weep and
say ‘T am not one of the knowledgeable.’

1 ‘Abd Allzh b. Mas‘ad (d. 29/650) was a prominent Companion and is reported
to have been the sixth man to accept Islam. He was one of the foremost reciters
of the Qur’an. He also narrated 848 hadiths.

2 Ibn ‘Abd al-Barr 1514.

3 Q. XXI1X.43.

13



CHAPTER TWO

The Importance of Having Knowledge of the Qur’an,
the Sunna and Wisdom and then Teaching Them

[POINT 23: ABRAHAM PREVAILED OVER HIS FATHER AND
HIS PEOPLE BY USING EVIDENCE.]

The Sublime recounted the debate between Abraham, his father and
his people, and how Abraham prevailed over them by using evi-
dence. He also mentioned how He blessed him and elevated his rank
due to this knowledge. The Exalted said after mentioning Abraham’s
debate with his father and his people in Sirat al-An‘am: That is Our
argument. We gave it unto Abraham against his folk. We raise unto degrees of
wisdom whom We will. Thy Lord is Wise, Aware.* Zayd b. Aslam® (may
God be pleased with him) said: ‘His raising of whom He wills to
higher ranks is according to their knowledge and use of evidence.’

[POINT 24:WISDOM CAN BE SEEN IN GOD’S CREATION
BECAUSE IT SHOWS THAT HE 1S OMNISCIENT. |

The Sublime revealed that He originated the creation, established
His Holy House [Ka‘ba] and the holy month, and established marked
and unmarked sacrificial animals® so that His servants would come
to know that He is Omniscient and Omnipotent. The Exalted said:
God it is Who hath created seven heavens, and of the earth the like thereof.
The commandment cometh down among them slowly, that ye may know that

1 Q. v1.83.
2 Ab@i Usama Zayd b. Aslam (d. 136/754) was a Successor.
3 This is mentioned in Q. v.97.

14
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God is Able to do all things, and that God surroundeth all things in knowl-
edge.” This proves that the servants’ knowledge of the Lord and His
Attributes, as well as their worshipping Him alone, is the desired
objective of His creating and His commandments.

[POINTS 25—26: GOD INFORMS US THAT KNOWLEDGE IS BETTER
THAN ANY WEALTH, AND THAT IT IS THE BEST BOUNTY. |

25. God (Glory be to Him) commanded the knowledgeable to rejoice
with what He has bestowed upon them. He informed us that knowl-
edge is better than what people may accumulate [of wealth in this
world]. The Exalted said: Say: In the bounty of God and in His mercy:
therein let them rejoice. It is better than what they hoard.* The bounty of God
has been interpreted to mean ‘faith’, while His mercy is interpreted as
the Qur’an itself. Faith and the Qur’an represent beneficial knowl-
edge, righteous deeds, guidance and the true religion; and these
denote the most superior types of knowledge and deeds.

26. The Sublime has borne witness that whosoever has been given
knowledge, has been given a great bounty. The Exalted said: He
giveth wisdom unto whom He will, and he unto whom wisdom is given, he
truly hath received abundant good. But none remember except men of under-
standing.’ Ibn Qutayba* and others defined wisdom (hikma) here as
‘possessing the truth and acting upon it’. Thus it indicates beneficial
knowledge and righteous deeds.

[POINT 27: GOD’S GREATEST BLESSINGS UPON THE PROPHET
ARE THE BOOK, WISDOM AND KNOWLEDGE. |

The Sublime has recounted His blessings and grace upon His
Messenger, with the most distinguished being that He bestowed
upon him the Book and wisdom, and taught him that which he did

I Q.1xv.12.

2 Q. x.58.

3 Q. 11.269.

4 ‘Abd Allah b. Muslim b. Qutayba al-Dinawari (d. 276/889) was a scholar and
judge during the Abbasid Caliphate.

I3



IBN QAYYIM AL-JAWZIYYA ON KNOWLEDGE

not previously know. The Exalted said: God revealeth unto thee the
Book and wisdom, and teacheth thee that which thou knewest not. The grace
of God towards thee hath been infinite.

[POINT 28: GOD REMINDS THE BELIEVERS OF HIS BLESSINGS IN
SENDING THE MESSENGER MUHAMMAD TO THEM.|

The Sublime reminded His pious servants of these [above-men-
tioned] blessings and commanded them to thank Him and remember
Him for what He has conferred upon them. The Exalted said: Even
as We have sent unto you a messenger from among you, who reciteth unto
you Our revelations and causeth you to grow, and teacheth you the Book and
wisdom, and teacheth you that which ye knew not. Therefor remember Me, I
will remember you. Give thanks to Me, and reject not Me.*

[POINT 29: GOD’S FAVOUR UPON ADAM BY
ENDOWING HIM WITH KNOWLEDGE.]

When the Sublime informed the angels that He would place a vice-
roy on the earth, they asked Him: Wilt thou place therein one who will
do harm therein and will shed blood, while we hymn Thy praise and sanctify
Thee? He said: Surely I know that which ye know not. And He taught
Adam all the names, then showed them to the angels, saying: Inform Me of
the names of these, if ye are truthful. They said: Be glorified! We have no
knowledge saving that which Thou hast taught us. Thou, only Thou, art the
Knower, the Wise.? Then His commandment was given to the angels
to prostrate before Adam, but Iblis* refused. Thus God damned the
Devil and expelled him from the heavens.

There are numerous points in this story that show the excellence
of knowledge. Firstly, the Sublime responded to the angels—when
they inquired why He would place humans on the earth, since they

1 Q. 1v.113.

2 Q. m.151—-152.

3 Q. m.30—32.

4 Iblis is one of the names of the Devil or Satan (Shaytan). It is derived from the
word ablasa, which means ‘to despair of any hope or goodness’.

16



The Importance of Having Knowledge of the Qur’an

felt that they were more obedient to Him—by stating: Surely I know
that which ye know not." Thus He responded that He knows hidden
matters and their realities, that these [issues] are unknown to them,
and that He is the Most Knowledgeable and Most Wise. It thereafter
became apparent that some of the best of His creation arose from this
viceroy: His messengers and prophets, the pious servants, martyrs,
truly faithful ones (siddigiin), scholars, and other ranks of knowledge-
able and faithful people who are better than the angels.

It also became evident that the most evil of creation arose from
the Devil. Thus He (Glory be to Him) brought forth both types of
[creatures]. The angels had no prior knowledge of this, nor could
they have anticipated the dazzling wisdoms ensuing from the crea-
tion of Adam and the settling [of his progeny] on earth.

Secondly, when the Sublime wanted to manifest Adam’s supe-
riority and excellence over [the angels], He favoured him with
knowledge. God taught him all of the names and then presented
them to the angels saying: Inform Me of the names of these, if ye are truth-

ful 21t has been narrated in some exegeses that the angels thought that

their Lord would not create anyone more honourable than them, and
that they would be better than the viceroy that God established for
the earth. Once they were tested with knowledge that He had only
taught this viceroy, they acknowledged their incapacity and igno-
rance, and said: Be glorified! We have no knowledge saving that which Thou
hast taught us. Thou, only Thou, art the Knower, the Wise.> Thus when
He said O Adam! Inform them of their names, and when he had informed
them of their names,* they acknowledged his superiority.

Thirdly, once the Sublime manifested the excellence of Adam,
He said to them: Did I not tell you that I know the secret of the heavens and
the earth? And I know that which ye disclose and which ye hide.> Thus the

1 Q. 11.30.
2 Q. m.31.
3 Q. 1.32.
4 Q. 1m1.33.
5 Q. m.33.
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Sublime made Himself known to them by manifesting His Attribute
of being the Most Knowledgeable. His knowledge has encompassed
what is apparent and what is hidden about them, in addition to the
Unseen in the heavens and earth. This is sufficient to show the emi-
nence of knowledge.

Fourthly, the Sublime created Adam with more characteristics
of perfection than any other creature. Furthermore, He (Glory be
to Him) wanted to show the angels Adam’s excellence and honour-
able nature, so He manifested to them his greatest characteristic:
his knowledge. This indicates that knowledge is the most eminent
thing a person can possess, and that one’s superiority and excellence
is due to it.

[POINT 30: THE BEAUTY OF KNOWLEDGE IS GREATER THAN PHYSICAL
BEAUTY, AS ILLUSTRATED IN THE STORY OF JOSEPH.]

A similar situation occurred when He willed to manifest Joseph’s
(peace be upon him) superiority and eminence over all the people of
his time. Joseph’s knowledge was manifested to the King and peo-
ple of Egypt when he interpreted [the King’s| dreams—something
that the [Egyptian] masters of interpreting [dreams)] failed to do.
Recall that the King had previously imprisoned him, even though
Joseph’s appearance was the most handsome and beautiful. But once
the excellence and beauty of his knowledge became apparent to the
King, he released Joseph from prison, gave him authority and hand-
ed over the treasury of the land to him.

This is proof that the projection of knowledge—when it comes
to the progeny of Adam—is more magnificent and superior than a
person’s physical image, even if the latter is the most beautiful.

[POINT 31: GOD HAS IN MANY VERSES REBUKED
THOSE WHO ARE IGNORANT. |

The Sublime has in many verses in His Book rebuked those who are

18
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ignorant. The Exalted said: Howbeit, most of them are ignorant;* But most
of them know not.” The Exalted also said: Or deemest thou that most of
them hear or understand? They are but as the cattle—nay, but they are farther
astray? He (Glory be to Him) did not deem it sufficient to equate
those who are ignorant with animals, but instead went further by
declaring them more astray than animals.

He also said: The worst of beasts in God’s sight are the deaf, the dumb,
who have no sense.* Here, He informed us that some of those who are
ignorant are the worst of beasts. There is nothing more harmful to
the religion of the messengers than those who are ignorant.

The Exalted protected His Prophet [from foolishness| while
advising him: So be not thou among the foolish ones.> And Moses—the
one whom God spoke to—said: God forbid that I should be among the
foolish! © And He said to His first messenger Noah (peace be upon
him): I admonish thee lest thou be among the ignorant.”

God (Glory be to Him) has also informed us that He punished
His enemies by preventing them from having knowledge of the
Book, His [Attributes] and His Laws. The Exalted said: And when
thou recitest the Qur'an We place between thee and those who believe not in
the Hereafter a hidden barrier; and We place upon their hearts veils lest they
should understand it, and in their ears a deafness.® He also commanded His
Prophet to avoid them: Turn away from the ignorant.®

God also commended His servants who avoid and abandon the
[ignorant], by saying: And when they hear vanity they withdraw from it
and say: Unto us our works and unto you your works. Peace be unto you! We

1 Q. vi.III.

2 Q. vi.37.

3 Q. XXV.44.

4 Q. vimn.22.

s Q. vi.3s.

6 Q. 1.67.

7 Q. X1.46.

8 Q. xVvI1.45—46.
9 Q. vIL.199.
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desire not the ignorant.’ The Exalted also said: And when the foolish ones
address them answer: Peace.?

All of the above illustrates the repulsive nature of ignorance in
God’s sight and His hatred of the ignorant. Likewise, [the innate
disposition leads] people to [hate ignorance], so they will deny being
[ignorant] even if they are in fact so.

[POINT 32: THE QUR'AN AND FAITH ARE TWO SPIRITUAL LIGHTS
THAT (GOD HAS PLACED IN THE HEARTS OF THE BELIEVERS. |

The [pursuit of | knowledge is a life [of its own] and it lights [the way],
while ignorance leads to [spiritual] darkness and death. All evilness is
due to the privation of [spiritual] life and light, while all virtue is due
to the presence of that [spiritual] light and life. Light elucidates the
reality of things and reveals their levels. Being [spiritually] alive allows
a person to perfect his character, statements and deeds.

Traits that emanate from [a spiritual] life are all good. One
example is modesty, which is due to one’s heart being perfectly
alive [in spiritual terms]. This allows it to then recognize the reality
and repugnant nature of a sin. The opposite of it is insolence and
indecency, which are due to the [spiritual] death of the heart and its
failure to flee from that which is repugnant.

The Exalted also said: Is he who was dead and We have raised him
unto life, and set for him a light wherein he walketh among men, as him
whose similitude is in utter darkness whence he cannot emerge? Previously
this person was [spiritually] dead because of his ignorance, but God
brought him back to life by gracing him with knowledge and a [spir-
itual] light. The Exalted also said: O ye who believe! Be mindful of your
duty to God and put faith in His Messenger. He will give you twofold of His
mercy and will appoint for you a light wherein ye shall walk, and will forgive
you. God is Forgiving, Merciful; that the People of the Book may know that

1 Q. XXVII.§5.
2 Q. xxv.63.
3 Q. vi.122.
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they control naught of the bounty of God, but that the bounty is in God’s hand
to give to whom He will. And God is of Infinite Bounty.

The Exalted also said: God is the Protecting Guardian of those
who believe. He bringeth them out of darkness into light. As for those who
disbelieve, their patrons are false deities. They bring them out of light into
darkness. Such are rightful owners of the Fire. They will abide therein;
And thus have We inspired in thee (Muhammad) a Spirit of Our com-
mand. Thou knewest not the Book, nor what is faith. But We have made
it a light whereby We guide whom We will of Our servants. And lo!
thou verily dost guide unto a right path.> Therefore God revealed to
us that the Qur’an brings about a [spiritual] life, and that it is a
[spiritual] light by which one can elucidate [the straight path].
Thus He combined [in this verse] between the two principles of
[spiritual] life and light.

The Exalted says: Now hath come unto you light from God and
a plain Book, whereby God guideth him who seeketh His good pleasure
unto paths of peace. He bringeth them out of darkness unto light by His
decree, and guideth them unto a straight path.* So believe in God and His
Messenger and the light which We have revealed. And God is Informed
of what ye do.5 O mankind! Now hath a proof from your Lord come unto
you, and We have sent down unto you a clear light.®* Now God hath sent
down unto you a reminder, a messenger reciting unto you the revelations of
God made plain, that He may bring forth those who believe and do good
works from darkness unto light.”

The Exalted also said: God is the Light of the heavens and the earth.
The similitude of His light is as a niche wherein is a lamp. The lamp is in
a glass. The glass is as it were a shining star. (This lamp is) kindled from

1 Q. Lvir.28-29.
2 Q. m.257.

3 Q. xLm.52.

4 Q. v.15—16.

5 Q. Lxiv.8.

6 Q. 1v.174.
7 Q. LXV.10—11.
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a blessed tree, an olive neither of the East nor of the West, whose oil would
almost glow forth (of itself) though no fire touched it. Light upon light. God
guideth unto His light whom He will. And God speaketh to mankind in
similtudes, for God is Knower of all things." Ubayy b. Ka‘b* (may God
be pleased with him) narrated that this is a similitude that God
drew for the [spiritual] light that He has placed in the heart of a
believer. At the end of the verse light upon light represents the [spir-
itual] light of faith superimposed upon the light of the Qur’an.
Some of the Predecessors have said that the believer is almost able
to express the truth despite having not heard the revealed [Book].
Once he has heard it though, it becomes described as light upon light.

God (Glory be to Him) has mentioned these two lights—the
Book and faith— together in another verse in His Book: Thou
knewest not the Book, nor what is faith. But We have made it a light
whereby We guide whom We will of Our servants.’

In a hadith narrated by al-Nawwis b. Sam‘n (may God be
pleased with him), the Prophet said: ‘Indeed God has drawn a
similitude of the straight path: at the sides of the path there are
two walls with open doors, each door having a curtain. There is
a caller at the head of the path and a caller above it, and they are
both announcing: And God invites to the abode of peace and guides
whomever He wills to the straight path.* The doors, which are on the
sides of the path, are the legal limitations of God; but once one
breaches the legal limitations of God, that curtain is lifted. The
one calling from above it is an advisor of the Lord.’”s This is the

1 Q. xx1V.35.

2 Abii Mundhir Ubayy b. Ka‘b (d. 29/649) was a prominent Companion who
witnessed the Battle of Badr. The Prophet (may God bless him and grant him
peace) mentioned him as one of the four that his contemporaries should learn

the Qur’an from.
3 Q. XuIL.§2.

4 Q. xv1.25.
s Tirmidhi 2859; Ahmad 17634; Hakim 245; Bayhaqi (Shu‘ab) 6821. It is ‘authentic’
according to Albani (Sakih al-Jami‘ al-saghir 3887).
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wording narrated in Tirmidhi." Imam Ahmad’s* wording [for the
last part] is: “The caller at the head of the path is the Book of God
and the caller above the path is the advisor of God present in every
believer’s heart.’

Therefore the Prophet mentioned two principles: the call-
ing of the Qur’an and that of faith.? Hudhayfa* narrated that,
‘The Messenger of God (may God bless him and grant him peace)
said to us: “The trust (amana) was preserved within the base of
the hearts of men, and then the Qur’an was revealed. Thus they
learned faith and then they learned the Qur’an.””

The Prophet said in another hadith narrated by Aba Misa
al-Ash‘ari:® “The similitude of [a believer] who recites the Qur’an
is like that of a citron, which tastes good and smells good. And
[a believer] who does not recite the Qur’an is like a date, which
tastes good but has no smell. The similitude of a hypocrite who

1 Abit Tsa Muhammad b. Tsa al-Sulami al-Tirmidhi (d. 279/892) was a student of
Imam Bukhari and Imam Muslim. His major collection Jami“or Sunan al-Tirmidhi
includes 3956 hadiths.

2 Abi ‘Abd Allah Ahmad b. Muhammad b. Hanbal (d. 241/855) was the eponymous
founder of the Hanbali school of jurisprudence. He studied under Shafi'T and
collected the massive collection of hadith named Musnad al-Imam Ahmad. He
became particularly famous after rejecting the Mu'tazili doctrine that the Qur’an
was created. He was imprisoned during the Inquisition (Mihna), first by the Abbasid
Caliph Ma’miin and later by his successors Mu‘tasim and Wathiq only to be finally
released by Mutawakkil. Ibn al-Qayyim often refers to Imam Ahmad in his works.

3 Ibn al-Qayyim is here drawing the conclusion—based on the wording of the
hadith in Musnad al-Imam Abmad—that the faith in the heart of a believer is one
of God’s advisors to him.

4 Hudhayfa b. al-Yamin (d. 35/656) was 2 Companion who participated in all the
battles after Uhud. He was known as the ‘Keeper of the Secret of the Messenger
of God’, as the Prophet revealed to him the identities of the Hypocrites.

s Bukhari 6497; Muslim 367; Tirmidhi 2179; Ibn M3ja 4053; Ahmad 23,255.

6 Abi Misa ‘Abd Allah b. Qays al-Ash‘ari (d. 42-52/662-672) was a prominent
Companion, who accepted Islam before the migration to Medina. He became
governor of Yemen during the Prophet’s time and later assumed the same
position in Basra and Kufa during the Caliphates of ‘Umar and ‘Uthman. He
narrated 360 hadiths.

23



IBN QAYYIM AL-JAWZIYYA ON KNOWLEDGE

recites the Qur’an is like sweet basil, which smells good but tastes
bitter. And the similitude of a hypocrite who does not recite the
Qur’an is like a bitter apple, which tastes bitter and has no smell.”

Thus the Prophet divided people into four groups. Those who
are faithful and adhere to Qur’an are the best. Those who are faith-
ful but do not recite the Qur’an are below the first group, but are
still blessed. The wretched hypocrites are divided into two groups:
the first are those who recite the Qur’an; and the second are neither
faithful nor do they read the Qur’an.

The point is that the Qur’an and faith are the [spiritual] lights
that God has placed in the hearts of those whom He wills of His
servants. These two are the bases of every good in this life and the
Hereafter. Knowledge of them both is the noblest and most virtu-
ous type. There is no knowledge that is truly beneficial for a person
except of them both: God guideth whom He will unto a straight path.*

[POINT 33: A TRAINED DOG’S PREY IS PERMISSIBLE BECAUSE
OF THE FORMER’S KNOWLEDGE. |

God (Glory be to Him) forbade eating the killed prey of an igno-
rant wild dog but allowed eating that of a trained dog. This is also
due to the eminence of knowledge. God (Exalted is He) said: They
ask thee (O Muhammad) what is made lawful for them. Say: (All) good
things are made lawful for you. And those beasts and birds of prey which ye
have trained as hounds are trained, ye teach them that which God taught
you; so eat of that which they catch for you and mention God’s name upon
it, and observe your duty to God. Lo! God is swift to take account.’ Had
it not been for the distinction of knowledge as well as the excel-
lence of teaching it, then the [ruling regarding the] killed prey of

a trained and an ignorant dog would have been the same.

1 Bukhari s427; Muslim 1860; Tirmidhi 2865; Abii Dawiid 4829; Ibn Mija 214;
Nasa’1 s041; Ahmad 19,664.

2 Q. m.213.

3 Q. v4.
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[POINT 34: MOSES TRAVELLED TO BE WITH KHIDR FOR THE SOLE
PURPOSE OF INCREASING HIS KNOWLEDGE. ]

God (Glory be to Him) informed us how [Moses|—His selected
one whom He spoke to and wrote the Torah for with His Hand—
travelled to learn from the learned man [Khidr], and endeavoured
to further his knowledge. He said: And when Moses said unto his
servant: I will not give up until I reach the point where the two rivers meet,
though I march on for ages.”

Moses was keen to meet this learned man and acquire [wisdom]|
from him. Upon meeting him, he adopted the mannerism of a stu-
dent with his teacher: Moses said unto him: May I follow thee, to the end
that thou mayst teach me right conduct of that which thou hast been taught >
Therefore, after greeting him, he asked permission to follow him.
Moses could not have followed him otherwise. He did not approach
[Khidr] to test or inconvenience him, but instead to learn and fur-
ther his knowledge. The excellence and eminence of knowledge is
sufficiently illustrated in the three matters [that occurred between
them both].3 Their story contains many lessons, signs and wisdoms;
however, they are beyond the scope of this book.

[POINT 35: ACQUIRING KNOWLEDGE AND THEREAFTER TEACHING
IT IS EQUIVALENT TO WAGING BATTLE FOR HIS SAKE.]

The Exalted said: Nor should the believers all go forth together: if a contin-
gent from every expedition remained behind, they could devote themselves to
studies in religion, and admonish the people when they return to them, that
thus they (may learn) to guard themselves (against evil).*

Hence the Exalted ordered the believers to acquire religious
knowledge. This includes learning it, and then admonishing and
apprising their people when they return to them. There is a differ-

1 Q. xviI.6o0.

2 Q. xvI.66.

3 See Q. xvIIL.65—82.

4 Q. ix.122 (Yusuf Al translation).
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ence of opinion about this verse. Some have said the meaning implies
that not all believers must travel to acquire an understanding [of the
religion] and study; rather, only some of them should go out, and
after their return, they should teach those who stayed behind. In this
sense, [the verse solely] concerns the pursuit of knowledge.

Others have said the meaning is that not all believers should bat-
tle [for His sake], but rather only some should do so, while others
stay behind pursuing religious knowledge. Then, when the group
that went out [to wage war| returns, those who stayed behind will
teach the former what has been revealed of the religion, in terms of
the permitted and forbidden. This is the opinion held by the major-
ity, who maintain that the word nafir technically means ‘going out to
battle’; and when it is used, it should be understood to indicate wag-
ing battle [for His sake]. For example, God (Exalted is He) said: Go
forth, light-armed and heavy-armed, and strive with your wealth and your
lives in the way of God! That is best for you if ye but knew.” The Prophet
(may God bless him and grant him peace) said: “There is no migration
(hijra) [from Mecca to Medina] after the Conquest [of Mecca], but
waging battle and good intention remain. Should you be called to go
to battle [by the Muslim ruler|, immediately go forth.”

Nevertheless, both opinions encourage one to pursue religious
knowledge, and thereafter to teach it. It is comparable to waging
battle [for His sake] and perhaps superior to it. This will be dis-
cussed in Point 108,* God willing.

[POINT 36: THE EXCELLENCE OF KNOWLEDGE AND GOOD
DEEDS IS EVIDENCED IN SURAT AL-‘ASR.]

The Exalted said: By the declining day, man is a state of loss, save those
who believe and do good works, and exhort one another to truth and exhort

1 Q. 1x.41.

2 Bukhari 2783; Muslim 4831; Tirmidhi 1590; Abi Dawiid 2480; Nasa'T 4174;
Ahmad 2396.

3 Also discussed in Point 66.
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one another to endurance.” Shafi'’* (may God be pleased with him)
said: ‘If all people would simply think about this sira, it would
suffice them.’

There are four levels [in this matter]; and completion of them
leads one to ultimate perfection. The Exalted (Glory be to Him)
mentioned them in this sira and swore by time (wa’l-‘asr) that all
are in loss except those who believe and do good deeds. Thus they
include those who learn and know the truth, and that is [the first]
level. Those who do good deeds are those who act according to
what they have learned of the truth; this is the second level. The
third level is to exhort [to the truth] by teaching and guiding one
another. Finally, the fourth level is to be patient upon the truth
and exhort one another to be patient and perseverant.

This [last level] represents the utmost perfection, since it
entails being perfect and then working to perfect others. Such
perfection represents the improvement and strengthening of one’s
knowledge and deeds; the former occurs through faith while the
latter is through further good deeds. [Helping to] perfect others
is by teaching them while being perseverant, and then exhorting
them to be patient in learning that knowledge and carrying out
those actions.

This siira, although short, is one of the most comprehensive
siiras of the Qur’an—it encompasses all good. All praise is due
to God Who made His Book sufficient above all else, a cure for
every spiritual disease and the guide to every good.

1 Q. cur.1—-3.

2 Abi ‘Abd Allah Muhammad b. Idris al-ShafiT (d.204/820) was the eponymous
founder of the Shafi' school of jurisprudence. Shifi‘i was a descendant of the
Banii Muttalib tribe of Quraysh. He was born in Gaza in 150/767 and at the age
of 2 his mother took him to Mecca. He later moved to Medina to study under
Mailik b. Anas (see footnote 3 on page 45 for further details). He is famous for
writing the book al-Risala, which is the earliest surviving documentation of
Islamic jurisprudence that is relatively elaborate.
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[PoINT 37: GOD REMINDS US OF HIS GRACE IN BESTOWING
KNOWLEDGE UPON His PROPHETS MUHAMMAD, JOSEPH, MOSES,
JEsus SON OF MaRy, DAVID AND SOLOMON.]

The Sublime reminded us of His grace and favour in bestowing
knowledge upon His prophets, messengers, loyal supporters (awliya’)
and believing servants. He recounts His blessings upon [Muhammady],
the seal of His prophets and messengers, by saying: God revealeth unto
thee the Book and wisdom, and teacheth thee that which thou knewest not.
The grace of God towards thee hath been infinite.”

He said regarding Joseph: And when he reached his prime We gave
him wisdom and knowledge. Thus We reward the good.> And He said
regarding Moses, whom He spoke directly to: And when he reached
his full strength and was ripe, We gave him wisdom and knowledge. Thus do
We reward the good.? Due to the fact that Moses was chosen to endure
a great ordeal—and only the mighty of firm resolve could remain
steadfast [in such circumstances|—God prepared Moses only after
he had reached full and complete strength.

He said regarding the Messiah: O Jesus, son of Mary! Remember
My favour unto thee and unto thy mother; how I strengthened thee with the
holy Spirit, so that thou spakest unto mankind in the cradle as in maturity;
and how I taught thee the Book and wisdom and the Torah and the Gospel .+
God made his teaching of the Book, wisdom, the Torah and the
Gospel a bearer of glad tidings for his mother and a delight for
her eyes.

He said regarding David: We made his kingdom strong and gave him
wisdom and decisive speech.S He said regarding Khidr, the companion
of Moses: Then found they one of Our servants, unto whom We had given
mercy from Us, and had taught him knowledge from Our presence.’ Thus

1 Q. 1v.113.

2 Q. xm.22.

3 Q. XXVIIILI4.
4 Q. v.110.

5 Q. XXXVIII.20.
6 Q. xvIL.65.
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God mentioned His blessings, which included His teachings and
bestowal of mercy upon [Khidr].

The Exalted has also recounted His blessing upon David and
Solomon: And David and Solomon, when they gave judgment concerning
the field, when people’s sheep had strayed and browsed therein by night; and
We were witnesses to their judgment. And We made Solomon to understand
(the case); and unto each of them We gave judgment and knowledge." He
mentioned these two noble prophets, praising them both for their
wisdom and knowledge, but selecting only one of them to [per-
fectly] understand the matter.

The legal judgments of David and Solomon [and their merits]
have been debated. Some of the scholars preferred the former’s ver-
dict while others preferred the latter’s. Nonetheless, Solomon’s legal
judgment is superior in many aspects, including its concordance with
analogical reasoning and the foundational principles of the Divine
Law, [as discussed] in the book al-Ijtihad wa’l-taqlid >

The Exalted said: Say (unto the Jews who speak thus): Who revealed
the Book which Moses brought, a light and guidance for mankind, which ye
have put on parchments which ye show, but ye hide much (thereof ), and (by
which) ye were taught that which ye knew not yourselves nor (did) your fathers
(know it)? Say: God.? This indicates that the [Book] that the Sublime
revealed and taught them also proves the veracity of [Muhammad’s]
prophethood and message, since it is not possible to acquire that
knowledge except through the messengers. Therefore how can [the
disbelievers] contend that God has not revealed anything [through
Muhammad] to humanity? This [evidence for the veracity of
Muhammad’s prophethood] is all due to the excellence and eminence

1 Q. xx1.78—79.

2 Ibn al-Qayyim may be referring to his book more commonly known as I7am
al-muwaqqi‘in ‘an-Rabb al-Glamin, as this discussion—which has not been fully
translated into English—is on p. 244 of the Dar al-Kitab al-‘Arabi edition that
was published in Beirut. However, Abi Zayd maintains that al-Ijtihad wa’l-taglid
is a distinct but not extant book. See Abti Zayd, Ibn Qayyim al-Jawziyya, p. 200.

3 Q. vior.
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of knowledge itself. God alone grants success to achieve guidance.

The Exalted said: God verily hath shown grace to the believers by send-
ing unto them a messenger of their own who reciteth unto them His revelations,
and causeth them to grow, and teacheth them the Book and wisdom; although
before (he came to them) they were in flagrant error.” The Exalted also said:
He it is Who hath sent among the unlettered ones a messenger of their own,
to recite unto them His revelations and to make them grow, and to teach them
the Book and wisdom, though heretofore they were indeed in error manifest,
along with others of them who have not yet joined them. He is the Mighty,
the Wise. That is the bounty of God; which He giveth unto whom He will.
God is of Infinite Bounty.*

There is a difference of opinion regarding the connotation of
yalhaq (‘to join’). For instance, it is said that [others of them who have
not yet joined them) is a matter of timing [because they will be born in
the future|. The other [opinion] is that [it refers to] those who are
trying to catch up with the [former’s] excellence and precedence. In
either case, the Sublime blessed them in that He taught them after
they were ignorant and guided them after they were astray. This is
such a great, lofty and priceless grace [from God] that we cannot
fully appreciate it.

[POINT 38: GOD HAS GRACED HUMANITY BY TEACHING THEM WHAT
THEY DID NOT PREVIOUSLY KNOW.]

The first sira that God revealed in the Qur’an was Sirat al-Alagq.
He mentioned how He has blessed humanity by teaching them that
which they did not previously know. God also mentions how He
chose them due to what He has taught them. This illustrates the great
importance of teaching after knowing something. The Exalted said:
Read, in the name of thy Sustainer, Who has created man out of a germ~cell.
Read—for thy Sustainer is the Most Bountiful One, Who has taught [man|

1 Q. m1.164.
2 Q. ix11.2—4.
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the use of the pen—taught man what he did not know!" Thus He began this
sitra with the command to read as a requirement for knowledge, and
then He mentioned His creation, both specifically and in general, by
saying: Who has created man out of a germ~cell. Read—for thy Sustainer is
the Most Bountiful One.?

He selected humans from amongst all of His creation because
of what He has conferred upon them. This bestowal includes all
of His marvels and signs, which indicate His sovereignty, power,
knowledge, wisdom, perfect mercy and prove that there is no deity
worthy of worship or any lord besides God. He informed us that His
creation of humanity began with a germ cell, which is the first stage
of many that a sperm passes through.

God then repeats the command to read. He reminds us that
He is the Most Generous (al-Akram). This is the superlative form
of karam (‘generous’) and it indicates [His] great generosity. There
is nobody worthier of this attribute than the Sublime as all good
is in His hands, all goodness comes from Him, all blessings are
planned by Him, and all perfection and glory are His. God truly
is the Most Generous.

He then mentioned His teaching both generally and specifi-
cally: Who has taught [man) the use of the pen.? This encompasses His
teaching of both the angels and humans [in general]. Then He
mentions teaching humans specifically by saying: Taught man what
he did not know.* These verses indicate that He has originated all
things in existence.

There are four grades of existence. One of them is the exterior
being, as evidenced by His statement: Created. The second is the
intellectual: Taught man what he did not know.> The third and fourth
are the spoken and written words. The written is explicitly men-

I Q. xcvi.1—s (Muhammad Asad translation).
2 Q. xcv1.1-3.

3 Q. xcvi.4.

4 Q. xcvi.s.

s Q. xcvis.
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tioned in His statement: Who teacheth by the pen.” The spoken word
is a necessary prerequisite for instruction using the pen. Writing is a
branch of speech and speech is a branch of conception.

Again, these verses include all of the grades of existence, and
that He (Glory be to Him) brought them about by creating and then
instructing them. God is the Creator and Instructor. Every entity
exists because it was created by Him, every knowledge in the intel-
lect exists because He taught it, and every utterance by the tongue,
or script written by the finger, exists due to His determination, crea-
tion and instruction. These are some of the signs of His power and
wisdom. There is no god but Him, the Beneficent, the Merciful.

The point is that the Sublime made Himself known to His
creation through the script, [its] expression or meanings that He
has instructed them in accordance with His wisdom. Thus knowl-
edge is one of the methods used to prove Him [i.e. His existence,
Names and Attributes]. In fact, it is one of the greatest and clearest
means. This is sufficient to illustrate the importance of knowledge.

[POINT 39: THE POWER OF KNOWLEDGE IS GREAT BECAUSE GOD
HAS SPECIFIED THAT IT SIGNIFIES AUTHORITATIVE EVIDENCE. |

The Sublime specifies that all knowledge-based evidence has sultan
[lit. powerful authority]. Ibn ‘Abbas* (may God be pleased with
him) said that every sultan in the Qur’an signifies authoritative evi-
dence. The Exalted said: They say: God hath taken (unto Himself) a
son—Gilorified be He! He hath no needs! His is all that is in the heavens and
all that is in the earth. Ye have no warrant for this. Tell ye concerning God
that which ye know not? This indicates that the disbelievers have no
evidence, regardless of what they may contend; in fact, theirs are
only ignorant claims about God.

1 Q. XCVI.4.

2 ‘Abd Allah b. al-‘Abbas (d. 68/687) was a Companion and cousin of the Prophet.
He was known as the expert interpreter (tarjuman) of the Qur’an. He also
narrated 1660 hadiths.

3 Q. x.68.
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The Exalted also said: They are but names which ye have named, ye
and your fathers, for which God hath revealed no warrant. They follow but
a guess and that which (they) themselves desire. And now the guidance from
their Lord hath come unto them." This indicates that He did not reveal
any evidence or proof for it, but rather it is [only a contention of |
theirs and their fathers. The Exalted also said: Or have ye a clear war-
rant? Then produce your writ, if ye are truthful;* that is, bring forth clear
evidence if you are indeed truthful in your contention.

There is, however, one instance [where sultan may indicate a dif-
ferent meaning] according to the opinion of some: My wealth hath
not availed me, my power (sultan) hath gone from me.> Some have said
that it indicates that a disbeliever will lose all of his power in the
Hereafter. Others have said that it still indicates the aforementioned
explanation, i.e. ‘my evidence [or argument| will be invalidated and
rendered null’.

Actually, the point is that the Sublime specified that knowledge
of evidence is a powerful authority (sultan) because it allows one to
have dominance and power over those who are ignorant. Moreover,
the power of knowledge is stronger than the might of force as people
are more willing to follow evidence than force. In reality, hearts fol-
low evidence while only the body surrenders to force.

Evidence captivates the heart and guides it. Even if someone is
apparently stubborn and arrogant, his heart must surrender to its
power and be overcome by it. Moreover, the power of rulers, if not
accompanied by knowledge to administer it, is like the power of
predatory beasts, lions and the like, i.e. force without knowledge or
mercy. Yet the power of authoritative evidence is [best exhibited|
when it is accompanied by knowledge, mercy and wisdom.

Finally, if someone is not empowered by knowledge it is either
because his evidence is weak or because the force used against him is

1 Q. Lmn.23.
2 Q. XXXVIL.IS6—157.
3 Q. LX1X.28—29.
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overwhelming. Otherwise, evidence itself is necessarily victorious
over falsehood.

[POINT 40: (GOD DESCRIBED THE DENIZENS OF HELLFIRE AS BEING
IGNORANT, AND DREW MANY ANALOGIES REGARDING THEM
THAT SHOW THE REPUGNANT NATURE OF IGNORANCE.]

God (Exalted is He) described the denizens of Hellfire as being ignorant
and informed us that He closed off the paths of knowledge for them.
The Exalted conveyed what they will say [on the Day of Judgment]:
Had we been wont to listen or have sense, we would not have been among the
dwellers in the flames. So they acknowledge their sins; but far removed [ from
mercy| are the dwellers in the flames.” Thus the disbelievers admit that they
could not hear or comprehend; and hearing and comprehension are
the bases and means by which knowledge is acquired.

The Exalted also said: Already have We urged unto Hell many of
the jinn and humankind, having hearts wherewith they understand not, and
having eyes wherewith they see not, and having ears wherewith they hear not.
These are as the cattle—nay, but they are worse! These are the neglectful ?
Thus He notifies us that the disbelievers failed to attain knowledge
by using any one of the three means: the intellect, hearing or vision.
Similarly, in another verse, He states: Deaf, dumb, blind, therefor they
have no sense.?

The Exalted also said: Have they not travelled in the land, and have
they hearts wherewith to feel and ears wherewith to hear? For indeed it is not
the eyes that grow blind, but it is the hearts, which are within the bosoms, that
grow blind.* The Exalted said: And verily We had empowered them with
that wherewith We have not empowered you, and had assigned them ears and
eyes and hearts; but their ears and eyes and hearts availed them naught since
they denied the revelations of God; and what they used to mock befell them.’

1 Q. LXVILTO—1II.
2 Q. viL.179.
3 Q. m.171.

4 Q. xX11.46.
s Q. XLvI.26.
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Thus God makes clear that the fate of the wretched is due to
their lack of knowledge. He portrayed them in various instances: as
being similar to grazing animals or even more astray than them; as
similar to donkeys that carry books; as the worst and most evil of
beasts; as being [spiritually| dead, rather than alive; as being astray;
and residing in the darkness of ignorance. He also depicted their
hearts and eyes as being covered, and their ears as completely hollow.

The aforementioned analogies all denote the condemnation of
those who are ignorant and indicate the repugnant nature of igno-
rance, as well as His hatred of them. As indicated previously, though,
God loves the knowledgeable, and He commends and praises them.
We depend on God alone.

[POINT 41: KNOWLEDGE ACCOMPANIED BY GOOD DEEDS IS A
SIGN THAT GOD WANTS GOOD FOR THAT BELIEVER.]

It is related in the Sahihs [of Bukhari® and Muslim?®| that Mu‘awiya’
(may God be pleased with him) narrated that he heard the Messenger
of God (may God bless him and grant him peace) say: ‘If God wants
good for someone, He grants him figh* of the religion.’

Figh connotes a deep understanding of necessary religious
knowledge, which inevitably results in [one doing good] deeds. This

1 Abi ‘Abd Allah Muhammad b. Isma‘1l b. Ibrahim b. al-Mughira al-Bukhari
(d. 256/870) was born in the city of Bukhara. Imam Bukhari went on to collect
the most authentic collection of hadiths, Sahih al-Bukhari. It is comprised of 7275
hadiths with repetition, or 2230 without repetition.

2 Abii al-Husayn Muslim b. al-Hajjaj b. Muslim b. Ward al-Naysabiri (d. 261/875)
was a student of Imam Bukhari and Imam Ahmad. He is the compiler of the
second most authentic collection of hadiths, Sahih Muslim. It is comprised of 7563
hadiths with repetition, or 3033 without repetition.

3 Mu‘awiya b. Abi Sufyan (d. 60/680) was a Companion. He was first appointed as
the governor of Syria by “‘Umar b. al-Khattab. He later became the first Umayyad
Caliph. He narrated 163 hadiths.

4 Since the actual connotation of figh is multifaceted, the transliterated form of
the Arabic word will be used throughout the text.

s Bukhari 71; Muslim 2389; Tirmidhi 2645; Ibn Maja 221; Ahmad 16,837.
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indicates that if God does not give someone figh of the religion,
then He does not will goodness for that person. Moreover, if one
only possesses knowledge [unaccompanied by good deeds], then it is
not proof that He has willed goodness for such a person. And God
knows best.

[POINT 422THE ANALOGY BETWEEN KNOWLEDGE AND
GUIDANCE AND ABUNDANT RAIN AND WATER.]

The Messenger of God (may God bless him and grant him peace)
said: “The similitude of the guidance and knowledge which God
has sent me with is like abundant rain falling on the earth. In some
places there was fertile soil that absorbed the rainwater and brought
forth vegetation and grass in abundance. In others it was hard and
held the rainwater, whereby God allowed people to benefit and drink
from it and [allowed it to] be used to irrigate the land for cultivation.
However, a portion of it was barren, such that it could neither hold
water nor bring forth vegetation. The first is the similitude of the
person to whom God has given figh of the religion and who has ben-
efitted from that which God revealed through me. He understands
and then teaches others. The last is a metaphor for a person who does
not care for it and does not accept God’s guidance, which He has
revealed through me.”

Thus the Prophet (may God bless him and grant him peace)
taught us by [first] drawing an analogy between knowledge and
abundant rain: both knowledge and rain bring about life, benefit,
sustenance, cures and other goods for people. Next, he drew an anal-
ogy between [people’s] hearts and the earth: many beneficial plants
grow in areas where the rain falls; similarly, the hearts holding of
knowledge results in the growth of fruits and blessings.

The Prophet then divided people into three groups. The first
group includes those who have memorized and preserved [the reli-
gion], and have understood and comprehended its meanings. They

1 Bukhari 79; Muslim $5953; Ahmad 19,573.
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are then also able to derive [the relevant] rulings, wisdoms and morals
from it. So they are like the earth that holds water, thereby allowing
pastures and grass to grow forth. These people have preserved [this
religion] and have a deep understanding of it. Indeed they are the
transmitters and guardians of this religion.

The second group has been graced with the blessing of memo-
rizing, conveying and recording knowledge, but they have not been
blessed with deeper comprehension of its meanings nor the ability to
derive the legal rulings, wisdoms or morals from it. ‘Ali b. Abi Tilib*
(may God be pleased with him) said: ‘God bestows upon His serv-
ants an understanding of His Book, but people are greatly varied in
their ability to understand [what has been revealed by| God and His
Messenger. Perhaps one individual may understand from a passage
one or two wisdoms while another will understand one hundred or
two hundred.’

Ultimately, these first two groups are the blissful ones; but the
first attain a loftier level and higher reward: That is the bounty of God,
which He giveth unto whom He will. God is of Infinite Bounty.*

The third group is composed of those who have no share in it,
because they cannot memorize, understand, transmit or instruct on
religious matters. Instead, they are like barren lowland that does not
bring forth vegetation and cannot retain water. They did not accept
God’s guidance, and therefore they are worse than grazing animals.
These people are wretched, and they are the fuel for Hellfire.

Again, this great hadith draws our attention to the eminence of
knowledge and teaching it. It also divides the children of Adam into
[those who are either] blissful or wretched. The blissful are divided
into those who surpass others and are given proximity (sabiqg muqar-
rab), and those who strive on the right path (yamin muqtasid). It also

1 ‘Ali b. Abi Tilib (d. 40/660) was a Companion and a cousin of the Prophet, and
the first youth to accept Islam. He later married the Prophet’s daughter Fatima,
and became the fourth Rightly-Guided Caliph. He was one of the ten promised
Paradise. He narrated §37 hadiths.

2 Q. Lx11.4.
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proves that people require knowledge in the same way as or even
more than they need water.

The Exalted also said: He sendeth down water from the sky, so that
valleys flow according to their measure, and the flood beareth (on its surface)
swelling foam—from that which they smelt in the fire in order to make orna-
ments and tools riseth a_foam like unto it—thus God coineth (the similitude
of ) the true and the false. Then, as for the foam, it passeth away as scum upon
the banks, while, as for that which is of use to mankind, it remaineth in the
earth. Thus God coineth the similitudes.” Here the Sublime likened the
knowledge that He revealed upon His Messenger to the water that
He made fall from the sky: each one of them results in life, and ben-
efits people in this world and when they return [in the Hereafter].

Then God likened hearts to valleys: a big heart can contain much
knowledge just like a large valley can hold a large quantity of water,
whereas a smaller heart holds less knowledge just like a smaller valley
holds less water. He said: So that valleys flow according to their measure,
and the flood beareth (on its sutface) swelling foam.> God (Exalted is He)
drew an analogy to how knowledge removes invalid doubts once
they enter the heart. These [doubts] emerge and appear on the sur-
face of the heart to then be thrown out. This is like loodwater as
it removes the scum from a valley, which then floats on the surface
of the water [to be taken away]. Therefore what remains established
in one’s heart is what benefits its owner: the true religion and being
guided to it, just like pure water remains in a valley. Ultimately, no
one can comprehend the similitudes of God except the knowledge-
able sages.

Then the Sublime drew another analogy by saying: from that which
they smelt in the fire in order to make ornaments and tools riseth a_foam like
unto it.> Thus when the progeny of Adam kindle gold, silver, copper
and iron, they remove their impurities, which are expelled because

1 Q. xm.17.
2 Q. x111.17.
3 Q. xu1.17.
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of [the fire], thereby leaving only the pure metal. The Sublime drew
the analogy with water because it contains life, coolness and benefit,
whereas the analogy with fire was drawn because it has light, heat
and burning.

Now the verses of the Qur’an enliven the heart just as water
revives the earth. The Qur’an also expels evilness, doubts and dark-
ness, just as fire burns away what is thrown into it. [The Qur’an]
separates and differentiates what is pure from the impure, just like
fire separates out the impurities from gold, silver, copper and the
like. These are some of the lessons and knowledge contained in this
great analogy. God (Exalted is He) said: As for these similitudes, We coin
them for mankind, but none will grasp their meaning save the wise.”

[POINTS 43—45: THE EXCELLENCE OF THE PERSON TEACHING AND
GUIDING OTHERS, AND THAT THE TEACHER RECEIVES THE
SAME REWARD AS THOSE WHOM HE HAS TAUGHT.|

43. Sahl b. Sa‘d* (may God be pleased with him) narrated that the
Messenger of God (may God bless him and grant him peace) told ‘Ali
(may God be pleased with him): ‘By God, if one person is guided
to the right path’ through you, it would be better for you than [a
tremendous number of | red camels (humr al-na‘am).’*

This again shows the excellence of knowledge and instruction,
and the eminence of those who hold that status. This hadith [address-
es] the guidance of only one person, so can you imagine how great
[the reward and rank of the Prophet is] as it is through his efforts
that a multitude of people is guided at each moment?

1 Q. XXIX.43.

2 Abi al-‘Abbas Sahl b. Sa‘d b. Malik (d. 95/713) was a Companion. He was one
of the Ansar. He lived to be 101 years old by some estimates and was the last
Companion to die in Medina. He narrated 188 hadiths.

3 ‘The right path’ in this context is guiding a non-Muslim to Islam.

4 Bukhiri 3009; Muslim 6223; Ahmad 22,821.
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44. Abt Hurayra' (may God be pleased with him) narrated that the
Messenger of God (may God bless him and grant him peace) said:
“Whoever calls to guidance shall receive a reward similar to the one
who follows him, without diminishing anything from the latter’s
reward. And whoever calls to misguidance shall receive a sin similar
to the one who followed him, without that diminishing anything
from the latter’s sin.’

Thus the Prophet informed us that the one who guided another
will have the same reward as the person who was guided through
him. Similarly, one who led another person astray will have the same
recompense of the person whom he led astray. The former strove
with all his might to guide people while the latter strove with all
his might to lead them astray, thus each of them is accorded the full
recompense of those influenced by them. This is a fundamental rule
of the Divine Law (which will be discussed later).

The Exalted said: That they may bear their burdens undiminished
on the Day of Resurrection, with somewhat of the burdens of those whom
they mislead without knowledge. Ah! evil is that which they bear!* And the
Exalted said: But they verily will bear their own loads and other loads beside
their own.* This proves that the one who calls this Community to
other than the Sunna of the Messenger of God is a true enemy, since
he prevented the Prophet from receiving the reward of those who
would have otherwise been guided through his Sunna. This repre-
sents one of the greatest forms of enmity towards [the Prophet]. We
ask for God’s protection from being forsaken.

45. Ibn Mas‘Gd (may God be pleased with him) narrated that
the Messenger of God (may God bless him and grant him peace)
said: ‘Do not wish to be like anyone except in two cases: one to

1 This refers to ‘Abd al-Rahman b. Sakhr al-Azdi, who was better known as Abii
Hurayra (d. 61/681). He was a prominent Companion, who narrated §374 hadiths
with repetition (or about 1500 without repetition).

2 Muslim 6804; Tirmidhi 2674; Abt Dawtid 4609; Ibn M3ja 206; Ahmad g160.

3 Q. xvI.25§.

4 Q. XXI1X.13.
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whom God has given wealth and he spends it righteously; or one
to whom God has given wisdom, so he acts according to it and
teaches it to others.’’

Thus the Prophet (may God bless him and grant him peace)
[first] informed us that one should not envy anyone else [as a gen-
eral rule]. Yet he did allow one to wish to be like two others: those
who use either knowledge or wealth as charity. But this can only
occur on the condition that one does not desire that such a blessing
is lost by the other person in order to attain it for oneself.

1 Bukhari 73; Muslim 1896.
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CHAPTER THREE

The Superiority of the Scholar over the Worshipper and
that the Former are the True Heirs of the Prophets

[POINT 46: ON THE SCHOLAR BEING SUPERIOR TO THE WORSHIPPER,
AND THE PRAYERS OF THE ANGELS AND THE REST
OF CREATION FOR THE SCHOLAR.]

Abi Umama al-Bahili® narrated that two men—one of them a schol-
ar and the other a worshipper—were mentioned to the Messenger
of God (may God bless him and grant him peace), whereupon he
said: “The superiority of the scholar over the worshipper is like my
superiority over the least of you. Indeed God, His angels, the inhab-
itants of the heavens and the earths—even the ant in its hole and the
fish in the sea—say prayers [and blessings] for the one who teaches
people to do good.™

Al-Fudayl b. ‘Tyad? said: ‘A scholar who is active [in doing good
deeds] and instructing others is named a “great one” (kabir) by those
in the heavens.” Similar statements exist from the Companions. Ibn
‘Abbas said: ‘The scholars of this Community are of two types:
one whom God has bestowed knowledge and he expends it for the
people without desiring to secure [some favours] or requesting reim-
bursement from them. For them is the praise of the birds, whales,

1 Abii Umama Sudayy b. ‘Ajlan al-Bahili (d. 81/700) was a Companion. He narrated
250 hadiths and was the last of the Companions to die in Syria.

2 Tirmidhi 268s. It is ‘authentic’ according to Albani (Sahih al-Jami* al-saghir 4213).

3 Abii ‘Ali al-Fudayl b. ‘Tyad (d.187/803) studied under Abii Hanifa after repenting
from a life of being a robber and other sins. He later became well known for
his asceticism.
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everything living on this earth and the noble angels who record
our deeds. In contrast is one who, although God gave him knowl-
edge, withheld it from His servants, attempted to secure favours and
desired monetary gain. These will come on the Day of Resurrection
and will be bridled with fire.” Ibn ‘Abd al-Barr® attributed this state-
ment to the Prophet,* but that is disputable.

The Prophet’s statement ‘God, His angels, the inhabitants of the
heavens and the earths. .. say prayers for the one who teaches people
to do good’ is because the [scholar’s] instruction causes people’s sal-
vation, bliss and purification. The [scholar] also teaches people what
is good, makes evident the religion of the Lord and His rulings, and
explains His Names and Attributes to them. Therefore God recom-
penses the [scholar] in accordance with his deeds and bestows upon
him His blessings as well as the blessings of His angels and people on
this earth. These represent a tribute and honour for the scholar, and
they are causes that result in his salvation, bliss and success.

[POINT 47: ON THE SUPERIORITY OF THE SCHOLARS,
WHO ARE THE HEIRS OF THE PROPHETS. |

Abi al-Darda’ (may God be pleased with him) narrated that the
Messenger of God (may God bless him and grant him peace) said:
“Whoever takes a path in search of knowledge, God makes the path
to Paradise easy for him. The angels lower their wings in approval of
the one seeking knowledge. Forgiveness is sought for the scholar by
whoever is in the heavens and the earth, even the fish in the sea. The
superiority of the scholar over the worshipper is like the superiority
of the moon over the rest of the celestial bodies. Indeed the scholars
are the heirs of the prophets. The prophets did not leave behind a

1 Yasuf b. ‘Abd Allih b. Muhammad b. ‘Abd al-Barr (d. 463/1071) was a great
Maliki scholar who lived in Muslim Spain.

2 Ibn ‘Abd al-Barr 182.

3 Abii al-Darda’ “‘Uwaymir b. Ziyad (d. 32/652) was a Companion. He was well
known for his ascetic lifestyle. He was later appointed as a deputy governor
in Syria.
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dinar or dirham. Instead, their only legacy is knowledge, so whoever
acquires it has gained the most abundant share.”

Abii al-Dardd’ also narrated that the Messenger of God (may
God bless him and grant him peace) said: “Whoever goes out seeking
knowledge, God will pave the path to Paradise for him. The angels
will spread out their wings and the angels of the heavens will bless
him along with the fish of the sea. The superiority of the scholar
over the worshipper is like the superiority of the moon on the night
of Badr over the rest of the celestial bodies. The scholars are the
inheritors of the prophets. The prophets did not bequeath a dinar or
dirham but instead bequeathed knowledge. Whoever acquires it has
attained the most abundant share. The death of a scholar is a calamity
that cannot be remedied and a void that cannot be filled. It is like a
star that has been annihilated. Even the death of a whole tribe is less
significant than the death of a scholar.’

The scholar’s traversing of the path of knowledge is so pleasing
to the Lord that he is compensated with the path to Paradise. The
angels’ spreading of their wings is a sign of humility, reverence and
honour for what [the scholars] carry of the Prophet’s inheritance. It
is also a sign of the angels’ love and exaltation [for the scholars] since
they help people attain [spiritual] life and salvation.

There are many similarities between the angels [and the schol-
ars]. [In the first instance,] the angels are the best advisors of God’s
creation and the most beneficial for the children of Adam, and all
bliss, knowledge and guidance occurs as a result of their actions. For
example, the angels ask [God] to forgive those who commit sins and
commend the believers; and to assist them against their enemies and
devils. Furthermore, they are many times more intent on striving

1 Tirmidhi 2682; Abt Dawiid 3641; Ibn Maja 223. It is ‘authentic’ according to
Albani (Sahih al-Jami al-saghir 6297).

2 Bayhaqi (Shu'ab) 1576; Ibn ‘Abd al-Barr 179. It is ‘very weak’ according to Albani
(Dd'if al-Targhib 73). Albani stated that the portion of the tradition beginning
from ‘The death of the scholar is a calamity...” is ‘very weak’ (Silsilat al-ahadith
al-da‘ifa 4838).
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on behalf a person than the person himself, and they wish goodness
for him in this life and the Hereafter more than he would desire or
could ever imagine. Some of the Successors said: “We have found
that the angels are the sincerest well-wishers of God’s creation for
His servants, and we have found the devils to be the most deceptive.’

The Exalted said: Those who bear the Throne, and all who are round
about it, hymn the praises of their Lord and believe in Him and ask forgiveness
for those who believe (saying): Our Lord! Thou comprehendest all things in
mercy and knowledge, therefor forgive those who repent and follow Thy way.
Ward off from them the punishment of Hell. Our Lord! And make them enter
the Gardens of Eden which thou hast promised them, with such of their fathers
and their wives and their descendants as do right. Thou, only Thou, art the
Mighty, the Wise. And ward off from them ill-deeds; and he from whom Thou
wardest off ill-deeds that day, him verily hast Thou taken into mercy. That
is the supreme triumph." Is there any better appeal than this except for
that of the prophets? ‘

If a servant seeks knowledge, then he has undertaken the great-
est endeavour. Therefore the angels love that servant, extol him, and
spread out their wings in approval, love and exaltation.

Ab@i Hatim al-Razi* related that Ibn Abi Uways said that he
heard Malik b. Anas® mention that ‘the reason “the angels lower
their wings” is so that they can spread them out and supplicate for
the student of knowledge’. Ahmad b. Marwan al-Maliki* wrote
in his book al-Majalisa that Zakariyya b. ‘Abd al-Rahman al-Basri

1 Q. x1.7-9

2 Abii Hatim Muhammad b. Idris al-Razi (d. 2777/890) was a great Hadith scholar
and traditionist.

3 Malik b. Anas b. Malik b. Abi ‘Amir al-Asbahi (d. 179/795) was the eponymous
founder of the Maliki school of jurisprudence. He lived in Medina and was one
of the Successors to the Successors. He studied under Imam Abi Hanifa and he
also taught Shafi'l. He compiled al-Muwatta’, which includes mostly hadiths but
also some juristic statements of the Companions, and he would go on to revise
it many times over the span of his life.

4 Abt Bakr Ahmad b. Marwin b. Muhammad al-Dinawari al-Maliki (d. 333/945)
was a scholar who wrote al-Majalisa wa-jawabhir al-‘ilm.
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related that he heard Ahmad b. Shu‘ayb say: “We were sitting
amongst the scholars of Hadith in Basra when one of them related
the hadith of the Prophet (may God bless him and grant him peace)
that “The angels lower their wings out of approval for the one
seeking knowledge.” At that point, a Mu‘tazili in the gathering
began mocking that hadith and said: “By God, I am going to ham-
mer some nails into my shoes tomorrow so that I can use them to
step on the wings of the angels.” He actually did that. Then once
he began walking with those shoes, both of his legs became useless
and subsequently became gangrenous.’

Safwan b. ‘Assal [went to the Messenger of God and] said: ‘I
have come to seek knowledge.” The Prophet said: “Welcome, seeker
of knowledge! The angels surround the student of knowledge and
shade him with their wings, one on top of the other until they reach
the lowest heaven. That is out of their love for what he seeks.’” In
this hadith the angels enclosed him with their wings, whereas in the
previous hadith they spread out their wings. The spreading out of
wings is out of humility, respect and deference, while the enclosure
with wings is to protect, defend and preserve them. Thus the two
hadiths mention the angels’ exaltation of [the student of knowledge]
and their love, enclosure and protection of him. Had the student
of knowledge not received any other good fortune besides this, it
would have been sufficient.

The meaning of the Prophet’s statement (may God bless him
and grant him peace) ‘Forgiveness is sought for the scholar by who-
ever is in the heavens and the earth, even the fish in the sea’ is
that since the scholar’s sole aim is to be instrumental in spreading
knowledge, which leads to people’s salvation from a variety of
destructive perils, he is recompensed in accordance with his deeds.
Therefore all of those in the heavens and the earth supplicate for

1 Ibn Mija, 226; Ahmad 18,089; Haythami s50. It is ‘authentic’ according to Albani
(Sahih al-Jami® al-saghir s702).

2 Tirmidhi 2682; Abt Dawiid 3641; Ibn Maja 223. It is ‘authentic’ according to
Albani (Sahih al-Jami® al-saghir 6297).
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his protection from all types of disasters and for his forgiveness.
Furthermore, if the angels supplicate for the forgiveness of the
believers, they are more likely to do so for the purest and most elite
of them [i.e. the scholars].

It has been said that those asking forgiveness for the scholar
include all those in the heavens and the earth, whether it be animals
endowed with intelligible speech or not, birds or otherwise. This is
supported by the Prophet’s statement ‘even the ant in its hole and
the fish in the sea’." It has been said that the reason for this is because
the scholar teaches people how to care for these animals, instructs
them in what is allowed, what is forbidden, and how to consume,
ride, benefit from or slaughter them in the best and most merci-
ful way. Thus the scholar is the most merciful person to animals
and is the most able to expound on how to treat them. In general,
only through knowledge is the merciful and benevolent purpose for
which animals have been created recognized. Since the scholar is the
one who best explains that, it is most appropriate that animals should
ask forgiveness for him in particular. And God knows best.

The Prophet’s statement ‘The superiority of the scholar over
the worshipper is like the superiority of the moon over the rest of
the celestial bodies™ is an analogy that resembles the state of the
moon and the celestial bodies at night-time. The moon lights up
even the remotest parts wherein people live, and this is similar to
the scholar. In the case of a celestial body, however, its light does
not extend beyond itself or to that which is nearby; this is similar to
the worshipper as his [spiritual] light is limited to himself and does
not extend to others. If it did extend to others, it would only be to
those who are proximate to him.

A narrated tradition states: ‘On the Day of Resurrection, God
will say to the worshipper: “Enter Paradise even though your benefit

1 Tirmidhi 268s. It is ‘authentic’ according to Albani (Sahih al-Jami‘ al-saghir 4213).
2 Tirmidhi 2682; Abii Dawiid 3641; Ibn Maja 223. It is ‘authentic’ according to
Albani (Sahih al-Jami* al-saghir 6297).
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was limited to yourself.” Yet He will say to the scholar: “Intercede
and you will be allowed intercession since your benefit extended
to the others.””” Ibn Jurayj* mentioned that ‘Ata’ related from
Ibn ‘Abbas (may God be pleased with him and his father) that on
the Day of Resurrection it will be said to the worshipper: ‘Enter
Paradise!” Yet it will be said to the scholar: ‘Intercede, for you will
be allowed intercession!’

In addition, the religion is established, adorned and illumined
by its scholars and worshippers, just like the night sky is lit and
adorned by the moon and the celestial bodies. Therefore, if all
of the scholars and worshippers die, then the religion also ceases
to exist. Furthermore, once the moon is eclipsed and the celestial
bodies are scattered, the arrival of that which is promised [i.e. the
Day of Judgment] will occur.

If it is asked, “Why are scholars likened to the moon and not
the sun as the latter possesses a far greater degree of light?’, we
would reply that there are two reasons. Firstly, since the light of
the moon is derived from [the sun], and the scholar’s [spiritual]
light is derived from that of the Messenger, it is more appropri-
ate to compare the [scholars] to the moon rather than the sun.
Secondly, the light of the sun is such that it is never absent, nor
does it vary [significantly] in its intensity. On the other hand, the
moon’s light may wane or wax. Likewise, scholars are of vary-
ing levels, whereby some are preferred over others based on the
extent of their knowledge and the degree to which they spread
it. Some scholars are perfect, just like the full moon on the night
of Badr, while others are less so, like the moon as it wanes on
subsequent nights.

1 Ghazali, Ihya’, vol. 1, p. 26; al-Khatib al-Baghdadi (Fagih), vol. 1, p. 111. A similar
hadith has been declared to be ‘weak’ by Albani (Da'if al-Jami‘ al-saghir 291).

2 ‘Abd al-Malik b. ‘Abd al-‘Aziz b. Jurayj (d. 150/767) was a Successor to the
Successors. He studied under ‘Ata’ b. Abi Rabah.

3 ‘Ata’ b. Abi Rabah (d. 115/733) was a prominent Successor and student of the
Companions Ibn ‘Abbas and Ibn “‘Umar.
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The following question could be raised: “There is a well-known
tradition of the Prophet (may God bless him and grant him peace)
wherein he said: “My Companions are like the stars,”” so why are
they likened [in the previous hadith] to the moon?’ The reply is that
this analogy shows that just as the stars provide guidance in the dark,
whether on land or at sea, so too do the scholars. Also just like the
stars are ornaments in the sky, the scholars are ornaments for this
earth. There are also shooting stars against the devils to prevent them
from eavesdropping and thereafter confounding [people when they
hear] God’s revelation after it is transmitted to the messengers by
His angel [Gabriel|. Similarly, the scholars shoot down the vain and
deceptive ideas that the devils, whether human or jinn, suggest to
others. God empowered the scholars to be the defenders and protec-
tors of this religion against His and His Messenger’s enemies. For
these reasons they were compared to the stars.

As for [the hadith] that compares the scholars to the moon, it
shows their superiority over those who are only worshippers. Thus
both analogies are appropriate in their respective context; and praise
be to God.

His statement ‘Indeed the scholars are the heirs of the proph-
ets’ illustrates one of the greatest virtues of the scholars. Since the
prophets are the best of God’s creation, those who inherit from them
are the best of His creation after them. Everyone passes their inherit-
ance to their heirs and the heirs take their place afterwards, but there
is no one who can take the place of the messengers and fulfill what
they have been sent with except for the scholars. Thus the scholars
are the most suitable people to inherit from [the Prophet]. It is also
proof that the scholars are the closest people to the messengers, since
only the closest people inherit. God selects those whom He wills for
His mercy.

1 Ibn ‘Abd al-Barr 1684; Zabidi, vol. 1, p. 223. It is ‘fabricated” according to Albani
(Silsilat al-ahadith al-daifa s8).

2 Tirmidhi 2682; Abfi Dawiid 3641; Ibn Maja 223. It is ‘authentic’ according to
Albani (Sahih al-Jami* al-saghir 6297).
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Within this [latter hadith] is also an advice and a command to
the Community to obey, respect, support and honour the scholars
since they are the heirs of the Prophet; yet these are simply some
of this Community’s obligations towards them. Loving the schol-
ars is also part of the religion itself. On the other hand, hating or
fighting against them is contradictory to it and is like opposing
and fighting against God. ‘Ali (may God ennoble his face and may
He be pleased with him) said: ‘Loving the scholars is part of the
religion.” The Prophet (may God bless him and grant him peace)
said [in the hadith qudsi] that God (Great and Glorious is He) said:
‘T will declare war against those who show hostility to a pious serv-
ant of Mine.”” The heirs of the prophets [i.e. the scholars] are the
elite of those who are considered to be loyal supporters (awliya’)
maintained by God.

Within the aforementioned there is also an advice to the schol-
ars that they must follow the guidance of the prophets and their
methodology in conveying the message, such as having patience,
forbearance, countering the evilness of people with righteousness,
being gentle with them, bringing them closer to God by the best of
means, and advising them as much as possible. It is in this fashion
that the scholars will attain their share of this very great and distin-
guished inheritance.

Furthermore, it instructs the scholars to raise and educate the
Community, just like a parent would raise his or her child. In other
words, it should be in a gradual and orderly fashion, starting with
the basics and then moving on to more advanced knowledge. One
should only teach them what they can bear and should not burden
them. The spiritual [state] of people compared to the prophets is like
a child compared to his or her parents or even much less so. Every
spirit that has not been raised or educated by the messengers [or their
heirs| cannot be successful or achieve righteousness.

The Prophet’s statement “The prophets did not bequeath a dinar

1 Bukhiri 6502; Ibn M3ja 3989.
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or dirham but instead bequeathed knowledge™ reveals the perfect
character of the prophets and the great manner by which they coun-
seled their nations. It is from the complete nature of God’s blessings
upon the prophets and their nations that He protected them and put
an end to any speculations or doubts that may lead some people to
think that the prophets desired this world or wanted to be like kings.

People often desire this world to the point that that they will
strenuously strive for it and even deny themselves so as to pass it on
to their children. But God also prevented people from claiming that
the prophets desired this world for their children. The Prophet (may
God bless him and grant him peace) said: ‘Our [the Prophet’s| prop-
erty will not be inherited. Whatever we leave is charity (sadaga).”

As for the Exalted’s statement: And Solomon was David’s heir,3
the consensus of the exegetes is that this concerns the inheritance of
knowledge and prophethood, and nothing else. Since David (peace
be upon him) had many children besides Solomon, if the inheritance
alluded to in this verse had been only that of money, then Solomon
would not have been singled out. In addition, the Words of God
are too exalted to mention something like that; it would have been
like saying ‘so-and-so died and his son inherited from him’. It is well
known that everyone’s son inherits from him, and there is no benefit
in mentioning something obvious like that.

In addition, what preceded the verse and what came after it also
reveals that the meaning of this inheritance was knowledge and
prophethood, not wealth. The Exalted said: And We verily gave knowl-
edge unto David and Solomon, and they said: Praise be to God, Who hath
preferred us above many of His believing servants! And Solomon was David’s
heir.* The purpose here was to show Solomon’s virtue and how God

1 Tirmidhi 2682; Aba Dawiid 3641; Ibn Maja 223. It is ‘authentic’ according to
Albani (Sahih al-Jami® al-saghir 6297).

2 Bukhari 3094; Muslim 4579, 4580, 4582 and 4585; Tirmidhi 1610; Abi Dawid
2963; Nasa’1 4152; Ahmad 9.

3 Q. XXVII.I6.

4 Q. XXVIL.I§—16.
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had selected him and his father for prophethood and [bestowed upon
them|] knowledge: This surely is evident favour.”

Similarly, Zachariah (peace and blessings be upon him) said: I
fear my kinsfolk after me, since my wife is barren. Oh, give me from Thy
presence a successor who shall inherit of me and inherit (also) of the house of
Jacob. And make him, my Lord, acceptable (unto Thee).> This refers to
the inheritance of knowledge, prophethood and calling to God. It
should not be thought that a noble prophet would be fearful that
someone else of his relatives would inherit his wealth and thus
ask God (Exalted is He) to grant him a son. God has purified His
prophets and messengers from such concerns. Those who alter the
Book of God, repudiate the traditions of His Messenger, or attrib-
ute to the prophets what they are blameless of and infallible from
are deserving of banishment. Praise be to God for His guidance
and success!

It is mentioned that Abt Hurayra (may God be pleased with
him) was walking in the market and upon seeing [the Companions]
trading and selling he said: “You are all here doing that while the
inheritance of the Messenger of God (may God bless him and grant
him peace) is being distributed in his mosque.” Thereafter they has-
tened to the mosque only to find a gathering discussing knowledge
of the Qur’an and remembrance of God. They asked: “Where is
what you mentioned, O Abii Hurayra?’ He replied: “This is the
inheritance of Muhammad being distributed amongst his heirs. It
is not like the worldly type you bequeath.’

The Prophet’s statement, ‘So whoever acquires it has gained
the most abundant share’® represents the greatest, most beneficial
and lasting fortune a servant can attain. Even if other fortunes cease
to exist, this share of religious knowledge will benefit him con-

1 Q. XXVILI6.

2 Q. x1x.5—6.

3 Tirmidhi 2682; Abii Dawiid 3641; Ibn Mija 223. It is ‘authentic’ according to
Albani (Sahih al-Jami al-saghir 6297).
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tinuously and forever. Since it is connected to God, the Everlasting
who never dies, it will never cease or escape one. All other fortunes
will become non-existent once the entities they are connected to
become null.

The Exalted also said: And We shall turn unto the work they did
and make it scattered motes.” Since their ultimate [vain] objectives
vanished, their works followed suit. This occurs [on the Day of
Judgment] when the doer is most in need of his [good] deeds.
There is no way to treat or [reverse] this; and we seek refuge in
God. We ask for His assistance as we are in dire need of Him. We
rely on Him and there is no might or power save in God.

The Prophet’s statement, ‘The death of a scholar is a calam-
ity which cannot be remedied, and a void that cannot be filled. It
is like a star that has been annihilated. Even the death of a whole
tribe is less significant than the death of a scholar’ is due to the
virtuous nature of the scholar. If it had not been for them, people
would have been like animals or even worse. Thus the death of a
scholar is a calamity that can only be ameliorated by another one
succeeding him. In addition, scholars direct the conduct of people,
states and kingdoms; thus their death results in the corruption of
this worldly system. Therefore, God has allowed the scholars to
succeed the Predecessors so as to protect His religion and Book,
and ensure [the well-being of | His servants.

Now, imagine if there existed a person with a vast wealth
who most generously satisfied all of the needs of the people.
What would happen when he dies and his wealth is cut off from
them? Yet the death of a scholar is a greater calamity than the
death of a person like that, even if an entire nation, which is
dependent upon that person, dies off as a result. It has been said:

I Q. xxv.23.
2 Bayhaqi (Shu‘ab) 1576; Mundhiri 149; Ibn ‘Abd al-Barr 179. Albani stated that this
additional portion of the tradition is ‘very weak’ (Silsilat al-ahadith al-da‘ifa 4838).
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Do you know what a calamity is? It is not to lose money
Or the death of a sheep or a camel.

Instead a calamity is the loss of a noble person

Whose death leads to the death of a great many people.

[POINT 48: ‘A JURIST IS MORE FORMIDABLE AGAINST THE DEVIL
THAN A THOUSAND WORSHIPPERS’, AS WELL AS SOME
ANECDOTES ABOUT THE POTENTIAL FOR
IGNORANCE AMONGST THE LATTER.]

It has been narrated that the Messenger of God (may God bless him
and grant him peace) said: ‘A jurist (faqih) is more formidable against
the Devil than a thousand worshippers.”

Abt Hurayra (may God be pleased with him) narrated that the
Messenger of God (may God bless him and grant him peace) said:
‘God is not worshipped through anything better than figh of the
religion.”> Abi Hurayra then added: ‘It is more beloved to me to
spend one hour gaining a deep understanding of knowledge that
I can apply than to spend an entire night in prayer. The jurist is
more formidable against the Devil than a thousand worshippers.
Everything has its pillars and the pillars of this religion consist of
figh [that is practised].”

Muzani* related that Ibn ‘Abbas said:

The demons asked Satan: ‘Our leader! Why do we see that
you are happier with the death of a scholar more than the
death of a worshipper, since we cannot deceive a scholar
whereas we can deceive a worshipper?’ He said: ‘Let’s go.’

1 Tirmidhi 2681; Ibn Mija 222; Bayhaqi (Shu4b) 1586; Ibn ‘Abd al-Barr 121. It is
“fabricated” according to Albani (Da'if al-Jami‘ al-saghir 3987).

2 This tradition has been narrated by Ibn “Umar; see Bayhaqi (Shu'ab) 1583. It
is ‘weak’ according to Albani (Silsilat al-akadith al-da‘ifa 6912).

3 Haythami 487; Mundhiri 137; Diraqutni 308s. It is ‘fabricated’ according to
Albani (Silsilat al-ahadith al-da‘ifa s159).

4 Abii Ibrahim Isma‘fl b. Yahya b. Isma‘il al-Masri al-Muzani (d. 264/877) was a
student of Shafi'T and author of Mukhtasar al-Muzani fi-furii® al-Shafi iyya.
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So they went to a worshipper and found him worship-
ping. They said: “We want to question you, so stop [your
prayers].” Iblis then said: ‘Can your Lord put this universe
inside an egg?’ The worshipper replied: ‘I do not know.’
Then Satan said to them: ‘See how he just disbelieved.’
Then they went to a scholar, who was lecturing and en-
tertaining his students in his gathering circle. They said to
him: “We want to ask you a question. Can your Lord put
this universe inside an egg?’ He said yes. They asked him:
‘How?’ The scholar said: ‘He [the Lord] will say: Be! and
it is.”! Then Satan said to the demons: ‘Do you see how the
worshipper’s [disbelief] was limited to himself, yet if the
scholar had been the same then many others would have
also become corrupted?”

This story has also been narrated in another fashion. They asked
the worshipper: ‘Can your Lord create a being like Himself?” He
replied: ‘T do not know.” So they said: ‘Do you see how his worship
does not benefit him and he remains ignorant?” When they asked a
scholar the same he replied: “That is an absurd question! If a being
was like Him, it could not have been created. Therefore it is impos-
sible to create a being like Him. If it was created, it could only be
one of His servants or one of His creation.” Thus the Devil said to
the demons: ‘Do you not see how a scholar can demolish [with his
correct knowledge] what it took me years to build.’

It has been narrated that ‘Abd Allah b. “‘Umar? said: ‘A scholar is
superior to a worshipper by seventy levels [in Paradise]—between
each level is the distance that a horse travels in seventy years.” That
is because if the Devil tries to spread a blameworthy innovation in
religion, the scholar will recognize it as such and forbid others from

I Q. xvI1.40.

2 Ibn ‘Abd al-Barr 127.

3 Aba ‘Abd al-Rahmin ‘Abd Allah b. “‘Umar (d. 74/693) was a prominent
Companion and son of “Umar b. al-Khattab. He narrated more than 2600 hadiths.
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it. On the other hand, a worshipper—although he is worshipping
his Lord—will not sense or realize it for what it is. The scholar will
prevent whatever evil Satan has tried to perpetrate and will demolish
whatever he has invented. Thus there is nothing more desirable to
the Devil than the death of a scholar, so that he can then corrupt the
religion and tempt the Community. The only objective of a wor-
shipper is to struggle against the Devil in order to protect himself
alone; but sometimes he cannot even achieve that.

[POINT 49: ON EVERYTHING IN LIFE BEING WORTHLESS EXCEPT
KNOWLEDGE AND THE REMEMBRANCE OF GOD.|

Abi Hurayra (may God be pleased with him) narrated that he heard
the Messenger of God (may God bless him and grant him peace) say:
‘Indeed the world is cursed; everything in it is cursed except for the
remembrance of God and what is conducive to it, the scholar and
the student.”

Since this world is worthless in the sight of God—not even
worth the wing of a mosquito—and everything in it is far removed
from Him [except piety], it is in reality cursed. The Sublime only
created it as a bridge to the Hereafter so that His [believing] serv-
ants could equip themselves [with good deeds]. They could not have
become proximate to Him except by establishing His remembrance
and doing what He loves, which includes attaining knowledge. Such
actions allow one to know God and worship, remember, praise and
glorify Him. It is only for these reasons that He created it and its
inhabitants.

The Exalted says: I created the jinn and humankind only that they
might worship Me.* He also said: God it is who hath created seven heavens,
and of the earth the like thereof. The commandment cometh down among them
slowly, that ye may know that God is Able to do all things, and that God sur-

1 Tirmidhi 2322; Ibn Maja 4112; Bayhaqi (Shu‘ab) 1580. It is ‘sound’ according to
Albani (Silsilat al-ahadith al-sahiha 2797).
2 Q. LL$6.
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roundeth all things in knowledge." Thus the two verses imply that the
Sublime only created the heavens and the earth so that He may be
known through His Names and Attributes. In this manner we can
better worship Him alone, for that is our obligation. God (Glory
be to Him) loves that His servants remember, worship, know and
love Him. [He also loves] whatever leads to these [actions]or is a
necessary concomitant of them. On the other hand, everything else
is hated and blameworthy in His sight and is, therefore, deserving
of censure.

[POINT 50: SEEKING KNOWLEDGE IS PART OF STRIVING IN GOD’S
CAUSE, AND IT CAN ONLY BE DONE BY THE ELITE. |

Al-Rabi® b. Anas narrated that the Messenger of God (may God
bless him and grant him peace) said: “Whoever goes out seeking
knowledge, he is striving in God’s cause until he returns.”> Seeking
knowledge is part of striving in God’s cause because it establishes
the foundations of Islam in the same way that they are established
by waging battle [for His sake].

For this reason striving is of two kinds: one is by fighting with
force and weapons [for His sake], which is done by many, while
the second is by confronting others with evidence and clear proofs.
The latter represents the striving of the elite [scholars] and leading
imams, for they are the successors of the messengers. It is superior
to the first because it leads to great benefits, the stress of its burden
(shiddat mu’natih) is greater, and because of the large number of His
enemies [that they must refute].

The Exalted said in Sirat al-Furgan, which was revealed in
Mecca: If We willed, We could raise up a warner in every village. So obey
not the disbelievers, but strive against them herewith with a great endeavour.?
The striving against them is by using [the evidence of | the Qur’an.

I Q. LXV.I2.
2 Tirmidhi 2647. It is ‘weak’ according to Albani (Silsilat al-ahadith al-daifa 2037).
3 Q. XXV.51-52.
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The [second] is also the type of striving undertaken against the
hypocrites. The hypocrites did not [openly] wage war against the
believers, but instead appeared to be with them—even fighting on
the same side of the believers against the latter’s enemies. Despite
this, the Exalted said: O Prophet! Strive against the disbelievers and the
Hypocrites.” It is well known that striving against the hypocrites is
through evidence and the Qur’an. The point is that following the
path of God includes striving, seeking knowledge and calling people
to God.

Mu‘adh? (may God be pleased with him) said: “You must pursue
knowledge as learning it for God’s sake represents fear [of God],
studying it is [a form of | worship, instructing it represents glorifica-
tion [of God], and seeking it out is [a form of] striving.’

The Sublime juxtaposed the revealed Book with iron [weap-
onry] as both lead to victory. The Exalted said: We verily sent Our
messengers with clear proofs, and revealed with them the Book and the Balance,
that mankind may observe right measure; and He revealed iron, wherein is
mighty power and (many) uses for mankind, and that God may know him who
helpeth Him and His messengers, though uniseen. God is Strong, Almighty.?
Therefore the foundations of the religion are established upon the
Book and waging battle.

God (Great and Glorious is He) stated: O ye who believe! Obey
God, and obey the Messenger and those of you who are in authority.* The
Companions (may God be pleased with them) interpreted His state-
ment those of you who are in authority as the rulers and scholars. These
latter two groups both strive in the path of God: the first group does
so by force and the latter by speech.

1 Q. LXVL9.

2 Mu‘adh b. Jabal (d. 18/639) was a prominent Companion. The Prophet sent him
to Yemen to call the people to Islam. He later moved to Syria and taught there.

3 Q. Lvi.2s.

4 Q. 1v.59.
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Kab al-Ahbar’ said: ‘The student of knowledge is always going
back and forth in the path of God (Great and Glorious is He).’
According to some of the Companions (may God be pleased with
them), a student who dies whilst he is pursuing religious knowledge
dies a martyr. Sufyan b. ‘Uyayna said: “‘Whoever pursues knowledge
has pledged allegiance to God (Great and Glorious is He).’

[POINT 51: GOD WILL EASE THE PATH TO PARADISE FOR
THOSE WHO SEEK KNOWLEDGE.|

Abt Hurayra narrated that the Messenger of God (may God bless
him and grant him peace) said: “Whoever embarks on a path seeking
knowledge, God eases the path to Paradise for him.’* In addition, Ibn
‘Ad? related a tradition narrated by ‘A’isha* traceable to the Prophet:
‘God inspired to me that He will facilitate a path to Paradise for who-
ever pursues a path seeking knowledge.’s These two hadiths contain a
principle which is substantiated by the Divine Law and His predesti-
nation: recompense is in accordance with the deed. Since the [seeker
of knowledge| pursued a way to enliven his heart and save himself
from destruction, God will facilitate a path for him to achieve that.

[POINTS $2-53: THE IMPORTANCE OF UNDERSTANDING, MEMORIZING
AND CONVEYING THE PROPHET’S MESSAGE. ]

52. The Prophet (may God bless him and grant him peace) supplicat-
ed for the person who hears his traditions, understands and conveys
them with a face characterized by nadra, which means ‘delightful,

1 Abii IshiqKabb. Mati® al-Himyari al-Ahbar (d. 32/653) was one of the Successors,
who converted from Judaism to Islam during the time of “‘Umar and narrated
many Israelite traditions.

2 Muslim 6853; Tirmidhi 2682; Abti Dawiid 3641; Ibn Maja 223; Ahmad 8316.

3 Abit Ahmad ‘Abd Allah b. ‘Adi al-Jurjani (d. 365/975) was a traditionist and
author of the book al-Kamil fi’l-jarh wa’l-tadil.

4 ‘A'isha bint Abi Bakr al-Siddiq (d. 58/678) was a wife of the Prophet and a Mother
of the Believers. She narrated 2210 hadiths.

s Ibn ‘Adi, vol. v, p. 353. It is ‘authentic’, with a slightly different wording,
according to Albani (Sahih al-Jami® al-Saghir 6298).
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brilliant and gleaming’. Ibn Mas‘ad narrated that the Prophet (may
God bless him and grant him peace) said: ‘May God make bril-
liant the face of a man who hears a tradition of mine, understands,
remembers, and conveys it. Perhaps he spreads its precepts to another
who has a deeper understanding than him. There are three things
which, if done, will prevent the heart of a Muslim from harbour-
ing rancour: sincerity to God, giving advice to the leaders of the
Muslims, and sticking to the Community. Indeed this call envelops
and protects all.”

Even if no other hadith existed to show the eminence of knowl-
edge, this would suffice. All levels of knowledge are described here.
The first and second are that one must hear and then understand or
retain (aqala) [the Prophet’s tradition] in his mind. It then settles in
the heart just like when something remains enclosed within its con-
tainer and cannot exit it. Similarly, ‘agalahu is used when one confines
a camel or an animal in order to prevent them from straying or leaving.
And comprehending something entails more than just knowing it.

The third level involves committing [the hadith] to memory so
that one will not forget it or allow it to become lost. Then the fourth
level is conveying and spreading it amongst the Community, which
is the ultimate objective. If that does not occur, then it will be like
an unused hidden treasure. In addition, knowledge that is not spread
is at risk of being lost [and forgotten]. Yet if it is utilized and spread,
it will lead to the growth and progress [of the Community].

Whoever performs these four is included in the supplication of
the Prophet; and this will result in both external and internal beauty.
In addition, having faith leads one’s heart to attain delight (bahja),
happiness, joy (suriir) and pleasure (iltidhadh). This then manifests
itself in the brilliance and beauty that appears upon the face. It is
for this reason that the Sublime (Exalted is He) linked delight, joy
and brilliance together in His statement: Therefor God hath warded off

1 Tirmidhi 2658; Ibn Mija 230; Ahmad 21,590; Darimi 234; Haythami §83. It is
‘authentic’ according to Albani (Silsilat al-ahadith al-sahiha 404).
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from them the evil of that day, and hath made them find brightness and joy."
Thus brilliance appears on their faces, while joy is present in their
hearts. The Exalted also said: Thou wilt know in their faces the radiance
of delight.> The point is that this brilliance is manifested upon the face
of one who has heard the traditions of the Messenger of God (may
God bless him and grant him peace), then understood, memorized
and conveyed them; and this is a sign of the sweetness, delight and
joy present in his heart and soul.

The Prophet’s statement (may God bless him and grant him
peace) ‘Perhaps he spreads its precepts to another who has a deeper
understanding than him’ is a notification of the benefit in conveying
[a Prophetic tradition]. It may be that the one to whom it is con-
veyed achieves a deeper level of understanding than the conveyor.
Alternatively, the meaning may be that the one to whom it is con-
veyed applies it better than the conveyor. Thus, once he hears the
hadith, he interprets it to best derive the correct laws from it, and has
more insight into the intent of it.

And the Prophet’s statement ‘“There are three things which, if
done, will prevent the heart of a Muslim from harbouring rancour...’
indicates that these three [actions] will obliterate rancour and decep-
tive behaviour. Otherwise these would lead to wickedness and ill will
from the heart. The sincerity of those who are devoted to God pre-
vents rancour from overtaking their hearts. Yet if [rancour] is present
beforehand, then [devotion] will remove and obliterate it altogether.
By ignoring the desires of their hearts, and instead pursuing what
pleases their Lord, no place remains for rancour or wickedness.

The Exalted also said: Thus it was, that We might ward off from him evil
and lewdness. He was of Our chosen slaves.> Once Joseph devoted himself
sincerely to his Lord, He protected him from anything that would
have otherwise provoked him to evil or fornication. Since Iblis knows

I Q. LXXVI.II.
2 Q. LXXXIII.24.

3 Q. XI11.24.
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that there is no way to deceive or destroy those who are sincere, he
excluded them from his stipulation: Then, by Thy might, I surely will
beguile them every one, save Thy single-minded (mukhlasin) servants among
them.” The Exalted said: As for My servants, thou hast no power over any of
them save such of the froward as follow thee.> Thus sincerity is the path to
salvation, Islam is its vehicle, and faith seals one’s safety.

As for the Prophet’s statement ‘giving advice to the leaders of
the Muslims’, this also eradicates rancour and deceptive behaviour
since giving [sincere] advice is the opposite of harbouring malice.

Finally, the Prophet’s statement ‘sticking to their Community’
indicates that this also purifies the heart from rancour and ill will.
Due to a person’s attachment to his Community, he will love for
others what he loves for himself, hate for them what he hates for
himself, become sad if they are saddened, and become joyous if they
are joyous. This is in contrast to those who are disposed against them
and work to attack, defame and criticize [the Community], such as
the Rafida,’ Khawarij,* and Mu‘tazila,’ amongst other groups. They

1 Q. xxxvII.82—83.

2 Q. xv.42.

3 Rafida is derived from the Arabic word rafada, meaning ‘to reject’. It refers to those
who rejected the Caliphate of Abii Bakr, “‘Umar and “Uthman. They claimed that
‘Alib. Abi Talib should have instead succeeded the Prophet. The earliest use of this
term may have emanated from the Shiites of Kufa, Irag, who rejected Zayd b. ‘Ali
after he gave legitimacy to the Caliphates of Abii Bakr and “Umar.

4 Khawarij is derived from the Arabic word kharaja, meaning ‘to abandon or revolt
against’. The Prophet foretold of their coming. This sect initially supported ‘Al
but later revolted against him. They assassinated ‘Ali after he agreed to arbitration
with Mu‘awiya b. Abi Sufyan. One of their well-known tenets was that they
considered a Muslim who perpetrated any major sin to be a disbeliever.

s The Mu‘tazila began after Wasil b. ‘A¢a’ (d. 131/748) withdrew (i‘tazala) from
the scholarly circle of al-Hasan al-Basti due to Wasil’s belief that a Muslim who
comumits a major sin and does not repent is neither a Muslim nor a disbeliever,
but rather occupies an intermediary position (one of the five tenets of the
Mu'tazila). Prominent Mu‘tazila include Aba Hudhayl al-‘Allaf (d. 235/849) and
both Abii ‘Ali (d. 303/915) and Abii Hashim al-Jubba'i (d. 321/933). Ibn al-Qayyim
has named such individuals and repudiates many of the Mu‘tazila beliefs in the
second volume of Miftah dar al-saGda.
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have hearts that are filled with rancour and they act with deception.

The Prophet’s statement ‘This call envelops and protects all’ is

an eloquent and concise phrase, which has a magnificent meaning.
He likened the call of the Muslims to a shield guarding them and
preventing the enemy from approaching them. He also informed
us that whoever is connected to them and within their fold will be
likewise protected. This call unifies the Community, reunites them
and guards them.
53. The Prophet (may God bless him and grant him peace) com-
manded us to convey his message. ‘Abd Allah b. ‘Amr” narrated that
the Messenger of God said: ‘Convey my teachings even if only a
single verse. And tell others the stories of the Children of Israel for
it is not sinful to do so. But whoever fabricates a lie about me inten-
tionally, he will surely take his place in Hellfire.”> The Prophet also
said: ‘It is incumbent upon those who are present to inform those
who are absent.”

Thus he (may God bless him and grant him peace) commanded
that we convey his teachings, since it may result in guidance. The
more his message is conveyed, the greater the reward of the Prophet.
He will receive the reward of every person who conveys the message
and of every person who is guided by it, since he was the [initial]
caller to it. This is above and beyond the reward [the Prophet] will
receive for his direct actions. If there was no benefit in conveying the
Prophet’s knowledge except that he (may God bless him and grant
him peace) loves it, it would be sufficient.

A sign of true love is that one pursues what one’s beloved loves
and exerts his utmost ability to attain it. It is well known that noth-

1 ‘Abd Allzh b. ‘Amr b. al-As (d. 65/684) was a Companion. His devotion to
worship and fasting was so great that the Prophet advised him to limit his fasting
to every other day and his reading of the entire Qur’an to every third day. He
narrated 700 hadiths.

2 Bukhari 3461; Tirmidhi 2669; Abii Dawiid 3662; Ahmad 6486.

3 Bukhari 67; Muslim 3304; Tirmidhi 809; Ibn M3ja 233; Abti Dawiid 1278; Nasa'i
2876; Ahmad 20,419.
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ing is more beloved to the Messenger of God (may God bless him
and grant him peace) than conveying the guidance to all of the
Community." Hence a person who conveys the message strives to
achieve what is beloved to the Prophet. In the process, such a person
becomes one of the closest and most beloved people to the Prophet.
In fact, he is also considered to be a viceroy of the Prophet in his
Community. This alone is sufficient to show the excellence and emi-
nence of knowledge and the scholars.

[POINT §4:THE PROPHET GAVE PREFERENCE TO THOSE WITH
SUPERIOR LEVELS OF KNOWLEDGE WHEN IT CAME
TO RELIGIOUS APPOINTMENTS. |

The Prophet (may God bless him and grant him peace) gave prefer-
ence to those with superior levels of knowledge when it came to
[making] the highest religious appointments. Abti Mas‘Gid al-Badri
narrated that the Prophet (may God bless him and grant him peace)
said: “The one who is able to recite the most of the Book of God
should lead the people [in prayers]. If they are equal in recitation,
then the most knowledgeable in the Sunna among them should. If
they are equal regarding the Sunna, then the earliest of them to emi-
grate should. If they are equal in their emigration, then it should be
the eldest amongst them.”

Thus the Prophet gave preference to knowledge over when they
first became Muslim or when they emigrated. Since knowledge of
the Qur’an is superior to knowledge of the Sunna, he gave prefer-
ence to the former. Then he gave preference to knowledge of the
Sunna over an earlier emigration, even though the latter may entail
having done more righteous deeds. The Prophet took care to give
preference to knowledge over deeds and to give preference to the
most superior types of knowledge over others. This indicates the

1 This can be extended to the whole of humanity.
2 Muslim 1532; Tirmidhi 235; Aba Dawid $82; Nasa'1 781; Ibn Maja 980; Ahmad
17,097.
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eminence of knowledge and its excellence. It also indicates that
scholars should be given preference when it comes to the highest
religious appointments.

[POINT §5: THE BEST OF THE COMMUNITY OF MUHAMMAD ARE
THOSE WHO HAVE LEARNED THE QUR’AN AND
TAUGHT IT TO OTHERS. ]

‘Uthman b. ‘Affan’ (may God be pleased with him) narrated that
the Prophet (may God bless him and grant him peace) said: ‘The
best amongst you are those who learn the Qur’an and teach it [to
others].” Learning the Qur’an includes learning its words and mean-
ings. The latter is the more eminent of the two types. Then one must
teach them both. The meanings are the ultimate objective while the
pronunciation is only the means to it. The difference between the
two is like that between the ends and their means.

[POINTS §6—57: THE BELIEVER MUST NEVER BE SATISFIED WITH
HIS LEVEL OF KNOWLEDGE OR WISDOM AND MUST
STRIVE TO ATTAIN MORE.]

56. Aba Sa‘id® narrated that the Prophet (may God bless him and
grant him peace) said: ‘A believer will never be satisfied with the
good [knowledge that] he hears until he enters Paradise.’*

Thus the Prophet (may God bless him and grant him peace)

1 ‘Uthmin b. ‘Affan (d. 36/656) was a prominent Companion. He converted to Islam
soon after Abii Bakr, and was one of the ten promised Paradise. He married two
of the Prophet’s daughters: Rugayya and, later, Umm Kulthiim after the former
died. He was well known for his generosity, particularly in the Battle of Tabuk. He
was the third of the Rightly-Guided Caliphs, and during that time standardized
the Qur’an in accordance with the dialect of Quraysh. He narrated 146 hadiths.

2 Bukhari 5027; Tirmidhi 2907; Abti Dawiid 1452; Ibn M3ja 211; Ahmad 412.

3 Sa'id b. Malik Sinan al-Khazraji al-Khudri, known as Abi Sa‘id (d. 74/693), was
a Companion. He was too young to fight in the Battle of Uhud, but fought in
later expeditions. He narrated 1170 hadiths.

4 Tirmidhi 2686; Tabrizi 222. It is ‘weak’ according to Albani (Daf al-Jami*
al-saghir 4783).
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made having a voracious appetite for knowledge and never becom-
ing satiated with it a necessary concomitant of faith and an attribute
of the believers. He also informed us that the believers will perse-
vere tirelessly to attain it until they enter Paradise. Therefore when
the scholars of Islam such as ‘Abd Allah b. Mubarak® and Ahmad b.
Hanbal were asked ‘Until when will you pursue knowledge?’, they
would reply ‘Until death.’

‘Abd Allah b. Bishr al-Tiligani said: ‘T hope that the command
[of death] will not come upon me except that I have a pen in my
hand. T hope that I will always be seeking and writing down knowl-
edge.’ > Hamid b. Muhammad b. Yazid al-Basri said: ‘Al-Hafiz b.
Bustam came to ask me about a hadith, so I said to him: “You are so
avid in your pursuit of hadiths.” He said: “I do not want to be at the
tail end of the followers of the Messenger (may God bless him and
grant him peace).”” It was said to some of the scholars: ‘How long is
it appropriate for a person to learn?” They would say: ‘As long as he
is alive.” Hasan? was asked about an eighty year old: ‘Is it appropri-
ate for him to seek knowledge?’ He said: ‘He should, if he is alive.’
s7. Abt Hurayra (may God be pleased with him) narrated that the
Messenger of God (may God bless him and grant him peace) said:

1 Abi ‘Abd al-Rahman ‘Abd Allah b. Mubarak (d. 181/797) was a prominent
Successor to the Sucessors and traditionist. He studied under Milik b. Anas and
Awzaq.

2 In a subsequent section, Ibn al-Qayyim discusses further the importance of
recording hadiths stating: ‘A man said to al-Mu‘afa b. ‘Imran: “Is it more beloved
to you that I would pray all night or that I record hadiths?” He said: “I would
love more that you record the hadiths than pray from the beginning of the night
to the end.” He also said: “To [acquire] one hadith is more beloved to me than
praying the night.”” Ibn ‘Abd al-Barr 111. See Ibn al-Qayyim, Miftah, p. 212.
Al-Mu‘afa b. ‘Imran al-Mawsili (d. 185/801) was a traditionist and scholar. He
authored Kitab tabaqat al-muhaddithin. He was also known for his asceticism and
wrote Kitab al-zuhd.

3 Abii Sa‘id al-Hasan b. Abi al-Hasan Yasar al-Basti (d. 110/728) was a prominent
Successor. He was born in Medina. He later moved to Basra, Iraq. He was a
devoted ascetic and scholar attracting large numbers to his teaching circle. Ibn
al-Qayyim mentions many of his sayings.
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‘Wisdom [or a wise saying] is the lost property of a believer—he is
the most deserving of it wherever he finds it.”

This is one of the best metaphors. Wisdom is a part of knowl-
edge; and if a believer is deprived of it, he is akin to someone who has
lost a cherished gem. Only when the latter finds [that jewel] will his
heart become content and happy. The believer feels the same about
anything pertaining to his heart or spirit. The heart of a believer
should always be seeking knowledge [and wisdom| wherever it can
be found. That is a greater pursuit than seeking a lost material item.

[POINT 58: FIQH AND GOOD MANNERS WILL NOT BE
COUPLED TOGETHER IN A HYPOCRITE. |

Abt Hurayra (may God be pleased with him) narrated that the
Prophet (may God bless him and grant him peace) said: “Two charac-
teristics—good manners and having figh of the religion—will never
be coupled together in a hypocrite.’

This is a testament to the fact that if good manners and figh of
the religion are present in a person, then he is a believer. Good man-
ners and figh of the religion are the most specific markers of belief.
God will not allow them to be present together in a hypocrite as
hypocrisy is contrary to them and vice versa.

[POINT §9: THE IMPORTANCE OF REVIVING THE SUNNA
OF THE PROPHET. |

Anas b. Malik? (may God be pleased with him) narrated that the
Messenger of God (may God bless him and grant him peace) said:
‘O my son, if you are capable of [waking up in] the morning and
[reaching] the evening without allowing your heart to debase others,

1 Tirmidhi 2687; Ibn M3ja 4169. It is ‘very weak’ according to Albani (Da'if al-Jami*
al-saghir 4302).

2 Tirmidhi 2684; Tabrizi 219. It is ‘authentic’ according to Albani (Silsilat al-ahadith
al-sahiha 278).

3 Anas b. Malik b. Nadar al-Khazraji al-Ansari (d. 93/711) was a Companion who
served the Prophet. He narrated 2286 hadiths.
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then do so. O my son, that is from my Sunna. Whoever revives my
Sunna has truly loved me. And whoever loves me shall be with me
in Paradise.’” This is part of a long hadith.

Kathir b. ‘Abd Allah b. ‘Amr b. ‘Awf al-Muzani narrated that
the Prophet (may God bless him and grant him peace) said to Bilal
b. al-Harith: ‘Know, O Bilal!’ He said: “What should I know, O
Messenger of God?” The Prophet said: “Whoever revives a sunna
of mine that has died out after me will receive a share of the same
reward as the one who carries it out, without that diminishing
anything from the latter’s reward. And whoever introduces a false
innovation which displeases God and His Messenger will receive the
sin of the one who perpetrates it, and that will not diminish anything
from the latter’s sin.”

The principle outlined in this hadith is corroborated by other
hadiths, such as: “Whoever calls to guidance will receive a reward
similar to that of whosoever follows him, without that diminish-
ing anything from latter’s reward.”* Another hadith states: “Whoever
guides to good will receive the same reward as the one who acts
upon it.’*

[PoINT 60: THE PROPHET ENCOURAGED AND ENTRUSTED THE
MUSLIMS TO TREAT THE STUDENTS OF KNOWLEDGE WELL. ]

The Prophet (may God bless him and grant him peace) entrust-
ed people to treat the students of knowledge well, because of
the excellence of that which they pursue. Tirmidhi related that
Abi Hariin said: “We went to Aba Sa‘id [al-Khudri] and he said:
“Welcome, for the Messenger of God (may God bless him and
grant him peace) counseled us saying: ‘Surely the people will fol-

1 Tirmidhi 2678; Tabrizi 175. It is ‘weak’ according to Albani (Daf al-Jami‘
al-saghir 6389).

2 Tirmidhi 2677; Ibn Mija 210. It is ‘weak’ according to Albani (Da'if al-Jami
al-saghir 5359).

3 Muslim 6804; Tirmidhi 2674; Abit Dawiid 4609; Ibn Mija 206; Ahmad g160.

4 Muslim 4899; Tirmidhi 2671; Abii Dawiid s129; Ahmad 17,084.
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low you. They will come to you from distant regions of the earth
Y Y b4 g

to gain an understanding in the religion. So when they come, take
care to advise them well.”””"

[POINT 61: SEEKING KNOWLEDGE ATONES FOR ONE’S PAST SINS. |

Sanhabra narrated that the Prophet (may God bless him and grant
him peace) said: ‘Seeking knowledge atones for one’s past [sins].’
This principle is only found in this hadith; however, the [chain of
narration]| is not sound. Nonetheless, it was previously mentioned
that those in the heavens and earth ask that the scholar be forgiven.?

In addition, there are many reports from the Companions that
have a similar meaning. Ibn ‘Abbas said: ‘A student seeking knowl-
edge is accompanied by an angel [during his travels]. When he returns
home, [all of his sins] are forgiven.” ‘Ali said: “The sins of a student
of knowledge are forgiven from the moment he gets dressed, puts on
his shoes/leather slippers, and leaves his home seeking knowledge.’
Ibn ‘Adi attributed this [latter statement] to the Prophet.* A’isha
said: “Whoever puts on their shoes to pursue good knowledge is
forgiven before they step out.”> Now these sayings may not be con-
sidered as evidence; but since seeking knowledge is one of the best
pious deeds, and good deeds annul sins,’ it is more appropriate that
seeking knowledge for God’s sake expiates one’s past sins.

Itis reported that “Umar b. al-Khattab (may God be pleased with
him) said: ‘A man will leave his house having sins like the mountain

1 Tirmidhi 2650 and 2651; Ibn Mija 247 and 249. It is ‘weak’ according to Albani
(Dd'if al-Jami® al-saghir 1797).

2 Tirmidhi 2648. It is ‘fabricated’ according to Albani (Da'if al-Jami® al-saghir 5686).

3 Tirmidhi 2682; Aba Dawiid 3641; Ibn Maja 223. It is ‘authentic’ according to
Albani (Sahih al-Jami‘ al-saghir 6297).

41Ibn ‘Adi, vol. 1, p. 499; Haythami 557. It is ‘fabricated” according to Albani (Silsilat
al-ahadith al-da‘ifa 2676).

s Al-Muttagqi al-Hindi 28,816. It is ‘fabricated’” according to Albani (Da'if al-Jami*
al-saghir $489).

6 This refers to Q. x1.114: Lo/ good deeds annul ill-deeds.
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of Tihamah but, once he [joins and] hears knowledge [in a circle
of learning], he will become fearful and repent, and thus will seek
forgiveness. For those [reasons he is forgiven] and therefore returns
home sinless. Do not abandon the gatherings of the scholars.’

[POINT 62: THE TEACHING OF FIQH IS BETTER
THAN SUPPLICATION ALONE. |

Ibn Mija’ relates in his Sunan that ‘Abd Allah b. ‘Amr b. al-As (may
God be pleased with him) narrated that “The Messenger of God (may
God bless him and grant him peace) went out and found two groups
in the mosque. One was learning knowledge and the other supplicat-
ing God (Exalted is He). The Prophet said: “Both groups are good:
one supplicates God and the other pursues learning and teaching
figh to those who do not know. However, the latter are better since
they seek the knowledge that I have been sent with.” Then he sat
with them.”

1 Abt ‘Abd Allah Muhammad b. Yazid b. M3ja al-Qazwini (d. 273/887) was the
compiler of Sunan Ibn Maja, which is one of the six canonical collections of
Hadith. 1t includes 4341 hadiths.

2 Ibn Maija 229. It is ‘weak’ according to Albani (Da'if al-Jami‘ al-saghir 4242).
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CHAPTER FOUR

The Most Eminent Types of Knowledge are Those
which Concern God, His Names and His Attributes

[POINT 63: ON HOW GOD MENTIONED TO HIS ANGELS THE
MAGNIFICENCE OF THOSE WHO SIT IN CIRCLES REMEMBERING
Him anD His ATTRIBUTES. ]

God (Most Blessed and Exalted is He) mentions to His angels the
magnificence of those who remind each other with knowledge, and
remember and praise God for what He has bestowed upon them.
Tirmidhi related that Mu‘awiya narrated that God’s Messenger (may
God bless him and grant him peace) went out to a gathering of his
Companions and said: “What makes you sit here?” They said: “We are
sitting here in order to remember God, praise Him for guiding us to
the path of Islam, and for conferring His favours upon us through
you.” Thereupon the Prophet said: ‘I adjure you by God, is it only
for that purpose that you all sit here?” They said: ‘By God, we are
only sitting here for that very purpose.” The Messenger then said: ‘I
am not asking you to take an oath due to any suspicion, but instead
because Gabriel came to me and informed me that God (Exalted is
He) mentioned your magnificence to the angels.”

Only those who are firmly rooted (rasikhin) in knowledge
would sit to perform the above. It encompasses knowing God, His
Attributes and actions, His religion and His Messenger. Furthermore,
it involves love of all of that, glorifying Him, and being content. So
it is most befitting that God would mention the magnificence of
those who possess that knowledge to His angels.

1 Muslim 6857; Tirmidhi 3379; Nasa'i 5428; Ahmad 16,835.
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Indeed the Prophet (may God bless him and grant him peace)
gave glad tidings to a man who loved Sirat al-Ikhlas. The latter said:
‘I love it because it contains the description of the Most Beneficent
(Great and Glorious is He).” The Prophet then said: “Your love for
it has allowed you to enter Paradise.” In another wording, he was
informed that God loves him." This proves that God loves those
who love His Attributes, and will enter them into Paradise as a
consequence.

The Jahmiyya® are the most averse and most likely to deter oth-
ers from learning about His Attributes of perfection. They criticize
those who mention [His attributes|, learn about or take care to com-
pile them. For these reasons [the Jahmiyya] are hated and criticized
by the Community and the scholars of Islam. Indeed God (Exalted
is He) hates and detests them to an even greater degree; and they will
have a recompense that is commensurate with that.

[POINT 64: THE HIGHEST LEVEL IN THE SIGHT OF GOD IS THAT OF
THE MESSENGERS AND THE PROPHETS FOLLOWED BY
THE TRULY FAITHFUL ONES.]

The highest level in the sight of God is that of the messengers and
prophets. God has selected messengers from amongst both the angels
and mankind. How can they not be the most superior creation in the
sight of God, since they are intermediaries between Him and His
servants in conveying His message? They also elucidate His Names,
Attributes and actions as well as His Laws, what He loves and what
He dislikes, His reward, and His punishment to His servants. He

1 Bukhari 774; Tirmidhi 2g01; Ahmad 12,432. Q. Lx1: Say: He is God, the One!
God, the eternally Besought of all! He begetteth not nor was begotten. And there is none
comparable unto Him.

2 The Jahmiyya doctrine, founded by Jahm b. Safwan (d. 128/746) and al-Ja‘d
b. Dirham (d. 118/736), denied and negated the majority of the Attributes of God
(ta%il), including His ability to speak. They only affirmed His ability to create and
His power. They also claimed that humans do not have free choice, but rather are
subject to divine compulsion (jabr). This doctrine was also the first to maintain
that the Qur’an was created, which was later adopted by the Mu‘tazila.
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selected them for His revelation, distinguished them with His grace,
and made them the purest of mankind. In addition, the prophets
have the noblest character, the greatest extent of knowledge, the
most excellent deeds, the finest physical appearance, and are the most
beloved to the hearts of people. God also absolved them of any inad-
equacy, faults or contemptible manners.

He made the next most honourable level after them that of their
successors and heirs. This is because they follow their methodol-
ogy and tradition in giving people advice, correcting those who are
astray, teaching those who are ignorant, supporting victims, guiding
those who are oppressors [to change their ways], enjoining good and
doing it, and forbidding evil and forsaking it. They call those who
respond to [the religion of ] God through wisdom, and use good
advice [to address] those who reject it out of ignorance, and debate
amicably with those who stubbornly shun [the message].

The Exalted said: Say: This is my way: I call on God with sure knowl-
edge. I and whosoever followeth me.” The meaning may be: ‘I [the Prophet
Muhammad] and those who follow me have sure knowledge, and I call
to God.” Alternatively it may be interpreted as: ‘I call to God with sure
knowledge.’ Both meanings are concordant by necessity. In fact, a per-
son is not a true follower unless he calls to God with sure knowledge
and insight. Furthermore, his followers are knowledgeable and carry
out [the Prophet’s message] by [spreading] knowledge, [performing
good] actions, guiding and advising people, being patient, and striving
[for His sake]. These are the truly faithful ones (siddigiin)—they are the
best of the Prophet’s followers; and their leader and imam is Aba Bakr
al-Siddiq (may God be pleased with him).

God (Exalted is He) said: Whoso obeyeth God and the Messenger, they
are with those unto whom God hath shown favour, of the prophets and the
truly faithful ones and the martyrs and the righteous. The best of company are
they! That is a bounty from God, and God sufficeth as Knower.> Thus God

1 Q. x11.108.
2 Q. 1v.69—70.
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has informed us of four levels of those who are blissful. He started
with the highest level and then mentioned those who follow them in
rank. These four groups are all in Paradise. May God, by His grace
and generosity, make us from amongst them!

[POINT 65: HUMANS ARE DISTINGUISHED FROM ANIMALS
BY THEIR KNOWLEDGE AND ORAL RHETORIC.]

Humans are distinguished from other living creatures by virtue of
their knowledge and rhetoric. Otherwise, many beasts and preda-
tory animals eat more than them, are stronger, have intercourse more
often, have more children, and live longer. Thus if a human becomes
devoid of knowledge, there is nothing left to differentiate him from
other beasts. God (Exalted is He) said regarding this type of people:
The worst of beasts in God’s sight are the deaf, the dumb, who have no sense.”

He also said: Had God known of any good in them He would have
made them hear.> This indicates that these ignorant people do not have
any means by which they can accept goodness. Were they to have
any goodness, then He would have made them hear, meaning that He
would have given them understanding. ‘Hearing’ here indicates that
which is associated with understanding. Otherwise, the perception
of sound has already occurred for them—through it the evidence of
God has been established against them. The Exalted said: Be not as
those who say: We hear, and they hear not.}

The Exalted also said: The similitude of those who disbelieve (in rela-
tion to the Messenger) is as the similitude of one who calleth unto that which
heareth naught except a shout and cry. Deaf, dumb, blind, therefor they have
no sense.* The meaning of this analogy may be that although the caller
may exclaim [the message] to the disbelievers, they are simply beasts
that only perceive sound. Alternatively, the interpretation may be

1 Q. vin.22.
2 Q. vi.23.
3 Q. vi.21.
4 Q. m.171.
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that the disbelievers, after hearing the message, are like beasts that
croak out, as they can only perceive the sound of the summons. Both
meanings are concordant by necessity. The second interpretation,
though, is closer to the wording and more eloquent in meaning.
Nonetheless, in both interpretations they did not benefit at all from
the message except for the sound that even a grazing animal would
hear. Thus the characteristics of humanity, which allow people to
be distinguished from animals, are absent in them.

‘Hearing’ (sam ) can connote perception of sound, or understand-
ing of the meaning, or accepting and complying [with the message].
All three meanings are in the Qur’an. An example of the first is
His statement: God hath heard the saying of her that disputeth with thee
(Muhammad) concerning her husband, and complaineth unto God. And God
heareth your colloquy. God is Hearer, Knower." This is the clearest [verse]
that establishes His Attribute of hearing. In it God mentioned the
past, present and active participle: heard (sama%), heareth (yasma'u),
and Hearer (sami ‘). ‘A’'isha (may God be pleased with her) said: ‘Praise
be to God Whose hearing encompasses all voices. The woman who
complained to the Prophet about her husband came while I was sit-
ting in a corner of the room, yet I did not hear some of what she
said. Then God revealed: God hath heard the saying of her that disputeth
with thee (Muhammad) concerning her husband.’

Next is hearing associated with understanding, [as mentioned]
in His statement: Had God known of any good in them He would have
made them hear, but had He made them hear they would have turned away,
averse.> Their [aversion] is due to the arrogance and obstinacy of
their hearts. Therefore they committed two sins: first, they did not
understand the truth because of their ignorance; and [second], even
if they were to understand it, they would have turned away and
shunned it due to their arrogance.

1 Q. LvirI.
2 Ibn M3ja 188; Ahmad 24195. It is ‘authentic’ according to Albani (Sahih Ibn Maja 188).
3 Q. vim.23.
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The third meaning is hearing associated with acceptance and
compliance [to the message], as in the Exalted’s statement: Had they
gone forth among you they had added to you naught save trouble and had hur-
ried to and fro among you, seeking to cause sedition among you; and among you
there are some who would have listened to them.” Here listened means [that
the believers would have] accepted and complied with [the sugges-
tions of the Hypocrites|. Another example is His statement: Listeners
for the sake of falsehood” This means that the disbelievers accepted and
complied with the falsehood of those espousing it.

The Prophet also said (may God bless him and grant him peace):
‘“When the imam says “God hears those who praise Him” (sami‘a Allah
liman hamida) you should say “Our Lord! All praise is due to You”
(Rabbana wa-laka’l-hamd). God will then hear you.” This means that
God will respond to those who praise Him. Similarly, God responds
to those who supplicate to Him.

The point is that if a person does not have knowledge of what
benefits him in this life and the Hereafter, then livestock animals are
better than him. At least they will not be punished in the Hereafter
whereas the ignorant person will be.

[POINT 66: KNOWLEDGE IS THE JUDGE OF WHETHER
SOMETHING IS GOOD OR NOT.]

Knowledge is the judge of everything and nothing can supersede
it. Therefore knowledge settles disagreements about whether some-
thing is existent or not, right or corrupted, beneficial or harmful,
and it [discerns] its degree of goodness. Once knowledge passes a
verdict, disagreement should cease and, following that, judgement
becomes incumbent.

It also passes judgments in regards to the affairs of kings, politi-

1 Q. 1x.47.

2 Q. v.42.

3 Bukhari 796; Muslim o13; Tirmidhi 267; AbG Dawiid 848; Ibn M3ja 875; Nasa'l
1064.
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cians, finances and writings. A king who does not utilize knowledge
is not upright, a sword without knowledge is used for unjust or fool-
ish ends, and a pen without knowledge is a vain movement.

There is disagreement regarding whether the ink of scholars or
the blood of the martyrs is better. There are proofs for each opinion,
but the sole presence of this controversy is proof for the excellence
of knowledge. Since the judge in this issue is knowledge itself, it
must be the better of the two.

If it is asked, ‘How can [knowledge| accept a judgment on its
behalf?’, we would reply that this is another evidence of its excel-
lence, superior status and eminent nature. A [court] judge would not
be justified to preside over [a matter involving] himself because of
the suspicion of bias; however, no accusations can be made against
knowledge when it does so. If [knowledge] is the judge, it decides
the matter in an [unbiased fashion] with reason and reflective insight.

Ultimately, this debate is decided by returning to a point of
agreement; that is, the types and ranks of perfection. There are four
levels of perfection: prophethood, true faith (siddigiyya), martyrdom
and loyal support (wilaya). Indeed God (Glory be to Him) mentioned
them in His statement: Whoso obeyeth God and the Messenger, they are
with those unto whom God hath shown favour, of the prophets and the truly
faithful ones and the martyrs and the righteous. The best of company are they!
That is bounty from God, and God sufficeth as Knower."

The Exalted also mentioned these four in Sirat al-Hadid: Lo!
those who give alms, both men and women, and lend unto God a goodly loan,
it will be doubled for them, and theirs will be a rich reward. And those who
believe in God and His messengers, they are the loyal, and the martyrs are
with their Lord; they have their reward and their light; while as for those who
disbelieve and deny Our revelations, they are owners of Hellfire.* He men-
tioned the hypocrites beforehand and, thus, these verses encompass
all of the divisions of humanity—both wretched and blissful.

1 Q. 1v.69—70.

2 Q. LviL.18—19.
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Hence the highest level is that of a prophet and messenger. This
is followed by sincere truthfulness, so the truly faithful ones lead
those who follow the messengers. Their rank is the highest after
prophethood. Thus if the scholar’s writings reach the level of true
faith, then his ink becomes better than the blood of a martyr, aslong
as the latter is not considered to be one of the truly faithful. But if
the blood of the martyr flows with true faith, then it is better than
the ink of the scholar. And God knows best.

True faith represents the perfection of the faith that the
Messenger conveyed. It is fulfilled through knowledge and attesting
[to the truth] completely. The essence of it is based on knowledge.
True faith is like a tree: the trunk of it is knowledge, its branches are
attesting [to the truth], and its fruits are [pious] deeds. This repre-
sents a summarized discussion regarding who is superior, the scholar
or the martyr.

[POINT 67: THE BEST OF DEEDS IS FAITH IN GOD,
WHICH REQUIRES KNOWLEDGE. |

There is a mass of narrations (tawdtur) that relate Prophetic texts
stating that the best of deeds is faith in God, with deeds following
thereafter. Faith has two pillars: first is knowledge and recognition
(ma‘rifa) of what the Messenger has conveyed. Second is to attest to
it in word and deed. Attesting without knowledge and recognition
is impossible.

The relationship of knowledge to faith is like that of the spirit
to the body: the tree of faith cannot stand up except upon the trunk
of knowledge and recognition. Therefore knowledge is the most
honourable pursuit and most brilliant gift.

[POINT 68: KNOWLEDGE IS ESSENTIAL FOR WILLPOWER.]

Having a perfect character is based on the extent of one’s knowl-
edge and ability. Willpower is a branch of knowledge because it is
dependent upon knowing what the desired objectives are. Capability
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is not manifested unless it is directed by willpower, but knowledge
is not dependent upon anything else. This proves the excellence and
eminent status [of knowledge].

[POINT 69: BEING MOST KNOWLEDGEABLE IS THE MOST
EXPANSIVE AND GENERALIZED ATTRIBUTE OF GOD.]

Knowledge is the most generalized attribute. It encompasses what is
considered to be obligatory, possible, impossible, allowable, as well
as what exists and what is non-existent. The Lord’s Being, Attributes
and Names (Glory be to Him) are only known to Him alone. The
servants only know what He, the Most Knowledgeable and All-
Cognizant, has taught them.

As for His power and will, they are specific to what they are con-
nected to. His power only pertains to what is possible—not to what
is impossible or even to what is [deemed by some to be| obligatory.
Thus His power is more specific than His knowledge, but more gen-
eral than His will. His will only pertains to some of the possibilities,
i.e. only what He has willed to exist. Hence knowledge is essentially
more expansive and generalized.

[POINT 70: GOD APPOINTS THOSE WHO ARE THE
MOST KNOWLEDGEABLE TO BE LEADERS. |

God (Glory be to Him) notified us that He has appointed those
who are knowledgeable to be leaders. They lead and guide others
by His commandments; and they continue to lead even after they
have passed on. The Exalted said: And when they became steadfast and
believed firmly in Our revelations, We appointed from among them leaders
who guided by Our command.”

In another verse, He said: And who say: Our Lord! Vouchsafe us comfort
of our wives and of our offspring, and make us patterns for (all) those who ward
off (evil).> This implies that they will become leaders who are emulated

1 Q. XXX11.24.
2 Q. XXV.74.
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even after they have died. Thus the Sublime informed us that leader-
ship in religious affairs is granted through patience and certainty. It is
one of the highest levels of the truly faithful ones. Certainty indicates
perfect knowledge, and it is the ultimate goal. Therefore, by achieving
perfect knowledge, religious leadership is attained.

[POINT 71: PEOPLE’S NEED FOR RELIGIOUS KNOWLEDGE
IS GREATER THAN THEIR NEED FOR FOOD.]

A person’s need for knowledge is greater than his body’s need for
food. Moreover, a person’s need for knowledge [is vast like the] num-
ber of his breaths. A person needs faith and wisdom to accompany
each breath. If he is bereft of faith or wisdom for even a moment,
then he will be ruined and his wretchedness becomes imminent. One
cannot attain faith or wisdom except through knowledge.

Thus the need for knowledge is higher than any other need. Imam
Ahmad alluded to this when he stated: ‘People are more in need of
knowledge than food or drink. Food and drink are only needed once
or twice daily, while one needs knowledge all of the time.’

[POINT 72: THE KNOWLEDGEABLE PERSON WHO TEACHES RECEIVES
A GREATER REWARD THAN OTHERS EVEN IF HE EXERTS
HIMSELF LESS PHYSICALLY. |

The knowledgeable exert themselves less and do less, yet they are
compensated with a greater reward. Take, for example, a labourer
or an employee who have very strenuous jobs versus an instructor
who sits while he teaches: the latter is compensated [with a salary]
that is many times more than the former.

The Prophet (may God bless him and grant him peace) intimated
the [aforementioned meaning] when he said: “The best of deeds are
faith in God followed by waging battle in the path of God.”* Waging

battle requires one to sacrifice himself, and it is the most extreme

1Ahmad 7641; AbG Nu‘aym, vol. m, p. 156; al-Mutaqqi al-Hindi 241. It is
‘authentic’ according to Albani (Sahih al-Jami® al-saghir 1092).
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hardship. Faith represents knowledge within the heart, followed by
one acting and demonstrating [the truth of that faith]. Faith is the
best of deeds even though the hardships associated with waging bat-
tle surpass its difficulties many times over.

Through knowledge one can know the merit of an action rela-
tive to another and which is better; and then one will only choose
the best of actions to carry out. Yet those who act without knowl-
edge may believe that the greater the hardship, the greater the virtue,
and so they endure them. But it may be that something less virtuous
is associated with greater hardship.

In this regard, we should remind ourselves of [Aba Bakr]
al-Siddiq, as he is the best of this Community. It is well known
that amongst [the Companions] there were some who carried out
more good deeds, did more pilgrimages, fasted more days, prayed
more, and recited the Qur’an more than him. Aba Bakr b. ‘Ayyash'
said: ‘Abt Bakr did not surpass them by fasting or praying more, but
rather due to the [faith] that settled (wagara) in his heart.” That is the
theme of the following well-known analogy:

Who is like you when you guide me on a journey?
You may walk leisurely but you still arrive first.

[POINTS 73—74: ACTIONS DONE WITHOUT KNOWLEDGE
MAY NOT BE ACCEPTED.]

73. Knowledge is the leader and commander of action. Every action
that is not guided by knowledge is not beneficial to the doer, and
can even be harmful to him. Some of the Predecessors have said:
‘Whoever worships God without adequate knowledge may cause
more harm then benefit.” Furthermore, [worship] may be accepted
or rejected depending on whether it accords with knowledge or is
inconsistent with it. Consequently, knowledge is the balance scale
and the litmus test.

1 Abii Bakr b. ‘Ayyash (d. 193/809) was one of the two transmitters of ‘Asim’s
Qur’anic reading (the other being Hafs). He was also a renowned narrator of hadith.
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The Exalted said: Who hath created life and death that He may try
you which of you is best in conduct; and He is the Mighty, the Forgiving."
Al-Fudayl b. ‘Iyad said: “This [conduct] refers to the sincerest and
most correct of deeds.” Some asked him: ‘O Abi ‘Ali, which are
the sincerest and most correct?’ He replied: ‘If the action is sincere
but not correct, it will not be accepted. Likewise, if it is correct
but not done with sincerity, it will not be accepted. It has to be
done with sincerity and correctness. Sincerity means doing it for
God’s sake, while correctness is doing it according to the [Qur’an]
and the Sunna.’

The Exalted said: And whoever hopeth for the meeting with his Lord,
let him do righteous work, and make none sharer of the worship due unto
his Lord.> God will not accept deeds otherwise. They need to be
in accordance with the traditions of the Messenger of God (may
God bless him and grant him peace) and seeking the Countenance
of God. It is only through knowledge that one can fulfill these
two requirements. Knowledge is therefore evidence of one’s sin-
cere devotion and of being a follower [of the Prophet].

God (Exalted is He) said: God accepteth only from those who ward
off (evil).? The best interpretation of this verse is that God accepts
only those deeds done by the pious. Piety indicates that one seeks
His Countenance and acts in accordance with His command-
ments—this can only occur with knowledge. If this is the status
of knowledge, then it becomes known that it is the most eminent
thing. And God knows best.

74. A scholar without knowledge is like a traveller without a guide.
It is well known that the [traveller] may very likely be injured [dur-
ing his journeys], and his remaining safe is by accident and unlikely

1 Q. Lxvi2.
2 Q. xvi.110.

3 Q. v.27.

82



The Most Eminent Types of Knowledge

[without a guide]. Ibn Taymiyya,’ the Shaykh of Islam, used to say:
‘“Whoever abandons evidence has strayed from the path, and there is
no evidence except that which the Messenger conveyed.’

Hasan [al-Basti] said: ‘Seek knowledge and do not harm it by
worshipping [with blameworthy innovations in religion]. Worship
and do not ruin it by your [lack of ] knowledge. A group of people
worshipped whilst abandoning knowledge® to the extent that they
fought with their swords against the Community of Muhammad
(may God bless him and grant him peace). Had they been knowl-
edgeable, they would have found no evidence for their actions.’

The difference [between point 73 and point 74] is that in the
former point knowledge is obeyed, followed and emulated. In the
latter point it is a guide, which leads to the desired objectives.

[POINT 75: A DISCUSSION OF THE FOUR TYPES OF GUIDANCE,
AND THAT THE BELIEVER PERPETUALLY
NEEDS GUIDANCE FROM GOD.]

The Prophet (may God bless him and grant him peace) used to say:
‘O God, Lord of Gabriel, Michael and Israfil, the Originator of the
heavens and the earth, Who knows the Unseen and the seen. You
judge the differences amongst Your servants. By Your permission,
guide me to the truth concerning what people have differed on. It is

1 Taqi al-Din Ahmad b. ‘Abd al-Halim b. Taymiyya (d. 728/1328) was born in
Harran (in present-day Turkey). His father—a scholar himself—moved his
family to Damascus, Syria, due to the Mongol invasion. Ibn Taymiyya is often
referred to by Ibn al-Qayyim as ‘the Shaykh of Islam’ or ‘my Shaykh’. He wrote
many books to refute the philosophers and speculative theologians. His major
books include Dar’ taGrud al-‘agl wa’l-naql, Minhaj al-Sunna al-nabawiyya, al-Radd
ala’l-mantigiyyin, Majmi‘at fatawa Ibn Taymiyya. Ibn al-Qayyim was, of course,
his most prominent student.

2 This is referring to the Khawarij. The Prophet said about them: ‘A group
will emerge from amongst you. You will deem insignificant your prayer in
comparison to their prayer; your fasting relative to their fasting; and your deeds
in comparison to their acts. They will recite the Qur’an, but it will not go beyond
their throats.” Bukhari s058; Ahmad 11,579.
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only You Who guides those whom You will to the straight path.”
It was narrated in some of the traditions that the Prophet would
start the night prayer by exclaiming ‘God is Most Great’ and then
supplicate with it.?

Being guided means that one knows the truth, and then pursues,
desires and prefers it over everything else. It is the greatest blessing
that God bestows upon a servant of His. For this reason, the Sublime
has commanded us to ask Him to guide us to the straight path in our
five daily prayers.

The servant first needs to know the truth, and then what is pleas-
ing to God. Thereafter, he is in need of One to inspire him to pursue
it, instill in his heart the will to carry it out, and enable him to do
so. It is well known that what the servant is ignorant of is many
times greater than what he knows. Furthermore, his body will often
not follow his [heart’s] will, even if it knows it to be correct. And
sometimes, even if he wants to do something, he is incapable of
[achieving] much of it.

Therefore the servant needs guidance in every moment, with
regards to all matters, past, present or future. As regards the past, he
must hold himself accountable for it: if he performed good, then
he should thank God and ask for its continuation. But if it is other-
wise, then he should repent to God (Exalted is He) and ask for His
forgiveness; and he should also resolve to not do it again. Regarding
guidance in the present, he needs to know the legal rulings concern-
ing actions, especially if he is uncertain as to their correctness or
wrongness. Regarding the future, his need of guidance is clearly
obvious: it is so that he remains on the [straight] path.

The corrupt question that some people pose is: ‘If we are already
guided, then why would we need to ask God to guide us any more?’
Such an enquiry is sufficient evidence that these people have not

1 Muslim 1811; Tirmidhi 3420; Abt Dawid 767; Ibn Maja 1357; Nasa'i 1626;
Ahmad 25,225.

2 Aba Dawiid 767 and 768; Ahmad 25,225. It is ‘authentic’ according to Albini
(Sahih Abi Dawid 767—768).
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attained the essence of guidance, nor have they understood its real-
ity due to their [lack of | knowledge. They claimed that [asking for
guidance] only serves to ensure that God makes it permanent.

One who has completely understood the reality of guidance,
and the need for it, knows that what one has not attained of it is
many times greater that what one has realized, and that one needs
guidance to be renewed in every moment. Moreover, since God
(Exalted is He) is the Creator of the heart’s and body’s actions, one
needs God to create a specific guidance for his every movement.
Furthermore, if God does not turn away the barriers and diversions
which prevent the induction of guidance, then one will not benefit
from guidance nor will its reality be achieved.

Asarule, it is not sufficient for only prerequisites to exist, but the
barriers or what would negate [the effect] from occurring must also
be absent. It is well known that the misgivings, doubts and seductive
temptations present in a person’s heart may prevent the realization of
guidance for him. Therefore, if God does not turn all of these away
from him, he will not be guided completely.

This is why the Prophet (may God bless him and grant him peace)
mentioned the Attributes of God and His sovereignty in this great
and valuable supplication [at the beginning of this point], which are
concordant with that which is being requested. Saying ‘Originator
of the heavens and the earth’ uses this Attribute to entreat God as it
entails guiding us back to the innate disposition (fitra) that He origi-
nated the creation upon.

Since learning and being guided to the truth is being requested
[in the supplication], the Prophet mentioned that the Sublime has
knowledge of the Unseen and the seen. It is most befitting that the
servant should only ask the One Who is Omniscient to teach, lead
and guide him. This is similar to beseeching the Self-Sufficient to
bestow His [favours] upon the servant, or the Most Forgiving to
forgive, or the Most Merciful to have mercy on him and pardon him.

The Prophet then recounted the Exalted’s lordship over Gabriel,
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Michael and Israfil. This is due to—and God knows best—the fact
that the request is for guidance to enliven the heart, and these are
the three angels who have been enabled by God (Exalted is He) to
be instruments for the well-being of people. Gabriel is the angel
who transmits the revelation of God to the prophets; and this is the
source of [spiritual] life in this world and the Hereafter. Michael is
entrusted with water," and this is the [source of ] life for all creatures.
Israfil is the angel who blows the horn at the time when God will
resurrect the dead.

Guidance is divided into four categories, which are recounted in
the Qur’an. The first is a general type of guidance, which includes all
of creation, whether animals or human beings, so that they can carry
out those matters beneficial to them. The Exalted said: Praise the name
of thy Lord the Most High, Who createth, then disposeth; Who measureth,
then guideth.* Here God describes four issues: creation, arrangement,
measure and guidance. He arranged and perfected His creation with
precision. Then He willed in due measure and guided them to the
means to achieve their well-being and livelihood. Nevertheless,
guidance also needs to be taught, so He mentioned that He is the
One Who created and taught. This is akin to what He mentioned
in the first siira [Q. Lx1v1] revealed to His Messenger. It is also what
Moses said to God’s enemy, Pharaoh: Our Lord is He Who gave unto
everything its nature, then guided it aright.?

The second category of guidance involves the clear proofs that
God has established as evidence for His servants. This does not
necessarily result in complete guidance [which is the third type].
The Exalted said: And as for Thamad, We gave them guidance, but they
preferred blindness to the guidance.* This indicates that He made [the

1 Elsewhere Ibn al-Qayyim discusses this and mentions that the angel Michael
‘is entrusted with water and plantation ... sustenance and mercy’. See Ibn

al-Qayyim, Miftah, pp. s45—6.
2 Q. LXXXVIL I-3.
3 Q. xx.49—50.
4 Q. x1L.17.
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evidence| clear and known to them, but they preferred to remain
astray and [spiritually] blind. The Exalted also said: And (the tribes
of ) Ad and Thamiud! (Their fate) is manifest unto you from their (ruined and
deserted) dwellings. Satan made their deeds seem fair unto them and so debarred
them from the way, though they were keen observers (mustabsirin) [aware of
the guidance].” The second category is more specific than the first, but
more generalized than the third.

The [third category of guidance] involves granting them success
and inspiration. God (Exalted is He) said: And God summoneth to the
abode of peace, and leadeth whom He will to a straight path.> Therefore the
summons is generalized to all of His creation, but He selected only
those whom He willed to be guided. The Exalted also said: Thou
(O Muhammad) guidest not whom thou lovest, but God guideth whom He
will;3 And thou verily dost guide unto a right path.* Thus God has affirmed
[that the Prophet] may guide people by summoning them [to Islam]
and making it clear to them. But He withheld [from the Prophet
the ability to ensure] that they are successfully guided. The Prophet
(may God bless him and grant him peace) said [in recognition of
this]: “‘Whomever God guides cannot be led astray; and whomever
He allows to go astray, no one can guide.’”s The Exalted also said:
Even if thou (O Muhammad) desirest their right guidance, still God assuredly
will not guide him who misleadeth. Such have no helpers.

The third type of guidance necessarily and inevitably leads to
guidance; yet the second [type of guidance] is conditional, so it does
not necessarily do so. It is not impossible that guidance would fail
to result from [the second], whereas with the third it is impossible.

The fourth category occurs in the Hereafter, and this is guidance

1 Q. xx1x.38.

2 Q. x.25.

3 Q. xxviI.56.

4 Q. XL11.52.

s Muslim 2007; Tirmidhi 1105; Abi Dawiid 2118; Ibn M3ja 1892; Nasa’i 1405;
Ahmad 2749.

6 Q. xvI.37.
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to the path of either Paradise or Hellfire. The Exalted said: (And it is
said unto the angels): Assemble those who did wrong, together with their wives
and what they used to worship instead of God, and lead them to the path to Hell.*
With regards to the statement of the inhabitants of Paradise, And they
say: Praise be to God, Who hath guided us to this. We could not truly have been
led aright if God had not guided us,? it is possible that they mean guidance
to the path of Paradise [in the Hereafter]; or it could just indicate the
guidance that had occurred in this world, which made it possible for
them to reach the blessed abode. If it is said that they are praising God
for both, then the latter is the best interpretation.

God (Exalted is He) has also drawn a similitude regarding those
who did not attain knowledge or follow the truth. The Exalted said:
Say: Shall we turn back after God hath guided us, like one bewildered whom
the devils have infatuated in the earth, who hath companions who invite him
to the guidance (saying): Come unto us? Say: The guidance of God is the
Guidance, and we are ordered to surrender to the Lord of the Worlds.?

[POINT 76: ON THE MERIT AND EMINENCE OF KNOWLEDGE. |

The merit and eminence of something sometimes manifests itself as
a result of its widespread benefit; sometimes due to the great need
for it and the inability to suffice without it; sometimes because of
some fault or evil that results if it is absent; sometimes because it
results in great pleasure, joy and delight; and sometimes because it
results in effects, end objectives (al-illa al-gha’iya) and pursuits that
are perfect and noble. All of these facets and others like them occur
and manifest themselves due to their attachments (mutaalligat). If
[the cause] is perfect and eminent, and its attachments are too, then
all aspects of eminence and excellence are gathered together.

It is well known that all of the aforementioned apply to knowl-
edge since its benefits are the most comprehensive, most numerous

I Q. XXXVIIL.22—23.

2 Q. vIL.43.
3 Q. vL.71.
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and permanent. Indeed the need for it is greater than the need for
food and even greater than the need to breathe. The worst case in the
absence of [food or air] is only that the body will expire, whereas
if one is devoid of knowledge, it leads to the heart and spirit being
deprived of [spiritual] life. And the servant cannot dispense with the
latter for even the twinkling of an eye.

As for [knowledge] resulting in pleasure and delight, it is because
it is perfect, in and of itself, and is rightly suited to the soul. On
the other hand, ignorance is a disease and it represents a deficiency;
it is the greatest source of pain and harm to the soul. If people do
not sense the rightness [of knowledge| and the inappropriateness [of
ignorance], it is only because they have lost their senses and soul,
like a dead person who does not feel any pain upon being wounded.
The soul seeks knowledge because it recognizes the greatness of its
beloved and it feels connected to it; and this is the ultimate pleasure
and happiness. Of course, such [privileged states| depend on the
[type of | knowledge itself. People’s knowledge of their Creator and
Originator, love of Him and desire to become closer to Him is not
like knowledge of nature and its states. This is clarified next.

[POINTS 77—78: THE GREATEST AND MOST EMINENT TYPES OF
KNOWLEDGE ARE THOSE WHICH CONCERN THE INAMES
AND ATTRIBUTES OF GOD AND ISLAM. ]

77. The eminence of knowledge is in accordance with what it con-
cerns. The soul’s [delight] occurs when it knows the proofs and
evidences for His existence [and His Attributes|; and it derives
many great benefits from that. There is no deity but Him. He is the
Lord of the universe, the Sustainer of the heavens and the earth,
and the True Clear King. His Attributes are perfect, sublime and
infallible above any fault, or imperfection, or any similitude or
anthropomorphism. There is no doubt that knowledge of Him
and His Names, Attributes and actions are the most noble and best
types of knowledge.

89



IBN QAYYIM AL-JAWZIYYA ON KNOWLEDGE

Knowledge of God is the basis of all knowledge, just as He
(Glory be to Him) is the Originator, Lord and Owner of every-
thing. There is no doubt that if one wants to attain a complete
understanding of an effect and why it has occurred, one must
first apprehend the causative factor. Knowledge of the complete
cause (‘illa) results in understanding the effect (maTil). Now eve-
rything other than God is dependent upon its Creator to exist.
Thus knowledge of the Sublime’s Essence, Attributes and actions
necessarily results in knowledge of others. He is in His Essence
the Lord and Owner of everything. Thus whoever knows God
understands others, and whoever is ignorant about His Lord is
more uninformed about others.

The Exalted said: And be not ye as those who forgot God, therefor
He caused them to forget their souls." Reflect on this verse and you
will find a great and eminent meaning: God will cause whosoever
disregards his Lord to neglect his soul. Thus he will not know his
reality nor what is beneficial for him in this life and the Hereafter.
He will become idle and negligent, like stray grazing animals. It
may even be that grazing animals are more aware of what is ben-
eficial for them as a result [of the first category of | guidance that
the Creator has endowed them with. On the other hand, this [dis-
believer] has even strayed from the innate disposition that he was
created upon.

God (Exalted is He) also said: Obey not him whose heart We have
made heedless of Our remembrance, who followeth his own lust and whose
case hath been abandoned.*Since [the disbeliever| became heedless of
the remembrance of God, his affairs were lost and his heart became
scattered and forsaken.

78. There is nothing sweeter or more pleasurable to the servant,
nor more beneficial or blessed for his heart and his life, than love of
his Creator and Originator, remembrance of Him continuously,

I Q. LXI1X.19.
2 Q. xvir.28.
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and pursuit of His pleasure. Indeed without the aforementioned
a servant cannot attain perfection. God originated the creation,
inspired His revelation, sent His messengers, fashioned the heav-
ens and the earth, created Paradise and Hellfire, prescribed the
Divine Laws, [commanded] that the Holy Mosque [the Ka‘ba] be
erected, and made pilgrimage obligatory—all so that the servants
may love Him and be content with Him.

It is also for these reasons that He commanded us to battle [in His
cause| against those who have stubbornly refused [to worship and
obey| Him and instead have preferred others. He has made [Hellfire
in] the Hereafter an everlasting and eternal abode of humiliation
for those disbelievers. It is for these great reasons that the religious
Community was founded and the direction of the Ka‘ba was estab-
lished—they both revolve around it. In fact, knowledge is the only
way to participate in all of the aforementioned.

Love of something results when one recognizes it. Therefore
those who have the most knowledge about God love Him the
most. In truth, everyone who knows God loves Him. Likewise,
whoever actually knows this world and its inhabitants, refrains
from them. Thus knowledge opens up the path [to loving Him],
which is the secret of His creating and commanding. This will be
clarified subsequently, God (Exalted is He) willing.

[POINT 79: THE LOVE ONE FEELS TOWARDS GOD IS CONCORDANT
WITH THE STRENGTH OF ONE’S KNOWLEDGE. |

The pleasure that one experiences towards the beloved decreases and
increases according to the relative weakness or strength of one’s love.
For this reason, the enjoyment of a person drinking cold water is
greater if he is thirsty; and the same is the case for a person who is
hungry. Hence love proceeds from knowledge and recognition of
the external and internal beauty of the beloved.

The pleasure of seeing God after meeting Him [in Paradise] is
concordant with the strength of one’s love and hope [to be proxi-
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mate to Him]. This, in turn is dependent upon one’s knowledge of
Him and His perfect Attributes. Thus knowledge is the closest path
to this great pleasure.

[POINT 80: KNOWLEDGE IS ALSO AN ACTIVE CHARACTERISTIC. |

Existence is twofold: existence of His creating and that of His
commandments. They both derive and emanate from the Lord’s
knowledge and wisdom. It is only through His knowledge that the
heavens and the earth were originated, the messengers were sent and
the Books were revealed. Moreover, it is only through knowledge
that God alone is worshipped, praised and glorified. And it is only
through knowledge that what is permissible can be distinguished
from what is forbidden and the superiority of Islam over other [reli-
gions) is appreciated.

There is a disagreement on whether knowledge is an active
(fi liyya) characteristic or whether it is an influential one (infi aliyya).
One group opined that it is of a character whereby one uses it to act,
because it is a condition or a cause for the existence of an effect. So
afreely chosen action requires an actor who is alive, knowledgeable,
capable, and who has a will; and one’s existence cannot be envisioned
without these characteristics.

Another group states that [knowledge| influences one since it
is associated with that which is known and is connected to it. For
example, the scholar is aware of what is known, and since his aware-
ness follows [knowledge], [they ask] how can [knowledge] be said
to precede [awareness]?

The correct view is that knowledge includes both types, and
the first is acted upon. Here it represents the knowledge possessed
by an actor who can freely choose what he wills to do. It is depend-
ent upon his will, which in turn is dependent on his conception and
knowledge of his intent. This knowledge precedes an action and
influences it.

The other type of knowledge is one that follows what is known
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already and has no effect in bringing it about. It is like our knowl-
edge of the existence of the prophets, the prior nations, kings and all
other existents. This type of knowledge does not have an effect on
what is known nor is it a condition that leads to an [action].

Each of the two groups considered only part of the issue, yet
rendered an opinion that they deemed to be definitive. This is an area
where many people make mistakes. Both types of knowledge are
perfect characteristics and if either is absent, then one is considered
to be grossly inadequate. This is expanded further next.
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CHAPTER FIVE

An Exposition on the Question: Does Knowledge
Inevitably Lead to Guidance or is Ignorance the Only
Reason that Many Do Not Become Believers?

[POINT 81: AN EXPOSITION ON THE QUESTION: DOES KNOWLEDGE
INEVITABLY LEAD TO GUIDANCE OR IS IGNORANCE THE ONLY
REASON THAT MANY DO NOT BECOME BELIEVERS?|

The virtue and beauty of something is known by comparing it to
its opposite. There is no doubt that ignorance is the basis of every
evil and harm that afflicts the servant both in this world and in the
Hereafter. For example, if one has full knowledge that some food
is poisoned and that whoever eats it will suffer from an intestinal
perforation at a set time, no one would eat it. If it was destined that
he did, due to being overcome with hunger or wanting to die, it is
only because his intent is concordant with his knowledge, and it is
more preferable to him [to eat] than to suffer from hunger.

Here there is a difference of opinion on a major question: Does
guidance only fail to occur due to the absence or deficiency of
knowledge? The speculative theologians, Sufis, as well as others have
argued about this.

One group opined that it is impossible for those who have deep
knowledge of the truth—to the extent that they no longer have
any uncertainties—to not become guided. [It is argued that] if they
are in fact astray, it is only because their knowledge is inadequate.
Such people use the following verses as proof. The Exalted said:
But those of them who are firm in knowledge and the believers believe in
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that which is revealed unto thee, and that which was revealed before thee.
Thus the Exalted testified that every person who is deeply rooted in
knowledge is a believer. The Exalted also said: The erudite among His
servants fear God alone;* Those who have been given knowledge see that what
is revealed unto thee from thy Lord is the truth;? There is no god but He: That
is the witness of God, His angels and those endued with knowledge, standing
firm on justice;* Is he who knoweth that what is revealed unto thee from thy
Lord is the truth like him who is blind 7

Thus [they contend that] people have been divided into two
groups: the first are those who know that what has been revealed
by their Lord is the truth. The second are those who are blind.
Consequently, there is no middle ground in this matter. [They also
refer to] the statements of the Exalted which characterize the dis-
believers: Deaf, dumb, blind, therefor they have no sense;® God hath sealed
their hearts so that they know not;” God hath sealed their hearing and their
hearts, and on their eyes there is a covering.® Accordingly, all three means
to gain knowledge have become impaired.

There is also the statement of the Exalted: Hast thou seen him who
maketh his desire his god, and God sendeth him astray purposely, and sealeth
up his hearing and his heart, and setteth on his sight a covering? Then who
will lead him after God (hath condemned him)? Will ye not then heed ”® Sa‘id
b. Jubayr™ interpreted God sendeth him astray purposely as being due to

1 Q. 1v.162.

2 Q. xxxv.28.

3 Q. xxxX1V.6

4 Q. .18 (Yusuf Ali translation).

5 Q. x1L19.

6 Q. m.171.

7 Q. 1x.93.

8 Q. 1.7,

9 Q. x1v.23.

10 Abi Muhammad Sa‘Id b. Jubayr (d. 95/714) was one of the prominent Successors
and transmitters of hadith.
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the Exalted’s prior knowledge regarding [that disbeliever]. Zajjaj’
interpreted it as being due to the Exalted’s knowing, before he was
created, that he will be astray. Sealeth up his hearing indicates that [the
disbeliever] cannot hear [with understanding]. Inclusion of his heart
means that he cannot comprehend the guidance. Finally, setteth on his
sight a covering means that he is not enlightened as to the causes that
otherwise would have led to guidance.

The Exalted has also said: Among them are some who give ear unto
thee (Muhammad) till, when they go forth from thy presence, they say unto
those who have been given knowledge: What was that he said just now?
Theose are they whose hearts God hath sealed.* Had they known what the
Messenger said, they would not have asked the scholars nor would
their hearts be sealed. The Exalted also said: Say: Believe therein or
believe not, those who were given knowledge before it, when it is read unto
them, fall down prostrate on their faces, adoring, saying: Glory to our Lord!
Verily the promise of our Lord must be fulfilled.’> This represents a testi-
mony from God (Exalted is He) that those who have knowledge
believe in Him and His words.

On the other hand, the Exalted has said regarding the denizens
of Hellfire: And they say: Had we been wont to listen or have sense, we had
not been among the dwellers in the flames.* This proves that those who
are astray do not listen in order to try to understand. The Exalted
also said: As for these similitudes, We coin them for mankind, but none
will grasp their meaning save the wise.’ Therefore the Exalted informed
us that only the wise understand His similitudes. Conversely, the
disbelievers are not included amongst the wise since they do not
understand them.

The Exalted said: Nay, but those who do wrong follow their own

1 Aba Ishaq Ibrahim b. Sahl b. al-Sari al-Zajjaj (d. 311/923) was a prominent
linguist, grammarian and exegete.

2 Q. XLVILI6.

3 Q. xvI1.107-108.

4 Q. LxvIL10.

5 Q. XXIX.43.
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lusts without knowledge. Who is able to guide him whom God hath
sent astray?" And those who have no knowledge say: Why doth not God
speak unto us, or some sign come unto us?* The Qur’an is replete with
examples wherein knowledge and recognition are absent in the
disbelievers. In some instances, He describes them as not having
knowledge, sometimes as not having understanding or compre-
hension, and sometimes that they do not have sense, hear or see. As
aresult, all of these prove that disbelief and ignorance are necessary
concomitants of one another.

For these reasons, God (Glory be to Him) describes the disbe-
lievers as being ignorant: And the servants of (God) Most Gracious are
those who walk on the earth in humility, and when the ignorant address them,
they say: Peace? And when they hear vanity they withdraw from it and say:
Unto us our works and unto you your works. Peace be unto you! We desire
not the ignorant;* Keep to forgiveness (O Muhammad), and enjoin kindness,
and turn away from the ignorant.’ The Prophet (may God bless him and
grant him peace) said after his people had immensely harmed him:
‘O God, forgive my nation, for they have no knowledge.”

The Prophet (may God bless him and grant him peace) said:
‘Two characteristics—good manners and having figh of the reli-
gion—will never be coupled together in a hypocrite.’”” Thus he made
having figh of the religion incompatible with hypocrisy. Moreover,
the Predecessors would not call someone a jurist unless his knowl-
edge was accompanied by pious deeds. Sa'd b. Ibrahim was asked
“Who had the most figh of those living in Medina?’ He replied: ‘The
most pious amongst them (atgahum).’

I Q. xxX.29.

2 Q. m.118.

3 Q. xxv.63 (Yusuf Ali translation).

4 Q. xxvIISS.

5 Q. viL.199.

6 Bukhari 3477; Muslim 4646; Ibn Mija 4025; Ahmad 4366.

7 Tirmidhi 2684; Tabrizi 219. It is ‘authentic’ according to Albani (Silsilat al-ahadith
al-sahiha 278).
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Farqad al-Sinji asked al-Hasan al-Basri about some matter
whereupon he gave his opinion. Then [Farqad] said: ‘But the jurists
disagree with you.” So Hasan replied: ‘May your mother be bereaved
of you, Furayqid!I Have you even seen with your own eyes a jurist?
The jurist is one who abstains from this world, desires the Hereafter,
is enlightened in his religion, perseveres in worshipping his Lord,
does not backbite those who have a higher [religious status] nor
mock those who have a lesser one, and does not desire compensa-
tion for [teaching others] the knowledge that God (Exalted is He)
has taught him.’

Some of the Predecessors said that a jurist does not allow
people to despair of the mercy of God, does not permit them to
feel secure from the strategy of God, nor does he ever abandon
the Qur’an by desiring something else. Ibn Mas‘@ad (may God be
pleased with him) said: ‘It is enough that through knowledge one
fears God and it is sufficient that due to ignorance one becomes
deluded away from God.”

Thus this [first] group contends that the Qur’an, the Sunna and
statements of the Predecessors (both Companions and Successors)
prove that knowledge and gnosis (ma'rifa) inevitably result in guid-
ance, and that the absence of guidance proves that one is ignorant
and lacks knowledge. They added a rational argument maintaining
that, as long as one remains rational, he will not prefer to be forsak-
en rather than saved, nor [will he prefer] eternal severe punishment
over eternal bliss. And experience corroborates that. For this rea-
son God (Glory be to Him) described those who disobey Him as
being ignorant: God shall only forgive those who do evil in ignorance (and)
then turn quickly (in repentance) to God. These are they toward whom God
relenteth. God is ever Knower, Wise.’ Sufyan al-Thawri* said: ‘Every

1 The diminutive (tasghir) of his name Farqad.
2 Ibn ‘Abd al-Barr 1514.

3 Q. w.17.
4 Sufyan b. Sa‘id al-Thawri (d. 161/778) was one of the prominent Successors and
founder of a school of jurisprudence.
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creature of God who sins is ignorant no matter if he is naive or a
scholar. If he is a scholar, then who is more ignorant than him? If
he does not know, then it is likewise due [to ignorance].” As for the
Exalted’s statement then turn quickly (in repentance) to God. These are
they toward whom God relenteth. God is ever Knower, Wise,' [Sufyan|
said this [repentance] must occur before death.

Ibn ‘Abbas (may God be pleased with him) said: ‘The sins of a
believer are due to his ignorance.” Qatada® said: “The Companions
of the Messenger of God (may God bless him and grant him peace)
unanimously maintained that everything done in disobedience to
God is due to ignorance.” Sudd?® said: ‘Everyone who disobeys God
is ignorant.’

This [first group] further defended their opinion as the correct
one on the basis that if one’s knowledge is perfect, then a servant will
not sin. For instance, if one knew that another person was watch-
ing one through a window, one would not commit any wickedness.
How can someone then commit a sin when he is completely aware
that God is watching over him, has prohibited that sin, will punish
him for doing it, as well as [knowing] the other evil ramifications
that are associated with that sin? Thus, in that case, it is undeniable
that one’s heart is oblivious to that knowledge. His committal of that
sin is due to ignorance, heedlessness and/or forgetfulness, which are
all the opposite of knowledge.

Sins are a result of two types of ignorance: ignorance of the
causes that would have otherwise warded off [that sin] and ignorance
of the assured harms that will consequently occur due to it. Then
there are many other forms that underlie these two types of igno-
rance. Thus disobedience to God is always due to ignorance, whereas

1 Q. w.17.

2 Qatada b. Diama b. Qatada al-Sadiisi (d. 117/735) was an exegete and one of the
prominent Successors. Although born blind, he had an excellent memory and
managed to become one of al-Hasan al-BastT’s students.

3 Ismi‘il b, ‘Abd al-Rahmin al-Suddi (d. 127/744) was a prominent Successor.
He wrote an authoritative exegesis of the Qur’an named Tafsir al-Suddi al-kabir.
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obedience to Him is always accomplished using knowledge. These
are some of the arguments this group has used.

The second group maintained that [complete] knowledge does
not lead to guidance. Often times a person goes astray intention-
ally in spite of that person being certain. Moreover, he prefers to
go astray and disbelieve even though he knows the evilness and
shamefulness of [his ways]. They state that Iblis—the enemy of
God, caller to disbelief and leader of the wicked—knew well with-
out a doubt of God’s commandment to him to prostrate before
Adam; but [Satan] chose instead to disobey God and be obstinate
(‘@nada). Thus [Iblis] willfully condemned himself to God’s damna-
tion and eternal punishment despite his knowledge and awareness.

Furthermore, [Satan] swore by the Almighty that he would
lead astray all of His creation except for those who were sincere.
Iblis had no doubt about God and His Oneness (wahdaniyya), being
resurrected in the Hereafter, Paradise and Hellfire. In fact, his
knowledge and recognition of all that is greater than what most
people can ever hope to achieve. But he chose instead to be pun-
ished eternally in Hellfire and receive God’s damnation and anger,
and to be expelled from His Heaven and Paradise. Therefore [Iblis’]
disbelief was exclusively due to obstinacy rather than ignorance.

God (Exalted is He) said regarding the people of Thamad: And
as for Thamiid, We gave them guidance, but they preferred blindness to the
guidance.” This indicates that God made the truth clear and known
to them such that they acknowledged it and were certain of it;
however, they freely chose to remain deluded. Thus their disbelief
was not due to ignorance.

The Exalted related what Moses said to Pharaoh: In truth thou
knowest that none sent down these ( portents) save the Lord of the heavens
and the earth as proofs, and (for my part) I deem thee lost, O Pharaoh.
The Exalted stated: But when Our tokens came unto them, plain to see,

1 Q. X11.17.
2 Q. xXVIL.102.
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they said: This is mere magic. And they denied them, though their souls
acknowledged them, for spite and arrogance. Then see the nature of the con-
sequence for the wrongdoers!" Thus the Sublime confirmed that their
denial and disbelief occurred despite their certainty, which is the
strongest type of knowledge. So it was due to injustice and pride,
and not to ignorance.

God (Exalted is He) said to His Messenger: We know well how
their talk grieveth thee, though in truth they deny not thee (Muhammad)
but evildoers flout the revelations of God.> Ibn ‘Abbas (may God be
pleased with him) and the exegetes state that this verse indicates
that the disbelievers knew [Muhammad] to be truthful, but they
were obstinate and stubbornly rejected (jahada) the [message].
Qatada said: “They knew he was a messenger but they stubbornly
rejected him.’

The Exalted also said: O People of the Book, why disbelieve ye in
the revelations of God when ye (yourselves) bear witness (to their truth)? O
People of the Book, why confound ye truth with falsehood and knowingly
conceal the truth?® This indicates that they disbelieved in the Qur’an
and in [the Messenger| who conveyed it, despite the fact that they
witnessed that it was the truth. Therefore their disbelief was due
to obstinacy and stubborn rejection, not to their ignorance of [the
message| or it being hidden from them.

God (Exalted is He) said regarding those Jews who practised
magic: And surely they do know that he who trafficketh therein will have
no (happy) portion in the Hereafter.* So, despite the fact that they knew
that whoever accepted to practise magic would have no share in the
Hereafter, they still did so.

The Exalted also said: How shall God guide a people who disbelieved
after their belief and (after) they bore witness that the Messenger is true and

1 Q. XXVIL.I3—14.
2 Q. v1.33.

3 Q. m.70—71.

4 Q. 11.102.
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after clear proofs (of God’s sovereignty) had come unto them? And God gui-
deth not wrongdoing folk.* Ibn ‘Abbas (may God be pleased with him)
said [this verse] describes the Banii Qurayza and Nadir* and those
who professed the same. They disbelieved in the Prophet (may God
bless him and grant him peace) even though they had awaited his
coming and witnessed that he was a prophet. Their disbelief was,
thus, due to their transgression and envy.

Moreover, Zajjaj said: ‘God (Great and Glorious is He) has
informed us that they have [rejected] all of the pathways of guid-
ance. They deserve to remain astray due to their disbelief after
receiving clear evidences.” The meaning of how shall God guide is
that He will not guide them; that is because they acknowledged
the truth, witnessed it, and were certain of it, yet intentionally
disbelieved. On the other hand, one would hope that those who are
astray due to ignorance may become believers once they encounter
the guidance. As for those who acknowledge the truth and are
certain of it, but then choose disbelief and going astray over [guid-
ance|, then why should God guide someone like them?

The Exalted said about the Jews: And when there cometh unto
them that which they know (to be the truth) they disbelieve therein. The
curse of God is on disbelievers. Evil is that for which they sell their souls:
that they should disbelieve in that which God hath revealed, grudging that
God should reveal of His bounty unto whom He will of His servants.’ Ibn
‘Abbas (may God be pleased with him as well as his father) stated
that their disbelief was not secondary to any doubts or uncertain-
ties that they had, but rather was due to their transgression: they
could not accept that a prophet would arise from an offspring of
Ishmael. God stated thereafter: And when there cometh unto them a
messenger from God, confirming that which they possess, a party of those

1 Q. m1.86.
2 These were two of the three largest Jewish tribes living in Medina at the time
of the Prophet.

3 Q. 1.89—90.
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who had received the Book fling the Book of God behind their backs as if they
knew not." Accordingly, although they knew its veracity, they cast
it aside. So they disregarded it as if they were ignorant.

The Exalted said: Then, if they turn away, thy duty (O Muhammad)
is but plain conveyance (of the message). They know the favour of God and
then deny it. Most of them are ingrates.> Suddi interpreted God’s favour
(ni‘mat Allah) as Muhammad (may God bless him and grant him
peace). This interpretation was also preferred by Zajjaj: “The [Jews]
acknowledged the truth of Muhammad’s message, yet they rejected
it.” The beginning of the verse supports that opinion.

The Exalted said: Recite unto them the tale of him to whom We gave
Our revelations, but he sloughed them off, so Satan overtook him and he
became of those who lead astray. And had We willed We could have raised him
by their means, but he clung to the earth and followed his own lust. Therefor
his similitude is as the similitude of a dog: if thou attackest him he panteth with
his tongue out, and if thou leavest him he panteth with his tongue out. Such is
the similitude of the people who deny Our revelations.? Is there any greater
proof than this verse? This person was given guidance by God but
he cast it away, preferred to go astray and be seduced. It is even men-
tioned that he knew [God’s| greatest Name, yet that knowledge did
not benefit him. So if knowledge and gnosis necessarily resulted in
one being guided, it would have inevitably occurred for this person.

They also maintain that the Exalted’s notification about the dis-
believers on the Day of Resurrection is sufficient [to prove their
viewpoint|: If thou couldst see when they are set before the Fire and say:
Oh, would that we might return! Then would we not deny the revelations of
our Lord but we would be of the believers! Nay, but that hath become clear
unto them which before they used to hide. And if they were sent back they
would return unto that which they are forbidden. Lo! they are liars.* Is there

1 Q. m.101.

2 Q. xv1.82—83.
3 Q. VIL.175—176.
4 Q. vi.27-28.
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any greater knowledge than that possessed by those who have been
resurrected, seen with their own eyes the Day of Judgment and
experienced it, and been exposed to [the impending] punishment?
Even if they were to be sent back to this world, they would again
choose to be astray rather than being guided.

The Exalted said: And though We should send down the angels unto
them, and the dead should speak unto them, and We should gather against
them all things in array, they would not believe unless God so willed. Howbeit,
most of them are ignorant.” Is there anything greater than seeing angels
who have been sent down, having the dead speak to them to affirm
the truthfulness of the Messenger, and having the truth and guid-
ance presented clearly to them in this world? In spite of all that,
they would still not have faith, submit to the truth, nor believe in
the Messenger. Whoever reads the biography of the Messenger
[Muhammad] (may God bless him and grant him peace) will realize
that his people [the Quraysh] and the Jews were absolutely certain
of his truthfulness, yet they chose to remain astray and disbelieve
instead of becoming faithful.

For instance, Umayya b. Abi al-Salt was one of those who was
endlessly waiting for a [prophet] and had knowledge of his coming.
Once, while he was travelling with Aba Sufyan, the latter told him
about the Messenger of God (may God bless him and grant him
peace). Although [Umayya] became certain about [Muhammad’s
truthfulness, he still said: ‘I will never believe in a prophet that comes
from [a tribe] other than Thaqif.” Furthermore, consider the case
of Heraclius, who was certain that [Muhammad] was a messenger
of God, but preferred to remain astray and disbelieve in order to
maintain his kingdom.

In addition, after the Jews asked the Messenger of God about
the nine clear signs [of prophethood] and he informed them, they
then kissed his hand and said: “We witness that you are a prophet.’
Thereafter the Prophet said: “What prevents you from following

1 Q. viIII.
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me?’ They replied: ‘David supplicated to his Lord for the prophets
to be from his lineage. We fear that our fellow Jews will kill us if we
follow you.”* Thus, in spite of affirming his prophethood and attest-
ing to it, they preferred disbelief and being astray.

Of note, such people did not become Muslims by solely testify-
ing [that he was a prophet]. Rather, one is obligated to also obey
and follow [Muhammad in order to be considered a Muslim]. So if
one says, ‘I know that he is a prophet, yet I will not follow him or
profess his religion’, then he is one of the worst types of disbeliev-
ers. This is agreed upon by the Companions, the Successors and the
Sunni Imams, who argue that it is not sufficient to articulate some
statements deemed consistent with belief without full recognition
(ma'rifa) in one’s heart. Rather, one must also manifest actions of
the heart [for faith to be accepted of one], like loving God and His
Messenger and submitting to His religion, as well as commit oneself
to obeying Him and following His Messenger. Faith is more than
just recognition of the heart and affirmation by it.

The [second group] further maintain that the Qur’an has
revealed that disbelief is of many types. Firstly, it is due to the dis-
believers being ignorant, astray and following their forefathers. This
type of disbelief accounts for most of the masses. The second type
of disbelief is due to stubborn rejection, obstinacy and intentionally
opposing the truth. This is represented by the disbelief of those who
were previously mentioned. It applies most often to those disbe-
lievers who are in leadership positions because of their knowledge,
power, provisions or wealth. They fear that they will lose their lead-
ership position [if they enter the faith], so they intentionally prefer
disbelief over faith. Thirdly, there is a disbelief that entails complete-
ly turning away without even considering what the Messenger has
conveyed. Such people remain ambivalent and do not show either
support or hostility to the Prophet. They simply shun [the message].

1 Tirmidhi 2733; Nasd’1 4083. It is ‘weak’ according to Albani (Dda'if Sunan
al-Tirmidhi 2733).
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Most philosophers deny the latter two types, and only affirm
disbelief as a result of the first [that is, due to ignorance]. Yet those
who deeply reflect on the Qur’an, the Sunna and the biographies
of the prophets realize with certainty that the claim of the phi-
losophers is wrong. Furthermore, they realize that the disbelief of
these nations generally occurred despite their certainty, knowledge
and recognition of the veracity of the prophets and their mission
and message. The Qur’an repeatedly affirms that the idolaters still
used to believe in God’s existence and that He alone is their Lord
and Creator. Thus how can it be maintained that these people never
affirmed that they had a Lord and Creator? To claim so is a stag-
gering misrepresentation. Therefore disbelief is more than just sole
ignorance. Indeed, the worst types of disbelief are those which [the
philosophers] have denied.

The [second group] also said that the heart has two classes of
obligations, and if either of them is absent one cannot become a
believer: [first] the obligation of recognition and knowledge; and
[second] the obligation of love, obedience and submission. Just as
one cannot be a believer if one does not attain knowledge and faith,
one cannot be a believer if one does not manifest love, obedience
and submission [to God]. Moreover, if one abandons the second
obligation in spite of his knowledge and recognition, he is a greater
disbeliever than one who disbelieves due to ignorance alone. This
is because the one who is ignorant may become obedient once he
recognizes and knows the truth, whereas there is no remedy for one
who is obstinate. The Exalted said: How shall God guide a people who
disbelieved after their belief and (after) they bore witness that the Messenger
is true and after clear proofs (of God’s sovereignty) had come unto them. And
God guideth not wrongdoing folk.”

The [second group| maintained that love of God and His
Messenger—actually that God and His Messenger are more beloved
to the servant than anything else—is something that is necessary for

1 Q. m1.86.
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a person to be considered a Muslim. There is no doubt that love [of
God] is a greater matter than knowledge. Also not everyone who
affirms the [truthfulness of the] Messenger loves him (as has been
shown earlier).

They also said that an envious person is led by his hatred of the
envied person to be hostile to him and to pursue injuring him by
any possible means, even if he knows the latter to be virtuous. The
former’s hostility is not due to ignorance of the latter’s virtue and
perfection, but is due to his evil intentions and desires. This describes
[the reason for the envy and hostility displayed] against the mes-
sengers and their successors by some rulers who were deprived of
their positions of leadership [after the messengers came]; and their
attempts to prevent others from following [the messengers| in the
erroneous hope that they would be able to retain their position of
leadership. Yet the methodology (sunna) of God is to deprive such
people of their leadership positions and disgrace them in their fel-
lows’ view. And thy Lord is not at all a tyrant to His servants.*

These are the arguments of both groups and they end here. Be
as fair as a judge would be and decide by what you know [to be
true]. The arguments of each group do not disprove the other. Do
you have any other evidence by which you can ascertain the correct
viewpoint and elucidate it whereby both groups will be content and
the disagreement will cease? Whoever recognizes one’s own worth
and knows the value of others will prosper. God is the One Who
opens [the doors to success] and He is the Most Knowledgeable.

We state, while relying on God: both groups have not departed
from what knowledge would require nor have they deviated from
true principles. Instead the disagreement and disparity between them
is due to their use of generalities and not agreeing on the particulars.
Nonetheless, once we specify the exact meaning of the wording,
then the difference of opinion will cease, and it will become apparent
that the two groups actually agree with one another.

1 Q. XL1.46.
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The exposition of this is that prerequisites (mugtada) are of two
types. [Firstly|, a prerequisite that always results in that which it
obligates (mijibuh) and requires (muqtadah). This is like when a com-
plete cause leads to its effect by necessity. The [second] prerequisite is
not a complete one. That which it requires may fail to occur because
of some inadequacy [that characterizes it], because a condition that
would have led to the effect lapses, or because of the occurrence of
an impediment.

If it is maintained that knowledge must necessarily result in
guidance, whereby [knowledge] is claimed to be a complete prereq-
uisite that necessarily results in [guidance], then the second group,
who opine that knowledge does not necessarily lead to guidance, is
correct. On the other hand, if it is intended that through knowledge
one becomes suitable to being guided, but that [guidance] may fail
to occur because of some inadequacy of one’s [knowledge] itself,
the lapse of some condition or the occurrence of an impediment,
then the correct viewpoint is that of the first group. The explana-
tion follows.

Knowledge is a causative factor leading to the well-being of the
servant, his pleasure and joy, but it may fail to be effective for many
reasons. The first is if one’s knowledge is weak. The second is that
one is not suitable. So his knowledge may be complete, but its effec-
tiveness is conditional upon the purity of the place [i.e. his soul] and
its ability to accept purification (tazkiya). If [his soul] is not pure nor
capable of being purified, he will be like a barren land that cannot
sprout vegetation, no matter how much rain falls upon it or how
many seeds are planted in it. Similarly, if his heart is hard like a stone,
he will not be able to benefit from any of his knowledge.

The Exalted has said about this type of people: Those for whom
the word of thy Lord (concerning sinners) hath effect will not believe, though
every token come unto them, till they see the painful doom.” The Exalted
also said: And though We should send down the angels unto them, and the

1 Q. x.96-97.
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dead should speak unto them, and We should gather against them all things in
array, they would not believe unless God so willed. Howbeit, most of them are
ignorant." The Exalted also said: Say: Behold what is in the heavens and
the earth! But revelations and warnings avail not folk who will not believe.”
There are many other verses with a similar meaning in the Qur’an.
Thus if the heart is rock hard and obstinate, or if it is diseased and
irresolute, then knowledge will be of no avail.

The third reason is an impediment like animosity, arrogance or
pride. This is what prevented Iblis from obeying [God’s] command.
It is the sickness of the ancient as well as future nations, except for
those whom God has protected. It is also the reason that the Jews [of
Medina] were not guided even though they encountered the Messenger
of God (may God bless him and grant him peace) and acknowledged
his prophethood. This is also what prevented ‘Abd Allah b. Ubayy b.
Saldl, Aba Jahl and other polytheists from becoming guided. Such
people did not doubt [the Prophet’s] authenticity or that he possessed
the truth, but rather it was their pride and animosity that led them to
disbelieve. Likewise for Umayya and others similar to his sort, who
had knowledge of Muhammad’s coming and prophethood.

The fourth reason is the impediment of a leadership position or
a kingdom, even if that person’s pride does not prevent him from
following the truth. Since he cannot reconcile submission [to God
and following the Prophet]| with maintaining his leadership position
or kingdom, he shuns the former in order to maintain the latter.
Such was the situation of Heraclius and other kings who disbelieved:
they recognized the truthfulness of [Muhammad’s] prophethood
and affirmed it albeit internally. Indeed they would have liked to
enter into the religion [of Islam], but they were afraid that they
would lose their kingdom. In fact, only a few of this type were able
to be saved from this disease [and impediment]—only those whom
God protected.

1 Q. viIII.
2 Q. x.101.
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It is likewise the disease of Pharaoh and his people. For this rea-
son they said: Shall we put faith in two mortals like ourselves, and whose
folk are servile unto us?" Thus they refused to believe, or follow Moses
and Aaron, or obey them since the Israelites were their slaves. It
is said that Pharaoh had actually considered following Moses and
consulted his minister Himan. However, the latter advised him:
‘You are now a deity who is worshipped, but you will become
a servant worshipping another [if you follow Moses].” Hence
Pharaoh refused to worship [God] and instead chose to maintain
his leadership position and [his status as a false] deity.

The fifth reason is the impediment of temptations and wealth.
This prevented many of the People of the Book from believing
[in Islam]. They were afraid of losing the sustenance and wealth
that they obtained from their people. The disbelievers of Quraysh
would similarly dissuade a person from believing—each according
to his desires. Thus they would say to a person who loves forni-
cation that Muhammad has forbidden that or say [to the drinker
that| alcohol has been forbidden. It was in this manner that they
dissuaded the poet A'shi away from Islam.

I debated many of the People of the Book regarding the truth
of Islam. Afterwards, one of them said to me: ‘I will not abandon
[drinking] alcohol and I would rather drink it safely [as a non-
Muslim dhimmi]. If I were to become a Muslim you would bar me
from that and would whip me if I drank.” Another one said: ‘T have
many relatives who are rich. If I become a Muslim, I would not
inherit anything from them, but I hope to do so.” There is no doubt
that this type of thinking occurs in the minds of many disbeliev-
ers. Therefore the strength of the appeal of their temptations and
wealth, along with the weakness of the calling of their faith, leads
them to respond to the former and say that they do not want to
distance themselves from their fathers and forefathers.

1 Q. XXIIL.47.
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The sixth reason is love of one’s family, relatives and clan. Some
feel that if one follows the truth and opposes their [relatives’] wishes,
they will distance themselves from him or expel and banish him from
amongst them. This is a major reason that many remain disbelievers.

The seventh reason is love of one’s home and country. Even if his
clan or relatives are not present, such a person may still feel that if he
follows the Messenger, he will have to leave his home and country
for a foreign and remote land. Thus he refrains [from believing] and
stays in his country.

The eighth reason is their sense that following Islam and the
Messenger disgraces, dishonours and defames their fathers and
grandfathers. This is what prevented Abi Talib and those like him
from following Islam. They felt that if they became Muslim, they
would essentially be affirming that their fathers and grandfathers
were foolish, astray and guilty of the abominations of disbelief and
polytheism. This is why the enemies of God said to Aba Talib as
his death was approaching: ‘Do you desire anything other than the
religion of ‘Abd al-Muttalib?’ His last words thereafter were that he
would remain on the religion of ‘Abd al-Muttalib. The enemies of
God approached him in this manner because they knew of the high
esteem he held his father, ‘Abd al-Muttalib, and that he derived much
honour and pride from that.

Of note, Abi Tilib had said at an earlier point: ‘If it was not for
the fact that [my becoming a Muslim] represents a cursing [of the
tribe of | Banii ‘Abd al-Muttalib, I would have affirmed it just for you
[Muhammad]’ or something like that. Here is his poem that clearly
shows that he knew the veracity of the prophethood of Muhammad
(may God bless him and grant him peace):

And I know that the religion of Muhammad
Is the best religion of all for creation.
If it was not for my fear of being criticized or cursed
You would have found me rushing to accept it.
[He further said] in his poem al-Lamiyya:
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I swear by God that if it were not for the curses

That would be said by our leaders in their assemblies;
I swear and I am not joking that

We would have forever followed him wherever

[he led us)].

They knew that our son [Muhammad] is not a liar
Nor is he concerned with spreading falsehood.

The ninth reason occurs when their enemy ends up following
the Messenger and enters into the religion earlier, and this then pre-
vents them from following the guidance. So their opposition and
enmity towards that person leads them to be hostile to the truth and
its followers, even if they have no history of enmity per se for the
latter. This is what occurred to the Jews in regards to the Ansar [of
Medina]: they were enemies and the Jews used to always promise
and warn them of the Prophet’s coming, and that they would follow
and fight alongside him against them. But when the Ansar surprised
them by rushing to become Muslims, [the Jews’] enmity towards
them caused the Jews to remain disbelievers.

The tenth reason is being impeded by one’s customs, habits and
upbringing. In truth, habits can become so strong that they over-
come what is natural, to the point that they then become second
nature. So a man might be raised upon a certain teaching from child-
hood, with his heart and soul raised on it in similar fashion to how
his body grows up with his traditional food, to the point that he
does not know anything else. But then knowledge comes upon him
in a quick instant to do away with [the religion he was brought up
on] and take its place; however, it becomes too difficult for him to
change. Although this reason may be, conceptually, the weakest of
all of the reasons, it is one of the most common. In fact, the religion
of habits is the most prevalent one for most people. To change one’s
[habits or religion] is like changing from one nature to a second.

May God bless and grant peace to all His prophets and messen-
gers, and specifically Muhammad, who is the most perfect and best
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of them. They modified the habits of deviant nations, converted
them to faith, and dislodged their evil habits and customs. One does
not appreciate how difficult that is to do. Only those who are able to
convert one man from his [false] religion and teachings to the truth
[can recognize that]. May God recompense the messengers with the
greatest of rewards—above that of anyone else of mankind!

Here an intricate question arises which decides the debate: Can a
barrier effectively overcome some prerequisite condition and weak-
en it to such a degree that its requisite is negated? Put another way
in order to address our concern here: Is it possible that an impedi-
ment, due to its strength, can overcome and weaken knowledge to
such a degree that it is not effective at all? This gets to the essence of
the issue at hand. The Qur’an points to the fact that some impedi-
ments can completely block or alter the effectiveness of knowledge
on one’s heart.

The Exalted said: And (remember) when Moses said unto his people:
O my people, why persecute ye me, when ye well know that I am God’s mes-
senger unto you? So when they went astray God sent their hearts astray. And
God guideth not the evil-living folk." Thus the Sublime punished them by
turning their hearts away from the truth after they initially deviated. A
parallel of that is His statement: We confound their hearts and their eyes. As
they believed not therein at the first, We let them wander blindly on in their con-
tumacy.” Thus it is said that those who have been exposed to the truth,
but thereafter reject it, are punished such that their hearts, intellects
and opinions become corrupt. Due to this, it is said that the opinions
of one who follows his desires [and falsehood] are not legitimate, since
they led him to deny the truth. The Exalted said: Then because of their
breaking of their covenant, and their disbelieving in the revelations of God, and
their slaying of the prophets wrongfully, and their saying: Our hearts are covered
(ghulf y—nay, but God set a seal upon them for their disbelief.* The Sublime

1 Q. Lx1.5.
2 Q. vi.1I0.
3 Quv.1s5. Of note, Pickthall translates ghulf as hardened.
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thus notified us that their disbelief, after knowing the truth, was the
reason that God sealed their hearts.

The word ‘covered’ (ghulfis the plural of aghlaf) represents a heart
that has been encased with coverings. It is like saying a sword is
within its sheath (ghilaf). It is also said ‘A man is aghlaf and aqlaf if
he is not circumcised. To paraphrase, they mean to say: ‘Our hearts
are enclosed with a covering and therefore we cannot comprehend
anything, O Muhammad. We do not know what you are saying.’

We do not accept, for many reasons, the opinion of those who
contend that the meaning of ghulf is that their hearts are containers
filled with knowledge and wisdom. One is that ghulf is the plural of
aghlaf, like qulf and aglaf (uncircumcised), ghulb and aghlab (majority)
and other parallels. The heart that is aghlaf is one that is encased
within a covering (ghilaf); this is what is well known in linguistics.
Second, there is no well-known or allowable usage of ghilafto denote
that the heart of a person is a container for such-and-such. This does
not exist in any prose of [Arabic] literature, poetry, nor is there any
parallel to that in the Qur’an. It is only a distortion and therefore the
verse should not be construed as such.

Third, a parallel is the statement of other disbelievers: They say:
Our hearts are under veils (concealed) from that which thou dost invite us."
Here akinna has a [similar meaning] to covering (ghulf), which their
hearts are within. Also derived [from this] is the usage of kinana for
the quiver. Fourth, the context of the verse is not appropriate for
the meaning that they contend, as He stated: Nay, but God set a seal
upon them for their disbelief.” It is only appropriate that He would take
away from them any knowledge or wisdom which they claimed’.

1 Q. xur.s (Yusuf Ali translation). Pickthall translates akinna as hardened.

2 Q. 1v.155.

3 Ibnal-Qayyim’s viewpoint is corroborated by Biblical verses such as Deuteronomy
10.16: Circumcise therefore the foreskin of your heart, and be no more stiffnecked. Also
consider Jeremiah 4.4: Circumcise yourselves to the Lord, and take away the foreskins of
your heart, ye men of Judah and inhabitants of Jerusalem: lest my fury come forth like fire,

and burn that none can quench it, because of the evil of your doings.
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When they claimed that their hearts were encased in coverings
and veils, and therefore could not understand his words, they were
informed [first] that God recompensed them by sealing their hearts
because of their disbelief, betrayal of their covenant and their kill-
ing of the prophets. There is no doubt that once a heart is sealed
any knowledge within it becomes darkened, obliterated and is no
longer effective.

It may even be that a cause that typically leads to guidance can
result in one going astray. The Exalted said: He misleadeth many there-
by, and He guideth many thereby; and He misleadeth thereby only miscreants:
those who break the covenant of God after ratifying it, and sever that which
God ordered to be joined, and (who) make mischief in the earth—those are
they who are the losers.” Thus the Exalted notified us that the Qur’an
becomes [paradoxically] a cause for this group of people to go astray,
despite the fact that He has guided His messengers and believing
servants through it. It is for this reason that the Sublime states that
only those who follow God’s pleasure will be guided. The Exalted
said: And whenever a siira is revealed there are some of them who say: Which
one of you hath thus increased in faith? As for those who believe, it hath
increased them in faith and they rejoice (therefor). But as for those in whose
hearts is disease, it only addeth wickedness to their wickedness, and they die
while they are disbelievers.” What is more evil [in their regard] than the
fact that knowledge, which is a source of guidance, [paradoxically]
leads them to go astray!

Furthermore, some of the Predecessors used to say: ‘Knowledge
calls out to action: if the latter reacts, then the former remains; other-
wise [knowledge| departs.” They also would say: “We used to rely on
[performing good] deeds in order to retain knowledge.” Thus one of
the strongest causes for losing or forgetting knowledge is the aban-
donment of acting accordingly. For example, if a traveller does not
follow a guide, he will not benefit from the latter’s guidance. In that

1 Q. m26—27.
2 Q. 1X.124—125.
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case, the traveller becomes like someone who is ignorant. Therefore
actions must follow knowledge. A person who is knowledgeable but
does not act is actually like one who is ignorant. Another example
can be seen in someone who has gold and silver yet remains hungry
and naked because he did not use either to buy enough to eat or
clothe himself: he is no different than one who is poor and destitute.
It has been said:

Whoever abandons spending when in need

Out of fear of poverty lacks [an intellect].

The Arabs sometimes term ‘indecency’ (fuhsh) or ‘obscenity’
(badha’) as ‘ignorance’ (jahl). That is because they are effects result-
ing from ignorance. Therefore they are named in accordance with
what caused them. It is for this reason that Moses said to his people
after they said: Dost thou make game of us? He answered: God forbid that
I should be among the foolish!" Thus he equated mocking the believers
with foolishness or ignorance. Similarly, the Exalted related Joseph
saying: If Thou fend not off their wiles from me 1 shall incline unto them and
become of the foolish.?

The Exalted also said: Keep to forgiveness (O Muhammad), and
enjoin goodness, and turn away from the ignorant.’ What is meant is not
‘shun those who are ignorant’, for this would result in [the Prophet]
not teaching or instructing them to be righteous; rather, the mean-
ing is ‘shun the impetuosity of those who act foolishly and do not
respond to them in like fashion or criticize them’. Mugqatil, ‘Urwa,
and Dahhak* advised one to ‘protect oneself from responding to
their foolishness’. Another place that term is used is in the hadith: ‘If
one is fasting, he should not raise his voice, nor act foolishly (yajhal).’s

In addition, a ‘sin’ (ma'siya) is also named ‘ignorance’. Qatada said

1 Q. 1m.67.

2 Q. x11.33.

3 Q. viL.199.

4 Ibn Muzihim al-Hilali al-Dahhak (d. 102/720) was one of the prominent
Successors, traditionists and exegetes.

s Bukhari 1904; Muslim 2706; Nasa'1 2218; Ibn Maja 1691; Ahmad 7340.
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that the Companions of Muhammad all agreed that anyone who
disobeys God is ignorant (jahil). What is intended here is not that he
is ignorant regarding the prohibition, since if he is in fact so then he
is not sinful—as one is not legally punishable in this world, nor in
the Hereafter if one is ignorant regarding some prohibition; rather,
the sin itself is named as ‘ignorance’. It is either named that because
it is the cause itself or to portray [the sinner] as being like one who
is, in fact, ignorant.

Second, once those [Jews mentioned in Q.1v.155] rejected the
truth and desired [falsehood], they were punished with the sealing
[of their hearts], being overcome (rayn) [by their sins], and having
their ability to comprehend and understand taken away from them.
The Exalted said similarly about the Hypocrites: That is because they
believed, then disbelieved, therefor their hearts are sealed so that they under-
stand not."

Third, they did not attain any benefit from their knowledge nor
did it lead to their salvation and success. Therefore they were denied
the essence [of knowledge]. The presence of something can be pre-
cluded because of the absence of beneficial effects or purposes. The
Exalted states about the denizens of Hellfire: Lo! whoso cometh guilty
unto his Lord, verily for him is Hell. There he will neither die nor live.* Thus
God negates life therein because of the absence of life’s beneficial
nature or its purpose. It is also said, ‘It is as if no money exists unless
it is spent and no knowledge exists unless it is benefitted from.’

There is no contradiction in [God] using knowledge to establish
the evidence, but then taking it away or negating it by sealing or
stamping the hearts of those who fail to follow or act upon what
the evidence obligates. The Exalted said: And when thou recitest the
Qur'an we place between thee and those who believe not in the Hereafter a
hidden barrier; and We place upon their hearts veils lest they should understand
it, and in their ears a deafness; and when thou makest mention of thy Lord

1 Q. I1xmL3.
2 Q. xx.74.
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alone in the Qur’an, they turn their backs in aversion." Thus the Sublime
notified us that He prevented them from comprehending His Book
or benefitting from it. This does not impede them from being aware
of the evidence against them, since had they not been aware of it in
general, they would not have turned their backs away in aversion;
but since they turned away upon hearing the remembrance of God’s
Oneness, this proved in fact that they understood the sermon. They
were then recompensed with a veil over their hearts since they cov-
ered their ears.

The Exalted said similarly: They could not bear to hear, and they
used not to see.> He negated their ability to hear despite the vigour
and completeness of their senses. Since they had excessive hatred
and aversion to it and His Book, they became like those who could
not hear nor see.

Another statement is similar: And they say: Our hearts are protected
from that unto which thou (O Muhammad) callest us, and in our ears there is
a deafness, and between us and thee there is a veil.> They meant that they
refused to accept anything from him, hated hearing what he con-
veyed, and they preferred to shun it. They became like those who
could not comprehend, nor hear, nor see the one speaking to them.
The [following verse| applies to them: Had we been wont to listen or
have sense, we had not been among the dwellers in the flames.* God recom-
pensed them with Hellfire for those sins. The Exalted therefore said:
So they acknowledge their sins; but far removed ( from mercy) are the dwellers
in the flames.’

Moreover, God (Exalted is He) sometimes negates their intellect,
hearing and vision altogether, sometimes just hearing and intellect,
sometimes hearing and vision, sometimes intellect and vision, and
sometimes He negates only one of the aforementioned. Thus nega-

1 Q. XVI1.45—46.
2 Q. x1.20.

3 Q. x11.§.

4 Q. LxVILIO.

5 Q. LXVILII.
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tion of all three nullifies all of the perceptive faculties that allow
one to attain knowledge. So negation of one nullifies that specific
[instrument], but the others are also negated by necessity. For exam-
ple, if the heart is corrupt, then hearing and vision also become so
and vice versa.

If someone turns away from hearing the truth, or hates or does
not like to see a particular person, then the guidance will not reach
his heart, and he therefore becomes corrupt. Thus the Qur’an negates
something in particular here, while the others follow suit by neces-
sity. Through this detailed exposition the manner by which the two
group’s viewpoints conform has become clear.

Now we will consider His statement: Those unto whom We have
given (ataynahum) the Book recognize (this revelation) as they recognize their
sons;" as well as other parallels as evidence. When God (Exalted is
He) says Those unto whom We have given the Book, this only refers to
the praiseworthy believers. But when God wants to criticize [at least
some of | them and notify us of their obstinacy and preference for
being astray, He uses the phrase ‘those who had been given’ (i),
based upon the passive participle.

The first example is represented by the Exalted’s statement:
Those unto whom We have given the Book before it, they believe in it. And
when it is recited unto them, they say: We believe in it. It is the Truth from
our Lord. Even before it we were of those who surrender (unto Him). These
will be given their reward twice over, because they are steadfast and repel evil
with good, and spend of that wherewith We have provided them.” It is also
represented by His statement: Shall I seek other than God for judge, when
He it is Who hath revealed unto you (this) Book, fully explained? Those unto
whom We have given the Book (aforetime) know that it is revealed from thy
Lord in truth. So be not thou (O Muhammad) of the waverers.? This usage
praises and cites them. The Exalted also cites them in the verse: Say:

1 Q. 11.146.
2 Q. XXVIII. §2—54.

3 Q. vL.114.
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God, and whosoever hath knowledge of the Book, is sufficient witness between
me and you;" and Ask the followers of the Remembrance if ye know not!*

The Exalted also said: Those unto whom We have given the Book, who
read it with the right reading, those believe in it. And whoso disbelieveth in it,
those are they who are the losers.? There is a difference of opinion regard-
ing the personal pronoun it in who read it with the right reading. Some
maintain that the pronoun refers to the Book [Torah or Gospel]
which was revealed unto them. Ibn Mas‘td said: “They enjoin what
is permissible and forbid what is prohibited. They read [the Torah
or Gospel] as it was revealed without altering [its words] in any way
from their intended meanings.’# Others maintain that it was revealed
regarding the People of the Book [who became Muslim)]. It is alter-
natively said that it refers to the Qur’an being read by the Muslims;
but this is inconsistent and does not correspond with His statement:
Those unto whom We have given the Book recognise (this revelation) as they
recognise their sons. But lo! a party of them knowingly conceal the truth.’

Now God notified us that initially they recognized the Prophet
Muhammad (may God bless him and grant him peace) and his reli-
gion just as they knew their sons and therefore they accepted it.
Thus He praised and cited them [as evidence] over those who dis-
believed. It is for this reason that the exegetes mentioned that this
group included ‘Abd Allah b. Salam® and those like him. At the end
of the verse though He selected another group for criticism; so this
proves that the former group is not being criticized.

I Q. XII1.43.

2 Q. XVI1.43.
3 Q. m.121. Of note, ataynahum is translated here as have been given and dti is

translated as had been given. No Qur’anic English translation incorporates
adequately what Ibn al-Qayyim discusses, and therefore these phrases were used.

4 See Q.1v.46 and Q.v.13.

5 Q. 1m1.146.

6 ‘Abd Allah b. Salam (d. 43/663) was a Jewish rabbi living in Medina. After the
Prophet’s emigration there he converted to Islam. Q. xwv1.10 most likely refers
to him as being the one who attested to the veracity of the Qur’an and became
a believer.
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The Exalted said in Q.vi: Do ye in sooth bear witness that there are
gods beside God? Say: I bear no such witness. Say: He is only One God.
Lo! I am innocent of that which ye associate (with Him). Those unto whom
We have given the Book recognize it as they recognize their sons." It is said
that it [in this verse] refers to the Messenger and his truthfulness.
Others maintain that if refers to His Oneness. The two viewpoints
are actually necessary concomitants. In fact, this verse cites them as
evidence against the polytheists; it does not criticize those who have
been given the Book.

As for the second instance, [it reads]: Those who have been given
the Book know that (this revelation) is the Truth from their Lord. And God
is not unaware of what they do. And even if thou broughtest unto those who
had been given the Book all kinds of portents, they would not follow thy qibla.?
This [second verse] represents the testimony of the Sublime regard-
ing [the disbelief] of those who had been given (iiti) the Book. On
the other hand, the first [verse] was for those who have been given
(ataynahum) the Book and who are believers.

The Exalted also said: O ye unto whom the Book had been given,
believe in what We have revealed confirming that which ye possess, before We
destroy countenances so as to confound them;*And say unto those who had
received the Book and those who read not: Have ye (too) surrendered Thus
these verses are directed at those who had not yet believed. The
Prophet (may God bless him and grant him peace) was not com-
manded to say this to those who had already believed and become
Muslims.

Now He (Glory be to Him) only mentions those who had been
given a portion (it nasiban) of the Book in derogation, like in His
statement: Hast thou not seen those unto whom a portion of the Book had
been given, how they believe in idols and false deities;> Seest thou not those

1 Q. vi.19—20. Pickthall translates it as this revelation.
2 Q. 1.144—145.

3 Q. 1v.47.

4 Q. m.20.

5 Q. v.s1.
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unto whom a portion of the Book had been given, how they purchase error,
and seek to make you (Muslims) err from the right way ?* He also said: Hast
thou not seen how those who had been given a portion of the Book invoke the
Book of God (in their disputes) that it may judge between them; then a faction
of them turn away, being opposed (to it)?*

To summarize, there are four categories. [Firstly], those who have
been given the Book—they are not mentioned except in a praise-
worthy manner. [Secondly], those who had been given a portion of the
Book—they are never [mentioned] except in derogation. [Thirdly],
those who had been given the Book—this is a more general label,
and it may include both [good and bad], but it [mostly concerns
the blameworthy], while the praiseworthy ones [who converted to
Islam] are never singled out alone. Finally, [the term] ‘People (ahl)
of the Book’ includes all of them in general; it addresses both the
praiseworthy and blameworthy ones. This [last group] is represented
in His statement: They are not all alike. Of the People of the Book there
is a staunch community who recite the revelations of God in the night season,
falling prostrate (before Him);*and His statement that criticizes them:
Those who disbelieve among the People of the Book and the idolaters could not
have left off (erring) till the clear proof came unto them.*

The above exposition is very beneficial in answering one of the
biggest issues about the principles of Islam: the issue of faith and the
different opinions that Muslims hold in regards to it. We recounted
many good anecdotes that have clarified the truth in this matter. And
God knows best.

1 Q. 1v.44.
2 Q. m.23.

3 Q. mL113.
4 Q. xcvir1.
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CHAPTER SIX

Knowledge Leads to Spiritual Bliss and
Elevates One’s Rank

[POINT 82: KNOWLEDGE IS THE GREATEST FACTOR
THAT DIFFERENTIATES HUMANITY. |

Regarding [the ranks of | humanity, God (Glory be to Him) has dif-
ferentiated between the best of humanity and the most evil to such
an extent that one would not consider them to be members of the
same race, due to the vastness of the spectrum of human beings,
from the best of them to the worst.

God (Glory be to Him) created the angels with an intellect but
they do not experience temptations, whereas He created animals
with desires but no rational thinking. However, He created humans
with both rational thought and a susceptibility to temptations.
Thus whosoever’s rationality overcomes his desires is better than
the angels, and whosoever’s temptations overwhelm his intellect is
worse than the animals.

The Sublime also differentiated humanity with regards to knowl-
edge. He made the most knowledgeable of humanity an instructor
of the angels. The Exalted has said: He said: O Adam, inform them of
their names.” Indeed there is no level higher than that. On the other
hand, the most ignorant person is such that even Satan does not
consider him to be acceptable or useful. Satan said to those who
were ignorant followers of his: I am quit of thee.* The Devil also said

1 Q. 1m.33.
2 Q. LIX.16.
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to those who were ignorant and disobeyed the Messenger:' I am
guiltless of you.> By God, how vast is the difference between these two
individuals! The angels prostrate to the first [namely Adam] and he
teaches them from what God has taught him, whereas the second is
not even considered by Satan to be an acceptable ally.

This great differentiation is due to knowledge itself and its
effects. If there had been no benefit to knowledge except that it
allows one to become proximate to the Lord of the universe, part of
the world of the angels and the highest elite, then that would have
been sufficiently eminent. In fact, attaining honour in this world and
the Hereafter is dependent and conditional upon it.

[POINTS 83—84: THE MOST HONOURABLE PARTS OF THE HUMAN
BEING ARE THOSE THAT CONDUCT KNOWLEDGE TO HIM.]

83. The most honourable part of a human is the location of his
knowledge, which is his heart. Since the heart is the place of knowl-
edge, whereas hearing is the messenger and vision is the vanguard,
[the heart] is the ruler over all the other organs. It commands and
directs them using that knowledge, and they follow and submit to
it in obedience. The scholar’s place relative to people is analogous to
the heart compared to the organs.

Just as the goodness of the citizens is dependent upon the good-
ness of their ruling king (or their evilness is based upon the latter’s
evilness), people are dependent upon their scholars and rulers. The
Predecessors have said: ‘If two classes are good then the rest of the
people will be good, whereas if they are evil then people will become
evil—they are the scholars and rulers.” ‘Abd Allah b. Mubarak has
said:

1 This refers to the disbelievers who fought against the Messenger in the Battle of
Badr, and thus disobeyed him. The full verse is: And when Satan made their deeds
seem fair to them and said: No-one of mankind can conquer you this day, for I am your
protector. But when the armies came in sight of one another, he took flight, saying: I am
guiltless of you. I see that which ye see not. I fear God and God is severe in punishment.

2 Q. vir.48.
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Who has corrupted the religion except for the kings,
Evil bishops and rabbis?"

Since hearing and vision can perceive what other organs cannot,
they were placed on the noblest part of the human being: the face.
These two are the best and most beneficial organs. Nonetheless,
there is a difference of opinion as to which one is superior. One
group, including Abii al-Ma‘ali* and others, said that hearing is bet-
ter. They maintained that success in this world and the Hereafter
is attained by following the messengers and accepting their mes-
sage, and this occurs through hearing. Furthermore, those who
do not hear do not know what the messengers conveyed. In addi-
tion, the most glorious Words of God (Exalted is He) are perceived
through hearing. Indeed the eminence of God’s Words is incom-
parable to those of His creation, just like He is incomparable to
them. Moreover, the sciences can only be acquired by back and
forth discussion, which can only be accomplished through hearing.
Likewise, hearing can perceive universals and particulars, what is
apparent or present and what is hidden or absent. On the other
hand, vision can only perceive some of that which is apparent.
What is more, hearing can sense all types of knowledge, so there
is no comparison between the two.

For instance, let us suppose that there are two individuals: one can
hear the words of the Messenger but cannot see his figure, whereas
another individual can see him but cannot hear him speaking due to
being deaf. Are they equal? In addition, while those who are blind
cannot perceive some particulars, they can recognize them roughly
by having them described. On the other hand, the knowledge that
eludes those who lack hearing cannot be attained by eyesight. In
addition, God (Exalted is He) has criticized the disbelievers in the

1 Ibn ‘Abd al-Barr 1100.

2 Abii al-Ma‘ali Diya’ al-Din ‘Abd al-Malik b. Yasuf al-Juwayni (d. 478/1085) was
born in Juwayn (in present-day Iran). He later taught in Mecca and Medina (thus
becoming known as Imam al-Haramayn) before moving to Nishapur. He was a
major proponent of Ash‘ari thought.
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Qur’an due to their lack of hearing more than their lack of vision.
Moreover, when He criticized them due to their lack of vision it was
only in connection with their lack of intellect and hearing.

Another group, including Ibn Qutayba, opined that vision is bet-
ter, since the noblest and greatest pleasure is seeing God in Paradise,
and this is only attainable by eyesight; that alone is a sufficient reason
for favouring it. In addition, it is in the forefront of the heart and its
vanguard, and thus it is closer to the heart than hearing. It is for this
reason that they are juxtaposed when mentioned in the Qur’an, like
His statement: So learn a lesson, O ye who have eyes!" Deriving a lesson
is by use of the heart, while seeing it is with one’s eyes. The Exalted
also said: We confound their hearts and their eyes as they believed not therein
at the first.> He did not mention their hearing here. The Exalted said:
For indeed it is not the eyes that grow blind, but it is the hearts, which are
within the bosoms, that grow blind;? He knoweth the traitor of the eyes, and
that which the bosoms hide.* He said concerning His Messenger: The
heart lied not (in seeing) what it saw;® then He said: The eye turned not
aside nor yet was overbold.®

These [aforementioned proofs] point to the fact that there is a
strong relationship and connection between the heart and vision.
It is also for this reason that people can often deduce what is in a
person’s heart from their eyes. Literature, whether prose or poetry,
is replete with such examples; yet these instances are too numerous
to be recounted here. They said it is for this reason that the heart
trusts vision in ways that it never would trust hearing. Moreover, if
[the heart] has any doubt about something, it checks it with what
was visualized to either verify or repudiate it. Therefore vision is

its judge. They said that this is corroborated by the hadith related by

1 Q. Lix.2.

2 Q. vi.1I10.
3 Q. xx11.46.
4 Q. xL.19.

s Q. L. a1.
6 Q. LiL17.
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Ahmad in his Musnad: “The one who is notified [of some matter] is
not like the one who saw it.”

They said it is also for this reason that when God (Glory be to
Him) notified Moses that his people were seduced in his absence and
worshipped the calf, Moses’ reaction was mild compared to when he
saw and witnessed that. It was only at that point that he dropped the
tablets, which then broke. Similarly, Abraham, the friend of God,
asked his Lord to show him how He resurrects the dead. Although
[Abraham] was certain of that already, he wanted to attain the high-
est level, which is contentedness of the heart.

They maintained that certainty is composed of three levels: the
first is for hearing. The second is for witnessing, which is called
(‘ayn al-yagqin), and it is better and more perfect than the first lev-
el.> They said also that the eyes conduct to and away from the
heart, thus the eyes are the mirror of the heart. They make mani-
fest whether the heart loves or hates, loyally supports or opposes
something, as well as showing joy or sadness. On the other hand,
the ears do not transmit anything away from the heart at all—they
only deliver to it.

Yet the truth is that each rationale has its particular superiority
over the other. What is perceived by hearing is more generalized and
universal, whereas what is sensed by vision is more complete and
perfect. Thus hearing entails universals, while vision entails what is
apparent, complete, perfect and encountered. There are two types
of bliss enjoyed by the inhabitants of Paradise: one is to see God and
the other is to hear His Words and speech.

A tradition states: ‘Once the believers listen to the Qur’an
from the Beneficent, (Almighty and Most Glorious) on the Day of

1 Ahmad 1842; Ibn ‘Adi, vol. vi, p. ss1. It is ‘authentic’ according to Albani (Sahih
al-Jami* al-saghir 5373).

2 No mention is made of the third level here but it is mentioned later in the book
as ‘true certainty’ (haqq al-yaqin). See page 212 below.
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Resurrection it will be as if they had never heard it before.”” It is
also well known that meeting God and hearing His greetings and
speech (as mentioned in Tirmidhi* and others) will not be similar to
anything else whatsoever. There will be nothing more pleasurable to
them than that. For this reason, the Sublime mentioned, as a warning
to His enemies, that He will not speak to them. He also mentioned
that He will be veiled away from them and that they will not see
Him. Thus [hearing] His speech is the highest bliss enjoyed by the
inhabitants of Paradise. And God knows best.

84. God (Glory be to Him) recounts in the Qur’an His blessings
upon His servants. Among those [blessings] is that He gave them the
instruments to attain knowledge, including the heart, hearing and
vision. In one instance, the tongue is mentioned as the heart utilizes
it to expound [its thoughts].

In Siirat al-Ni‘am or al-Nahl, the Exalted recounts His bless-
ings, both their foundations and branches, as well as what leads
to them becoming complete and perfect. Furthermore, He men-
tioned how He made Himself known to them through [His
blessings] and He dictated that they should thank Him accord-
ingly. It starts with the bases of His blessings and ends with what
leads to them becoming perfect. The Exalted said: And God brought
you forth from the wombs of your mothers knowing nothing, and gave you
hearing and sight and hearts that haply ye might give thanks.® Thus the

1 Al-Muttaqi al-Hindi 39,342. It is ‘weak’ according to Albani (Da'if al-Jami®
al-saghir 4157).

2 Bukhari 7518; Muslim 7140; Tirmidhi 2555; Ahmad 11,835. Tirmidhi’s version
is: Ab@ Sa‘id al-Khudri narrated that the Messenger of God said: ‘Indeed God
will say to the people of Paradise: “O people of Paradise!” They will say: “We
respond to You, O our Lord and we are at Your service.” Then He will say: “Are
you pleased?” They will say: “Why should we not be pleased when You have
given us what you have not given anyone from Your creation.” So He will say: “I
shall give you what is greater than that.” They will say: “And what is greater than
that?” He will say: “I shall cover you in My Pleasure and I shall never become
angry with you henceforth.”

3 Q. xv1.78.
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Sublime mentioned how He blessed them by bringing them forth
without them having any knowledge and then bestowed upon
them hearing, vision and a heart so that they could attain as much
knowledge as possible, in order for them to thank Him.

The Exalted also said [regarding the disbelievers|: And had
assigned them ears and eyes and hearts; but their ears and eyes and hearts
availed them naught since they denied the revelations of Allah; and what
they used to mock befell them;' Have We not made for him a pair of eyes and
a tongue and a pair of lips, and shown him the two highways? Thus He
mentioned here the two eyes through which one sees and observes.
He also mentioned being guided to najdayn, which are the two
paths of either good or evil, according to the majority of exegetes.
This is also corroborated by another verse: We have shown him the
way, whether he is grateful or disbelieving.> The tongue and lips are
mentioned here since these two are the instruments for teaching,
and He made them part of His signs that prove His existence, His
Power, His Oneness and His Blessings. Since these three organs are
the most eminent organs, God (Great and Glorious is He) men-
tioned them specifically in relation to what one will be questioned
about. The Exalted said: The hearing and the sight and the heart —of
each of these it will be asked .*

Thus the bliss of an individual is dependent on the rightness of
these three organs: ears, eyes and the heart. God (Exalted is He) has
bestowed upon the servant: [first] hearing to listen to the command-
ments, prohibitions and covenants of His Lord; [second] his heart to
understand and comprehend them; and [third] his eyesight to wit-
ness His signs that prove His Oneness and lordship. Therefore the
purpose of His bestowal of these instruments is to attain knowledge,
which will then result in beneficial effects.

1 Q. XLVI1.26.
2 Q. xc.8-10 (Yusuf Ali translation).
3 Q. LXXVIL.3.
4 Q. xVIL.36.
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[POINT 85: ON THE EXTRINSIC, INTRINSIC AND SPIRITUAL
BLISS THAT A HUMAN BEING EXPERIENCES. ]

There are three types of bliss that a soul wishes for. First is one
that is extrinsic to the person’s being. It is temporary as it is derived
from the presence of another entity. [For example, ] this is the bliss
associated with wealth. A person could find himself fortunate and
highly regarded by people, but all of a sudden he could become
completely humiliated [if all his wealth is lost]. His condition
thereupon becomes analogous to one whose skull is fractured by a
stake driven into it by a stone. Another example of this first type
[of bliss] is the beauty people derive from clothes or ornaments: if
you look past their dress, you will find nothing else.

Some scholars told us a story about one of them being amongst
some merchants on a boat that broke down and sunk. They [man-
aged to survive but the merchants] became humiliated and poor
after being proud and wealthy. On the other hand, the scholar,
after reaching their destination, was respected, treated well, and
given many gifts and honours. When they wanted to return to
their home country, [the merchants] asked him: ‘Do you have
any request or message you want us to relay to your people?” He
replied: ‘Yes. Tell them that if you want a treasure that will never
sink, then carry knowledge.’

Likewise, there was once a scholar who met with a handsome
man dressed in beautiful clothes. He tried hard to learn something
useful from the latter, but could not. Some asked [this scholar]:
‘“What did you think of that man?’ He replied: ‘It was as if I saw a
beautifully decorated home, but nobody was living there.’

The second bliss involves the body and form. It includes good
health, a balanced temperament, a good and well-proportioned
build, and pure skin. This is associated with the person to a greater
degree than the first. In reality, though, it remains extrinsic to his
very soul and essence. A person is a human due to his spirit and
heart, not his body and form. It has been said:
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O you who serve the body and labour in doing so,
You are, because of your spirit not body, a human being.

The comparison of this [second bliss] to one’s spirit and heart
is like [the first bliss that involves contrasting] his clothes and dress
to his body. The body is separate from the spirit and is an instru-
ment of it. The body’s bliss is dependent on the spirit’s health and
goodness since it is extrinsic to his soul and essence.

The third bliss is the true one and it involves the soul, spirit
and heart. It is the bliss that results from beneficial knowledge. It
is what remains present despite changing circumstances. It accom-
panies a person as he passes through the three abodes: this world,
the grave and the Hereafter. One is also elevated to the most dis-
tinguished and perfect level [by virtue of this spiritual bliss].

The first [type of bliss] only accompanies him while he has
wealth or fame. The second type is liable to disappear or change
when his body weakens. Thus there is no real bliss except this third
one. Furthermore, [the third] becomes stronger and greater with
the passage of time. Even if one’s wealth and fame no longer exist,
it remains as his real treasure and honour. In addition, only once
the spirit departs from the body and the first two types of bliss
end does its real virtue become apparent. In fact, it is only through
knowledge that one can recognize this bliss and pursue it. Thus
the true bliss is derived from knowledge and what it results in.
God grants success to those whom He wills. There is no denying
that which He bestows, nor can anyone bestow that which He has
blocked.

Nevertheless, most people dislike acquiring (iktisab) this [spir-
itual] bliss due to the pa<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>